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editor’s correction, emendation, or conjecture
editor’s remarks

additions by the editor for smoothness of style
mark sequential line numbers or section numbers
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(in textual discussions ) indicates the Armenian version of the
Bible

Matthias Bedrossian, New Dictionary Armenian-English.
Beirut: Librairie du Liban, 1985

British Library
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chapter

et alii/alaiae

Early Judaism and Its Literature

Midrash Exodus Rabba

folio, folios

Midrash Genesis Rabba. Bereschit Rabba. Edited by J. Theodor
and C. Albeck. Berlin: Akademie Verlag, 1929

homoeoteleuton

Horovitz, H. S., and I. A. Rabin. Mechilta d’Rabbi Ishmael cum
variis lectionibus et Adnotationibus. Repr. Jerusalem: Bamberg-
er & Wahrman, 1969

Harvard Theological Review

Interpreters Dictionary of the Bible

line, lines
Journal of Theological Studies

Septuagint or Greek Bible

Uwwnbktwugpniphtt Zuyng (Classical Armenian Authors);
series cited by volume number

Masoretic Text or Hebrew Bible

‘unp pupghpp huyjuqtwt (Eqnih (New Dictionary of the
Armenian Language)
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p.m., s.m. pm., prima manu, text written by the original scribe; s.m.,
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PoOINTS OF PROCEDURE

The following procedures have been observed:

I have used the standard English forms of the names in the translation unless
the Armenian spelling is very deviant, in which instances I transliterate it in
parentheses, using the system of REArm.

In citations from Psalms, I have given the Masoretic number and if the LXX
and Arm differ, I give their number.

Often, where Armenian has coordinated participles or a participle and a
finite verb conjoined by “and,” I have rendered into appropriate English, without
noting the addition or omission of ki “and”

bppht is sometimes rendered “after.”

When Armenian numerals are used in the text, I use English numerals in the
translation.

Manuscripts are referred to using a sigil for the library in accordance with
the system of Association Internationale des Etudes arméniennes; see Bernard
Coulie, “Liste des sigles utilisés pour désigner les manuscrits,” inavailable in.pdf
format on the web site of the Association internationale des études arméniennes.

“and throughout x/y” in variants indicates an orthographic variant that is
consistent throughout the manuscript being cited.

“preferable” in variants indicates that this reading is better than that pre-
served in the text.
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PART ONE:
BIBLICAL AND ASSOCIATED TRADITIONS

1.1. CONCERNING THE TWELVE HOURS OF THE NIGHT

The text being discussed here gives only the hours of the night. It is to be distin-
guished from The Hours of the Day and Night, a magical text associated with
Apollonius of Tyana, which was published some decades ago from J69 (1728-
30) fols. 639r-639v.! That document gives names of the hours and coordinates
the hours with the conjuration of the talismans most effective in them. The
present text is another recension of this writing and it occurs in M10320 (sev-
enteenth century) fols. 87v-89r.2 Although this Armenian text, which anyway
is a torso, is not explicitly connected with Adam, it is a representative of the
textual type that other language traditions connected with Adam. The text is
entitled Ywut dF dwdnt Fhotipnyt (Concerning the Twelve Hours of the
Night). I published it in 1996 (Stone 1996a, 167-73). It suffices here to give the
above information in view of its inherent interest.

1.2. CONCERNING THE NAMES OF THE TWENTY-FOUR HOURS
OF THE DAY AND NIGHT

The text published below is quite different from the various versions of The
Hours of the Day and Night mentioned directly above, which are related to
Adam and to Apollonius of Tyana. The present text gives names of the twenty-
four hours that are nearly all comprehensible in Armenian, while the names
in The Hours of the Day and Night are incomprehensible. Juliet Eynatyan

1. Stone 1982, 39-80. On the manuscript, see Bogharian 1966, 1:224-39.
2. See Eganyan, Zeyt‘unyan, and Antabyan 1970, 2.1092. There are two sets of numbering
on the manuscript’s pages I have. The upper gives this text as noted above; the lower is 77v-78r.

-1-



2 BIBLICAL AND ASSOCIATED TRADITIONS

published it from M5975 of the fifteenth century? and Gohar Muradyan and
Aram Topchyan translated it into English.4

Here we present further copies of this list, from Miscellany M2001B (1373)
fol. 243r> and Miscellany M2036 (seventeenth century) fol. 13r.6 M2036 does
not number the days with Armenian numerals, as M2001B does. In M2036
the names all have the demonstrative/definite —u at the end, while this is not
consistent in M2001B. These above instances are not noted in the critical appa-
ratus. Both these copies of the list have lacunae. In M2001B lines 16 and 21 are
missing and M2036 lacks line 24 and a second hand has written (Fwptwut
in the margin after line 22. The text is that of Eynatyan and translation that of
Muradyan and Topchyan, and the variants of the two new witnesses are added
in the critical apparatus. I have introduced the numbering system.

It should be observed that this list of names is taken from a different type
of literature than the previously published Hours of the Day and Night. It is
from the calendarical material that is quite widespread in the Armenian manu-
script tradition. On the type of the texts entitled “Calendar;” see the remarks of
Eynatyan.”

Text

0/ dwdp nnipbgkwt wyu k
1/ U. Ujq:
R. Owag:
Q. Quypughuy:
7. Kwunwquyptw:
5/ G. Cwnwithnbwy:
Q. bpypuwntu:
E. Cwlipwlnyfu:
C. Zpuljwuph:
(. znmipthwy by
10/ J. Bunuphk:
dU. Unwquuwnl:
df. Upthnnt:
dundp qhotipnju wyu k

. Eganyan, Zeyt‘unyan, and Ant‘abyan 1965, 1:705.
. Eynatyan 2002, 356-57.

. See Teér-Vardanean 2012, 6:961-72.

. Tér-Vardanean 2012, 6:1135-42.

. Eynatyan 2002, 12-23.
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PART ONE 3

U. vuniwpuy:
15/ . Unouninot:

Q. Upwgbut:

7. Culjuinunt:

G. Guduininb:

Q. Punwljut:
20/  E. unipulji:

C. Gkqult:

. Tniuwghitfu:

d. Unwinunt:

dU. Lontuwthuyb:
25/ JdR. uyjubnju:

Variants

Title Juul ghwnkn) quuniwtiu P} duwdnig npipbgtwmt kv ghobipny
2001B | wyju k ] omit 2036

1 Unwghl dud wnpLpugbwt. Ujg 2001B 2 &Suygh
2036 3 qujpugbw 2001B 4 Lwnuyp 2001B 4 swnwihpbwih
2036 7 pupwlnnu 2036 9 thwykwy  2001B 10 punubphkuyg
2001B 11 Unwqunt 2001B 12 wpthnnpl 2036

Night Title dwp k ] hulj ghotipnjt 2001B dwup ghptpny 2036 | L ] om
2036

14 wnwohtt yuwht vwiwpuli 2001B 16 Uppwugbwt 2001B 2036
17 omit 2001B puwnuiownnt 2036 18 Zhugh jwwwnpwwnt 2001B
judwiontt 2036 19 puiwbnwl 2001B puiwlwupt 2036 20
Junitdwljn 2001B | Junt followed by inked out signs 2036 21 ghnulu
2001B Jhquiju 2036 22 omit 2001B 23 niuwthwyjjt 2001B wnwiont
2036 24 thuyjwdnit 2001B  (nruwygthuyit 2036 25 wpwiwinnnit' Jud
wpwinipult  2001B  thwyjjmuéniu 2036

Translation

0/ The hours of the day are the following:
1/ 1. “Dawn”

2. “Rise”

3. “Angry”

4. “Shining”



4 BIBLICAL AND ASSOCIATED TRADITIONS
5/ 5. “Sprouting”
6. “Seeing the Earth”
7. “On the Lightning’s Side”
8. “Dropping Fire”
9. “Shining Fire”
10/ 10. “Covered with Pellicle”
11. “Curtain”
12. “Bright”
Then of night, the first watch (is)
. “Dark-eyed”
. “Twilight”
. “Darkened”
. Sakawotn
. Kamawotn
. “Enough”
. “With Grim Eyes”
. “With Ruptured Eyes”
. “Sparkling”
10. “Morning”
11. “Light-shining”
25/ 12.P‘lacu [Venus]

15/

20/

O 00 N QN Ul B W

1.3. CONCERNING THE FIFTEEN SIGNS OF THE JUDGEMENT, RECENSION III

Concerning the Fifteen Signs of the Judgement is quite a widespread text,
existing in Latin and many continental vernaculars, as W. Heist has writ-
ten.8 The Armenian is the only Oriental version with which I am familiar.
The Hebrew translation that I published in 1981 was made from Latin (Stone
1981, 12-13 and 42-57). Therefore, I include the Hebrew with the European
vernacular texts. As Heist points out, the Latin and European vernacular ver-
sions are quite numerous and Martin McNamara adds details about the Old
Irish and other Celtic versions.? The content of the text is explicit in its title.

8. On the whole work, see Heist 1952 and Stone 1981, 3-40, and sources cited in those two
studies.

9. McNamara 1975, 128-38 provides rich information about the Irish text and its reworkings
in that language. See further Herbert and McNamara 1990, 153-59, where a translation is given.
Fr. McNamara informs me that he is currently working on an expanded treatment of the apoc-
ryphon. See further on the Latin version: Lorenzo DiTommaso 2010, 3-11, 14.



PART ONE 5

Such lists of portents were old and already known in ancient Jewish literature
of the Second Temple period.10

The text of Concerning the Fifteen Signs of the Judgement that I am
publishing here is a quite different recension from those I published in 1981
from two Jerusalem manuscripts. The Jerusalem manuscripts are J1729 Theo-
logical Texts (1741), p. 320 (Bogharian 1973, 6:40-42) and J1861 Miscellany
(1669), p. 135 (Bogharian 1973, 6:248-54). It is, apparently translated from an
original quite independent of the Jerusalem manuscripts or their ancestors, as
will be made evident below. The recension published here, called Armenian
Recension III, does not include the attribution to “books of the Jews” found
in Recension I. In this publication I use the numbering system and recension
designations of my edition of 1981.11

Erevan, Matenadaran M2188 is a Miscellany of the fifteenth century (Tér-
Vardanean 2012, 7:366-72). It is copied in formal cursive script (bolorgir)
and the text of Signs of the Judgement is to be found on fols. 242v-243v. It is
written in Ancient Armenian with some medieval features, as are most of the
texts published in this book.12 Armenian numerals in the margins mark each
of the fifteen signs. It is not possible to determine the language from which it
was translated and I can be no more precise about the dating than to say that it
is older than the date of the manuscript. The two preliminary sections, A and
B, are quite different from the text of the Jerusalem manuscripts.

Recension 3’s relationship with Recensions 1 and 2 is evident from the
following list of major similarities and differences:

Signs I, II, VIII are basically the same in all three Armenian texts, though the
formulation in M2188 is very distinctive.

Signs III, VI, and XV are quite different.

Sign IV differs, but includes crying out of sea creatures which occurs in Arm
Recension 2 and Latin Recension B.

Sign VII concerning the stars may be related to Arm and Latin Sign XII.

Sign X here corresponds reasonably closely to Sign IV of Arm I and IT and of
Latin B.

Sign XI is Sign V of Arm I and II and Latin B.

10. For examples, see Stone 1981, 15-18.

11. Stone 1981, 3-40. On the whole work, compare Heist 1952 and see the sources cited in
those two studies.

12. Note that in this manuscript, initial “¢” is always written L.
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Sign XII repeats part of Sign IV which does not occur in the other recensions.

Sign XIII, compare Latin Recension B.

Sign XIV may perhaps be compared to the resurrection in the other recen-
sions, which is either Sign XIV or XV.

Text

A/

B/

I/

I/

111/

v/

v/

VI/

VII/

VIII/

/ fol. 242v / 8wunuqu Bd-wb tpwbwgu. np!3 |hukng L jEn
uwnnwljdwt Lknhtt twpu putt qquiniun £phuwnnuh:

Quuh uvwwnwldwb Uknhut fuwugkt . winipp dhtske h
Juunwpws wopjuwphh Gt b quniuntt £phuwninuh. jkn PG
winipgh juj] 6 winiput. uljughtt 1huk) towbp. jhipwputy
/ fol. 243r / hip winip tpwtn uh:

Lowl winwghtt wiinipl. wjuyku knhgh ényYp h wnkinhu hipkwig
pupdpwught. Gd-wt julnih put quuttwgt pwpdp Ephtu
ting bjgk h wbnngk! hipkwtg wyp npuybu yuphuy ublutugh
onippl:

Lowlp bpYypnpy winipt. wdktuyt éndp juntwphbtughtt to
hogtti h funpu wyiyku gh hwqht jupwughtt nkuwbty:

‘Lowl kppnpn winiph. wukugn hs junwght YEpyut nuupdght
npyku h twhitnudu vnbnsw:

Lowl snppnpn winipb. wdbbugt Yhunwuhp G np glinwb
h onipu énynibt dnnnyhtt h Yykpwy Epkuwg énynit B qopkh
Suptnuluth. duyt pupdghu gnskught b Unpliskugt ghntng
quudwitiu hipkwig:

Lowlt  hhugkpnpy  wunipt wdkbugt posnip  Lplihg
dnnnytiughti h th Juyp b jugk b ny Yhphgkt G ny wppgk.
ghwnbtny qh hwubwy E Jujudw hpiptwg:

‘Lowl Ykgtpnpn winipt. ginp hptinkup jupbidinhg juphgk
punntd Epbuwg hwunwnni ptwt dhtish jupbickju pupuwtiwny:
Lowl koplbpnpny winipt. wuktuyt Unpnpuljutp b wtdnjup
wuwnkinp uthntugk {jhup}!” jhuptwtg hptinkh Jpubu:

‘Lowl miplipnpny winipb. swpdbugh tplihp dkdwybu. wyyku
qh ny np h dwpnlyuik juphgk jhwy b ny Yeunwuh his. / fol.
243v / wy) wbght wdkutptwl h gnhb:

13. Armenian uknu nern.
14. Note phonetic confusion 3/9; see Stone and Hillel, “Index;” no. 424.
15. Corrupt dittography.



IX/

X/

X1/

XI1/

XIIT/

XIV/

XV/

PART ONE 7

Uowl hubbpnpny winipt. wdkbuyg puphtp dkdwdksp b
thnpniip wwwnwnbkughtt b snpu dwuntbiu. bL htpwpwiiship
dwul pujutugh h vhtu dwut:

ULowll wnwubbkpnpn winipb. wdbbugt dwnp wbwnwnh b
pwipwin funinnj gon wpkwi hkngk:

Lowlt  dhwnwuwb<tpnpn>1® winip. wdkbugb  {YEuguhp
tpyph}.!7 [kphtp b wdbbugh dwpnluyhte phtnwsp dyght T
thnh nuipdh:

Lowlt Epnunuwuwb<kpnpn> winipt. wdbbuygt YEunwuhp
EpYyph dnnnytughtt h quowu Unplskugkt b ny Yhphg(ku] b ny
wppghl:

Lowl bpbkprnnwuwb<tpnpny> winipb. wdkbuwi gbplquubp
jupbibihg vhtiskie b Untnu wpbint pugghtt bt nhwlniup
Jutlutught juht gkpquubwugl:

Lowlt snpkprnwuwti<tpnpn> winipt. wdkbuwgt dwupnlught
wqq np fEuguthp hght h mbntwg b h phwlniptwtg hipbwg.
Fjkwp opgtughti pipwiuyny npujtu jhuwpp:

ULowll hughinnwuwb<bpnpn> winmipb. wdkbugb  dwpnhlyp
utinghtt qh pbn wpwehtt dknbkwju gk 8uyudwd GLltugk
Lphuninu bt wdkwgt hpbpwnwlp phn wdw bt nkught quuy
nipugonpl bt hptwjpt kL wuwugkt wju £ £phunnul, qnp Ukp
huwstgup jGpniuwnbd. wydd dodmpunuybu Jutwskdp quuy
EL mbuwtbup quowt piknwgh. kL §nstughh quudhtu hipkwbg
Ukbwuyku h YbEpuy tnpu:

Translation

Al

B/

I/

Concerning the 15 signs that are going to take place after the destruc-
tion of the Antichrist before the coming of Christ.

After the destruction of the Antichrist there will remain 40 days until
the end of the world and the coming of Christ.!8 After 25 days, on 15
other days signs will commence, one sign on each day.

The sign of the first day will be thus: the seas in their places will rise

16. The editor has added ordinal endings in accordance with the preceding numerals.

17. Dittography from Sign XII marked with erasure points.

18. The number forty is typological, to be compared with the forty days of the flood (Gen
7:4), Moses’ forty days on Sinai (Exod 24:18); and Christ’s forty days in the desert (Matt 4:2 and
parallels). Lent lasts forty days and in Armenian ecclesiastical custom this is the length of the
time of mourning, and also of a priest’s self-isolation after consecration.
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up 15 cubits (higher) than the highest mountains and will not go forth
from their place, but the waters will stand like a wall.1?

11/ The signs of the second day: all the seas will become low and they will
descend to the depths so that they will be barely able to see them.20

III/  The sign of the third day: everything will return to its first?! form, as it
was created formerly.

IV/  The sign of the fourth day: all animals?? and those things which swarm
in the sea’s waters assemble upon the face?3 of the sea, and like (a
woman) in childbirth, they will raise up their voices, they will call out
and bellow, having apprehended their end.24

V/  The sign of the fifth day: all the birds of the heavens shall gather in one
place and weep and neither eat nor drink, knowing that their end has
come.2>

VI/ The sign of the sixth day: fiery rivers will rise up from the west running
over against the face of the firmament, as far as the east.26

VII/  The sign of the seventh day: all the planets and the fixed stars will be
scattered through their fiery tent.2”

VIII/ 'The sign of the eighth day: the earth will shake mightily, so that no

19. Two themes are evoked here. Despite the differences in measurements, this is clearly an
eschatological repetition of Noah’s flood, Gen 7:19-20. The description of the waters standing
like a wall is from the Crossing of the Red Sea, Exod 14:22, 29.

20. This is a reversal of Sign I. In addition, the drying up of the waters is a sign of theophany,
see Josh 2:10, 4:23; Isa 50:2, 51:10; Ps 66 (65):6, etc. Similar is a sign of the eschaton in 4 Ezra
6:24.

21. Le., former.

22. Or: living things.

23. Le., surface.

24. This is the sign of Day III in the other recensions and in the Latin versions plotted in
Stone 1981, 9-10. The signs speak of the created beings perishing step by step, in roughly the
order in which they were created according to Gen 1.

25. They act in a fashion exactly parallel to the marine creatures in Day IV. The birds do not
feature in Recensions I and II.

26. This sign does not occur in Recensions I and II. Fire as a portent appears in
4 Ezra 5:8, but that verse is not comparable with the statement about fire here; Recensions I and
IT have fire burning sea and earth as Sign VII. This fire might be compared with Joel 2:30, “And I
will give portents in the heavens and on the earth, blood and fire and columns of smoke.”

27. Prof. David Runia gracious communicated the following (9 March 2015): “I think that the
reference is a combination of Greek and biblical thought. Plato uses the image of the tent for the
heavens in the Timaeus, but it seems predominantly biblical to me. That the heavens consist of
fiery objects and can itself be called fiery is common in Greek philosophy. See, for example, the
Placita of Aétius 2.11” A striking instance of the heavens as a tent or curtain is Isa 40:22.
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human will be able to stand nor any living creature, but all will fall onto
the ground.28

IX/  The sign of the ninth day: all very great and small stones will be split
into four parts and each part strike against the other.2?

X/ The sign of the tenth day: all forest trees and green grasses shall drip
bloody dew.30

XI/  Thesign of the 11<th> day: all the {living beings of the earth},3! moun-
tains and all human buildings will crumble and turn into dust.32

XII/  The sign of the 12<th> day: all the animals33 of the earth shall assemble
in the field. They shall bellow and neither eat nor drink.34

XIII/ Thesign of the 13<th> day: all the graves from the east to the west3> will
be opened and the corpses will be stood up at the edge of the graves.36

XIV/ The sign of the 14<th> day: all the human race who will be alive in
(their) places and in their dwellings, having gone forth shall go around
running like madmen.3”

XV/  'The sign of the 15<th> day: all men shall die so they may go forth to
greet the dead. Then Christ shall come and all angels with him and the
deniers and the Jews38 and they shall say, “This is the Christ whom we
crucified in Jerusalem. Now we truly know him and see the sign of the
nails.” And they shall smite themselves greatly because of that.

28. Compare 2 Sam 22:8 = Ps 18(17):8, Ps 68:8 (67:9), Ezek 38: 20, Joel 2:10 all relating to
theophanies, some like Joel 2:10 in anger. See also 4 Ezra 6:14, 2 Apoc Bar 70:8, Matt 24:7.

29. See Sign VI of Recensions I and II. See Nah 1:6, Matt 27:51, and T. Levi 4:1. Compare
Stone 2007, 1:24.83 and 86 (p. 250). Many of the signs in these lists appear in one or another
context in Adamgirk’.

30. 4 Ezra 5:5.

31. The phrase, “living beings of the earth” seems strange here, and is a dittography from Day
XII below.

32. The destruction of human buildings is the sign of Day V in Recensions I and II. Compare
4 Ezra 10:53-54.

33. Or: living things.

34. Ykphg is corrupt for Yphgki. According to the sign of Day V, the birds neither eat nor
drink. Here it is the living beings or animals who act in the same way.

