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 Honouring the Covenant to the forbidden
teachings of Traditional-Diabolism & Sorcery.















Proem

The Wheel turns

through the scasons of the vear

s day turns to mght turns to day

Che tmind of the wise touches Beyond where
Drark intentions re—veil The Way.

On any point of the @beel's Great Curning,
Che (lise join as Goddess and God

Dwving, Living. the post for burning_

By Disk, Cup. Sword and Rod.

€ach bright Season contains its own Dark Gein.
s Tife renews 8o Death reigns below

PFor Life must dic to be born within
Cmbracing the Dark the path 19 shown.

In opposites the wheel 18 spun.

In Ligbt and Dark the year 18 done.
fls Light gives way the Dark 1 come
Doors open to the ise where

the @Wlay is shown,

Iﬂgrh hg B.  sembain

Death the cod el lite begins ke jonmes wmin
Thae weil of e spivit world grows thin,
Cher Ancestors wint bevond the pale o puids the Way

Folowing Persephone down the siscels of Hades” winding.,

From the cisling somes a now beginning
el inte the walers ol the cupe wnowledoe gained Tere
The spinil sees acl and knaws thin winning

Maarte Tusing s Teers i dark caverns o the wrd.

Sleep then wnd leam o lessons beyomd the pale
Yet e nal afrad of The mishl
Urve Janthueos of the Crod will fielzt the path hrough the veil

I dreams meturniog into lighl,

Return with oheer then and jrepare the feas:
Faor Lhe Lome dirk mizrhi s st
Reoise wogluss b Cooda, e spivits and the heasts

Yol woithin the einss,

Yule
— {inter Solstice

Hast boneath owhie propanime Phe Wy
Dracbaness tubing, semn Dowes toodarke <t noght

Teast ol Salucndiin - e ed ve mny,

Crather i the Dog of Yule,
[3zht sl sike wanamtd: e the dying of the Larth,
Taste this veur's hureestel Tuns

Prepare the way for the New Year's Binh.

Do the thunes ool Tharkesl nizhe
The Jdeepuest orests of the dark
Prare ool s onee was right

A listen et Lihih's evwl - Hark?

With the sword of knewledge now
Crarve from sooind the rod ol pouer
Bligss soowith the Gl waiun

[z thy kamed this st o
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Imbolc

Light returning to the Barth above,
Heralding signs of new birth now
Blossoming with the potent love
Showing through that prepared below,

From earth come forth the things asleen
To new lile crawling upon the carth,
Forget not they come from fathoms deep
Fashioned by the dreaming birth.

Lite itselt from dark relumning

The Dark Ones seck the caves beneath.
The hashness of the sun’s hight burming
Thew yearn to rest till under the heuath,

Yoo with the wasing light comes promise.
The Night Torgets not all its sons.

Lall “pon shelier of the Croddess™ arms

And rest there as Nature wakes the Son,

Oestre

Life celebrates birth with wanton shining

As the Dark Ones prepare the fuels for the lires to come.

The life of Spring 15 but short repining
As the Night gathers its armies o the unheard drum.

Day is even with sister night
The heart of life beais sirong
With jov and rulitheart cheer arighs

For this cannot last ere tong.

The trees talk now of protecting boughs
Full vielding their branches sustaining fruit,
Hare heralds the coming in again now

Ax the Maiden returns with underworld suit.

Lead on then and bisten 1o the trees
Nuriure them well lo hide thy ways,
The Tree its own World sees

Yot reaches down where stray not days,

Beltain

The fires are 11, the Hames are leap™d

In praise of Sun and all things ol power

Lise now the strength of the light that seepd
[nto this world 1o build your dark tower,

Eest though in the short hours of the dark
Walpureis pathering round the fire
Pance the erected may pole bark

Create the seeding ol vour desire.

Let not the things of light detract

From the Way vou chose deep within,

Use the power of Brother Sun’s pact

With Sister Moon to further dark and deepen sin.

Yot chuose this Path not for its own sake,
But for the Path ol thine awn mind.
Fononw that by the Beltain Fire the Snake
Within will slowly start Lo unwind.

Litha
— Summer Solstice

Now ix the time of the dyving of the Oak-King.

Hzil the return of nurturing dark as the Sun bows away,
Tov the Dark-Giods a hymn now ging.

Bringmyg the darkness and shunning the day.

Trme for the Barth to destrov that which 15 made
Asowe look to gather the weeds [or buming
Turn with the Earth o the Dark as 1t bade.

With now the dise of Arte re-turning.

Doy starts its underworld journey again,
Giving way to dark and things of the night,
The turning-point s Felt by all witch-bane

Prepare then 1o burm and wrn the bight.

Celebrate now the Dark Ones™ coming,
Cive offering in the black ol night.