35. Literally “rising of the sun” and “setting of the sun”

36. Sign XIII is Sign XI in the other two recensions. The last phrase “and the corpses ...
graves” simply talks of the corpses falling out of their graves. As a specific sign, see Matt 27:52
and compare, Adamgirk, 1.24.87 (p. 250).

37. This sign is a shorter form of Sign X in the other two recensions. No parallels to the run-
ning around are known.

38. This sign is not found in Recensions I and II. It is, however, the sign of Day XIV in Latin
Recension C, the Historia Scholastica of Petrus Comestor. This is another indication that Arme-
nian Recension III is independent of Recensions I and II.
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1.4. THE TWELVE GIFTS LOST BY ADAM

In 1959, H. S. Anasyan noted the existence of this text in a Miscellany M9100
(1686) (Anasyan 1959, 1:246, no. 4) and Narineh Yacoubian first published it
in 2003 (Yacoubian 2003, 45-52). Here we reproduce her edition and transla-
tion of M9121 Miscellany (1732-1733), fols. 102r-102v and add the witness of
M2182 Sermons of Gregory of Tat'ew (1674), fol. 350r-350v (Tér-Vardanean
2012, 7:339-44). The character of this witnesses is discussed in the notes
below. The text in M9121 is an example of the numerous lists of biblical events,
persons, and objects that circulated in Armenian. A strong tradition of lists of
such biblically related objects existed and such texts are very abundant in the
Armenian tradition.3? After it, we publish another text with a similar title, but
different content, taken from M10720 Miscellany (eighteenth century), fols.
4v-5r (Malkhasyan 2007, 3:175-77). Not all the gifts are explicit in the text of
Genesis, and certain of them are dependent on exegetical and legendary tradi-
tions, with which that story was embroidered.40

1.4.1. M9g121, fols. 102r-102v
Text

1/ Swnuqu Unudw) dPwul wupghiip qnp niikp dwpn wnwght
EL Ynpnju:

Lwu' wpnnoniphil wpwig hhrwunniphw:
Enypnpn’ dwilniphit wnwbg Shpniphwb:
Enpnpy’ jughkgnifu wnwig nwnnlniphub:

5/ 2nppnpn’ wquuniphil wpwig Swnuynipbui:
zhugbkpnpy' ghnkgyniphit wnwig nghnniphw:
dhgtpnpy’ wowpowpniphtt Eipwujuw) widuhmptw:
Boputpnpy’ wnwinmiphit wnwbg jupownniphwi:
Mptpnpy hwnunnipht wpwtg upnymipbut:

10/ buubpnpn’ wiuhngniphit pupg kplhinh:

Swulikpnpy® fwtwsnidu pupg nghinnipbwi:
Utunwuwbbkpnpy' thwpp wpwig whwpgnipbwie
Gpnunuwuwbbpnpn’ nipwpuniphih wnwtg npudnipbwi:

39. See Stone 1996b, 611-46 cited from the reprint in Stone 2006a, 2:105-37, esp. 131-34.
40. On Armenian embroideries of the Adam traditions, see Stone 2013.
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Translation

1/ Concerning Adam. The 12 Gifts which the First Man had and lost.
First, health without sickness.
Second, childhood without (old) age.
Third, satiety without tediousness.

5/ Fourth, freedom without slavery.
Fifth, beauty without ugliness.
Sixth, impassibility subject to immortality.
Seventh, abundance without lack.
Eighth, peace without turbulence.

10/ Ninth, freedom from care without fear.
Tenth, knowledge without ignorance.
Eleventh, glory without dishonor.

Twelfth, happiness without grief.41

1.4.2. A Different Text with a Similar Title

This text, preserved in M10720, fols. 4r-4v (eighteenth century), is preserved
in Grigor Tat'ewac‘i’s Book of Questions. Since Grigor Tat'ewac‘i lived in the fif-
teenth century (1344?-1409), his work precedes the late manuscript M10720,
which dates from the eighteenth century. The manuscript is a rich Miscel-
lany containing many documents related to biblical history (see Malkhasyan
2007, 3:176-77). Grigor’s Book of Questions was written at a time of polemics
between the Armenian Apostolic Church and the Roman Catholic Church.
It is a theological compendium, parts of which were often copied into manu-
scripts without attribution, as they were relevant to particular concerns. In the
present volume, such copied texts are the document presented here and 3.2.
Names of the Angels; 3.5. The Praise of the Angels, and 4.9.1. Concerning the
Ten Plagues of Egypt.

I have filled in lacunae from the printed edition of The Book of Ques-
tions and enclosed them within pointed brackets, that is, < > (Tat'ewac‘i 1993,
278-79). Variants are noted below the Armenian text.

Text

1/ Bpinunnuwuwt wwpgbkip khu h npujunpt qnp §npnju Unuad:

41. Compare Gen 3:16-17.
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5/

10/

15/

20/

25/
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‘Luthu. nkuniphit Uuwnniéng:

Epypnpy. wouwlgniphii:

Gppnpn. wudwhniphil:

2nppnpy. (niubnkt yundniwi:

Zhugkpnpy. wh<wnu> Jhwbp.

Jhgtpnpy. wuskpukih hwowl:

Boputpnpy.  Juybpn<phtt wbwopuwns>.  thwhlnipbut
npwunhi:

Miptpnpn. Uowlniphitt Uuwnnidng. <wjuhtipti> widwh nulynjt
<kplpugnps b yuhwwws>:

butitpnpny. ukp B gmip Uuwnnidény h dbpwy  dwpnnyb
httwquugniptudp wuwwnnithpwthtt gh quyp wn b
Swulikpnpry. puguinpniphth h JEpuyy wdbbwgt dkpwljkpuwg:
Ukwnwutbpnpn. puwhwbwniphti:

Gpynunuwutbpnpy. dwpqupkniphiu:

Quiju Ad wupgbiu thwt h dkuy Gowy:

‘Lwiju h nkuniphtt Uuwnniéng. gh ns kru juirk] mbkuwtbk) gipbut
Uuwnniény.

b lwouwlgniptutu. gh vhts h 8npnwtiwt wy) / fol. 4v / ny wmuh
huoupy hop Uuwnnisng puy dwpnyui:

b jwudwhniptutli. gh ydhn thuwn hnn thp G h hnn nwpéaghu:
b nuuuinp wwndnifwtu. jppdud Jhpuwt b wunnt &
Swkwt. qh UkpYy Ehtt bt wpupht hpipbwtg quihwdwtkiht.

b jubwpin Jhuwugt. wpndniptudp bL pprnudpp Epkuwgh
ytphgku qhwugh.

b juustpwith hwuwlth. thniy b mwnwul) pniugh phq.

bull h wwhywiniptuktu. jppdt wwunithpbigh phq snunkg.
Ytpwp wpgtop h tdwk.

b Juybpmipkut. Uuk thwbt quw bt ptwlkgnyg punpkd
npuwuinhtt huhlnipbwie

bulj wnkniphit gnjgp. qnigk dghgk qatint kL wnthgt.

bulj puquinpniptutu. dwpn h ywwnnth Ep B ny hdwgu:

b pwhwbwyniptuki. gh ny hojubwg wuwnwpuqu dwnniguty
h Ytwtu hip.

bull h dwpqupknipbuku. jptwg qh ny B Gphth pwb dp
jhowtnul punphwg unpuy:
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Variants

In these variants, the lemma is the text of M10720 and variant is the printed
edition.

2 wbuniphiult 3 juouwlgniphiutt 7 wbshkpwbjh ] wushkpwtugh
8 Juykpsn<iphtt whwohiwwn>42 9 Uuwnnidny | wuwnnidn) wyjuhtph
| mulynyu ] wilyngu tplhpugnps bt wwhwwywb 14 thwb | uw 15
wbkuniphil ] mbkunmpbuth | giptub ] qiptkuu 16 hop Uuwnniény junupy
17 h1°] huly | thwwn ] Ehwwn wubkiny 18 Yhpwt ] Yepht | piptwtg ] om |
quthwdwttihtt ] whwéwbkihu 19 ppinwdp 20 pniugh pkq ] pniught
h ptq 21 pbq ] om | Ykpwp ] Ypkp 22 ] huly b | Fhwb | qiw ] qunuw
23 gnyg | hip ] + kL wntihgk 24 hdwgut | + hutwgupbwg wwuling
wlipuithg 26 inpw

Translation

1/ There were 12 gifts in the Garden, which Adam destroyed.43
First, the vision of God.
Second, conversation (i.e., with God).
Third, immortality.
5/ Fourth, a luminous garment.
Fifth, un<blemished> life.
Sixth, unageing status.
Seventh, enjoy<ment without toil> of the Garden of Delights.
Eighth, cultivation of God, <that is the agriculture and guarding> of
the immortal tree.
10/ Ninth, love and pity of God upon mankind through the obedience of
the commandment that was coming to him.
Tenth, kingdom over all the things made by hand.44
Eleventh, priesthood.
Twelfth, prophecy.
These 12 gifts Eve took away from us.

42. This reading in pointed brackets is drawn from the printed edition.

43. Or: lost.

44. Apparently by the hand of God, i.e., creatures. This is somewhat unusual, for often Adam
is referred to the one created by God’s hand (see Gen 1:27, 2:7 His hand is not explicit here),
while the stress is on the rest of creation being by speech. See Stone 2013, 12, citing Agathange-
los, Life and History of St. Gregory §§2, 17. Later sources are cited in Stone 2013, 40, 86, 130, and
155. Similar views are found in Jewish sources.
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15/

20/

25/
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First, in the vision of God, for he no longer saw the face of God.

From the conversation—for up to the Jordan, God the Father is not
said to speak with man.4>

From immortality—for he passed the sentence: you were dust and you
will return to dust.46

From the luminous garment—when they ate of the fruit and realized
that they were naked, they made the loincloths for themselves.4”
From the life without blemish—through sadness, and sweat of the
brow you shall eat bread.48

From the unageing status—it will bring forth thorns and thistles for
you.4?

Then from the observance of that which I commanded you not to eat,>0
—you indeed ate of it.

From the enjoyment—it says, “he sent him forth and made him dwell
over against the Garden of Delight”>1

Then the demonstrations (of) hatred—perhaps he will stretch forth
(his) hand and do (it).52

From the kingdom—man was in honor and he did not discern (it).
From the priesthood—for he could not offer sacrifices during his life.
Then he was silent from the prophecy—for no further thing does
appear as a memory of his grace.>3

1.4.3. M2182, fols. 350r-350Vv

In M2182, fols. 350r-350v an incomplete form of the preceding text occurs,
based on the same section of Grigor Tat'ewac’s Book of Questions. We have
treated it in the same way as that text. Instead of the fully written ordinal

45.
46.
47.
48.
49.
50.
51.
52.
53.

Le., up to the Baptism, see Matt 3:17, Mark 1:11, Luke 3:22.

Gen 3:19.

Gen 3:7.

Gen 3:19.

Gen 3:18.

Gen 2:17.

Gen 3:23-24.

Gen 3:22.

Kingdom, priesthood, and prophecy were three qualities which Adam was said to have

in Eden. These qualities are attributed to Adam singly and as a group by various Armenian au-
thors. They are presented as a group by Grigor Tat'ewac’i, Mxit‘ar Ayrivanec‘, and Yovhannés
Erznkaci Corcoreci: See Stone 2013, 135 and sources referred to there. Of course, they are also
attributed to Christ as the New Adam.
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numerals, from item 2 to item 9 the text uses Armenian cardinal numerals.
Moreover, the preserved text stops at the end of the ninth gift, so it is incom-
plete. M2182 is a copy of works by Grigor, including excerpts from Book of
Questions (see Tér-Vardanean 2012, 7:339-44).

Text

1/ Lwlth wupgliip tht hgpwpunh b ghnbh kqh Ad-wt yupghp
thit b npuihunhi:
Lwu' mbkuniphit Uuwnnisdn).
. luwouwljgniphili
Q. wdwhniphiub.
5/ . niubinkh yuwndnigwi.
G. wbhwpun Jhwpt.
Q. muskpubiuh hwuwly.
E. Juybpnmiphtt whwpuwn thuthniphit npupanhpt.
C. Upwljniphit Uuinnisng h yEpuy wdwh ntljngt kpjpugnps.
/ fol. 350v /
10/ foukp kL thmip bt yuwhywiuniphiub Uuwinnisng h ykpuy dwpnnyu
htwquunniphtt uwnewht gh quyp wn tw:

Variants

In these variants, the lemma is the text of M2182 and variant is the printed
edition.

1 The title line is quite different 2 inkuniphiut 3 fuoumljgniinhiue 6 Ywp
8 thuthlniptwt 9 h ykpwy ] wyuhtipt 10 b ywhwpwt 11 thnip | guip
| htwquunniptuwdp | uwwngwtht ] wwwnnth pwttht | np ] qh

Translation

1/ How many gifts were there in the Garden? And it is to be known that
there were 12 gifts in the Garden.
First, vision of God
2. Conversation (i.e., with God).
3. The immortality.
5/ 4. A luminous garment.
5. Life without blemish.
6. An unageing status.
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7. Enjoyment of the Garden’s delight without labor.
8. Cultivation of God—upon the immortal plants, agriculture.

10/ God’s love and care and protection of man, obedience to ...>* for it/he
was coming to him.

1.5. WHAT ARE THE DIMENSIONS OF THE ARK?

This brief text occurs on fol. 82v of M8591, a Miscellany of the fifteenth cen-
tury (see Eganyan et al. 1970, 2:766). It is a restatement of Exod 25:10. This
document is preceded on fols. 82r-82v by a text on the Tower of Babel. A
section resembling the present document is also embedded in a longer docu-
ment in Galata manuscript 154, p. 303 apparently of the seventeenth century
(Kiwleserian 1961, 975-90). That manuscript is now housed in the Patriar-
chal Collection in Istanbul and we publish it by permission of H. B. Patriarch
Mesrop II Mutafyan. The passage parallel to M8591 was published in §12 of
our edition of Genealogy of Abraham (Stone 2012, 78-85, see §12). Here, for
convenience we add a copy of our edition and translation of the Galata manu-
script following the text of M8591. It will be observed that the dimensions
are followed in Galata 154, p. 303r-303v by details about the Tent of Witness,
which do not occur in M8591 in which this text is followed by the Story of
Father Abraham that we published elsewhere (Stone 2012, 36-50).

Text

£ juulnit b Yku Gpluygt. juuynit b o jugb. jublnit B YEu
pupdp. EL Enhtt b tkpu. quuupunul wuwunqudwugt Uuwnniéng.
EL uwthnpt nuljh, 1h dwbwbht. B quiuqui Uhwpnth, Jubwby
wnbkpbing tL @ puljniqnd. e pnipjunt np h Akntt Uhwpnuh qupdut

nulh. br quplnt jrnuwlwpwiwug:
Translation

Two cubits and a half long, a cubit and a half wide, a cubit and a half high.>>
And they placed in it: the Tablet of God’s commandments,>® and the golden>”

54. Unknown word.

55. Exod 25:10. These biblical references are not repeated in the notes in Galata 154 below.
56. Exod 25:21. The Bible says “testimony” (Arm yjuyniphtiiult), not “Tablets etc”

57. That the urn was golden is a detail added in the list of these objects as found in Heb 9:4,
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urn full of manna,>8 and Aaron’s staff, green and leafy, and three nuts,> and the
censer that turned into gold in Aaron’s hand,®? and the ark of the testaments.6!

Galata 154 Text

12. @t np sunh bp muyubal ntonhb: Gpluygh. £ jubgnih b Yk
Luyut jutgnit b JEu: Pupdp Jutignit b YEu:

B Juyp h dkplt mmywbwly ophtiugl. vwthnpt nuljh th dwbwbaghe.
quiuquit Uhwpnth np dwnljhgut. pnipdunt wnudh np Enke nuljh
h atntt Uhwpnih:

Iunputt Yyuyniptwt jhn Ehgu. © wdun) ujuwb. & B wuhub
juwnwpbgut. junphnipy B winip wpupsmpbwbtt. bt jubqubgu
uljhqpl tpypnpny wih:

Translation

12. Of what measure was the Ark of the Covenant? Two and a half cubits long,
a cubit and a half wide and a cubit and a half high.

And there was inside: the tablet of the Law, a golden urn full of manna, Aaron’s
staff which flowered, the bronze censer which became golden in Aaron’s hand.
The Tent of Witness after the exodus: they began in the fifth month and the
plan was completed on the seventh month, it is an allegory of the seven days
of creation, and it was set up at the beginning of the second year.62

which text says, “the ark of the covenant covered on all sides with gold, which contained a golden
urn holding the manna, and Aaron’s rod that budded, and the tables of the covenant.

58. Exod 16:32-34.

59. See Num 17:8 and compare this statement with Heb 9:4, cited above. The number of nuts
is not specified in Num 17:8.

60. The incident with the censer referred to here is not biblical.

61. Or: “covenants.” This is not in the Galata manuscript and is superfluous, since the tablet of
the Law was already mentioned at the beginning of this paragraph. It is introduced, however, in
accordance with Heb 9:4, which has been utilized in the latter part of this sentence.

62. See Exod 40:2. The origin of the preceding dates is unclear. In Lev 8:35 the process of
anointing the sons of Aaron is said to continue for seven days. In the next verse, the offering of
sacrifices and the divine descent on the Tabernacle are related, cf. the dedication in Lev 9:34.
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1.6. THE SEVEN PUNISHMENTS OF CAIN

This short text occurs in a Miscellany, M268 (1697) on fol. 151r.63 It is based
on the biblical verse in Gen 4:15. It is a list of Cain’s seven punishments, one
of a number of differing such lists, and it may derive from an ambiguity in
the Septuagint of Gen 4:15. W. Lowndes Lipscomb treated this theme at some
length.64 The number seven comes from an interpretation of Gen 4:24. The
idea of Cain’s seven punishments is widely attested in Jewish, Christian, and
Gnostic sources (see Lipscomb 1990, 86-92). The content and order of the list
given here are the same as in Abel and Cain §§38-45. The fifth punishment is
unclear. In The Book of Questions by Grigor Tat'ewac'i there is a different list
of Cain’s seven punishments, and he prefixes a list of Cain’s seven sins to it
(Tat'ewac'i 1993, 287).

Text

1/ Uju E Yughth E wyunhdu:
Unwghtt' §nwnnou:
Enypnpn. Ynnnohtt Awyky e
Bppnpy. ponnudu dupdunu:
Onppnpn. wiyug nunkju:

5/ zhugbkpnprn. pun Juyp thopeb)b:
Jhgtpnpry. wipni |hubk):
Brputpnppt. wbdwh huk

Translation
1/ These are the seven punishments of Cain.

First, the horn.6>
Second, the crying out of the horn.%¢

63. Eganyan, Zeyt‘unyan, and Ant‘abyan 1984, 1:1131-34.

64. Lipscomb 1990, 86-92. He discusses Gen 4:15 particularly on pp. 86-87. The idea of
seven punishments of Cain is widespread in both Jewish and Christian sources.

65. Cain received a horn according to Midrash Tanhuma on Genesis. This is a comment on
the ambiguity of the sign God gave him according to Gen 4:15. It is also an important motif in
the legend about the Cainite Lamech killing Cain, see Tanhuma Beresit 10-11. The legend is
discussed below; see the introductory remarks to 3.8.

66. Cain’s horn appears also in Gen. Rab. and it is connected with “If they will not believe
you or heed\hear the first sign...” (Exod 4:8). Thus it is possible that the crying out of the horn is
inspired by the notion that a sign should be heard.
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Third, shaking of the body.
Fourth, insatiable eating.6”
5/ Fifth, moving from place to place.®8
Sixth, being sleepless.
Seventh, being undying.

1.7. HE COUNTS THE MULTITUDE OF THE STARS

M6617 (1618) (Eganyan et al. 1970, 2:357-58) is a Miscellany containing a
number of interesting texts relating to biblical and allied traditions. Such are
From the Wisdom of Solomon, Miracles (Wonders) of Solomon’s Temple, Con-
cerning the Weights—perhaps Epiphanius’s work (Stone and Ervine 2000),
Concerning the Chariot of the Divinity (cf. Ezek 1),69 and Concerning the Bones
of Adam and Eve.”0 The text published here is found on fol. 254v-255r. The
running head in the manuscript attributes this writing and some others to
Marutha. The Bones of Adam and Eve from the same manuscript is also attrib-
uted to Marutha, and I remarked in the introduction to that work: “It seems
most likely that this was not Marutha of Maipherkat, a Syrian bishop who died
before 420, some of whose writing was translated into Armenian (see Thom-
son 1995, 69). A better candidate is the writer of this name mentioned by
H. Acatean (1972, 3:270). He was the author of Fwlip h Jkpuy quiiwmqu
Uhipng hht bt unp Yunwlwpwbwg, wy bt h ykpwy dnnning
htpdntwsénnng ndwbg tr juyniniptut Uwhubnh it pudubdwb
dpwg br Zuyng “Discourses concerning various subjects of the Old and
New Testaments, and also concerning Councils and certain heretics and
the appearance of Mohammed and the division between the Georgians and
Armenians” (Stone 2000, 242, repr. Stone 2006a, 1:142).

Text

1/ onik qpuquUniphtt wmuwntnug

67. This is probably a commentary on Gen 4:12a: “When you till the ground, it shall no lon-
ger yield to you its strength.”

68. See Gen 4:12 and compare with Abel and Cain §43. The list in Repentance of Adam and
Eve §§50-58 is different, though it shares some punishments with that published here. However,
even when they share punishments, the two lists are in a quite different order.