Iy forest or glade where shade bs looming,
Comvene there with vour covine sight



Liughnasadb

Maw iz the atart of the first gathering-in

The making first bread from the corn that was groen

Al the feast ool John Barleyeorn harvesting-in

From the srowing lime of Year that which was sown.

PFreparmg the land lor the sreal reaping
Cutting and Lhreshing the grain that grew.
Bake the bread now with goodness heapimyg

Feasting now the reaper’s slew,

Chive of vour bounty in endless praising
Up to the Hormed One and s Lady Tar
Sing uf their neverending raising

O at] with vour carnest praver,

The candles now are wased Tor the volive G

Sake ready [or sucrilice soon w be.
Citve back w Farl that which was ta7en
In dark. 10 light. vour blessings be.

IDabon

Crather weed. cul down and harvese that ve will,

The blood of the past feeds the earth,

Criving tuel Tor the rise of the Winter King sull.

Bewin the cleansing for the dead ones” rehirth,

Might is even with brother day
Urnve more the Earth grects the souls beyond.
From aceess the veil now hear their calling,

Answer then and keep the memory strong.

Uhe Grear Oak drops his seomns,
Seeding the earth for the nexs round.
Ciather in bus Troits and sive ve thanks
For all that lies within the ground,

Prepare to welcome once more the spirits

Wander the dark paths with new lessons learmed,

May all that went hetore sustain you

As the ground now be cleared, the past 1s burmed,

fin ending 18 but a Beginning
— Envol

The Wheel tums now to return o the verl's thinning,

As might turns to diy lums o night,
The mind of the wise touches Boyvond beginning,

Pilgrims journcy {rom dark 1o light.

With the company of Dark Gods,
Phe raveller sees and learns anew
Phat the power for change ies within

The Way w mirrour that shaws but true.

By [Nsk the uming of the seasons pul.
By Cup the visions guide 1the way,
By Sword the sustaining needs are cut,

By Rod the Pilgrim his power lay.

in apposites the wheel is spun.

In Light and Dark the vear is done.
As Light oives way the Dark 15 come
Dieors open o the Wise where the Way is shown,






ASENATH MASON

e Way of the Tight

In 1502, & French peasant, Pierre Bourgot met three black horsemen while searching his
scattered flocks, One of them promised him reliel from all his troubles if he would serve
Iime as a lood and master, Soon the sheep were found and Bourgot agreed to bind the
hargain and swore [ealty by kissing the horseman’s left hand, which was black and cold as
ice, The stranger, whose name was later revealed as Movset, was etther the servant of the
Devil or the Devil himself. He asked Bourgor to deny Christianity and promised him gold
and pleasures of flesh in retum tor bis service. At the wial which was condocted nincieen
wears later, Bourrot confessed to attending sabbats and using spells and magic oantmenis 1o
change into wolf and w gain bostial sorongth. As a wolf, he reputedly attacked children to
cal their Nesh and mated with real welves, After that he put on his clothes and changed into
min again, This story s onc of the most famous accoumts of Iveanthropy, witchersfl and
Devil worship. Befere the world became ruled my mass media which advocate rtionality,
spread deception and brain-washing. and invert the old beliefs, the European lore was full
of folk rales and legends of spirits. demons, and creatures which lurked behind the cloak of
darkness, threstening onwary wanderers and teaching the secrets of the Night to those who
sought them. The Devil himself came out of the underworld 1o meet witches and sorcerers
at the crossroads and reamed the Helds with s wild horde of phantoms in the hour of
midnmight, Today these nocturnal phenomena happen as well, Spirits and demons stll lurk
i the dark and the Midnight Hunter still Teads his horde through the wilderness between
worlds and dimensions, The enty dilference is that people choose not o hear the sounds of
the Might. tuming the TV up in the safe shelter of their apartments, while historians and
rescarchers caplain the holy werror of Darkness merely with psyvchological wrms or simply
reject it as superstition. But the mysteries of the Night cannot be deflned by the same
symbolism as events of the Day. The Kingdom of the Night s the realm of the Trranonal,
the Linknown, the Unexplained. It is the unholy time of dreaming consciousness. sacred
terror, which hes outside the boundanies of reason. And it can still be accessed by those

who seck to be transtormed by the Primal Essence of the Night,

The Way of the Night or Fia Nocnrna 1s the practice of stepping into the Dark in order ta

meet the Devill the Unholy Inittater, and to experience mystical transformation of the soul
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by attending Lhe fesst of terror, ecstasy and liberation through transgression of mundane
faws and limilations. These mysteries include the pact with the Devil, the midnight ride
with Death. the orgiastic festival of the Sabbat, and the journey to the Underworld where
the soul is stripped from mundane attachmenis, dissected on the altar of the Horned Lord.