69. See Stone and van Lint 2000, 144-58. This might be the same work.

70. Stone 2000, 241-45, repr. Stone 2006a, 1:141-45.
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2/

3/

4/

5/

6/

7/

8/

9/

10/

11/
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/ fol. 254v / puiiqgh ghwnk qhipwpwiighip’! hngh ek hipny dwptfung
k. B Ynsk qhipwpwitiship np bt tnpwy juktt wpwipsht kL nghtt
pupwtw wne dwpuhtb. hppbt quot® b dwyp hip

Bqtlhtp wubk Gpk h wbinhu nphkfu hwunwnmpbuig
nhgbpbw) duwt dwptfunji nghpi. qh hppbit quiwbn twnntl
Enpynh quupuhtiut B wntbing Bu h jupnipbwii:

Uuk unipptt 8nhwt Nuljtpbpwb. pnsynit wpuqupbt k
nnnpuniphibt. b hwbwwwg / fol. 255r / minweh wippniiwmljut
wpnnnjt Juy. b jnpdud tmwbghdp juuupswlh vywbuy o
puthtwy] wuwht h nwbywbwgh . wdthnthbu) wwhk puy
wdpwdwénily puy phrwipt hipnyp:

Unjuytu Er unippt Uwhwl h mbuyjbwtt mbuwttp. dwn uh
Ahphuh Jupuwinp wywnnuihg jnyd’? qnp b hphipwnwlu Uklukp
tdwy wubny pk Epkinudu pkq upwbiskh dhphunju: Qunipu
kL qnnnpuniphitt b qukp dwpgut wn dhutwbu bgnyg ptq
pupdpbur

Oh dunnn bt wnweohlt B wwuniwfjwt wuwnniwsniphwbi:
wnpwwn uhpniphtut b ojudttwgt pupkgnpdniphitiu: png
wnwohtt unippptt pughpp  bGpbikgut:  Uppwhwd.  Snp.
Unintkjhnu b1 tdwtip ungu:

Unwig npn; b Yniuwbwugh  wphwdwphbw]  quunuy
yniumpbwtt. wpunwpny hwpuwibwgt nhuybgut: Ungu
Swtwsh judhtiu wpnljut. Yuhp wppupniptwiut Uuwnniéng.
Np wuwg juyud Swthgkt wukutpbwt plt hd wowltpwp kp.
tpt uhphgtp quhutwtu.

Onp b unmipptt Pwpubn wuk pk dodwpuwugnyt punphp.
Er dkdwgniu h Jupnnhlt Eytnkgh”? shp wyupwl npuku
qunpunnugh nupdwbwnpniphiib:

hp wyuwhuh np nipwpp weblk  qUuuintws.  Npuku
gqnnnpuniphtit  pwtigh pwquinppt i pwhwbwpt b
Uwnqupkpl infun wswkhi:

nunk p qh Uuwnniény dwppuuhpniphiiub. tpwbwl] wntnihl
Jjmudhtiu quidniphiitt kL gnigwuithtt Ephk hnghtt unipp h
dwpnhl npnpUniptwdp £ qung.

kL pwiigh Uuwnniws nnnpup dwppljut b dwpguuhpniphiut
gniguiit. Ywult wyjunphl h tnquit Swtht. puigh tnny winit E

71. 11° above line.
72. 11° above line.
73. Elj above line.
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nnnpuniphiul vp E pun miupku (kgning G puigh wpjuwphu
nnnpuUnipludp Uunnidny hwunwwnbw) juy b wuhh:

Translation

1/ He counts the multitude of stars.”# Because he knows that
each soul belongs to its body, and he summons each of them and they
hearken to the Creator and the soul runs to the body like a lamb to its
mother.

2/ Ezekiel says that in a certain places of the/this firmament the souls of
the body stay wandering.”> For they gave their bodies to the earth like a
deposit and they will receive (it back) in the resurrection.”®

3/ Saint John Chrysostom says: mercy is a swift-winged bird, and it stands
always before the royal throne. And when we are punished, suddenly it
soars, and being poured out it protects (us) from the punishment and
having gathered us in, it preserves (us) under its powerfully concealing
wings.””

4/ In this same fashion St. Sahak also saw in the vision:”8 a leafy olive tree
very full of fruit,”® which indeed the angel explained to him saying,
“The appearance to you of the wondrous olive tree8? (means that) the
Most High showed you grace$! and mercy and the love of men for one
another”

5/ For the love of the poor is close$2 and first and (most) honored of (by)

74. Citation of Ps 147(146):4. The stars are commonly identified with the righteous in Late
Antique religious thought: compare Dan 8:10-12, 25; 1 En. 43:4, 46:7; T. Levi 18.3; LAB 33:5.
The classic work on this is Cumont 1960; see also Stone 1990a, 244-45.

75. Compare Job 12:10.

76. This is perhaps related to Ezek 37. The soul as a deposit is to be found in 1 Tim 6:20; 2 Tim
1:12. Cf. Stone 1990a on 4 Ezra 4:42 (p. 99), which uses this banking metaphor. Here, however,
it is the body that is viewed as a deposit in the earth. That is less widespread. The idea of the
souls wandering in the air is found in several Armenian sources, in various contexts. See, e.g.,
Ques. Ezra B6.

77. For the image of hiding under wings, compare Ps 91(90):4. It is quite common. The per-
sonification of mercy is striking and can be compared with the Rabbinic idea of the hypostases
of the divine mercy and justice.

78. On the Vision of St. Sahak see the articles by Gohar Muradyan 2014, 313-25, and con-
cerning the Greek version Garitte 1958, 255-78. This vision is to be found in ch. 16 of Lazar
Parbec'i’s History of the Armenians.

79. Compare Ps 52:8(51:10).

80. Parbec'i, History 16:8, 17.

81. Or: gift.

82. Le., nearby, at hand, easily accessible.
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the Deity of all benefactions,33 by which the former saints were shown
to be elect: Abraham, Job, Cornelius,%4 and those like them.

6/ Without it, also the reward for virginity is despised even by the vir-
gins; they are to be considered8> outside of marriage. With it, the seal of
God’s righteousness is recognized in the souls of men.86

7/ It said: “By this all shall know that you are my disciples, if you love one
another87

8/ Saint Basil also says this: There is no truer and greater grace/merit in
the catholic church than the nourishing of the poor”

9/ There is nothing which so makes God happy as mercy, because the
kings and the priests and the prophets were anointed with it.

10/ Why? Because they were to receive into themselves the anointing as a
token of God’s philanthropy, and to demonstrate that the Holy Spirit is
going to come with mercy to human beings.

11/ And because God has mercy on men and shows (his) philanthropy,
for that reason they are known through it. Because the name of oil and
mercy is one in the Greek language® and because this world is estab-
lished and preserved through God’s mercy.

1.8. NAMES OF THE JEWELS OF AARON’S EPHOD

This text, found in M268, a Miscellany of the year 1697, fols. 150v-151r is a list
of the twelve stones on the breastplate of Aaron, the high priest.89 This manu-
script also preserves a list of The Seven Punishments of Cain (see 1.6 above),
which precedes the present text. Before that, there is The Ten Plagues of Egypt,
also published in the present volume (4.9 below).

The discussion about the gems on Aaron’s breastplate originates from
Exod 28:17-20. It was developed in the Greek patristic tradition, notably by

83. Compare Prov 14:20-21.

84. Acts 10.

85. nhyhu means “to happen, suit”

86. My thanks are extended to Prof. Abraham Terian, who made important suggestions
about the translation of this section and of §10.

87. John 13:35.

88. The reference is to the similar, but unrelated, Greek words, #¥Aaiov “olive 0il” and &\eog
“pity, mercy” The same word play stands behind the expression oleum ligni misericordiae in
LAE 41:2, 42:3. It is also reflected in the wording of the other versions of that work in the same
pericope.

89. Eganyan, Zeyt‘unyan, and Ant‘abyan 1984, 1:1131-34.
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Epiphanius of Salamis in his treatise, De gemmis. The De gemmis survives in
Armenian, both in long and in epitomized forms, which I have discussed else-
where.?0 The present text is a mere list of the gems, with none of the typological
correlations or gemmological details found in the Epitomes and in the fuller
text of the De gemmis. The names of gems and their order are compared with
M9100, Miscellany of 1686, fols. 372-373v and differences are recorded in the
notes. I published the text of M9100, with a study, in 1989.%! In general, how-
ever, though the two texts are intimately connected, M9100 is a much longer
and more developed version.

The list of gems on the High Priest’s ephod is found quite frequently in
Armenian manuscripts in a shortened or a fuller form. Thus copies have been
observed in M6483, Miscellany (1757); M6897, Miscellany (1317); M7020,
Miscellany (1787); M7250, Miscellany (sixteenth century); M8075, Miscellany
(1709); M9100, Miscellany (1686); M10430 (1662); a different work on pre-
cious stones occurs in a medical manuscript M10484, Medical Texts (1831);
other copies in various text forms also exist.

Text

Uju kE Uhwpnth Ywlwuht dE-1 mjubg wuniwbpt:
Qung wnweht.
Uwpghnt. L nuyghnt. b qupnijuwn:
Qwpg. Epypnp.
Jupythwt. bt owthhnuy. kL juuyhu:
B jupql kppnpr.
untinuly. b pngwunu.®2/ fol. 151 / ki wwnwl:
G jupgq Onppnp.
Nuijtuwlu.®3 L knnituql. G phiptn:

Translation

These are the Names of the twelve Jewels of Aaron’s Ephod.
The first row:

90. Blake (1934) edited many forms of this work. See also Stone 1989, 467-76. A much longer
text belonging to this corpus survives in M266, fols. 91v-93v.

91. See note 90, above.

92. In M9100 gn&wnu.

93. In M9100 we read a quite different word: wljhunnt “hyacinth”
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Cornelian and topaz and emerald.%*
(The) second row:

Ruby and sapphire and jasper.”>
And the third row:

Amethyst and turquoise and agate.
And the fourth row:

Chrysolite and onyx and beryl.97

94. In M9100 the emerald is first in this row; see Exod 28:17.

95. Compare Exod 28:18.

96. In M9100 turquoise is first in this row; compare Exod 28:19.

97. This word is corrupt in M9100. Here it is accurate; see Exod 28:20.



PART Two: CHRONOLOGICAL TEXTS

Lists of the generations, summaries of the number of years of periods of past
history, and other writings exhibiting concern with chronology are wide-
spread in the Armenian manuscript tradition. We have remarked above on
the partiality of the Armenian learned tradition for catalogues and lists and
the chronological lists form part of this.! A selection of such lists is published
here, and they seem to have taken the chronographic tradition, of which Euse-
bius of Caesarea’s Chronicle (Aucher 1818) is an early representative, as a start-
ing point. Such lists and summaries may be found, for example, in the frag-
ments of the Chronographiae by Sextus Iulius Africanus (ca. 180-ca. 240 CE)
and the Chronography by George Cedrenus (eleventh century)? and similar
lists also occur in History of the Armenians by Movsés Xorenaci (Thomson
2006, 71-73 and 100-101). Lists that are based on data in the Bible are not
surprising. Although starting from the details given in the Bible, many Arme-
nian lists have calculations that accord neither with the dates in the Septuagint
nor with those in the Masoretic Hebrew text. Below, the lists’ spans of time
have been compared with those in these two biblical versions and notes added
at the appropriate junctures.

A substantial part of the material in this second part of our book, which
is edited from later manuscript copies, derives from works resembling
and including extracts from the Chronography of P‘ilon (Philo) of Tirak, a
seventh-century Armenian author.3 This chronography was published by
Fr. B. Sargisean under the title “Anonymous Chronicle” and attributed to the
seventh century, while H. Bartikian attributed it to Anania Sirakac‘i, also of
the seventh century. It is, in fact, the only seventh-century chronography sur-
viving. There are six manuscripts of the work and the edition in MH is based

1. See the introductory remarks to text 1.4, above.

2. Walraff and Adler 2007, 27-31; Adler and Tuffin 2002, §§9-11, §§20-30, etc.

3. See Hakobyan 2009, 5:899-969. At least, this is the case as far as surviving texts are con-
cerned. There might, of course, have been other sources as well.

4. Sargisian 1904. Hrach Bartikian published a recent introductory essay on its ascription in
MH 5:899-900. A further introductory essay by Alexan Hagopian follows in the same work on
Pp. 900-902.

-25-
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on M2679 (981 CE) while another prime, early witness, the extracts from the
Chronography in M5245 (1280) sometimes preserves a better text. We con-
sulted the work in the edition of Alexan Hakobyan in MH, see note 3 above.
Naturally, the role of Philo of Tirak’s Chronography as a source for medieval
scholastic texts needs to be further investigated. Moreover, it is noteworthy
that it is the only work of its genre that survived from the seventh century.
Here, however, the above remarks must suffice.

The texts published here are select representatives of this robust tradition.
Doubtless, many more documents exist than we have edited here. Our prin-
ciple has been, in general, to select texts that concern individuals in the bibli-
cal tradition from Adam to Christ. For most of this period, the sequence and
life spans of the leaders, patriarchs, and kings are based on the biblical text,
which has been consulted in both the Septuagint and the Masoretic forms.
The figures in some of the lists, as we have noted, have no parallels in biblical
sources and quite often totals given as such do not agree with the sum of the
years actually set out in detail.

Lists of Patriarchs, Kings, and Leaders

In 1981, I published a text titled The Generations from Adam from M8076,
a seventeenth-century Miscellany, fols. 221r-222r (Stone 1981). This is a list
of patriarchs, kings, and emperors from Byzantine times. It concludes its list
of individuals with Heraclius and his two sons, Heraclius Constantinus and
Constans (642-688), apparently the Kostandin of the text, of whose reign only
two years were recorded. This would yield the date of 644 CE. In 1981, when
I published this text, I was of the view that this indicated that the work was
composed in the seventh century. Moreover, I observed that several names
appear as transliterations from Greek, instead of in their Armenian forms,
thus suggesting that the list might have been translated from Greek. However,
itis possible that the reason that the list stops when it does is that it ceases with
the Arab conquest of Armenia. The first Arab incursion was in 640 and in 654
a Moslem governor of the capital Dvin was appointed.”

Plilon’s Chronicle opens with the attribution of the following to “Movsés
Xorenaci and Andreas” and then immediately gives chronological entries
very similar to those in text 4.5 and which continue in §17-29 down to Noah.
A somewhat different formula is found in its list of the descendants of Shem

5. Tér-Ghewondyan 1976, 19-20, 179. If this view is correct, then this list might have been
composed later. non liquet.
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(§540-47). It is clear that such chronological lists existed in Armenian from at
least the seventh century.

The list of Seventy-Two Languages or Nations, is directly drawn from
P‘ilon Tirakac‘i §§57-60. I published it from a late copy in 1996 and further
copies exist (Stone 1996a, 158-63). Following it come lists of the descendants
of the sons of Noah and lists of their countries. In 1981, I published an analo-
gous text under the title Peoples of the Sons of Noah (Stone 1981, 222-23, 228—
41). Lists of the literate nations are also found in P‘ilon §$68 (Japhethites), §89
(Hamites), and §103 (Shemites). A later, reformulated list exists enumerating
twelve literate nations and it is transmitted in quite numerous copies (Stone
19964, 159, 163).

Chronological Summaries

Chronological summaries often come at the end of detailed lists of genera-
tions, such as that referred to above, or at breaks in texts that retell biblical
stories. The format usually is usually something like the following:

From Adam to the flood XXX years
From the flood to Abraham xxx years, and so forth.

I published one such list from J1529 (1684) and compared it with W313
(1697), 201r-202r under the title Chronological Summary down to Christ
(Stone 1996a, 81-82, 98-99). I published a second summary, which I entitled
Dates from W422 (ca. 1661), p. 13 (Stone 1996a, 99-100), and yet another
similar list included in Biblical Paraphrases (Stone 1982, 120). In those pub-
lications, I adduced similar summaries, occurring in the Latin Acts of Pilate®
and the Greek Hypomnesticon of Josephus.” In addition to these, a similar list
exists in the Suda, s.v. “Adam” (ed. Adler, 1:45) and the same sort of summary
lists occur in many Armenian manuscripts. We observed such in M451, Mis-
cellany (1692), 15v (Eganyan et al. 2004, 2:741-44); BL ms or 2621, Homilies
and Miscellany (1600), 206v-208r (Conybeare 1913: 249-52). This genre was
widespread and further examples are given below. Due to their character, it is
difficult to limn the relationships between them.

However, older lists, such as the twelfth century one published by
Eynatyan from M1999 (twelfth century; Eynatyan 2002, 80-81), must under-
lie the various later texts giving summaries of years between significant bibli-

6. Recension A, chap. 12; James 1924, 145.
7. Apud Fabricius 1722, 332. For these texts, see Stone 1982, 82-83.
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cal events. Eynatyan’s list is much shorter than the texts given here, but their
totals are, on the whole, the same, though there are very often discrepancies
between the numbers.

2.1. ADAPTATION OF GENESIS 5:6-28

In Stone 1996a, 82-83,1 gave a translation of an extract from Vardan Arewelc‘i’s
Commentary on Genesis (thirteenth century).8 It was, in fact, drawn by
A. Zeyt‘unyan from three manuscripts of the Ritual (Mastoc®). I did not repro-
duce the Armenian text then, an omission that I rectify below. The text is
adapted from Gen 5:6-28, which it follows closely in part, omitting some
phrases and introducing some few sentences, mainly synchronisms.

Text

1/ Utp Epytphip EL hhtg wdwg stwr qGundu: G Ejkwg wy) biu
wdu bEipl hwphip B bipl B wdkbwgt dudwbwl) tnpw hub
hwiphip b Eplnunnuwuwt wd:

2/ Bunyu (kwy wdwg hwphip b htuntl, Stwr qUujtut: G
Eytwg wy tru tipt hwuphip highnwuw dhiske ghuntt b
tptp wdu Uwpniuwunuyjh:

3/ Gujtut wdwg hwphip b bipwbwuntt stwiuh qUununpky:
Gr Ejtwug wy] Biu wdu Eiplt hwphip Bt punwunit dhiphe
gyupuntt wdfu Twdbpu:

4/ Uwnunhly (bw) wdwg hwphip b qupuntt b hhg, stwuh
q8wuntn: G Ejug wy) iu wdu tipt hwphip G Gpbunt dhiske
gyupuntt bt uh wtfu Twdtpuy:

5/ Bwphtn kw) wdwg hwphip Jupunit b Eplyny, stwth qGunp:
Bt Ejtwug wy) Bru wdu mp hwphip dhtiske giplbphip yupuntt
EL Uh wifu Unjh:

6/ Cunp (bkw] wudwg hwphip Juwpunitth & hhug Suwth
qUupniuunu: Gr Ejhwg wyp tw wdu Epybphip dhtske
ghhtiq hwphip G puwt b tipl wifu Bwpbnh: G hwdny tnbuyg
Uuwnnidng ns nipkp quuutikp, pwtigh thnjubwug quw Uuwnniws:

7/ Uwpniuunu (kwp wdwg hwpnjp nipunit tr hhug Stun
qludtp: G Eykwg wyy Eru wdp nip hwpnyp B Eplyne:

8. Zeyt‘unyan (1985, 165-66) published this fragment.
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8/ AQwutp (kw) wdwg hwpnp nipuntt b nie, Stwbth qung:
YQugtw) wy) Eru hhtig hwpnyp Jupuntt G hhtgq vhiiste ghhtig
hwpnjp upuntt tr hhig wd ‘Ungh, npnid wuwg huygpt Lwdkp,
nskgtiw quunit tinpw Lny:

Translation

1/ Seth at 205° years begot Enosh. And he lived a further 707 years, and
all of his time was 912 years.10

2/ Enosh was 190 years old; he begot Kenan (Kaynan). And he lived a
further 715 (years),!! until the 53rd year of Methusaleh.

3/ Kenan (Kaynan) at 170 begot Mahalelel. And he lived a further 740
(years),12 until the 60th year of Lamech.

4/ Mahalelel was 165 years old; he begot Jared. And he lived another 730
years, until the 61st year of Lamech.!3

5/ Jared was 162 years old; he begot Enoch. And he lived a further 800
years!4 until the 261st year of Noah.

6/ Enoch was 165 years old; he begot Methusaleh. And he lived another
200 years until the 527th year of Jared. And he was pleasing to God and
was not to be found, for God transferred him.1>

7/ Methusaleh was 185 years old; he begot Lamech. And he lived another
802 years.10

8/ Lamech was 188 years old; he begot Noah. He lived a further 565 years

until the 565th year of Noah, to whom his father Lamech said that he
called his name Noah!”

9. So the LXX. Hebrew has 105. There are similar differences throughout this passage, with
Arm agreeing with LXX against Hebrew.

10.
11.
12.
13.
14.
15.
16.
17.

Gen 5:6-7.
Gen 5:8-11.
Gen 5:12-14.
Gen 5:15-17.
Gen 5:18-20.
Gen 5:21-24.
Gen 5:25-27.
Gen 5:28-31.
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2.2. CHRONOLOGICAL SUMMARIES

Chronological summaries have been discussed in the introductory remarks
to this section. The first list given below is drawn from a Miscellany of M8076
(seventeenth century), fols. 222r-222v.18 A text from the Miscellany M2001B
(fourteenth century; Tér-Vardanean 2012, 6:961-72), fol. 37r runs parallel to
lines the text of 1l. 26-37 of M8076’s text, but with some substantial differ-
ences. Similar summaries, but briefer than those given here and drawn from
M1999 (twelfth century) are published by Eynatyan.!® The last span in the text
she published is from Nicea to the Council of Ephesus: contrast here below.
In M8076, the summary itself concludes at line 42 and a polemical passage on
calendar follows.

We have assigned numbers to each statement of a date rather than to lines
of the text. The text commences on fol. 222r and concludes on 222v.

Text of M8076

1/ / fol. 222r / Unwdwy h thnjukj Gunypuy, wdp NUQE:
b thnjudwkt Gunypuy vhtsk h ophtintint, wdp COG:
Sunudwy Uhtskt h ophtinknt, wdp UUE:
b onhtintnku vhsbt jupwnwpulj, wdp Cht:

5/ Swnuuwy h jupnnwpuljy, wdp UQUE:
b ophtintnktu h suntint Uppwhwdnt, uwdp QIuf:
Ul hjkjut Gghwywunuh, wdp CG:
Utwnh h Unindnth ¢ wiu b gmwdwpht ohtndu,
wup LR:
Utwnh h tnpngnitfu nwdwphtt Qopwpwpkih kL h Fwupkhh
Eplpnpn witu, wdp [efe)l

10/ Ulwhp h suntuigt Lphunninup, wdp GOl
Uhwbquuuyjt suntuin Lphuwinnuh, wdp r&c:
b supunkutu h nhp T-EYht, wdp Cuf:
b dyjpunniptutt h b wdu YUnunwinhwtnuh, wdp 3:
Ulwnh / fol. 222v/ h hwy pyuljul, wdp Ub:

15/ Nppwukbhhtubmpbukwopwphh uhtiskehstuniint Lphunnup
wdp U 1huk), Ubdwybu ujpwjbgut juking quaghnniphiu
wnwig Louupunnmpbwt. juut ghjupupsmphiubt qdudubulju

18. Eganyan et al. 1970, 2:667-668. Dr. Gohar Muradyan most graciously aided me on some
points of calendarical learning.
19. Eynatyan 2002, 98-101 and 166-67; see Tér-Vardanean 2012, 6:945-56.
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ns np jupwugk ghnt) h dwppluuk: fuyg thuyt wipunwpubinga
Unudwy h gpujunktic

16/ P P wdkt Ynunwlinhwunuh vhgkt h nhp U-EYht, wdp hQ.QU
pJulwiht Znndng.
1F whtt ®hthynuh vhtisk b judu Ynunwinhwinuh, <>
GL wtnh PQ 1hth &1.U Ubugphwuht.
Uhwiquuuyt uhtisht h hwy pniwljutt, wdp 8
20/ hduugkuku Lphuwninuh vhtgkt h unippt ¥phgnnp, wdp 8
b uppnjt @hpgnpku? h unipptt Uwhwly, wdp &L
b uppnjt ¥nhgnpk h huy pquljuid, UO£:
b jUnwdwy h huy pyuluih, wdp [TOf:
25/ b ophbntntu h hwy pyuluib, wip qCd:
8Uppwhwdk h hwy pyulul, wdp uTut:
b Unquhuk h hwyj pyulul, wdp Uya:
b Unnnuntl h hwy pduljuil, 1CYQ:
b jEpypnpn ohtinmipkukl h hwy pyuluih NAC:
b suinkuku Lphuwnnuh h huy pYujut wdp COQ:
30/ b suunkukt Ynunwiunhwinuh h huy pduljuil,
wp U0.d9:
b junwpkinju Bwptnuk h unippt Sphgop, wdp Uy
b suunkuku £phunnuh h ‘Vhihny dnnndu, wdp 2% 8hf:
Utwnh h Ynunwununiyojuh dnnndu, wdp 2
Ulnh jGphunuh wnwghtt dnnniu, wlp O:
35/ Uuwh h Lunytlinuh dnnniu, PE wp:
Utwnh h Hjuwy dnnniu h huyp Lo
Uuwh h pnpny dnnntu h unipp Ywpninhlkl, wdp O
3npnid npnotightt g8nhwt Shnpkght, kL tp
pruljutl huyng &29:
buly jk1hgt h Yhpwwkl uppnjt Sphgnph, wdp LLG:
40/  BLpuppdwiniptukh hwy qpnyu, wdp 3:
Translation of M8076
1/ From Adam to the translation of Enoch, 1,487 years.
From Enoch’s translation to the flood, 555 years.
From Adam to the flood, 2,242 years.2!

20. b huy crossed out.
21. This subtotal differs from the sum of the preceding lines, which is 2,042.
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From the flood to the Tower, 525 years.

5/ From Adam to the Tower, 2,767 years.22
From the flood to the birth of Abraham, 942 years.
Thence to the exodus from Egypt, 505 years.
Thence to the fourth year of Solomon and to the building of the
temple, 380 years.
Thence to the renovation of the temple by Zerubbabel and to the
second year of Darius, 512 years.

10/ Thence to the birth of Christ, 518 years.
Altogether, to the birth of Christ, 5,198 years.23
From the Nativity to the establishment of the 532 years period24

562 years.
From the Baptism to the 20th year of Constantine, 300 years.2>
Thence to the (inception of) the Armenian era, 224 years.26

15/ Those who say that from the coming into being of the world to the
birth of Christ (were) 5,420 years erred greatly, by increasing igno-
rance without truth. For no one human can know the time from cre-
ation, but only from the expulsion of Adam from the Garden.

16/ From the 20th year of Constandianos?” until the establishment of the
200 year period 23.81 years of the Byzantines.?8
In the 2 year of Philip up to the year of Costandianos??

And thence 23 is 104.200 of Andrias,30

22. As in the previous note, the subtotal is two hundred years more that the sum of the pre-
ceding lines.

23. This figure is discussed below in note 194. The subtotal 5,198 is 226 years less than the
actual sum of the elapsed periods, which is 5,425.

24. See Eynatyan 2002, 471-72 concerning the 532 years period. The same is to be found in
her book on pp. 166-67.

25. Cf. Eynatyan 2002, 166.

26. The Great Armenian Era commences in 551 CE. Reckoning that Christ was baptized at
the age of 30 and adding 300 (line 13) and 224 (line 4) we reach a total 554. This difference of
three years between 551 and 554 occurs in other chronological texts.

27. This refers to Constantine I (306-337 CE). Thus the twentieth year of Constantine is 336
CE. By the way, Eusebius’s Ecclesiastical History reaches the twentieth year of Constantine, and
this is mentioned in the titles of some editions (remark by G. Muradyan).

28. Unclear.

29. This might be Emperor Philippicus Bardanes, an Armenian by origin, who ruled for two
years 711-713 CE. He held Monothelite views, engendering a doctrinal controversy with Rome.

30. Who this Andrias was is somewhat unclear. From an article by H. S. Anasyan on “An-
deas of Byzantium” (1974, 1:393) we learn the following. Andreas of Byzantium (or of Athens)
is dated to the fourth century and is said to be an expert on calendar and astronomy. He was
credited with a bicentenary Paschal list the inception of which was in the year 352-353. See
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Altogether up to the Armenian era, 304 years

20/ From the birth of Christ up to St. Gregory, 304 years.
From St. Gregory to St. Sahak, 108 years.
From St. Gregory to the Armenian era, 252.
From Adam to the Armenian era, 5,552 years.
From the flood to the Armenian era, 3,510 years.

25/ From Abraham to the Armenian era, 2,565 years.
From Moses to the Armenian era, 2,063 years.
From Solomon to the Armenian era, 1,563 years.
From the second building to the Armenian era, 1,088 years.
From the birth of Christ to the Armenian era, 553 years.

30/  From the birth of Costandianos to the Armenian era, 250.13 years.3!
From the sending of Thaddeus to St. Gregory, 266 years.
From the birth of Christ to the Council of Nicea,32  74.322 years.
Thence to the Council of Constantinople, <74>.33
Thence to the First Council of Ephesus, 50 years.

35/ Thence to the Council of Chalcedon,3* 27 years.
Thence to the Council of Dvin in Armenia, 36 years.3>

Thence from the Council of pnpnj3 to the holy Kat'oliké, 90 years
in which they separated John Tikorec'i, and it was 173 of the

further on him, and particularly on his writings, many still only known in manuscript, Anasyan
1959, 1:854-64. On the 200-year lists see Eynatyan 2002, 471 (Armenian on p. 462). So “200
of Andrias” is possibly the bicentenary list of Andreas. On this point the gracious assistance of
G. Muradyan is acknowledged. The date indicated by “thence 23 is 104.200 of Andrias” remains
obscure. If Constandinos is Constantine the Great, then this line makes no sense for he preceded
Philip and did not follow him. So, one of the identifications is incorrect.

31. Perhaps this means 263 years. The year 551 (start of the Armenian Era) less 272 (birth of
Constantine the Great, would yield 279 years. This is, however, uncertain and the reason for the
notation employed is unknown.

32. The interpretation of 27} = Znnung nup, “Byzantine millennium” or “era” was suggested
by Dr. Sergio LaPorta. It is, as he notes in his communication, a conjecture. However, we have
chosen not to follow him in this and to read as the number 74. Compare this number with those
in lines 16 and 30 above.

33. Since the Council of Nicea was in 325 CE and the first Council of Constantinople was in
381, i.e., a span of fifty-six years. The three-year difference in the calculation of from the birth of
Christ to Nicea is also found in note 26 above.

34. Kfalkekon in Armenian is corrupt for K‘atkedon, i.e., Chalcedon.

35. The First Council of Dvin took place in the year 506, and the second in 554.

36. Itis unclear what this might be, but the event referred to in the next line is apparently the
expulsion of the Catholicossal locum tenens John Tikorec‘i in 724 at the Council of ValarSapat
(the “Kat'otiké” of the text): see Acarean, ANB 3.553 (Sergio La Porta). The text gives this as AE
173, i.e., 551 + 173 CE = 744, which is considerably off the mark.
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Armenian era.
And after St. Gregory’s coming out of the pit, 433 years.
40/ And from the Armenian translation of the Book 300 years.

2.3. CONCERNING MILLENNIA

2.3.1. Concerning Millennia I

Eynatyan published two versions of this text previously, from M1999 (twelfth
century; Tér-Vardanean 2012, 6:961-64) and M5975 (fifteenth century; see
Eganyan et al. 1970, 2:225) and they were translated into English by Muradyan
and Topchyan (Eynatyan 2002, 98-101, 352-54). Here we give an additional
copy of the text type found in M5975, as well as some associated texts. The text
printed below is drawn from M2036 Miscellany (seventeenth century), 220r
(Ter-Vardanean 2012, 6:1135-42). The only substantial difference between it
and M2036 is the addition of line 9 in the latter. The usual chiliastic enumera-
tion puts the Nativity at the middle of the sixth millennium and the Parousia
at the beginning of the seventh so corresponding to the Sabbath of the world-
week. It usually does not have an eighth millennium.3”

Text

1/ / fol. 220r / Juul nupnig
Unwgoht nuppt Gunyp thnputgua:
Eplypnpn upt gphtntint &Y wpjuwph:
Bnpnpn nupt wonwpuljh ohubkgur:
5/ 2nppnpn nupt qujt Uuwnnisny wn Uwpuhwd:
Zhuljkpnpy nupt b)pt bt jJ6ghwywnnut:
dhghpnpy nupt bnbt dwppbinniphtt futht Uuwnnisng:
Goputpnpny nupt tnhgh Juwnwpwsd jEugunn;. G dnin puy
nipbpnppht jupniphtt wdkbugt fwppljut:

Translation

1/ Concerning Millennia.

37. See Stone 1996a, 87-89. See succinctly also art. “Millenarianism,” in Cross and Living-
stone 1974, 916.
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In the first era, Enoch was translated.38

In the second era, the flood came to the earth.3

In the third era, the Tower was built.40

In the fourth era, God’s coming (to) Abraham.4!

In the fifth era, the exodus from Egypt took place.42

In the sixth era, the incarnation of the Word God took place.*3

In the seventh era will be the completion of life and at the inception of
the eighth, the resurrection of all humans.

2.3.2. Concerning Millennia IT

This document resembles the preceding text#4 and here the last line is quite
clear. M5975 edited by Juliet Eynatyan seems to lack the words “the resurrec-
tion of all humans.” This text is drawn from M4618, fol. 126r, a Miscellany of
the seventeenth century.

Text

1/

5/

Twpdbtwy. Uju b gupp np gphguwt jhdwunung np bkl
Utdwuks hpwop:

Unwyoht nupt Gundp thnjubkgur wmtdwhniptwi:

Epypnpn gphtnbin:

Enpnpnt wpnwpulj ohikgu:

2nppnpnt wtknhpt Uppuwhwune:

zhughpnpn Uonount quuuiwpt ohtitwg:

dhghpnpnu Skpt Utp dwupduwguit b unipp Yniuk:

b quny E gqupnit b p dnnwbbkjb b C-t jupmphth ptmipbwtu
dwpnput:

38.
39.
40.
41.
42.

Gen 5:22-24. The line about Adam found in Millennia II is omitted.

Gen 6-9.

Gen 11:1-9.

Gen 12:1-3.

The story of the exodus from Egypt begins in the first chapter of Exodus and continues

through to the conquest of the land of Israel in the book of Joshua. Reference here is probably to
Exod 12:30-42, which relates the actual exodus.

43.
44,

“The Word” refers to Christ.
I print it from a transcription I made in the Matenadaran some years ago.
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Translation
1/ Again: these are the eras which were written down by the wise, in

5/

which very great miracles took place.

In the first era, Enoch was translated to immortality.4>

The second, the flood.46

The third, the Tower was built.4”

The fourth, the annunciation to Abraham.48

The fifth, Solomon built the temple.4?

The sixth, Our Lord took on flesh from the Holy Virgin.>0

At the fulfilment of the seventh era and at the beginning of the eighth
is the resurrection of the body (or: nature) of humans.>!

2.3.3. Concerning Millennia III

A different recension of this text occurs in M8076, Miscellany, seventeenth
century, fol. 223r. Because the differences in wording are so considerable, we
give its text in full.

Text

1/

5/

/ fol. 223r / Bunwghti nupnit Gunyp jkplhtiu thnpubgur:
Stnpypnpy nupnit. ophtntnt bnbu:

8tppnpy wwpnit pwdwunufu (kgniwugh. nunh Z8 wqq
uthhinkgut pug wukbuygu Epljhp:

Onppnpn witknhpt Uuwnnidn) ththt we Uppwhwd. npny
thplkgut wdktuyt mhkqbpp:

G Zhugkpnpy. Unpnunt nwdwpt wuntwt Uuwnnisng ohukp:
buly ykgkpnpnht Stp ukp 8huntu Lppuinu dwptfubkgut h unipp
bL jubwpun Yniukt Uwphwdwyg:

The ensuing chronological summary by millennia reads:

45.
46.
47.
48.
49.
50.
51.

Gen 5:22-24.

Gen 6-9.

Gen 11:1-9.

Gen 12.1-3.

1 Kgs 6:1-9.

Matt 1:18, Luke 2:6-7, John 1:14.

Compare art. “Millenarianism,” in Cross and Livingstone 1974, 916. The view that there

were eight millennia was less current in antiquity than that the world week of seven thousand

years.
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8Unudwy vhtghk glv wtfu Swptiph [+ wd:
Bt h v wdtt Bwpkph vhisk 80C witfu Lnjh. [ wd:
B1 80C wdkl ‘Unjh vpliskr V6 wifu Ukpnipw. [ wd:
10/ 6116 wdkl vhugk Ukpnipwy*? 36 witfu Sughpuy [} wd:
Gt h g0 wdkt Buyhpuy vhtiske PQ witfu Nnnubw.
G b} Utinhnpnt uksh. [ wd:
Bt h snppnpn wdkl Nnnnubuy. B PY wdwgh Unnhnpnt dptigh
LB wifu lunupnynt 8npuqunbwt. MPE wd:
tL whun £ jpnufu 8-hu &29 wid:
bull q.E-tpnpn nupt Epk owpwp hwbquunbwt wpwugk
Juwnwpws wojuwphhu. Jud pk h phijwtg wohiwphhu. / fol.
223v / nuntbkugk Uunniws ghwnt. b ng wy) np:
bull @d-tpkwlju Er YEu d-Epthht h wkuh) uppnjt Uwhwljuy.
QL0 wd £ bt b thnjunidu tnpw junwehtt wdu Eplypnpy
Swqitpnh. npnny Ydnwdwy pwquinphtt Mwpuhg. npng
jhowtnuljt wiphimptwdp tnkgh. kL wnophip tngu Skp ukq
nnnputugh:
Translation
1/ In the first era, Enoch was translated to heaven.>3
In the second era, the flood took place.>*
In the third era, the division of the languages, whence 72 nations were
scattered over all the earth.>>
In the fourth era, God’s annunciation to Abraham took place, by which
the whole universe was saved.”®
5/ And the fifth, Solomon built the temple of the Name of God.>”
Then in the sixth our Lord, Jesus Christ took on body in the holy and
immaculate Virgin Mary.>8
The ensuing chronological summary by millennia reads:
From Adam to the 40th year of Japheth, years 1,000.
And from the 40th year of Japheth until the 358th year of Noah,
52. This word is transposed and should precede Uhlight.
53. Gen 5:22-24.
54. Gen 6-9.
55. Gen 11:1-9.
56. Gen 12:1-3. The resulting universal salvation is likely produced by the typology seeing

Abraham’s Annunciation foreshadowing that to the Virgin.
57. 1Kgs 6:1-9.
58. Matt 1:18, Luke 2:6-7, John 1:14.



38 CHRONOLOGICAL TEXTS

1,000 years.

And from the 358th year of Noah until the 95th year of Serug,
1,000.
10/ And from the 95th year of Serug until the 19th year of Jair,

1,000 years.
And from the 19th year of Jair until the 23rd year of Ptolemy, and the
24th year of Antiochus the Great,”® 1,000 years
And from the fourth year of Ptolemy and the 24th year of Antiochus
until the 35th year of Xosraw son of Hormizd,%0 827 years
And to complete this 7,000 (years), 173 years lack.
Then, in the seventh era, whether he will make a Sabbath of rest, a
completion of this world, or whether he will confuse the rear side of
this world,®! God knows and none other.
Then thirtyfold and half tenfold in the vision of St. Sahak (is) 350
years,%2 there is his change in the first year of Yazdekert the Second,
son of Vahram king of the Persians,®3 whose (Sahak’s) memory be
blessed and through their prayers our Lord will have mercy upon us.

2.4. CONCERNING THE PERIODS

A different but similar work, enumerating seven eras, was published in Stone
19964, 138-39 from the Miscellany M9100 (seventeenth century), fols. 370v—
371r. Here we give the version occurring in the seventeenth-century Miscel-
lany, M2036 on fol. 273r. That manuscript is another seventeenth-century
Miscellany. This text has also been published previously from M5975 (fifteenth
century; see Eganyan et al. 1970, 2:22570) by Juliet Eynatyan, and translated
by Gohar Muradyan and Aram Topchyan (Eynatyan 2002, 352-53). We have
here transcribed and translated the text of M2036, fol. 273r, but have not given

59. The fourth year of Ptolemy V Epiphanes was 200 BCE; the twenty-fourth year of Antio-
chus IIT the Great was 198 BCE.

60. This is Khosrow II of Iran (ruled 590-628 CE). By the calculation implied by the text, the
end of that millennium is 629 CE, showing a small discrepancy.

61. Perhaps meaning “the end” or “the state of affairs at the end”

62. The vision of St. Sahak and its suggested interpretations are discussed by Muradyan
(2014); see also Garitte 1958. Muradyan discusses the 350 years referred to in the vision, to
which our text also refers, on pp. 329-331. Ultimately it goes back, of course, to Dan 12:7 which
gives the basis for 350 years rule of the wicked (“a time, two times, and half a time”). Similar
but not identical, are Dan 9:27 about the times and 11:31 about the “abomination of desolation.”
Daniel’s prophecy is taken up by Mat 24:15, in connection with the “abomination of desolation.”

63. He was king of Persia (420-438 BCE).
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the material of a different character following line 12. The text of M5975 is
virtually identical with it, bar a few minor variants. Another form of this text
occurs in V879 (Ceméean 1996, 6:26).

Text

1/ / fol. 273r / 8wnuqu ppowtg
Unwgoht pupowht ) Unwd h npuwjuntu:
Enypnpn owpowiithi. Gunyp whidwhnipbwb thnpubgunr:
Epnpn® opowttht. Ukjukwg Uunniws quqq Ukpuy juqgkl
Guykuh:

5/ 2nppnpr opowttht. juqutiug Lny quuuyw:®>
Zhughpnpn ppowttn.%¢ (kqnipl pudwtiguti:6?
Jkghkpnpy opowtit. Enku sunittinpt Uppwhwunt:
BGopuknpnpy opowtit. &) Pupuyky Eghwwnnuk:
Mptpnpg oppwtit. Unnnunb qunudwnt ohubwg:

10/ buubpnpg opowitit. Qopwpwpl] inpnghwg quuudwnt:
Swulikpnpy opowtiti. Sttwt Lphuinu:
Utwnwutkpnpy opowttht. kput pywlwb Zuyng:8

Translation

1/ Concerning the Periods.
In the first period, Adam went forth from the Garden.%®
In the second period, Enoch was translated to immortality.”0
In the third period, God separated the family (race) of Seth from the
family (race) of Cain.”!
5/ In the fourth period, Noah formed the Ark.72

64. kppnnn Eynatyan 2002 and M5569.

65. quuuuuuljn M5569.