transformed. and finally resurrected to the world at Sunrise,

The Dark Initiator appears at the erossroads al the stroke of midnight, He draws blood from
the sorcerer’s left hand in order to sign the contract, It was helieved that the pact writien in
the signer's own blood carried his life-lorce and thus pave away the soul to the Devil. The
motifs were usually quite mundane, the love ol men or wemen. honors. riches, and curnal
pleasures. But there were also sorcerers who sought power in itsell. knowledge and wisdom
hidden behind the closk of Darkness. To those seekers the Devil appeared as the mediator
between the world of man and the kingdom of the Night. He bestowed mystical death and
imitiation upon their souls and opened the way o the Dark Side so that they could 1T
through the borders of the worlds in the trance of midnight ecstasy. Afler signing the pact.

the Devil was belicved wleave an imprint on the Initiate’s soul. This imprint is the mysterious
p 3

is sometimes identified with the “mark of Cain™ which he received from God when he was
cursed and exiled to become “u restless wanderer on the earth.” Depending on eccult tradition,
it 15 interpreted as a hom which prows out of Cain’s forchead. or an imprint which was
[ormed when Cain was hit by the jewel from the crown of falling Lueiler, or an emblem off
his demonic heritage, marking him as the Son of the Serpent. Regardiess ol interpretation.
the mark always represents awakened consciousness, the spark of Divinily Within which
teniles the fire of lust for knowledge and power. “the spiritual desire of sin” by which we
are lempted to pursue own self-deification, The Devil’s imprint marks the Initiate us the
descendant of Cain, the wanderer on the path of exile and transgression, the solitary traveler

on the Way of the Night.

The rites of the Night are based on the concept of mystical transformation of the mundane
into the spiritual. The meeting place of these two realms is the crossromds, the mystical
point tfrom which the practitioner can access all worlds. planes. and dimensions. ascending
ta the heights of heavens and descending to the depths of the underworld along the avis
s, the spine of the universe. The crossroads are also the point where the walking and
the dreaming realms inlersect and infuse each other with visions and desires. Here, the
wanderer on the Path of the Night meets the Unholy Initiator and opens the gateways of the
soul by spilling one’s own blood and signing the pact with the Dark Sde. Finally, here also
bepins the journey to the Sabbal. the unhely conclave of dreaming souls. In order to get
there. the initiate has to summon the Grim Reaper himself. the one who separates the soul

from the flesh and vpens the way for the trance of midnipght ecstasy.



The formula of spiritual transformation through the juarmey with Death is provalent across
the Marthermn, the Western and the Ceniral Burope m the tolk mle of the Wild Hunt, The
myth represents the sacred allegory of initiatory death and spiritual liberation upon the
necturnal jourmey with the cavaleade of phantoms w the heart of the underworld. Depending
on the region. the Wikl Hunt is alsoe known as Woden's Hunt, Cain’s Hunt or Wilde Jagd,
and amaong leaders of the horde legends mention such Ngures as Woden, Knecht Ruprechy,
Rerehta, Holda (Germanie folklorer, Herne the Hunter (Celtic sod ol the woods), or
elleguin. the black-faced emissary of the Devil {France), The Midnight Hunter is the
Hormed God of witcherafi the Devil of the Underworld, or the black lord of Saturmian
mysteries of death and spiritual transtormation. Semetimes he is the Grim Reaper himscll
In the hour of midnight he leaves the underworld with a phantusmal group of specters. souls
ol the dead. friries. werewobves, and demons, and the whaole retinue roams in a wild pursuit
across the land, sbducting mortals o the underworld inorder to release their souls from the
bands of flesh. In folk accounts the hunters were described as black and territying. riding
on black horses or hlack goats, accompanied by black and broad-eved hounds and ravens. It
was believed that secing the cavalcade was an omen of catastrophe, war, or plugue. and the
death of the one who witnessed it The Midnight Hunler had the power to scparate the soul
from the flesh and to pull people’s spirits away to join the Wild Hunt during their sleep.
Common people who took part in the ride were found disorented and confused. having lost
the sense of time and place, not always remembuering the happenings of the night. Witches
and sorcercrs returned empowered and rransformed by the eestatic soul-flight and the

initiatory descent into the underworld.

The legendary time of the Wild Hunt is winter, the season of Satuen, the Death Reaper, whe
presides over the Twelve Nights of Yule. days which belong neither to the Old Year nor 1o
the New Year, At this time cosmic order is suspended and the rule in the universe 1s seized
by Lthe Primordial Chaos. In the Curopean folklore i was the time when the world-order was
reversed, umans became werewalves, and the dead lefl the underworld to Feast with the
living. It was the Feast of Saten, the Supreme Lord of Time. the Reaper of Souls. The
cavalcade appears at midnight. which is neither past, present. nor fulure, in the mystical
moment of non-being, when the profane time is shattered and a crack opens between
dimensions. They ride between the realms ol sleeping and waking, separating spirits [rom
their material vessels and summoning them tw join the cestatic soul-1light, announcing the
Beginning of the passage with the sound of the Hunter’s hom, The living are taken to the
underworld to visil thewr dead relatives and ancestors, Sometimes they are transtormed into
phantoms or werewolves during their journey with the spectral rebinue of horsemen, This
flight ol the soul is g recurrent theme In wilcherafl sabbatic traditions, shamanic mysicrics,
or pacts with the Devil signed with bload at the crossroads of the worlds, The Midaight

Hunter i= the Homed Lord of the Sabbat, the psychopomp who guides the souls bevond
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limitations of {lesh, expands human awareness beyond mundane senses. and nitiates the
seekers into the mysterics of the Night. He imvites the wanderer on the Way of the Night to
[Ty with him between the worlds, in ecstatic trance of frengy, accompanicd hy roaring, horn
blowing, and wild cries which can be heard but remain invisible to the eves ol the iznorant.
[t is the trance of limitless ecstasy, dynamic journey which transforms the soul and opens
thi senses for the experience of Primal Darkness, the source behind Creation, For the

uminitated, however, such a shift of consciousness resulls gither in madness or in death,

The sabbatic gathering occurs both on the material plane and in the astral sphere of dreams.
In the initial phase it involves costatic trances and practives which put the material vessel of
the soul o slegp, while the mind remains fully awakened. The spintl scparates [Tom the
body and ascends the astral plane to join cestatic {light with demons and ather dreaming
souls, and to experience unholy communion with The Hored Lord himselt or with the
Dueen of Night, the lady of the Sabbut. sometimes believed tw lead the wild retinue of
ghosts and phantoms wgether with the Midnight Hunter. One of the legendary gifts of the
Dark Initiator is the skill of shape-shifting. Transformation beging on the mundane level, by
means of applving magical ointments and oils on the skin, or by wearing masks and costumes
representing the animal or creature whose shape and skills the practitioner wants W acquire.
Then, by using trance-inducing techniques, such as inloxicants, hallucinogens, specific
breathing patterns, sex, dancing, running, chanting, cte. the body s put into comatose slumber
and the soul is eeleased o ascend and flv with spirits and demons between worlds and
dimensions, Deseriptions ol such transformations are known from many lilerary accounts
in Furope, from ancient Limes until the previous century. Warriors changed into walves or
bears for the battle by weanng ther skin and acquired fierceness and strength associated
with these animals. Sorcerers shape-shifted into wild beasts to travel through the planes and
perfonm malefica. Witches assumed animal shape to fly 1o sabbatic gatherings, Itwas believed
that certain animal forms were suitable [or ravelling, while others served to acquire skills
and strength needed for specific magical work, For instanee. witches and sorcerers changed
themselves into mice, cats, locusts, toads, or other small antmals so that they could ereep
throueh small holes i the ground or through the walls, atier which they regained human
shape. In order to Oy e the Sabbat, which was usually held on peaks of mountains or in the
wilderness. they turned into owls, ravens, or bats. When they wanted w harm thetr enemies.
they assumed shapes of terrifying beasts, venomous snakes, werewolves, blood-sucking
vampires, or olher legendary creatures of the Night. They lurked for their victims by the
roads, tields and in the forests, waiting for 2 chance to grab them. or they squeered through
the windows when their victims were sleeping to suck ther life force, pmson their dreams

and strangle their children,

The art of shape-shifling combines metamaorphosts of the astral hody with the shift of
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consciousness nto atavistic. primordial instinets of the beast. Human consciousness s
temporarily lost and the practitioner acquires animal powers, such as extraordinary strength,
dcute senses. or enhanced agility. Human nature is put aside and the person is driven by
pure nstincts and wrges, lust, ageression, thirst for blood. and raw savageness  hence the
legendary image of a werewaolf as a senseless beast which attacks even the closest relatives
in a fit of rage. tearing thew bodies apart and feeding on thear fesh and bloed. This 15 a
mystical communion with the personal “animal soul™ and the archetypal ancesiral
consciousness. Transtormation inte a beast of the Night opens access o these hidden depths
of the Sell where the primordial atavistic memory lies buried under the favers of cultaral
indoctrination and conditioning, By wearing animal dispuise, costatic trances, nmoxicants,
and hallucinegenic substances contaimed in magical potions sod eintments, these layvers are
storpped down and whit remains is the inner Beast, identilied in the Jungian psychology as
the Shadow. the dark. repressed aspects of consciousness. s archetypal image i the
European lore is the werewol, the fvearthirapos, nocturnal predatory beast feared by humans
and animals, demonie, hlood-thirsty ereature, preying al might to satsly il vielent imstimets,
By releasing this part of the soul through rites that induce ecstasy and allow for the change
of form, the practitioner embraces this dark primal essence of the MNight mnherited from
human antmal ancestors. This is sparttual therianthropy. the experience of primordial soul-
flight which occurs in the state of dream-hike costasy, when the boundaries between the
worlds melt and disappear. In the “beast trance”™ the practiiioner cxperiences mystical
regression to a consciousness which is pre-homan and pre-evolutionary, This has to be a
valuntary condition, used to empower the soul inits spiritual ascent, otherwise it can bind
the person W one’s low mshinets and bodily urges. thus resulting in regress ruther than

progross on one’s magical path.