66. From here to line 11 Eynatyan 2002 reads ppowlihli, correctly; however M5569 reads
like the text above.

67. So M5569, Eynatyan 2002.

68. M5569 adds three lines of text relating to the birth of the Virgin and the baptism of
Christ.

69. Gen 3:23-24.

70. Gen 5:22-24.

71. See Gen 4:16-26.

72. Gen 6-9.
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(In) the fifth period, the nativity of Abraham took place.”3

<(In) the sixth period>

(In) the seventh period, Israel went forth from Egypt.74

(In) the eighth period, Solomon built the temple.”>

(In) the ninth period, Zerubbabel renewed the temple.”6

(In) the tenth period, Christ was born.””

(In) the eleventh period the calendar of the Armenians was set.”8

In M2036, fol. 273r and Eynatyan (2002) from line 11 on we read:

PJulwl 17 B-tptwlt hondwjtgng. T2 tp opowil, BE-kplkwly
7 Bt jnniphtt Gnhuwpkp.

CE80 B-kpkwly®! © Uitknhp unipp Ynruht knki

GC E-kptwy qk Enk stntint Lphunnuh.

Twpdbwy Yplukgue opowtt b Entir Q@ pht E-kphwlu £

dipuniphtt Lphuninup
[0 pht E-tipkwlj qQ Enbt pwskniehtt Lphuninuh:

Translation

The Roman date of the period and the septenary82 were 506 and four
(Wednesday) respectively, when Elizabeth conceived.83

In the 507th year [of the period], when the septenary was five (Thurs-
day84) the Annunciation to the Virgin took place.8>

In the 508th year [of the period], when the septenary was seven (Sat-
urday), Christ was born.

73. Gen 11:26.

74. The story of the exodus from Egypt begins in the first chapter of Exodus and continues
through the conquest of the land of Israel in the book of Joshua.

75. 1Kgs 6:1-9.

76. Ezra 3.

77. Matt 1:18, Luke 2:6-7, John 1:14.

78. The cycle of the Great Armenian Era (AE) starts in 551 CE.

79. kp M2036.

80. om M2036.

81. kpkljl M2036.

82. Eynatyan 2002, 469: “Septenary (koputwl))—the day of the week (Monday and so on)
coinciding with the last day of a given year is the septenary of the next year”

83. Luke 1:24.

84. Eynatyan 2002 has “Tuesday”

85.

Luke 1:30-36.
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The period was repeated again; it was the sixth year and the septenary
was four, when Christ was baptized.8¢

The ninth year: the septenary was six (Friday), when the crucifixion of
Christ took place.8”

2.5. GENERATIONS FROM ADAM TO CHRIST

This text, found in M2245, fols. 271r-272r, a Miscellany of 1689 (see Tér-
Vardanean 2012, 7:619-28), commences with a genealogy of Jesus drawn
principally from Matt 1. However, at points where information from the
Hebrew Bible is available, it draws on it for details. The genealogy runs down
to Jesus in §15. In §§16-19 a text on six Marys ensues. This is followed by
genealogical notes on Jacob’s sons, details about the descent of Moses, about
Pharaol’s daughter, etc. (§21). Following this, the descendants of Abraham
from Hagar and Keturah are set forth, including a claim anchoring the Arca-
sid dynasty in Abraham’s genealogy (§22). Then an enumeration of the Judges
and their activities follows (§$23-28) and finally a summary of Jewish rulers
after the Exile and down to the birth Christ (§§29-30).

Overall, the lifespans in the early part of the genealogy accord, as we would
expect, with the LXX chronology. Occasionally they stray, often through the
common corruption of the Armenian numerals for 5 and 7.88 Some of the
details, such as the name of Pharaoh’s daughter, Mari, and the name of a
queen of Ethiopians, T'esbi, are not biblical, but are apparently developments
of certain Greek and Hebrew traditions.8? According to Jub. 47:5 the name of
Pharaoh’s daughter was Tarmuth,? and in Syncellus it is Thermuthis (Adler
and Tuffin 2002, 173). However, Eusebius of Caesarea calls Pharaoh’s daughter
Merris (Praep. ev. 27) and Artapanus calls her Merois;?! see Ginzberg 1909-
1938, 5:398. Here there is also T‘esbi, Queen of the Ethiopians.

86. Mark 1.9, etc.

87. Matt 27:35, Mark 15:24, Luke 23:33, John 19:18.

88. See Stone and Hillel, “Index,” no. 222.

89. The names are also found in the text History of Moses published by Sargis Yovsép'ianc®
(1896, 199-206, on p. 201). A not totally satisfactory English translation is to be found in Is-
saverdens 1934, 133-40, with the names on 135. The text is drawn from hagiographical collec-
tions called &munpuwnhp “Collections of Homilies.”

90. VanderKam (1989, 306) gives some versions of this name, but none of them resembles
T esbi in particular. The name of Pharaoh’s daughter, Maii is probably derived from the name
of his sister, Miriam.

91. See Ginzberg 1909-1938, 5:398. Ginzberg cites various names attributed to Pharaoh’s
daughter mainly by Hellenistic Jewish sources.



42 CHRONOLOGICAL TEXTS
Text

1/ Uqquhwudwp uljubuy jUnudwy dhtiske b £phunnu:

Unwd QL wd wuypbguu:
Utp QJF:
Gunyu QF:
Yuihtiwt Qd
2/ Uwnunhly NG:
Swphy QUf:
Gunyp 3Ut:
Uwpniuwnu QY (e
Nwdkp 204
3/ ‘Uny Q0:
Utd n:
Unthwpuwn GOE:
Uwinuy:
Gplip:*2
4/ dunkq 3IuQ:
Nwqur:
Utpnip 8L:
‘Lwpnip:
5/ Pupuy:
Uppwhwd &ZE:
Puwhuwl &
Swlnp KIVG:
Sninuy:
6/ (I)ulp}:q:
Gqpnt:
Upu:
Udhbwnup:
‘Lwjwunt:
7/ Uwnunt:
Fnnu:
Nypkp:
Stuut:
TYwthp:
8/ Unnnunt:

92. This and the preceding name have no year span, nor do most of the following.
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10/

11/

12/

13/

14/

15/
16/
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Copnjud:

Uphwy:

Uuuth:

Snyuuthwyp:

NYpud:

Quju kphu puquiinpu:

qQpnqhuy:

GL q@npnnhwy, duypi: b qgQduu:?? b qUdwuhwy:
Ns t gpbwy wqquhwdwpt. wibnwpwbhst: dwub hubn
nniun: [Fnnnip:

Upuwjupnt: N1ghwy: Ndupud:

Upwg:

Baklhwy:

Uwlwut:

Udnyu:

8nJuhuy:

Stpnuhuy:

Uwnuphky:

Qopwpwpky:

Uphnip:

Enhuyypud:

Uqnyp:

Uwnnyl:

b Uwunnju wnweh wiht: Unkpuwunp Uwlbnnuwgh
Juynubkgu:

Upht:

Bnhniy:

Bnhwuqupn:

Uwput:

Swlnp:

8nukth:

8huniu £phuwnnu. stwth h AEpnuhtd Zpkwunwth:
Juul Uwphdwtgh:

Luwju Uuphwd unipp Uunniwdwshut:

Epypnpy. Uwgpunbiwght. jnpdk B glipt Ghte
Enpnpy Uhie Uwphwd Uwgnunbiwght:4

93. Matthew 1 serves as the source.
94. It seems that Magdalene here is the result of a confusion.
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17/

18/

19/

20/

21/

22/

23/

24/

25/

CHRONOLOGICAL TEXTS

Onppnpn, Uwiphwtu, 8winpuy b 8ndubw dwypl. np kp Yht
Unstgbw] Uunnniwdwhopt:

zhugbpnpy. Uwphwidfu. Unknwbwbb. np juyp we jowshi:
Unknydunu Enpuyp kp 8nukthuy: G/ fol. 271v / Uwmphudu wyu
nniunn kp tnpw. B quut wyuswth wqqujwiniphwigu, pojp
Uuwnniwswdont hnskgu:

dhgkpnpn, Uwphwd. pnjph Mwuqupnt. np os qSkpt hign:

bulj Uwphwidu, pnjptt @hjhyuwnuh:

Pujg Uwphwdwlp np osht qSkpt: Qwpshu Jw h dke
Juppuybunwg. qh 8nhwt Nuyppbpwtb. kL Pqiwwnhnu £
wuhl quhtit wnethl. b qpojpt Twqupnt. §ht yuplbown:

bulj jmnhtimghp vp wupt. puyg Yphht wbqud ostwy. npnid
Utinp ponuit. kL uh Juub Enpopt jupnipbui:

Npnhpt 8wlnpuwy: rnipkl: Cdwint: Vbih: 8niqwy: huwpwp:
Quipnnnl: Twl: Lhthpunhd: Gup: Uubkp: Sndubth: Fhiuhudhie
Gt stu gniuwnp vh Lhw. wnit inpu thwyg:

Swppwhwunt h Undukuw: Uppwhwiunt. Puwhwl: Swlnpnt.
N Eith: Ywhwpe. Udpwud: Unqubu: G duypt Undukuh. 8nquipkp:
BL nniuwnp thwpuinth. np nppbghp wpup qUnyjuku Uwnh: G
Ftuph Gpnyuwwgng pugnihht k:

GL Uppwhwdnt npph. wnupntnu h Zwqupuwy, Pudwgl;: G
h Ltuinipw Yungtu. Entu. Q npphp Uppwhwunt. Gdpwb,
8hjunwt, Uwnwlb, Uwnhwb, jppdk dwphwbwghp, Gupnl,
Unypt k. ntunh puquugbwgp. 1ghtt qupbikju. b yuht). jnpdk
puguiinpp Nwpuhg. ki Zuyng. Uppwlnithp Ynskghwgp:
Twnuinpp: G jhwn 8tuniw np whpkght: Unwehtt' @nnnuhl;.
kL jEwn unpw. Uing. uw bpyngnitg dknwg juonnuly. kL wpwp
unip kpljuwyph. pquit Epljuygt. B uywt qGynd wppuy Undupnt
Adwfu dknopl:

Gt jkn unpu Uwdtquip np dwghit. 9K wyp tunquis:

Bt jtinn unpw Pupuly. vw kuywb qUhuwpu b qUpkl. h dnpl
Ghunlh:

Br jkn unpw @Enkhnt. vw bunbu qqbintfu hdwbwh. ppdud
Shdkp qgnplwtn h Ywjl. np h gnip pdwkjt punplwg qopul,
b pugnigbwy vwthnpop. quntw) jwuyunbkpub. Gt thup @&
wpuwupp &P} jupul. vw tuwub qOypkpl. / fol. 272r / qEpl,
qEptl qUunuwbiug, b qupjui:

B jinn unpw Uphukkp hwpd npphtt @knkhnth. np buyu 2
tnpuypu pup. b puy Jhuh dhng:
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Bt jkn unpw Bnynuy:
Bt jkn unpw Bwyhp. b knkt tnpw npnh LE:
Gt jEkn unpw 8tthpwjh. uw gnniuwnpt hip Uuwnnidng qnhtwug,

kL ny hmgkgut Uuinniws:

26/  Gijkhw unpw Stubpnt. ki knkt inpw ntuwntpp L G guntpp L:
Gt jkn unpw Ent:

Bt jin unpw Upnol npph Byjkpuy. b Enkt npphp tnpw v B L
npihp nping tnpuw:

27/ Birjkwn unpw Uwdunt, npph Uwtnikh. vw jujut @& wnnibu b
Juybwg h tnuw 9whu, b1 wypbkug quinuuwnwbu wjjwuqqbug.
Gt sownht honju. thup ghwquput. bt h tnju Stownk thwut 9nip
EL wpp, bt qujutwy gnint punupht Eptwy et b Bhwt h
qqniju [Ephtl:

28/  Bijtw unpw Zknh pwhwtuwjt. bt wyw Uwdnil), bt Unnniy
pugquinpl. bt wyjt pun Jupgh dhtske gbpniphiute

29/ B jhn ghpmipbtwtt pwhwbwyp holubkght dnpnyppbwut: Qh
Epkp Jupg khtt hpfowtniphiit Zpthg: Unwghtt nuwnwinpp,
tvhtistie h Uwiinin: BGpypnpg, puquinppl dhtiskie h Qopwpwipk;
b1 8hunt pwhwbuyt:

30/ ©Br wbwmh pwhwbuyptt thtis h 8huniu Lphuwnnu thplhst
SoUwphwn: BL wiy nunupkgut wnwetunpnp. ostwpl. jnpnid
Eptiitkguit Lodwphun ostwt Lphunnu:

Translation

1/ Enumeration of the generations starting from Adam up to Christ.
Adam lived 930 years.?>
Seth, 912.96
Enos, 907.97
Kenan (Kaynan), 910.%8

2/ Mabhalelel, 897.99

95. See Gen 5:5. This is Adam’s age at the time of his death according to the genealogical list
in Gen 5. This text follows Gen 5 down to Shem (Gen 6 :10). From that point the ages are drawn
from Gen 11:10-27. When figures occur other than in these two sources, they will be noted.

96. Gen 5:6.

97. According to Gen 5:11, Enosh lived for 905 years. This is most likely an instance of the
common confusion of the Armenian notation for 5 (k) and 7 (). See Stone and Hillel, “Index,”

no. 222.

98. Gen 5:14.
99. This figure does not match Gen 5:17, which says that Mahalalel died at the age of 895. We
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Jared, 962.100
Enoch, 365.101
Methusaleh, 969.102
Lamech, 753.103

3/ Noah, 950.104
Shem, 600.105
Arpachshad, 517.106
Shelah.107
Eber.

4/ Peleg 343.108
Reu.
Serug 330.109
Nabhor.

5/ Terah.
Abraham, 177.110
Isaac, 180.111
Jacob, 145.112
Judah.

6/ Perez.113

find 890 in 2.5. Enumeration of the Generations, and 897 in 4.4. Years and Names of the Forefa-
thers in Order. The 5/7 variant, therefore, does not originate in the present copy. On this variant
see the preceding notes 87 and 97.

100. Gen 5:20.

101. Gen 5:23.

102. Gen 5:27.

103. This figure does not match Lamech’s age at death according to MT Gen 5:31 which is
777. However, it agrees with the LXX.

104. Gen 9:29.

105. Gen 11:10-11.

106. Arpachshad’s life span is 438 in the MT, 465 in the LXX (Gen 11:12-13).

107. The text skips Kenan (Kaynan) son of Arpachshad, in that respect resembling the MT of
Genesis, while the LXX includes him.

108. Peleg’s age at death according to MT Gen 11:18-19 is 239, and 339 in the LXX. Neither
agrees with Concerning the Times.

109. The Hebrew of Gen 11:22-23 yields 230 years.

110. Abraham’s age at death in Gen 25:7 is 175. Again the variation of 5 and 7 is to be noted:
compare notes 87 and 97. The genealogy from Abraham to Joram is drawn from several sources:
Gen 46:12, Ruth 4:18-22, 1 Chr 2, Matt 1, Luke 3:23-38, etc. Yet none of these sources contains
lifespans, but only the sequence of the names.

111. Gen 35:28.

112. According to Gen 47:28 Jacob’s age at death was 147: another instance of the 5/7 variant:
compare notes 87 and 97.

113. A genealogical list from Perez to David is found in Ruth 4:18-22; for the birth story of
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Hezron.
Aram, 114
Aminadab.
Nahson.
7/ Salmon.
Boaz.
Obed.
Jesse.
David.
8/ Solomon.115
Rehoboam.116
Abijah.
Asaph.117
9/ Jehoshaphat.
Joram.
These three kings
Ahaziah,118
10/ and Athalia (Gotoliah) his mother,!!® and Uzziah (Ozias).120
and Amaziah.121
The Evangelist does not record (in) the genealogy the existence of a
daughter. His grandsons: Ahaiab,!22 Uzziah, Jotham.123

Perez see Gen 38:29.

114. Probably Ram: see Ruth 4:19 and 1 Chr 2:9. The LXX have Appav and the Armenian
Bible has Upud, “Aram,” as does the text here.

115. A genealogical list of kings from David to Salathiel is found in 1 Chr 3, Matt 1:6-15; for
the birth of Solomon see 2 Sam 12:24.

116. 1 Kgs 11:43.

117. Probably Assa: see 1 Kgs 15:8, 1 Chr 3:10.

118. According to the Bible in 2 Kgs 8:25, 1 Chr 3:11 Ahaziah is indeed the son of Joram.
Matt 1:8 reads “Joram the father of Uzziah” The two names and, apparently the two kings, are
confounded.

119. Got'oliah is Athaliah, mother of Ahaziah, see 2 Kgs 11:1-3. She ruled the land for six
years according to 2 Kgs 11:3. Got'olia is the form of her name found in the LXX, where other
instances of transliteration of Hebrew ayin by Greek gamma are found, perhaps most notably
Gaza and Gomorrah, both of which have initial ‘ayin in Hebrew.

120. Again, Matt 1 dominates the genealogy. According to 2 Kgs 11:12 Joash became king
after Athaliah.

121. Uzziah is the son of Amaziah and father of Jotham, see 2 Kgs 15:3 and 2 Chr 26:1.

122. The name Ahaiab is unclear. No such a person is to be found in the Hebrew Bible, nor
in the genealogy in Matt 1.

123. Armenian Ovatam = Jotham, son of Uzziah, was king of Judah, compare 2 Kgs 15:7,
Matt 1:9.
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Ahaz.
Hezekiah.
11/ Manasseh.
Amos.124
Josiah.
Jechoniah.125
12/ Salathijel.126
Zerubbabel.127
13/ Azor.l28
Zadok.
In the first year of Zadok, Alexander of Macedon appeared.12?
14/  Eleazar.
Achim.
Eliud.
Mattan.
Jacob.
Joseph.
15/ Jesus Christ was born in Bethlehem of Judea.
16/ Concerning the Marys.
The first Mary is the Holy Mother of God.130
The second is Magdalene from whom seven demons went forth.131
The third is the other Mary Magdalene.132
The fourth Mary is the mother of James and Joses.133
17/ 'The fifth is Mary the Cleopite,!34 who was near the cross. Cleopas was

124. Probably Ammon, see 1 Chr 3:14, Matt 1:10.

125. Again Matt 1:11 dominates the genealogy. According to 1 Chr 3:16 Jechoniah is the son
of Jehoiakim, who was omitted from this list as were a number of the other monarchs mentioned
by Kings and Chronicles.

126. Son of Jechoniah, see 1 Chr 3:17, Matt 1:12.

127. According to Matt 1:12; Luke 3:27, Zerubbabel is the son of Salathiel, this is not the case
in 1 Chr 3:19 where he appears as the son of Pedaja, yet the books of Haggai, Ezra, and Nehe-
miah also have him as the son of Salathiel, see Hag 1:1, 12; Ezra 3:2, 8; Neh 12:1, etc.

128. According to Matt 1:13 Azor is great grandson of Zerubbabel, his grandfather was
Abiud and his father was Eliakim. The name Azor is not present in the Hebrew Bible, and rest of
this list is taken from Matt 1.

129. This note puts Zadok in the fourth century BCE.

130. Matt 1:16.

131. See Mark 16:9 and Luke 8:2

132. The repetition of “Magdalene” could be a scribal error, still it is unclear who this “other
Mary” might be; cf. Matt 27:61, 28:1; Luke 24:10; Acts 12:12.

133. See Mark 8:3, 15:40, also for the form Joses.

134. See Infancy Gospel of Ps.-Matthew §42: Elliot 1993, 98.
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Joseph's brother. This Mary was his daughter and because of this gene-
alogy, she was called the sister of the Mother of God.

18/ Thesixth Mary is the sister of Lazarus who anointed the Lord with o0il.135
Then Mary, sister of Philip. But (as for) the Marys who anointed the
Lord, there are (varying) opinions among the doctors, for in John
Chrysostom and Ignatius it is said that one was a prostitute, and the
sister of Lazarus was a chaste woman.

19/ But the Latins say (that there was) one, but she was anointed a second
time; once when her sins were forgiven, and once because of her broth-
er’s resurrection.136

20/ 'The sons of Jacob:137 Reuben, Simeon, Levi, Judah, Issachar, Zebu-
lun, Dan, Naphtali, Gad, Asher, Joseph, Benjamin. And Leah bore one
daughter whose name was Dinah.138

21/ From Abraham to Moses: Abraham, Isaac, Jacob, Levi, Kohath,
Amram, Moses. And Moses’s mother was Jochebed.13° And the daugh-
ter of Pharaoh who adopted Moses (was called) Mari.140 And T'esbil4!
was queen of the Ethiopians.

22/ And Abraham (had) a son from his maidservant Hagar, Ishmael.142
And from his wife Keturah Abraham had six sons: Emran (Zimra),
Jektan (Joshkan), Medan (Matan),143 Midian (Madian) from whom
are the Midianites, Esbok (Ishbak) and Shua (Soviw). From them they
became numerous; they filled the East. From them are the Arcasid
kings of the Persians and the Armenians.

23/ Judges: And after Joshua those who ruled (were): first, Othniel
(Godoniel),144 and after him, Ehud. He was skilled with his two hands
and he made a two-edged sword a palm wide. And he killed Edom,
king of Moab with his left hand.14>

135. See John 11:2.

136. John 11:2, 12:3.

137. Gen 35:22-26.

138. Gen 30:21.

139. Exod 6:16-20, Num 26:59.

140. This is apparently connected with the name of Moses’ sister: see part 4, note 1025. On

these names, see the discussion in Sargisian 1898, 228.

141. See the introductory remarks, above.
142. Gen 16:15.
143. 1 Chr 1:32.

144.
145.

This was Othniel, who is ToBovin\ in the LXX. See Josh 15:17, Judg 3:9, etc.
Judg 3:15-30.
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24/ And after him Shamgar.146 With a handle, he killed 100 men.147
And after him Barak. Hel48 killed Sisera and Jabin in the valley of
Kishon.149
And after him Gideon. He saw the intelligent fleece,!>0 when he was
pounding the wheat in the threshing floor.!>! He chose his force by
the drinking of water.1>2 He also hid burning torches in jars,153 and
with 300 men, he smote 120,000 men.!54 He killed Oreb, Zeeb, Zébeée,
Zalmunna, and the others.15>

25/ And after him, Abimelech,156
And after him was Tola,1>7
And after him was Jair. And he had 32 sons.158
And after him was Jepthah. He sacrificed his daughter to God and God
was displeased.!>?

26/  And after him was Ibzan.1%0 And he had 30 sons and 30 daughters.
And after him was Elon.161
And after him was Abdon the son of Hillel. And his sons were 40, and
the sons of his sons (were) 30.162

146. The Armenian has a corrupt form, “Samégarar”

147. Compare Judg 3:31.

148. According to the narrative in Judg 4:17-22 as well as the Song of Deborah (Judg 5:24-
27), Jael and not Barak, killed Sisera.

149. Armenian = Kishon, see Judg 4:13. Armenian Abén = Jabin, king of Canaan, concerning
whose death see Judg 4:24.

150. See Judg 6:37-39. The fleece was “intelligent” or “intelligible” in that it provided a sign
according to God’s will.

151. Judg 6:11. The biblical text speaks of a winepress rather than a threshing floor.

152. Judg 7:4-7.

153. Judg 7:16-21.

154. For three hundred, see Judg 7:6; for the numbers smitten, see Judg 8:10.

155. Judg 7:24-25 where Z&b = Zeeb; while Zébéé = Zebah and Salmana = Zalmunna whom
Gideon captured according to Judg 8:5-12.

156. Judg 8:29-9:56.

157. Tfovia is Tola son of Puah, see Judg 10:1.

158. Yayir is Jair; according to Judg 10:3-4 he had thirty sons.

159. Judg 11:1, 34-40. God’s displeasure is not explicit in the biblical text.

160. On Ibzan, see Judg 12:8-10. In the Armenian Bible he is “Esebon,” following the LXX
Eoefwv. Our text has “Hesebon”

161. Judg 12:11-12.

162. Judg 12:13-15. According to the LXX, the name of his father was Sellém, but in the MT
it is Hillel. In our text he is son of Ellék! which is closer to MT. Arm Bible has the same as our
document, while the Peshitta has hlyn. Conceivably the Armenian translator at some point read
the Syriac final yn as a plural and so put an Armenian plural ending k on Al This would not
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27/ After him was Samson son of Manoah.163 He caught 300 foxes and tied
torches to them and burnt the fields of the foreigners.164 And with an
ass’s jaw, he smote thousands. And he brought forth water from!6> that
same jaw and drank (it).196 And he put the locked gate of the city on
his shoulder and took it forth to the top of the mountain.167

28/ And after him was Eli the priest, and then Samuel, and king Saul,168
and other(s) in their order until the Exile.

29/ And after the Exile, priests ruled the people, for the Jews had three
orders of authority. First, judges down to Saul; second, kings up to
Zerubbabel and Joshua the priest.

30/  And from that point priests up to Jesus Christ, true saviour. And there
anointed rulers ended, when Christ, the true Anointed One appeared.

2.6. CONCERNING THE KNOWLEDGE OF THE TIMES

This text occurs in M10320, fols. 84v-86v. The manuscript in a Miscellany of
the seventeenth century (Eganyan et al. 1970, 2:1092). A marginal ornament
and a line of red script mark the text’s beginning. The list has two parts. The
first runs from Adam to Christ, and the second deals with the period from
Mohammed on. According to §12, the composition was written in AE 851
which is 1402 CE.

It should be observed that a clear seam occurs in §9. Not only is a different
word used for “year” from that point on,!6? but the author also departs from
the strict formulaic genealogy of the preceding sections and uses a narrative
style. This seems to suggest that he took the passage from §1 and up to the first
part of §9 from a preexisting list, earlier than the fifteenth century, and the
second part is, perhaps, his own addition.

be the only case where the Armenian Bible preserves a Syriac form of a name, rather than the
Greek, which is usually dominant.

163. Armenian Manué = Manoah, see Judg 13:24.

164. Judg 15:4-5.

165. Or “with,” taking the ablative in an agentive meaning.

166. Judg 15:15-19; that the water flowed from or by means of the jawbone is one possible
exegetical inference from Judg 15:19. Another reading might refer to a place name Lehi (com-
pare the LXX with the Targum for these two readings.)

167. Judg 16:3.

168. The stories about Eli the priest, Samuel and Saul are written in the book of Samuel.

169. See note 196 below.
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Text

1/
2/

3/

4/

5/

6/

7/

8/

9/

CHRONOLOGICAL TEXTS

/ fol. 84v / Juut Fudwtwljug Fhwnkiny qnp putikt

Unudw dhtski h ophtintn Eu wdp UUDPQ, npp ki dudwtiwlp
d:

Utpe, Gundu, Ywbuyl, Uwnuupk,!”® Upkw, BGunyp,
Uwpniuunu, Twukp, Lng:

bulj h ophtntintu vhtske h Suntunt Uppwhwint kb widp QUUE,
npp kb dudwbwly!”! &, dwpynt:

Utd, Upthwpuwy/ fol. 85r/p, Uwjtwl, Uunnuy: Gplip: @unky.
Mwugqut, Ukpnip, Lupnyp, Bwpwy, Uppuhuwd:

bulj hjUp<p>whwdE72 dhugle h Unyutu. b kjutl) i Gghwywunuh
Lt wdp CE, npp ku dwbwdwlyp E dwpnny’

Uppwhwd, buwhwly, Swlnp, Vhith, Ywhwp, Udpud, Undutu.

bull h Unqutut dhtgkr b Unpnunth F wd. bt hp mwdwpht
ohtiniphttt U,173 npp ki dudwtwlp E dwpngny’

Luguubt. Uwnnuy, Fojnu, 8nYpkpe. 8kuuk. tuthp dwpqunpt,
Unnnunt:

bulj h Unnnunuk dhtiskt h inpngl] mwdwpht h Qopwpwiplk b
wudp TH L np dudwbiwlju FF dwupnny L.

Copnjud, Uphwy, Uuwth, 8ndu/ fol. 85v/wypwith,!74 8nypud,
Nqhwy, 8nuypwd, 8tpnuhw:

bulj h ghipniptukt dhtste h Suntunh Lphnuwnnuh: wdp TIC.
npp kb dudwbwlp Ad. dwpnny:

Uwnuphwy, Quipwpwpk;, Uphnip, Ghhwlhd, Uqgnypb,
Uwnnygq, Uphly, Bnhnty, Gnhwqup, Uunpub, Swlnp, 8ndukth:
Upp quubtuwgt b (huh jUgudwyy dhtiskit b Lphuiinu. wdp
L&

bull h £phunnup dijpunnipkiuk vhtykr h Ynuwnwbnhunuh
huntwnwy . G wdp 8.

b 2phuwnnuk dhtiskt h hwy pniwjutt b wdp!”7> TOY:

h Lphuwnnuk vhtst jEptick) unin dwpqupkht, Uwhubnht. tu
widp NdQ. G h Uwhutwy/ fol. 86r /k h ukq 20U mnwph.

170.
171.
172.
173.
174.
175.

On this spelling see Stone and Hillel, “Index,” no. 317.

dudwiwljp would be expected, see part 3, note 36 below.

Correction mark over the second p, which has been emended to .
Probably the word widp has been lost.

This is taken as Jehosaphat, with a transposition of the last two consonants.
Udpp was written first, and then an erasure mark placed over p.



10/

11/

12/

13/
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BL wjtt np wyjuugqhp N wuk b wy okjh, unin Eu gh wuluu
hwoniht. {up;}!76 pult gh tunpuy quuuphtt 807 op hwdwpht, gh
|ntuting mwpht k. hul] dkp. nuph quptqujutih optt hwonthtip.
np k£ 8UE op np d{N}77 np okjh pwl qSw&hlukpni,!”® gh
|ntutthtt nwphtt 80 op b dwul wjtt uingw hwpningu okih!7®
quy. G Ubkpu wuuwu:

Upg dnpnytw jUguudwy dhbisht b dbq wdp 817 bull wyu np
wuwgh pnth pk ywliwu k b junwpbu) hwdwpku:

Oh puppuwthsply, h jUnwduy dhtiske h Zwy puljutt &ntdjw
929 mwph wukl: 61 Zuy pnuulut hhdw MOU Lk, h dtpuy
wd 1huh jUnudwy dhtisk h Uiq gMPY tnwph.

b wyju witkh!80 quutt wy k: / fol. 86v / np Qhnint h mmwpht.
O<f>181 unp wwljwu Ynr pouk. Ujuhtpl h owpwpht U op.
Juull gh swpwp optt Uuwnnisdny kp winiws qui!®? dwpnny
winipp skhtt hwonthy. Et wuh hwdwpny, UPE nuph wuljwu &
ungw hwohtpl. qpupquuiiswgu. kL £phuwnnu thwnp: Ujupul
Juub dudwtwljug:

Translation

1/
2/

3/

The Knowledge of Times which are examined:183

From Adam up to the flood are 2,223 years which are ten generations, 184
Seth, Enosh, Kenan (Kaynan), Mahalalel (Malaxiél), (J)ared, Enoch,
Methusaleh, Lamech, Noah.

Then, from the flood up to the birth of Abraham are 942 years, which
are ten human generations.!8>

Shem, Arpachshad, Kenan (Kaynan),!8¢ Shelah, Eber, Peleg, Reu,
Serug, Nahor, Terah, Abraham.

176.
177.
178.
179.
180.
181.
182.
183.
184.
185.

£ surmounted by erasure mark.

See note 197.

Postclassical form.

1 above line.

Correction mark above this word.

See note 197.

Taking quiti as quujt.

The verb is actually an impersonal 3rd pers. pl.

Literally: times, and so in §§2-7. In text 2.7 the word wqgq is used for “generation.”
Compare Matt 1:17, which served the author, since he has Kenan (Kaynan), who is not

found in Hebrew Genesis.

186.

Notin Gen 11 and it makes an eleventh name. Perhaps comparable with Kenan (Kaynan),
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4/ Then, from Abraham up to Moses and the exodus of Egypt are 507
years, which are seven human generations.
Abraham, Isaac, Jacob, Levi, Kohath, Amram, Moses.

5/ Thence from Moses to the fourth year of Solomon and to the building
of the temple (were) 480 years,!87 which are seven human generations.
Nachshon, Shelah, Boaz, Joad, Jesse, the prophet David, Solomon.188

6/ Then, from Solomon up to the renewal of the temple by Zerubbabel
are 512 years, which are 12 human generations.

Rehoboam, Abijah, Asaph (Asa), Jehosaphat,!89 Jehoram,!%0 Uzziah,
Jotham, Jechoniah.191

7/ Then, from the Exile up to the birth of Christ is 518 years, which are
12 human generations: Salat‘iay,192 Zerubbabel, Abiud, Eliakim, Azor,
Zadok, Achin, Eliud, Eleazar, Matthan, Jacob, Joseph.193

8/ Now all the years from Adam to the birth of Christ were 5,198.194
Then, from Christ’s baptism up to the conversion of Constantine is 300
years

9/ From Christ up to the Armenian era is 554 years.19>
From Christ up to the appearance of the false prophet Mohammed is
613 years, and from Mohammed to us is 791 years.196

fourth from Adam in above lists. The genealogy in Luke has Kenan (Kaynan) or Cainan (Luke
3:36) as son of Arpachshad as does Jub. 8:1.

187. See 1 Kgs 6:1.

188. Although twelve generations are mentioned, only seven names occur in the following
list.

189. The Armenian is apocopated, reading Joasayt‘ap; with transposition of the last two con-
sonants. The text gives the preceding name as Asaph, but it should be Asa. The best-known
Asaph was a reputed author of Psalms, and other individuals of this name occur in the Hebrew
Bible. On the psalmist Asaph, see the work published below 4.11 Story of the Prophet Asaph.

190. Armenian: Yovram.

191. This is likely Jechoniah, father of Salathiel (Matt 1:12). The following names down to
Achin are taken from Matt 1. As in §6 above, all twelve names are not listed, but only eight.

192. This should be Uminwiphly “Salathiel”

193. The text speaks of twelve generations and it follows Matt 1 exactly.

194. The total here agrees with 2.2 §10; Stone 1982, 82-83, and Adam and His Grandsons §23
(Stone 19964, 99). Thus this figure is quite widespread in Armenian texts. Other totals are found
elsewhere: 2.2 §15 polemicizes against a number of 5,420; 4.4 §48 has 5,138. In the Acts of Pilate
Latin A, chap. 12, the figure is 5,430 or 5,500.

195. This is usually reckoned at 551. Compare part 2, note 78 above.

196. This means that the author lived in 613 + 791 years after Christ, i.e., 1404. If this is
calculated from Christ’s birth that is the date. If it is calculated from Christ’s baptism, it would
be somewhat earlier. The Hegira is usually set in 620 which + 791 yields 1411 CE. According to
either calculation this document was composed in the early fifteenth century. Observe the use of
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10/ And that the Muslims say it is 800 (i.e., instead of 791) and even more,
is false, for their calculation is short, because they reckon the year to
354 days, for it is a lunar year, while we reckon the year by the solar day,
which is 365 days, which is 1<2>197 days more than that of the Mus-
lims. For the lunar year is 354 days. For that reason by their reckoning
there arel® more (i.e., years), and by ours, less.

11/ Now, altogether!?? from Adam up to us is 6,604 years. But this which I
said seems to be less than the perfect reckoning.

12/ For the Translators say (that) from Adam up to the Armenian era is
altogether 5,976 years. And the Armenian date now is 851. Add to the
total from Adam to us the 824 is 6,824 years.

13/ And what is more, because the Jews have 52 days less in their year, that
is one day a week,200 because the Sabbath days was called God’s they
are not reckoned as human days,20! their reckoning I also said (to be)
short by 222 years by their reckoning. Glory to Christ and the transla-
tors.

Thus much concerning the times.

2.7. HISTORY OF THE FOREFATHERS TO ABRAHAM AND THEIR YEARS

This text, like the preceding, gives lifespans and generations of the various
patriarchs from Adam to Abraham. It is included in a manuscript of Grigor
Tat’ewac‘i’s Book of Sermons, M2182 on fols. 347r-349v. The manuscript was
copied in 1674 (Tér-Vardanean 2012, 7:339-44).

Throughout, spaces have been left for colored initials that were never
entered. We do not note them. There are Armenian numerals in the outer
margins, which we have replaced by Western numerals marking the sections.
This text is, in fact an expansion on Gen 5:5-32, including some apocryphal

the word tnuuph for “year” from this point on, where wil, which means the same, has been used
exclusively down to this point.

197. An apparent confusion of the labials, b and p. We have emended the translation. The
texts reads 10,800, which makes no sense.

198. Taking quuj as ljua.

199. Literally: gather together.

200. ILe., not counting.

201. There seems to be no basis for this in Jewish tradition, and the Jewish calendar is lunar,
with the basic year being 354 days, but it is adjusted to the solar year by intercalation. The word
wlniwd is taken as deriving from wuniwkd “to name” and quit as a medieval spelling of

quuli.
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traditions. Overall, as one would expect, M2182 follows the Septuagint for
ages and spans of life. However, there are many discrepancies between those
totals that recur and, clearly, the calculation is corrupted. The names of the
wives of the patriarchs are given in separate lists, ultimately going back to
Jubilees.292 In Stone 1996a, 90-91, a table is given of the names as they are
found in five different sources. We do not remark on the variant forms of these
names here.

M2182 seems to have utilized two sources: (1) Dominant is a Greek bibli-
cal text, which agrees with the LXX Vaticanus, as well as Eusebius’s Chroni-
cle on the dating from Adam to the flood and to the birth of Abraham; and
(2) particularly in the generations from Shem to Abraham, it used a source
with affinities to the Hebrew Bible. Moreover, §9 refers explicitly to two
sources. The gross dates are calculated from the year of the flood, which
is given in §12, and not by inner calculations of the years of the individual
patriarchs. For example, Adam to Abraham is calculated by adding 942, the
number of years from the flood (2,242) to Abraham equalling 3,184 ($24).

Table of Gross Dates
M2182 LXX Vat.
Adam to flood §12 2242 2242
Adam to Transfer of Enoch (birth of §8 1285 12872
Methusaleh)
Adam to Abraham §24 3184 3184

@ The discrepancy is due to the common confusion between the numbers 5 and 7 in Arme-
nian.

Table of Comparison of the Genealogy and Lifespans Following Gen 5203

Name MT LXX M21822
Adam 0-930 0-930 0-930
Seth 130-1042 230-1142 230-1142
Enosh 235-1140 435-1340 435-1340
Kenan 325-1235 625-1535 625-1535

202. See the discussion of the names of the antediluvian Patriarchs” wives in Stone 1996a,
89-91 and in VanderKam 1989, 31.
203. This table was prepared by Tomer Doitch. It was fine-tuned by Vered Hillel. I am in-
debted to their careful work. The figures are all calculated as anno mundi, i.e., year 1 is the year
of creation of the world.
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Mabhalalel 395-1290 795-1690 795-1690b
Jared 460-1422 960-1922 960-1922
Enoch 622-987 1122-1487 1122-1487¢
Methusaleh 687-1656 1287-2256 1287-22564
Lamech 874-1651 1454-2207 1454 - 2177¢
Noah 1056-2006 1642-2592 1642-2592f
Shem, Ham, 1556- 2142- 2142
Japheth
FLOOD 1656 2242 22428

& History of the Forefathers to Abraham and Their Years M2182, fols. 347r-349v.

There is a minor incompatibility in the text. Mahalalel begot Jared at 165 and lived for 730
years more, so in total his lifespan should be 895, yet the text has him dying at 897. This can
again be explained by the common confusion between the numbers 5 and 7 in Armenian.

€ Here as well, is an incompatibility in the text that can be explained by the confusion of 5 and
7. For clarification of the dates concerning Enoch, see note 215.

d' Another instance of the confusion of the numbers 5 and 7.

€ On the lifespan of Lamech, see note 220 below.

f Noahs lifespan is drawn from Gen 9:29.

& The date of the flood agrees with the LXX Vat. and Eusebius’s Chronicle.