[he world of the dead. the eternal Kmgdom of the Night accessed through the rites of Ha
Nocrrra. is belivved to be an inverled image of the world of the living. Accerdingly, in the
rites of the Might the world order is rurned upside-down and the conventional values are
inverted, To open the crack between time and space, we have W dance widdershins against
the laws of the universe and return to the primordial source of the WNight, the essence behind
Creation. This s the sabhatic Hevenfanz, the imitlatory tegression o the rool of primal
consclousness. For this reason nocturnal rites include those practices which are viewed in
the mundane world as perverse, unlucky. evil, or forbidden. Here we encounter the infamous
rituals of the Devil’s Sabbat, the Black Mass, and oither legendary works of blasphemy and
sicrilege, Blood sacrifices, murder of animals and humans, cannibalism, and the experience
of the divine through perverse sexual practices were common clements i these rtuals,
Participants of the Sabbat reputedly reenied the Lord™s Prayer backwards, worshipped the
Drevil by Osewdlem Infame, renounced religion and sacraments, and descerated the hosis.

They spitted and urinated on crucifines, sacrificed unbaptized babics, feasted on their flesh



and blood and made potions of their fat, They danced widdershins naked around the fire,
hack L back, as this was considered obscene and perverse, and linally the whole ceremony
culminated in free indulgence of lust. with partcipants copulating with the Devil and the
demons. Ina similar way, the infamous Black Mass included such practices as consecrating
the hosts over women’s genitals, drinking menstrual blood or semen, sacnifices, sexual
excesses and other accounts of ranspression which characterized the coremaony as the parody

and reversal of the Christian mass.

Regardless whether these descrmptions were only a myth or if these practices really 100k
place in the dreaming world, they can still be used as examples of antinomian de-
programming, inspiring us to strip down the lavers of social and psychological conditioning
or simply o make our magical practice more exciting, The ke term in the rites of the Might
i “the law of reversal” — acting against the commenly aceepted world-order, inverting
conventional values so as 1o tear the verl of social and cultural indoctrination and to retum
to the heart of Primal Chaos. This is a taboo-breaking, antinomian way ol [iberating the
spirit in a limitless trance of unrestrained freedom. But this quest is always individual and
reguires facing personal lahoos and inhibitions. Obviously. the Black Mass with 1is
blasphemous anti-Christian elements will not be liberating to someene who is not Christian,
Sexual orgy will not bring freedom from moral restraints 1o a swinger. And ritual nakedness
will not be ground-breaking for a nudist. The thrill of Tiberation is only achieved when the
emploved practice ranscends that which lics within the borders of safety. morality. routine,
or convention. By explaring that which seems repulsive, dangerous or forbidden, we
transgress our limitations. What was disgusting becomes fascinating and 15 embraced with
joy and delight, as this is the Law of Reversal, the Sacred Regression, the Way of the
Oliphoth. The Lord of the Sabbat is black and ugly, repulsive and obscenc, yot at the samu
time awakens lust in participants of the festival, Sexual congress with the Devil is pamtul
and abusive, vet it is ofien described as torment mingled with delight, culminating with
madness of sensuality. The Devil whips, tortures, and abuses participants ol the Sabbat,
inflicting pain but at the same time cestatic pleasure, thus tansforming the whole celebration

into an unholy feast of tlesh with a sacrilegious combmation ol sadism and masochism.

The whole concept of Fia Nocrrna is based on the principle of reversal. It rgjects the Light
and afMiems the Dark. It occurs in g wildemess, in a desolare, hidden place, as opposed Lo
structured. civilized world of man. This is the heart of Prunordial Night. Celebrations arc
usually held at night, at the tme of the full or dark moon. which 15 the mythical tune of
werewolves and malefica, works of darkness that are hidden from the light of the duy. lis
essence is unconstrained freedom on all possible levels of exisience, sacred fransgression
of mundane laws and regulations. Here, the world of man 15 replaced by its inverted and

distorted version: the heavenly by the infernal. the conscious by the unconscious, the right