Table of Comparison of the Genealogy following Genesis 11

Name Begot offspring at Years lived after first offspring
Shem MT 100 500
LXX 100 500
M2182 100 500
Arpachshad MT 35 403
LXX 135 430
M2182 135 403
Kenan MT - -
LXX 130 330
M2182 - -
Sela MT 30 403
LXX 130 330
M2182 130 406
Eber MT 34 430
LXX 134 370
M2182 134 433
Peleg MT 30 209
LXX 130 209
M2182 134 209




58

CHRONOLOGICAL TEXTS

Reu

MT 32 207
LXX 132 207
M2182 135 207

Serug

MT 30 200
LXX 130 200
M2182 130 200

Nahor

MT 29 119
LXX 79 129
M2182 79 119

Terah

MT 70 135 (Gen 11:32)
LXX 70 135 (Gen 11:32)
M2182 |70 135

Text

0/

1/

2/

3/

4/

5/

6/

/ fol. 347r / Muwndniphtt Lwpuwhwpgu. Uhske gUppwhwd kL
quuu tngu:

Lwifu ...20% Ungwd jhywbknyb h nppuunti. (bw) wdwg UL stwtth
nqULp j6ruygk unet hipdk. kL Bjug wy) bru wdu 2 G Stwtth wy
tiu nunbipu b nunbpu, dhiste b ELE wdu Uwnunhbh. G
Utnwtth QL wdwg:

Ukp (kw wdwg UG stwmtth qGunyu jUqnypuy Jungk hipdk. G
Ejug wy) Eru wdu QF, dhtskt h pumtibpnpn witfu Gundpuy,
Stut ntunbpu b nuinbpu. b dknu QL wdwg:

Bunyu (kwy wdwg & stwh qUuyhtwt h Unikbwy Yunek
hipdt. E Ejug wy) bru wdu 296 vhty O wfu Uwpniuwnuyh,
b St nrunbpu b qunbpu. b dipwi205 96 wdwg:

Yuyhtwl (bw] wdwg & stwth qUununhl] b Uwnuntnu
lungk hipdk, kL Ejug wyy Eru wdu 2v, dhtsht h nipuntt U witfu
Awdkpuy. b Sttwt niunbpu kL npuinbpu. b Ubnu 4 wdwg:
Uwnunhky (bw) wdwg &96 stwmbth q8wnpkwn h Fhuwy fungk
hipdt, G Ejug wyp Eru wdu QL dhbghe / fol. 347v / h C widu
‘Unjh. L $tue ntunbpu b quinbpu. dknw NE wdwg:

Bwpbwn (kw) wdwg UL Stwth qGunyp h Funwpuwy Yunek
hipdk, b Ejug wy) Bru wdu N dhske h UQ witfu ‘Ungh. b st
ntunbpu b nuinbkpu. b dbpwe QUE wdwg:

204. Illegible word, perhaps crossed out.
205. In margin p.m.: deletion in text.
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Bunyp (kuwy wdwg &UE stwtth qUupniuunu b Swnubpuy
Junok hipdk, tr thbkwg wy] Eu wdu U, bt hwdny Enbug
Uuwnnidn). thnjubgur LS wdht Nwdtpwy. stwtiking nipwntpu
EL quinkpu. L thnjubkgu 846 wdwg:

dnnnyhtt jJUnudwy dpbskr h thnjuhjt Gundpwy wqq E wdp
[FURQE:

Uwpniuunuy (bu) wdwg 96 stwtth qLwdkp h j6ntuy Junek
hipdt, tr Ejkwg wy Eru wdu MR, udwy whgutl) gophtinknuitt
wudop. &} np qktiwg tnpw pht juyn wntk: hulj bek npytu juy
ophtwlju Yuy. puyg EYkwg wy bru wdu 2QF L Shue ntunbpu
b1 nuinbpu. b dinwtth QU6 wdwg:

Qullip bwy wdwg L0 stwth qung h Pintiwyg Yunek hipdk, t
kg wyy / fol. 348r / Lru widu TLE b St ntunbipu kL nuinkpu.
L jupwowgnit pwt hwyp hip qUupniuwu Jundwbkgue
Qwdkp h TLE wdwgl Lnjh 20Q. wdwg:

Unj (kwy wdwg N, stwt qUEU qRwid bk qBwiplkn h Unjidquipuy
Yungk pipdk, kL jwg wy) Eiu wdu & b By ophtinknl. G jhn
onphtintinhtt wdu 80. Lt Uhnwt. Q0 wdwg:

dnnnyhtt wdp h thnjudwukt Gunypuwy vhtiske gophtintint wudu.
Q20T. ki wqq 9.

bul] jUnudw. wqq d kL wdp CUNE E qhwpy jiwn ophbntinht
gpku. bEipwbwunitipt b Ubdwy dhtskr  junwehtt  wifu
Uppwhwunt:

Utd 1bwy mdwg & stwth qUpthwpuwy jEphpnpn wih jEn
onphtntinht, P Yhquyynhpunuy Yuangtt hipdk, b Ejug wy) bu
wdu T. $twt ntunkpu b gunbpu b dkpun N wdwg:
Upthwpuwy (bw) wdwg &LE stwth qUunu b 8uwpniphuy
Jungk hipdk, tr Ejug wy) tru wdu LQ. stwbh ntunbpu b
nunbpu. kL dkpwt TLC widwg: / fol. 348v /

Uwnuy 1hw) wdwg &L stwtth qGpkp h Unipuy Yungk hipdk, ke
Elug wyp bru wdu LR Uhisht E wtfu Ukpnipwy. Stwbth ntunbpu
b1 nuintipu. b dinu TLQ wdwg:

Bptip 1buy) wdwg &L Stwth q@untly h Q@nipwy Yungk hipdk,
b Ejtwg wy Bru wdu VLS dhghr LC wdu ‘Lwpnypuy. b Sta
niunbpu bt qunbpu. b dipwt CUE wdwg:

Qunkly (kw] wdwg &L Stwth qftwqui h Qhnipwy Yunek
hipdk, b Ehkwg wy) bru wdu UG dhbiske h 26 wdu Ubkpnipuy.
kL Sttwt nrunbipu b nunbpu. b dipwt 8vQ wdwg:
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SBwinip<u>200 dunbljuy pudwtgut kphp q@unklu pudwithy
wuh. bt uwy wnwy pwl qhwyp hip Jupdwith. wn undun
wownwpuwl gnpéniphtt knuit b (kgniug pudwunttfu:

Gr gnidwiphti h ophtntnku vhtghr guownwpuljt wqq G b wdp
ChE jUnwuudw) wqq 6 b wdp 42YE:

buly jin Gunkljuy, Ntwqut (kwy / fol. 349r / wdwg KL, stwmbth
qUtpnip2%7 h Unipwy Yungk hipdk, i Ejug wy) tiu wdu UE
Uhtsti 26 wdu Lwpnypuy. Sttue ntunkpu b nunbpu. b Ubnu
SIuF wlwg:

Utpnip (kwy wdwg &L stwt qUupnyp h Uknpuy Yungt hipdk,
kL hgbw) wy) Eru wdu U dhtiske OU wtfu Uppwhwdni, Stu
niunbpu bt qunbkpu. kL dkpun 8L wdwg.

‘Lwpnyp (ku wdwg 26 Stwtth qfGwupuy hjGupbwyg funek hipdk,
b hghuy wy) Eru wdu &FE thiske b vE wdu Uppwhwidnt,
Stu ntunbpu b nunbpu. b dipwe K10 wdwg:

Pupuy (bw wdwg 2 Stut qUppwhwd 6wy fungk hipdk, E
tgtu vhtiske LG witfu buwhwljuy, wy bru wdu LG, b shw
niunbpu b gunbpu. b dinw UG wdwg:/ fol. 349v /

dnnnyhtt wlp h ophtintnth vhtgkt junwehtt wfu Uppwhwdnt
QIUR kL wqqu . hul] jUnudw) wqqu IR, b wdu &0
Uppwhwd (bw] wdwg 26, tpbth tdwy Uunniws b wuk. =]
jEpypk pnuddk: Npny Eybwy ptwlbgur h vwpwb B wunh
wyuunpunbtgut h putwbiugning?®® tplph: kL Q2 wdwg (kwy
Stwth qhudwyl) h Zwquipuy, b O wlwg (Ewy prthwnh hupl,
b wdktwygt pinwindhtt wpnip b nwt hipng. b & wdwg 1huyg
Stwtth qhuwhwly. Puwhwl (kw] wdwg Y. Shwth q8kunt. tu
q8ulynp:

Uju pun bopliwulihg pupguuniptwt:

Translation

0/
1/

The Story of the Forefathers down to Abraham and their Years.
First...209 Adam at the going forth from the Garden was 230 years

206. This is emended to juinipu, a plural locative.
207. Unclear sign follows q.

208. Sic.

209. Illegible word, perhaps crossed out.
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o0ld.210 He begot Seth from his wife, Eve.211 And he lived another 700
years and he begot more sons and daughters, up to the 135th year of
Mabhalalel.212 And he died at 930 years.

2/ Seth at 205 years begot Enosh from Azovra his wife. And he lived
another 707 years, up to the twentieth year of Enoch, and he begot
sons and daughters. And he died at 912 years.

3/ Enosh, being 190 years old begot Kenan (Kaynan) from Nuena?!3 his
wife. And he lived another 715 years until the 53rd year of Methusaleh.
And he begot sons and daughters and died at 905 years.

4/ Kenan (Kaynan), being 170214 years old begot Mahalalel from Malaleda
his wife. And he lived another 740 years until the eighty first year of
Lamech. And he begot sons and daughters and died at 910 years.

5/ Mabhalalel, being 165 years old begot Jared from Dina his wife. And he
lived another 730 years, until the 48th year of Noah. And he begot sons
and daughters and died at 897 years.

6/ Jared, being 162 years old begot Enoch from Bataka his wife. And he
lived another 800 years, until the 280th year of Noah. And he begot
sons and daughters and died at 962 years.

7/ Enoch, being 167 years old begot Methusaleh from Yadnera?!> his
wife. And he lived another 200 years and was pleasing to God. And he
was transferred at 365 years.

8/ Altogether from Adam to the transfer of Enoch were seven generations
and 1,285 years.216

9/ Methusaleh, being 165 years old begot Lamech from Edna his wife.

210. The Bible does not mention the year in which Adam and Eve were cast out of the Gar-
den. Compare with Jub. 3, which has Adam and Eve being cast out after seven years. The state-
ment that Adam begot Seth in AM 230 agrees with LXX rather than MT. This seems to be the
case for most of the rest of the text as well.

211. The genealogical list in Gen 5 does not contain the names of the forefathers’ wives or
mothers, except in the case of Eve, of whom Gen 4:25 says she is the mother of Seth. Footnotes
on the names of the wives were added only where there is notable information available. For
more on this subject see Lipscomb 1978, 149-63.

212. In Armenian Mataliél. This paradigm of “He lived another XXX years, up to the XXX
year of XXX” repeats throughout the Armenian text and does not appear in the Bible. It seems
to be based on calculations from the biblical information and the text itself.

213. Nuena is to be identified as Noam, the wife (and sister) of Enosh, according to Jub. 4:13.
This is a variant of the Armenian form of the name, see Stone 1966, 90-91 for details.

214. See Jub. 4:14 for a variant of Kenan (Kaynan)’s wife’s name.

215. The name was Edni in Jub. 4:27. Armenian “Yadnera” is a variant of the same.

216. The number 1,285 refers to the sum of years from Adam to the birth of Methusaleh, not
to the transfer of Enoch.
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And he lived another 802 years. From this, he passed beyond the flood
by 14 years,2!” which the number of his life makes evident. But if it is
as in the other copy,2!8 he still lived another 782 years. And he begot
sons and daughters and he died at 969 years.

10/ Lamech, being 188 years old begot Noah from Bedna his wife. And he
lived another 535 years, and he begot sons and daughters. And Lamech
died 535 years21? before his father Methusaleh, in Noah’s 723rd year.220

11/ Noah, being 500 years old begot Shem, Ham, and Japheth from Noyem
Zara?2! his wife. And he lived another 100 years and the flood came,
and after the flood <he lived> for 350 years and died at 950 years.
Taken together the years from the translation of Enoch up to the flood
numbered 755 and three generations.

12/ So it was ten generations and 2,242 years from Adam just as the Sep-
tuagint wrote. After the flood, from Shem up to Abrahamss first year—

13/ Shem, being 100 years old begot Arpachshad?22 in the second year
after the flood, from Dizeyktibad(a)?23 his wife. And he lived another
500 years and he begot sons and daughters and died at 600 years.

14/ Arpachshad,??* being 135 years old begot Sela from Ysaburia22> his
wife. And he lived another 403 years.226 He begot sons and daughters
and died at 538 years.

217. This number does not fit the chronological calculations of the individual patriarchs
within the text. However, it does fit the statement in §12, that there were 2,242 years from Adam
to the flood.

218. It seems that the author used two sources in writing this text, which might explain a
number of the errors and peculiarities in its calculations.

219. This is the first of many numbers given in M2182 that do not accord with calculations
within the text, nor with any known source. Where such instances occur, they are briefly noted.

220. The 723 years is actually the total number of years Lamech’s lifespan.

221. Noah’s wife’s name is not mentioned in Genesis, nor does any similar name occur in the
Hebrew Bible. Yet in Jub. 4:33 Noah’s wife is named Emzara and she is named Amzara in Genesis
Apocryphon (1Q20) 6:7. In rabbinic literature she is named Naama and she is commonly rec-
ognized as the daughter of Methuselah: see Gen. Rab. 23.3 (Theodor-Albeck 224) on Gen 4:22.
Armenian might combine these two traditions: see Stone 1996a, 89-91.

222. See Gen 7:10, 11:10 and 9:24. offspring.

223. According to Jubilees her name was Sedeqtelebab (7:16).

224. According to Jub. 8:1, Arpachshad’s son Kenan (Kaynan) was born in AM 1375 and
according to Jub. 8:5 Kenan (Kaynan)’s son Sela was born in AM 1432, when Arpachshad was
sixty-four years old.

225. Rasueya according to Jub. 8:1.

226. M2182 follows the chronology of the primary source for Arpachshad’s age at the birth
of his son, but seems to follow the secondary source in the length of years he lived after his son’s
birth.
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Sela, being 130 years old begot Eber from Muka his wife. And he lived
another 406 years, until the seventh year of Serug; he begot sons and
daughters and died at 538 years.227

Eber, being 134 years old begot Peleg from Zuba his wife. And he lived
another 433 years, until the 38th year of Nahor and he begot sons and
daughters. And he died at 567 years.

Peleg, being 134 years old begot Reu from Ziura228 his wife. And he
lived another 209 years, until the 75th year of Serug. He begot sons and
daughters and died at 343 years.

In Peleg’s days the earth was divided up. Peleg means “to be divided?” 229
And he died before his father. In his time the work of the Tower took
place and the division of the tongues.230

And summed up, from the flood to the Tower were 5 generations and
525 years. From Adam it was 15 generations and 3,767 years.231

Then, after Peleg, Reu being 135 years old, begot Serug from Sura his
wife. And he lived another 207 years, until the 75th year of Serug. He
begot sons and daughters and died at 342 years.

Serug, being 130 years old begot Nahor from Milcah his wife. And he
lived another 200 years, until the 51st year of Abraham. He begot sons
and daughters and died at 342 years.

Nahor, being 79 years old begot Terah from Iscah his wife.232 And he
lived another 119 years, until the 49th year of Abraham. He begot sons
and daughters and died at 138 years.

Terah, being 70 years old begot Abraham from Edna his wife. And he
lived until the 35th year of Isaac, another 135 years. He begot sons and
daughters and died at 205 years.

The years from the flood up to the first year of Abraham total 942 and
nine generations. But from Adam 12 generations and 3,184 years.
When Abraham was 75 years old, God appeared to him and said, “Go
forth from your land”233 Through this he came and dwelt in Haran.
And thence (he went and) sojourned in the land of the Canaanites.

227. The figures in our text are problematic. They may be an inaccurate conflation of the
author’s two sources.

228. In Jub. 10:18, the name is Loma.

229. The name Peleg is indeed derived from the Hebrew root with the meaning of “divided.”

230. See Gen 11:3-9.

231. The total number of years from the flood to the Tower presented in our text does not
agree with any known ancient source, nor with the inner calculations of the text itself.

232. According to Gen 11:29, Iscah was Nahor’s daughter, and his wife was Milcah.

233. Gen 12:1.
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And when he was 86 years old he begot Ishmael from Hagar,234 and
when he (Ishmael) was nine years old he (Abraham) circumcised him-
self and all the male domestics in his house.23> And when he was 100
yearsold, he begot Isaac.23¢ [saac at the age of 60 begot Esau and Jacob.237
This is according to the Septuagint translation.238

234.
235.
236.
237.
238.

Gen 16:15.

Gen 17:11.

Gen 21:1-3.

Gen 25:25-26.

See the introductory remarks to this section.
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Armenian angelological texts focus around a limited number of themes. This
is evident not only in the documents published here, but also from previously
published documents. Although this volume presents a number of texts, they
constitute only an illustrative sample. Therefore, here I shall not attempt either
a synchronic or a diachronic presentation of angelology among the Arme-
nians. Those are subjects deserving of a major monographic study.! My aim
here is more modest: to give some examples of the extensive textual mate-
rial that exists still in manuscripts. Naturally, one should remark, the study of
angelology can barely, if at all, be studied in isolation from the magical, medi-
cal, and apotropaic ideas current among Armenian Christians. One focus of
angelological texts is lists of angelic names, sometimes making explicit the
domain over which each named angel has authority. Many of these lists bear
the characters of “omnibus” lists of incantations. Such lists are found below in
sections 3.1 from J1398 (Miscellany, seventeenth century), 3.3.3 from M537
(Lexicological, 1673), and M286 (Gospels, sixteenth century). See further
J1130 (Miscellany, bolorgir), p. 240.2 On the one hand, the angels and their
functions form part of cosmological speculation and teaching. On the other,
such knowledge usually serves apotropaic ends, designed to instruct in the
use of angelic powers for beneficial purposes. There are numerous variants of
the forms of the names included in such lists, variation in the names them-
selves, and in number of angels and archangels specified. Some such are illus-
trated in the following table:3

1. Much information is to be found in the following works, and the list is at best indicative:
Feydit 1986; Loeff 2002; Stone, 1992, 147-57; Harutyunyan 2006; Stone 2006b, 427-35; Rus-
sell 2011, 5-47. Moreover, there exist printed apotropaic works, such as The Book of Cyprians,
and many details are included in some manuscript catalogues, such as those of the Jerusalem
Patriarchate, Chester Beatty Library, and others. These details are usually relevant to the amulet
books and scrolls such as those described by Loeft and Russell, cited above.

2. See Bogharian 1971, 5:45; Stone 1992, 1996b.

3. The numbers preceding the names indicate their order in the source cited.

-65-
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M2001B M537 J1398
1 Michael 2 Michael 1 Michael
2 Gabriel 1 Gabriel 2 Gabriel
3 Uriel 5 Uriel 3 Nuriel
4 Zitayel 4 Zitayel
5 Raphael 3 Raphael 5 Raphael
6 Bovat‘ael 6 Put‘ayél
7 Dakuel 6 Daksuel 7 Mdasayel
4 Anael
7 Barakael
8 Adoniel
9 Phanuel

The first, third, and fourth columns are clearly variants of a single list. That list
is also embedded in the nine-angels list of M537, the second column, which is
influenced by lists of nine angelic classes, some of which we will discuss below
in section 3.3, 5, 6, and 7.

The influence of the nine classes of angels enumerated by pseudo-Dio-
nysius Areopagiticus is pervasive in the Armenian traditions. This is clear in
the texts given below, enumerating the nine classes of angels.# In addition, as
we shall see in the remarks on those texts, this organization of angels was also
widespread in other Christian circles, being evident already in such Paleo-
Christian works as Ascension of Isajiah and Testament of Adam. They are also
specified in Cave of Treasures® and in Testament of Adam among many other
works.6

Another dimension of Armenian angelographic lore is the story of the
Fall of the Angels. This is an ancient and widespread theme, found as early
as the prophet Isaiah chap. 14 and equally drawing on the famous passage on
Gen 6:1-4.7 This story recurs in the Armenian tradition, both in connection

4. See the discussion in the introductory remarks to texts 3.5, 3.6, and 3.7 below.

5. See Bauckham, Davila, and Panayotov 2013, 1:540. The list in Cave of Treasures specifies
eight names of classes and adds one general class. This work does not exist in Armenian.

6. A similar but different list of the nine angelic classes is to be found in M2245, fols. 148r—
148v.

7. On the generative character of these passages see Stone 2015, 342-57. This article does
not pretend to exhaust this broad topic, but it provides current bibliography and discussion of
the Genesis and Isaiah passages. See further the recent volume of essays: Harkins, Bautch, and
Endres 2014.
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with the Lucifer tradition in Isa 14:12-15 and the Sons of God tradition in
Gen 6:1-4. The New Testament’s texts about the fall of Lucifer and about the
Dragon were also influential on the Armenians. Luke 10:18 reads: “I watched
Satan fall from Heaven like a flash of lightning” The fall of Satanic figures,
such as the Dragon is described in Rev 12:9: “The great dragon was thrown
down, that ancient serpent, who is called the Devil and Satan, the deceiver of
the whole world—he was thrown down to earth, and his angels were thrown
down with him? This subject is discussed further in the introductory remarks
to text nos. 3.2, 7, and 8 below.

3.1. ANGELOLOGY TEXT 2

This text (see Stone 1992 and 2006b) was published first in Armenian in 1969
from p. 1 of J1398, a seventeenth-century Miscellany and for a second time,
with an English translation, in 1992.8 Here the published text has been col-
lated against another copy found in M537 fol. 243v.? It provides information
both about the names of the archangels and their apotropaic functions. More-
over, in addition to the list of seven archangels in §2, it lists other angels, speci-
fying the realm over which each has authority.

Text

1/ / p. 1/ Uuntwlp uppng hphonnujuybnwugh Uuwnnidng, qnp
hiunptwg jUuwnniény unipp kL upwbshjugnps wyptt Uuwnniéng,
tyhunynult Iphgnphnu, qh gmggk Wdw qiupg uppng
hpynwljuytnwgl, kL wpwplgut hptywnwly h Skp,10 bt wuwg
udw hdwuwnnipbwdp, bt B wyjunphl:

2/ Uhpuyky, Fupphty, Lmphk, Qhpuyh), (rwhugky, Bnipuygh,
Unuuuyky:

3/ Unpw Lt np Juwb onipg qupnnngu Uuwnnisdng, ti niuhb
hojuwtiniehtl h <Skwnuk> pdoljt] quuinu dwppjut:

4/ Np  jhotugk qup jEipwig  hpbpnwluwybnwgl, Enhgh
punniubijh wpweh Uuwnnidny uunpniwsdp unpw, tr thplkugk

8. Bogharian 1969, 5:45 from J1398, p. 1; Stone 1992.

9. The sequential number in the text’s title relates to its position in the series of angelological
texts published in Stone 1992 and 2006b.

10. We read Skwinik as in M2001B.
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5/

6/

7/

8/

9/

10/

11/

12
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Stp quu juinip juytuhl judtkbwgyt tknniphukl ghty L h Jhown
wujwithgh:

Quunit (tuthuyly hppounwlht jhotugh, wiuduwu wwph h
utinnipkukti.

0n h ybkpwy pung nith hojpwtniphtl, 8nyky E wiinit hpkownwy-
ht. vw E £pwql np pnruunpk jEpph qhwirwwnwugbwju. uw
quppniguil quqqu dwpnpub thwowpwiniphit Uuwnniéng.
np qqligbw) nitith quu wyph h putwpughtt phrugie

Np h Jbpwy énynt b gnipg b ghwning nith hpjuwuniphtl,
Utnphut!! Ewntt hpkpwnwlyht: uw £ np wiphtbwg qunphipu
onpng. uw L np wuk dwjt puppunn). uw k np kol jhpluhgh b
unphibwg q8npnutiwt.

Nn h ykpwy guning nith hojawbniphil, Zupgkn Ynsh wunih
hptpunwljhtt: 8npdwd np h guiu hwuwik tr h tknniphtl, b
jhotiugk quuntt tnpw, unju dwdwyyt juquwjuiniphit hwugk
udw:

Op h JEpuy inuinpugt £ ywhwuywb hpipunwln® Uquphl b
wlinit unpu: N1p qqlighw] nith quunit tnpw, wyph h dknug
b hwuw il wywouwupniplwt:

Np h otipdwt niuh hopjpwbniehtt, Unpuyk) £ winth tnpw’ np
1hot quunitt tnpw ny Ukdkuw h tw obip:

Np dwjphg bt whwnwnehg nitth hojuwtniphit, Uunudwinu
E wlnitt tnpw: Np qw pln wmwnu' b jhok qubnit inpuw,
wynh h poutwdtwg' jhipkik bwg b juwubpbiniphg: £phunnuh
thwnp j[wthnbwbul:

In M2001B the text continues with the following lines to the end of fol.
243v, but apparently a leaf has fallen out, for present fol. 244r starts with
the middle of a calendarical text.