19
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b the lefi, the waking by the sleeping. the rational by the wrrational. the godly by the bestial,
the day by the night, IHumination is sought in Darkness, The Unholy Inittator is black and
terrifving, He embodics the terror of death and the dreadful essence of the Grim Reaper
who cots the cord that bmds the soul 1o s incarnaie vessel. This act of liberation is feared
because it separates the soul from the safe, predictable world of mundane existence. Even
n sparitual sense mvatery “death” evokes much anxiety and many contemporary forms of
magric tend w avord the holy terror of the Grim Reaper in their paradigm of occull initiation,
But the return to the Womb of Darkness is necessary to be transformed and rebom as the
Initiate of the Dark Side. The Midnight Ride can be terrifying but it s also rewarding and
inspiring. And once you experience the primal ecstasy of the Night and return to the world
changed by 1ts translorming essence, enrched with the divine inspirational knowledge. it
can become @ powerful vehicle ol your personal spintual ascent. Well, at leastif vou manage
to retain & certain degree of sanity to survive the transformation and embrace what it may
bring. The Way of the Night is the transition into primal cestasy through the experience of
“dheath,” when the soul 15 separated from the body and taken into the funcral carriage of the
Midnight Hunter, This spimit-journey, the cavalesde of ghosts, and the noctumal meeting
with the Dark Initiator at the crossroads of the worlds, are the distinetive elements of going
lorth by Might. The mystical wransformation of the soul through the nocturnal flight is revived
and reswakencd, and the mitations ol the senses are shattered in the ecstasy of unconstrained

freedom of the spint,
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Prest Countrp Curse-Magic
Footstep Magic bp Gemma Garp

Much of traditional magic relies on the obtaining of 2 connection or *magical link™ with the object of the

working. allowing the practitioner 1o win influence over the target of their work. These conduirs of
connection: be 1]1;'} the knots touched 1o waris., or 'r\odii} substances collected by stealth and incorporated
into a poppet or magical likeness, may be emploved by the practitioner to exert their will and influence
for efther beneficent or malefic results. Footstep magic 15 no exception, and 15 a very potent method for
establishing a magical link as a tool for *double-ways' working, and may be emploved for the purposes of
healing: to “pin down” and diminish an ailment via an iron nail and the footstep made at the moment of the
ailment’s attack. However, the particular method here oo be deseribed would tend o be more often employed
for malefic intent, The footstep, or footprint, s a most personal mark 10is the mark of one’s path througeh
life. and atrail left behind that may be fellowed magically ke fire along guspowder. The oot that leaves
the mark bhares the scars of every step its owner has made in them, thus being 2 good part of the reason
why shoes and boots are often found concealed within the fabric of houses as a folk-magical decoy for
any maleficia directed towards their owner. much in the same manner as a bottle filled with hair, nail

parings and bodily Nuids



Ifa good footprint left by an individual to be worked upon can be found, then a practitioner
can have a potent influence over them. With great care, the foolprint must be lifted, and
removed to the practitioner™s place of warking. Here. thread and pin magic are employed to
contain und secure the magical link with the footprint’s maker. The footprint is skailfully
fenced in by use of such things as sins, thorns, small sticks or matches, o "pin down’ the
essence af the target of the working. The act of pinning is also magically svmbolic of the
injection of will or influence, These *fence-posts”are then caretully woven round and around
with thread; an act of binding the strand of fate and future life path of the individual unto
the influence of the practitioner. be 1t for geod or for ill and via whichever methods are most
sutted to the results desired. This 15 not @ working of brevity, but one in which. via the
keeping of the lenced-in footstep 1s to be worked slowly and carefully excouted over a fong

peried of time,

The Lead and Nail Spell

Another method of working that may be employed for a vaniety of needs, for good or for ill:
15 the lead and nail spell, abthough i, like footstcp magic, may more usually have been
employed for the execution ol a curse. 1115 again a spell intended to fast and to work over a
long period of time, and thus the immortal lead is cmployved. It calls upon the aid ol chthonie
force and an iron aml, representing the will of the practitoner. 15 emiployed to “pin down’

the mugic and to exert the magical influence over the target of the working.

A sheet of lead is to be obtained which, it 15 sand. will be all the more potent 111 has boeen
stolen from ibe roof or windows of a church. A hammer and & good iron nail are required
ilso, and these are o be taken. under the cover of midnight. to a churchyurd. Here, in the
area oulside the north door, the Circle of arte 1s 1o be worked. and a small hole dug before

the chilonic force is ratsed by circumambulation and low chanting.

Kneeling hefore the hole, and by the light of a single lantern. the iron nail is taken in hand
to inscribe the words of intent. alonyg with any pertinent signs, inte the sheet of lead. all the

while with the intent of the working being mutterad over i

The load sheet is then 1o be rolled up, with the mscribed side being mnermost. and placed
within the hole. The hammer and the nail are then to be taken up. and the nail held poim
downward over the roll of lead. As the words ol intent are uttered a finul time, the nail 1
struck right through the lead, pinning it to the ground. The hale 1s filled in being mindtul 10
replace the wrl and ke every care to ensure no visual signs are left of the ground having

heen disturbed, less vour spell be discovered.
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The Parslep and the Cursing Psalm

fn West Country tradition. the Parsley is quite possessed of an evil reputation, thus it may be
emploved within magical workings of malefic intent. Within all such workings and rites,
the parsley may be burnt whilst the curses and words of intent are uttered into the nising
smoke as it issues forth. Within Cornish magical tradivion, all workings of blasting against

enemies and wrongdoers are anded by the employment of the 10%th Psalm:

“Hold not thy peace, O Gad of my praise; for the mouth of the wicked and the month of the
deceitful are opened against me: they have spoken against me with a {ving tongue. They
compassed me about alsa with words of hatred; and fought against me without a cause. For
my love they are p adversaries: bt 1 give mvself wnio praver. And they have rewarded me
evil finr good, amd harred for m love. Set thow a wicked mar over hime and et Satan stand
af hix rivht hand. When he shall be judged, et hin be condemned: and let his prayver
Become sin. Let his davs be fesw: and let another take his office. Let his ehildren be fatherless,
and his wife @ widow. Let his children be continually vagahonds, and beg: let them seck
their bread also out of their desolate places. Let the extortioner cateh all that he hath; and
fet the strangers spoil his labonr Let there be none o extend merey unto hime: neither let

there be any to fovenr his fatherless children. Let his posterity be ot offs and in the genevanion

following let their name he blotted out. Lot the inquity of his fatfers be remembered with

the Lord: and let not the sin of his mother be blotted owr. Ler them be hefore the Lord
continually, that he mav cut off the memory of them from the carth. Because that he
remembered not to shew merev. but persecuted the poor and needy nan, that e might even
sley the broken i heart, As fie loved cursing, so let it come i im: as he delighted not in
Wessing, sofed it be far from him. As e clothed limselfwirh evrsing (ke as with hs garmen,
sa det it come inte s bowels Tike warern, and fike ail into Jis hesses. Lot i be unto him as the
aarment which covereth him, and for a girdfe whevewith ke is givded continually. Let this
he the reward of mine adversaries from the Lord, and of them that speak evil against my
sowd. But de thou for me, O God the Lord, for thy nome 5 sake: becatise thy mercy 15 good,
deliver thow me. For Tam poor and needy, and my heart s wounded within me. { am gone
like the shadow when it declineth: T am tossed up and down as the locust, My knees are
weak throush fasting: and myv flesh faileth of famess. [ became alse a reproach wato them:
when they looked upon me they shaked their heads. Help me, O Lovd my God: () save me
aceording to thy mercy: That they may know that this is thy hand. that thou, Lord, hast done
it. Let them cnrse, but bess thon: when they avise, fet them be asharmed: bt let shy servant
refoice. Let mine adversaries be clothed with shame, and let thenr cover thenselves with
their own confusion, as with a mantie. 1 will greath praise the Lovd with my mouih: vea, |
will praise him among the mudtitede, For he shall stand ar the right hand of the poor, to

save fim from those that condeman Bis sonl.”



To Summon a Turse

The Cornish witch, when seeking to conjure

vengelul spirit forees and curses upon an
enemy or wrongdoer, mizht ke themselves
te walk along the winding paths ol the
towering sea clifts, climbing to the highest
rocky oulerop. The wilch shall have with
them @ hom, and here, leoking out over the
sea, their working staft in hand. the wiich
will conjure lorth power from the darkest
parts of the wmualmons “well of emotion”
and the black apirits of the wind (o convey
their will. The words of inlenl are cried oul
and the horn blown o summon the curse

andd send 1L forth w descend upon it quarry,

dn JU-Wishing Bag

Here we come o @ working of true West
Country “black witcheraft™; intended to hring
ill-Tortune and disaster upon o person,
pervading their life, work and home. To
perform it. a draw-string bag of sacking
nulerial is e be made. In great secrecy, the
witeh must visit the property of the victim,
and into the hag must be placed a little
samething from evervthing that is owned by
them and s of thewr life and wark. In the
case ol i farmer for example, we ane old
thist the witeh must place such things in the
bag ~as a feather from the cockerels, hair
lrovn the cows ete, even nuts and bolis from
the truciors, com 4:11"111([';::'5,'~ carls, ele.” The
witch will then remove the curse-bag to their

place of working, and there prepare the Clir-

cle ol Arte with a large iron cauldron of

molien tar, bubbling over s fire. The hag s
held aloft the cauldron and at great length
and in zreat detanl are curses agaimst the
victim spoken over the bag asris lowered
inte the hlnck tar and there lell Tor some et

time. When the witch has determined the

time is right, the carse-bag s lled ool of

the molen tr and hung insome ploce 10
drv and harden. “When if s ready, the
hardened curse-hag is taken. again in great
secrecy, back to the property, and there it is
o b well hadden, betund a rooltimber being
a tavourite place for such things, and leti to

work its banelul inftuence.