(M2001B) Np h ykpw junpnipbwt nith hpfuowbniphit. Uhpuygky
b Lupwtuyg b i winiwtp ingu: Unpw B np junpht potiudn|

Apparatus

The lemma is from M537 and the variants are drawn from M2001B, 243r-
243y for sections 1-11.

1 hplpnwljuwybnwgh ] hpkpnwlwugy [Uuwnnisny ] om | unipp b

11. Perhaps a typographic error in Bogharian for Ukjphnt “Melk‘ion”
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upwlighjugnpd Jupwbighjugnpsuirunippl | uypt—ty hunynut
] om | @pngnphnu ] 9phgnp | gh — hpynnwjuybnwgl ] om
| Stp ] wbkwrtl | pdwunmpbwdp | unnignipbwdp 2 Uniphly
] Mphky | fmpuyly ] Pojupul) | Unwuwgly | Twayhly 3 np ]
npp | <nbwnuk> ] wkp J1398 : cf. §1 4 npl° ] L ny np | jhopwig
| hpionwluybunwgt | hpkpnwuwybtnwgu | Skp quu ] 7 |
Uuwnniws ] om | ubnnipkul ] thnpdniphul | wijuwhgh — 5 qu-
] illegible | widu- ] illegible 6 ppuny | uw ] wyu | &ppugl | quqqu
— ghiwugl ] ny jhok quunit unpw “he who remembers his name”
7 dnynil | nitth hojuwniphil ] precedes ki gppng | uwl® | uuy
| uw £E1° — @8npwtiwb | om 8 Zwpgkn ] Upgky | np h gutu —
utnniphiut ] gut hwuwbh nudbp Yud ubnniphih | jhpbugk ]
1ot | juiquwwiniphit hwugk tdw ] hwuwh juiqunipehi
ungw 9 Wknuinpugh | thuytwinpug “solitaries” | qqlighw nith
] 1hok [ wwyph b ] B gpny wn hlipt wjwhE® thphh h “and in writ-
ing keeps it with him is saved from” 10 h ] h ytpuy | Unpuyky ]
Unipuyty Suk’ayél | np | npnp | jhok ] jhotugt 11 np I np b bpuy |
Uwnuwihu Satmanis | tnpw ] hpipnwlh | pinl° ] + dugphu b
nuny | juwubpbik bug b juubpbokbwg ] om : the concluding doxol-
ogy is omitted

Translation

1/

2/
3/

4/

The names of the holy archangels of God, which Bishop Gregory, the
holy and wonderworking man of God,!? besought of God, that he
show him the rank of the holy archangels, and an angel was sent by
God and wisely said (them) to him, and these are they.

Michael, Gabriel, Nuriel, Zitayél, Raphael, But‘ayél, Mdasayel.13
These are those who stand around God’s throne, and they have author-
ity <from> God to heal the afflictions of humans.

Whoever mentions one of the seven archangels, his requests will be
acceptable before God, and the Lord will save him on that day from
every affliction and suffering into which he will fall.

12. This refers, perhaps, to Gregory Thaumaturgus or “the Miracle-worker” and may be a

translation of his attribute. He lived in the third century and was a student of Eusebius of Cae-

sarea.
13. Instead of Mdasayél, M2001B has Dakuél, which may be compared with Daksuel in

M537 in the list tabulated above.
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5/

6/

7/

8/

9/

10/

11

/

12/
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(When) he mentions the name of the angel Raphael, he will live
unharmed by distress.

The name of the angel who has authority over sleep is Yovél. He is the
lamp which illuminates the faithful on earth. He arouses the praise of
God by the race of men. He who invokes him is saved from the dark
demons.

The name of the angel who has authority over sea and waters and rivers
is Melkisn.!4 He is the one who blessed the springs of water. He it is
who pronounces the sound of speech. He is the one who descended
from the heavens and blessed the Jordan.!>

The name of the angel who has authority over pains is called Hargel.
When someone has pains and distress and mentions his name, imme-
diately help comes to him.16

The angel who is guard over the sinners!” has the name Azariel. He
who invokes his name is saved from sin and achieves penitence.
Sok‘ayél is the name of him who has authority over fever. Fever will not
come near to him who mentions his name.

Satamanos is the name of him who has authority over woods and for-
ests. He who goes through forests and mentions his name will be saved
from enemies visible and invisible. Eternal glory to Christ.

M2001B: Michael and Natayél are the names of those who have
authority over success. They are those who overcome enem|

3.2. NAMES OF THE ANGELS

This is another, less elaborate form of the list of nine angels, which is also
included in the table above.18 This particular list appears in two Miscellanies,
M268 of the year 1697 on fol. 312r and M537 of the year 1673 on fols. 230v-
231r. This list also appears in Grigor Tat'ewac’s Book of Questions (Tat'ewac'i
1993, 144) and it is quite possible that the manuscripts extracted it from that
source. The text given below is taken from M537, fol. 312r. M286 is literatim
identical with it in this short document. To each name an etymological expla-
nation is added, thus rendering them in the onomastic form also current in

14.
15.
16.
17.
18.

Or, perhaps, Melk‘ion. He is called Elk'os in 3.12 §10.

Apparently at the Baptism. This idea also appears in 3.12 §10.

Or: he comes to him for help, i.e., the angel to the suppliant.

For “sinners,” M2001B has thwinpug “solitaries” and that reading may be preferable.
See my introductory remarks, above.
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Onomastica Sacra.!® Such uses of etymologies are widespread and they even
occur embedded in narrative texts.20

Text

1/ / fol. 230v / Juut wmintwug hpkiownwlwg. hwpg.
Lwth hpbynuwjuybtnh wintt wuh e dkluh:
NMunwunwh.

Unwghtt Gwpphk). np Ewuwwnlkp Uunniényg:

5/ Enypnn: Uhpuyk). npytu qUunniws ud hqon:
Enpnpn. Dwthuygly. pdoyniphii:
2nppnpy. Utugl. / 231r / jpnudu Uuwnnisdng:
Zhugbpnpy. Niphlky. mkunudu Uuwnniéng:
dkgkpnpy. Fwluntk). huph wunniwbwght:

10/ Bipubkpnprn.2! fupwupuyl). ujhqpt wunniwdwh:
Mptpnpny Unnuhky. Skwet huny Uuwnniéng:
butbpnpy. @wunik). juyniniphit Uuwnnisng.

Translation

1/ Concerning the name of angels. Question:
How many names of the archangels are spoken and interpreted?
Answer:

The first is Gabriel, which??2 is “image of God”
5/ Second - Michael, “like God” or “strong”23

Third - Raphael, “healing”

Fourth - Anayel, “God’s fullness”’24

19. On Armenian onomastic texts, see Wutz 1915 and Stone 1982. On the Armenian lexico-
graphic tradition, see Amalyan 1975 and earlier, 1971.

20. See, e.g., below, Third Story of Joseph §54, 4.5. Short History of the Holy Forefathers.

21. In M268 the scribe started to write liptpnpn, realized his error, and wrote Bipltpnpy
over that word.

22. Or: who.

23. Presumably the explanation of Michael includes, by confusion, the explanation of Gabriel
“strong” The explanation given for Gabriel has no basis in the meaning of the name but could
definitely be given as the explanation of “Michael” Note that Gabriel precedes Michael, as occurs
sometimes in Armenian documents. The reason for the present oddity is that the explanations
of the first two names are transposed.

24. The basis of this interpretation is unclear.
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Fifth — Uriel, “seeing of God’2>
Sixth — Daksiel, “his divine self”26

10/ Seventh - Barak'iel, “divine beginning”%7
Eighth - Adoniel, “of the Lord my God”
Ninth — Phanuel, “Revelation of God.”28

3.3. QUESTION CONCERNING THE ARCHANGELS

This text, entitled in the manuscript Zuipgnitfu hphownwlhg?® Question
(about) the Angels occurs in M2126, a Miscellany of 1697, fols. 96r-96v; in
M2242, a seventeenth-century Miscellany, fol. 268v; and in M2245, a Miscel-
lany of 1689, fols. 114v-115r. In M2126 Question about the Archangels is fol-
lowed by a series of questions and answers on biblical topics that continue
down to fol. 98v. In M2245 the pages following Question about the Archan-
gels record questions about humans, Christ, etc. M2242 also follows this first
question with more questions and answers, but I do not have images of the
continuation of this manuscript at my disposal. We must regard the document
as part of the extensive Armenian literature of questions and answers, which
was particularly cultivated in educational or polemical contexts. Very many of
such questions focus around problems arising in exegesis of the Bible.

In M2245, fol. 116r there occurs a question about the dwelling of the
angels above the firmament, which is not found in the corresponding posi-
tion in M2126 and M2242. Then there is a discussion of the Fall of Satan,
which is also dealt with by Grigor of Tat'ew in Book of Questions (Tat'ewac'i
1993, §1.3.7, 152-53). However, the present text does not occur in that great
theological compendium and its section dedicated to the angelic fall com-
mences, ﬂoppmh E wilnifu vwnwtwgh: yuunwupiwtth: Qutlynudu
uwnwbugh tpwlh b hdwbw), “Of what measure is the fall of Satan?
Answer: The fall of Satan is to be understood in three ways.”

25. The basis of this interpretation is unclear, unless it comes from #r “light” which was then
associated with “seeing”

26. The basis of this interpretation is unclear. This name is usually found in such lists.

27. Presumably not taken from Hebrew baraq = “lightning” or bérék = “blessing,” but some-
what inaccurately from bard@’ meaning “create”

28. Either derived exegetically from Gen 32:30 or, anyway, from “God’s face.” Alternatively, it
could be taken as a hybrid Greek-Hebrew aivw + el.

29. Sic.
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The theme of the fall of angels occurs in different contexts.3® One form of
it derives ultimately from interpretation of Gen 6:1-4. The scholarly literature
on this incident, which features already in texts from the third century BCE
and from then on, is extensive. The third-century BCE source is the pseude-
pigraphon called 1 Enoch and the tradition developed extensively in other
ancient extrabiblical works.3! Its further growth may be traced throughout
biblically influenced cultures, including the Armenian.32

In some Byzantine sources the incident is treated Euhemeristically and
interpreted as the Cainite women seducing the Sethite men, who are called
“sons of God.”33 This form of the tradition also occurs in Armenian, particu-
larly in the Apocryphal Adam Books and see below in the text 4.5. Short His-
tory §528-29 (see Lipscomb 1990).

The present text, like Grigor Tatewac'i’s Book of Questions mentioned
above, draws upon a variant of the Fallen Angels tradition,34 according to
which Satan, an angel of highest rank, rebelled against God before creation
of the world or in the wake of the creation of Adam and was expelled from
heaven with his host. This tradition, with a biblical source in Isa 14:12-15,
occurs in the Armenian version of the primary Adam book, known as The
Penitence of Adam, which seems to be a quite early translation from Greek. It
recurs in Armenian literature in a variety of contexts over the centuries.3>

I have chosen to give a diplomatic edition of M2126 and record the vari-
ants of the other two manuscripts in a critical apparatus. In the apparatus, the
manuscripts are designated by their shelf numbers. On occasion, one or both
of the other manuscripts has a reading that is clear while that of M2126 is
very difficult. When I consider such variants superior, I have introduced them
into the text within pointed brackets. When M2126 can be construed, but
nonetheless one or both of the other manuscripts seems to preserve a better
reading, I have left M2126 in the text and added “: preferable” following the

30. See also the introductory remarks to this section.

31. See Nickelsburg 2001, 165-73; a most recent collection of studies is Harkins et al. 2014.
See also Stone 2015.

32. The history of the Fall of the Angels in later traditions is traced by Reed 2005.

33. See Adler 1989, 113-16. For more instances of the Armenian reading of this, see, for
example, Sermon concerning the Flood (Stone 1996a, §$2-6, 176-78), Question (§$4-6, 119-20),
and The Sethites and the Cainites (§510-11, 205-6). Further details are to be found in the notes
to these passages in Stone 1996.

34. On this general taxonomy of the Angelic Fall traditions, see Stone 2015 and see further
Anderson 2000, 83-110.

35. Stone 2013. See particularly the appendix, “Satan and the Serpent”
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variant. This brief document has been designated, following the manuscripts,
Question about the Archangels.

Text

0/ Zupgnitfu hpiownwlwwknhg.

1/ / fol. 96r / Qhuy wwwdwnr b np hplionwulp3® dknuiskght.

Uuwnniwé quupnb thpljtwug hpbownwlj ns.
NMuunuwupiwth. Luwpn Juub gh hpkpwnwlp jpnpdwd punbkndwh
jautt  popwthkjt.  dwbwskght  qthwnub  hipbwbg &
qUuwnniws. pknpytu | uks bt wdkuwgjupng. juyudwud wnwbg
thounpnh, juypunwdpkgut jUuwnnidn) np ny ny spuwthbwg
qunuuw.

2/ GL dwpni jnpdwd punbndwi. ny ewbwskwg’” qhlpb. b
hdwgut <hwutnwn pk> Juut wju dbnugu wpuwpuk <qhus
Uuwnniwsé. b vholinpn kbt odt kL Yhut b pwthkght:

3/ Juub wytt ywpw kp dwpnnythplhy. gh pugnid wundwn niukp
huwthbniplwt. B hpblpwnwlp ny qnp niukhtt yuwwngwn. ny
<qod&>38 tir Yhtt. wy) hpl puy hupt wypunudptgur Uuwnnién;.

4/ Epypnpy wuwndwn. Juut gh dwpnuyphtt ukpu Uh dwpy tp
punbndtwy. pkny thpybwy, piniphiut?® b pugnid puthwitbur
Ep. puyg hpbomwljug uknt pninp punbnstuwy Ep. phk jiub
witjuit Eub duwghtt Juut wyt hpkowwlyp ns hplhkgui:

Variants

0/ Zuipgnitfu] + £ quut 2242 | hphpnnwljuwbnhg ] hpkpunulug
2242 hpbkownwly 2245

1/ hptowwlp ] hptigwnwly 2242 2245 | hpbpwnwljin ] ghplipwnwlyn 2242
ghptiownuy 2245 | hpkpwwlp 2° ] hplipwwly 2242 ghplynwulugh
2245 | qthwinult ] qhwnwinpniphit 2242 2245 | ks b ] ks |
wdttuwgjupnn ] wdkbwlwpon 2242 2245 | juypunwdpbgul ]

36. On the common phonetic variant p > |j, see Stone 1990b, 11-12 and Stone and Hillel,
“Index,” no. 333. The same variant recurs below.

37. For this phonetic variant, 9/& see Stone and Hillel, “Index,” no. 437.

38. For this phonetic variant 0d/0g, see Stone and Hillel, “Index,” no. 408.

39. This phrase is somewhat unclear. The word puniphitit means “nature,” but in medieval
texts may also mean “body”



2/

3/

4/
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wyunwdpbgut 2242 wypunudpligut 2245 | ny ] ny np 2245 |
shuwthbiwg ] sh fuwthbiwg 2242 2245 : preferable

owhwmgbwg ] Swhwskwug 2242 2245 : preferable | <hwuwnwwn pk> |
hwunwnnipbwi 2216 : corrupt | <qhu> ] omit 2216 | nwthtght
] + qiwr 2242

hwthtniptwtt ] juwpkmipbwt 2242 2245 | hptowwlp ]
hptiownwly 2242 | <qod> ] 2242 2245 qog 2216 : corrupt | ki Yht ]
ki ns Yht 2242 | wmypunnudpbigut ] wyuunudpligu 2242 2245 |
Uuwnnidng | jJUuwnnidng 2242 2245

wuwwndwn | yuwndwnl 2242 | uknu ] utinu 2242 2245 | puqnud |
puqnidp 2245 | uknt ] ukint 2242 utinu 2245 | unbindtuy 2242 |
hpbkownwlyp ] hpkownwlu 2242

Translation

0/
1/

2/

3/

4/

Question about* Archangels

What reason is there that the archangels sinned (and that) God saved
the human and not the angel? First, because the angels, when they
were created in the blink of an eye recognized their glory and God,
how great He is and omnipotent. Then, without an intermediary, they
rebelled against God, they whom no one deceived.

And man, when he was created did not recognize himself and he dis-
cerned <that, “It is certain> that on account of this sin God is expelling
<me>" And the serpent was the intermediary, and the woman, and
they deceived (i.e., him).

For this reason it was necessary for man to be saved. For he had many
excuses! for being deceived. And the angels did not have any one
as an excuse,*2 not the serpent and not a woman. But they rebelled
against God on their own.

A second reason: because humankind was created as one man. If he
were not saved, nature and many (people) also would have been pre-
vented (from coming into being), but angelic kind were all created. If
half fell, half remained. Because of that the angels were not saved.

40. M2242 has “It is a question about the angels;”
41. Or: reasons.
42. Or: cause. This is a reference to Gen 3:12-13.
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3.4. CONCERNING THE RENEWAL OF THE ANGELIC DESTRUCTION

This brief text occurs in M5690, fols. 1r-1v. A mention of Augustine is found
as well as two citations from “Albert,” probably Albertus Magnus. I have not
been able to locate them precisely. The manuscript was copied in the nine-
teenth century and contains writings of Andreas of Cappadocia.#3 It relates
to two aspects of angelology. It is presumably of Armenian Catholic origin.

Text

0/ Jjunuqu unpnguwt hpbpwnwluwyht Ynpswtdw

1/ Unpéwinidu hpbkownwlwg inpngbugh thpltgknyp:

2/ kL Ogounhinu wuk phk wyupwtt dwpnhlp thpltught. npswth
wuljtwp Eu phipl: bull Gphgnp wuk. wjipwbp thpltught
nppuwtip hpkownwlyp fuwght:

3/ ‘Lu kL ndwlp wuwght pk Epynt npunitp (huhghtt jEpyhtu.
thtut dwpplub. i dhwub hpbpunwlug. hull Ynpswtnudu
hpkounwljug tnpnglugh Yniuwtop:

4/ tL h th npfu wyjuybu dwppuig hplbing wjipwup 1hthght.
nppwl Lt hpkpunwlp. t Yniuwbp h vpru Ynndu Uyubppe
tplypnpny ghpp P gnifu:

5/ TYwup  hpbhpwnwlwg Eu  hul:  hipwpwibship nuu  nith
qhtpwpwiiship gniiy wpn' dh gmiig hpkownwlwg nith
quhnipht 6666.4° hull wjipwt Eu' h jhrpwpwitishipu guuu
gniunp. nppwtt vhniphiup Lb jhipwpwiship gniugu. Uppbkpkpe

tplypnpny ghpp PS gpniju.
Translation
0/ Concerning the Renewal of the Angelic Destruction
1/ The destruction of angels will be renewed by saved ones.4¢
2/ And Augustine says that as many humans will be saved as demons

43. Eganyan et al. 1970, 2:165.

44. Written over another word.

45. Note the Western numerals in the text. It is, of course, a very late manuscript.

46. That is, redeemed humans will make up the full complement of angels, in the place of
those who fell.
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(that) fell. But Grigor#” says (that) as many will be saved as angels
remained.

3/ Behold, some said that there will be two walls in heaven,*® one for
humans and the other for angels. But the perishing of angels will be
renewed by virgins.4?

4/ And in one wall there will be as many saved as there are angels, and as
virgins in the other wall. Albert, book 2, chapter 24.
5/ The ranks of angels are nine. Each class has it own band. Now, one

band of angels has 6666 units. Now, there are as many bands in each of
these classes as there are units in each rank. Albert, book 2, chapter 24.

3.5. THE PRAISE OF THE ANGELS

This document deals with the praise pronounced by the angels in heaven. This
picture of the angels ranked in heaven singing God’s praises of is rooted in the
heavenly visions of the prophet Isaiah (Isa 6), of Micaiah b. Imla (1 Kgs 22:19),
and Daniel (Dan 7:10). It is greatly developed in Jewish and Christian apoca-
lyptic literature, such as 1 En. 14:18-23 and Mart. Ascen. Isa. chaps. 9-10.

The present text, found M286, fols. 312r-313r, is composed of two parts.
The first is an enumeration of the classes of angels, together with their praise,
which in every case but one is a verse from the Bible. The verses are often
apocopated at the end of the line, so the scribe can start each angelic class on
anew line. The enumeration is drawn from Grigor Tat'ewac{’s list in The Book
of Questions (Tat'ewac‘i 1993, 144), which is itself drawn from Grigor’s pre-
sentation of the Celestial Hierarchy of Ps. Dionysius. However, the order of the
angelic classes is reversed and Ps. Dionysius does not set forth the verses pro-
nounced by each angelic class. This reversed order also occurs in the second
copy of the list, found in M537, fols. 231r-232r. We give the text of M286 and
the variants occurring in M537 are in the apparatus. Differences in apocopa-
tion of biblical citations are not noted.

One segment of the text also appears in M682, another seventeenth-
century Miscellany on fol. 71, as part of a composite text titled, Short Ques-
tions Selected and Assembled from Books. The part parallel to The Praise of the
Angels is reproduced below the text of M286.

47. Perhaps Tatewac’i.
48. Apparently “walls” refers