Ffor the Punishment of an Unfaithful Lover

One must buy a new candle and s price must nol be hageled over. Take the candle e the

hearth with three pins and at midoight lighe the candle. Hear ther the point of each pinn withun

the tlame before sticking them into the candle whilst uttering the following words: "Hhrice

it candle Deoke B owie, and dhivice il et shall fesden be ™
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To Curse an Enemn
To inflict a slow, vet terrible wasting curse
upon an enemy, the witch shall collect much
sont: the charm will be all the more

efficacions if the seot can be gathered from

the firg-hack and chimney of the victim of

this bancful work. The witeh shall begin o
make 3 maodest loal of bread which shall be
blackened by the soot being added o the
mixture. As the dough is worked. the witch
shiall have their mind firmiy fixed upon the
victim and the things they are o sulter as a
result of the curse, muttering and “working’
these things into the dough. When 1t is ready
tn be baked, the witeh shall hold aloft the
loaf and 10 the O1d One's name they shall
‘Christen” it with the name of the vietim:
marking their initials upon it before it is put
into the oven. The wich shall then take up a
good large knife; marking it upon the hilt
with the name of the one who has been
wronged by the one 1o be cursed. and in the
O One™s nmie it 1= Christened’ . When the
curse-toaf is ready, and whilst it s sull guite
warm, the witch will hold the knite above 1t
and pronounce over the loaf the curse that 15
tor full upon the wrongdoer as the knife is
plunged deep into il The knife-stuck curser-
loat is then to be taken by the witeh to some
secret, dark and damp place, und there it shall
be hung up and Lol As the loal disintegrates
by mildew and rot so shall the vietim of the

curse sufter greatly,

To HBill an Epemp

The witeh, by stealth, shail carefully go
about gathering things of the victim,
intumate and personal in nature, Such things
as nail parings. hair removed from their
brush or comb, threads and picces of fabrie
torn from their clothing — undergarments
that are unwashed being the most potent
magical hnk of this sort - table scraps from
their meals, soot or ash from their fire, earth
taken from the middle of their footprint, and
anvthing else intimately linked with the
viclim the witeh is able to gather over a
period ol time. When the cellection is
thought complete, the things are wgether
bound and mixed into a viscid mixiure of
baneful herbs and flour paste. This
execrable mass 15 bound round and around
with string: fixing it to a stick which has
heen prepared especially for the working,
At etther end of the stick, lengths of stning
are affixed, and at the ends of these are twao
hoted (Tint hag-stones tied. Upon a suitably
unpleasant night. the witch will journey out
taking the curious device to a lonely large
old oak tree. There. the device in hand, shall
the witch make lengthy  sinistral
circumambulations and dances around the
tree, all the while making dark incantations
of the victim®s fate, At the rite’s climax, the
witch shall stop: throwing the device with
shrick up as high e the ree as can be
mustered. There shall the thing be lelt (o b
torn at and destroved by the clements 1o
bring a wasting death upon the one i

represeints,
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what needs to be done  from this the cauldron is yours. The sercerous Fate is the exile.
where cities are erccted, sojoums reached and the Journey 15 marked by constant memenls

of ereation and renewal.

There is continuity in the sorcerous path that brimgs the light of heaven downwards upon
the carth, The eternal becomes temporal and subject to the cirele ol birth. decay and rebirth.
In this we find the Maidity of the Cralt. What makes this possible is fire, the power of tlux
throughout time. The Sorcerer moves the world Trom his chosen exile. always walling the
borders  like Iblis marks the limit of divine possibilities. The sorcerer knows the liery
kernel of [ove and becomes Iskariotes whenever the fire of need dictates, The legacy of the
fire is taken from the creation prior 1o the creatures of clay i this the fire of the first
soreerer Tinds continuation. But this fire is of a cold heat - like the light ol the maon, and
imites the reality boyond the world given fife by the sun. The nocturnal world  like the
depths of liquid space - gives shape to fantasy and impessibility as the light contained in i
manifests outward in the impossible possibilities that move the silent current of the world
subily. The First Sorcerer who we know 1o be Lord Qayin represents the fire of transmiltance

of the hoiling blood of the votaries of the clder gods, the faithiul ones.

The First Sorcerer was cursed by divine blessing — this accursed hlessing was the gifi ol'the
eves. The eve of Sun and the eve of Mooa were opened and the landscape he saw was
striding across the visible and invisible. In this lies the secret of the sorcerer’s eve, the third
which is a seeret profound. He gained the sorcerous vision that in turn generated a social
resentment, a conscquence of seeing too much. While the sorcerer himsell turns into a
solace [or civilization by his unique perspective. he himself struggles constantly in the
fields of compassion and misanthropy. This dual vision brings hope. ecstasy and FH=CTy
because the Sorcerer sees what 15 but also beyond. He sees 1 world of one eved solar

beings that approach the noctumal fire with fear and obstructive sentiments.

Lord Qavin is the solar heing blessed with the opeming ol both eves, by his Iransgression
and attack upon blindness and gained the fig of good and evil, This blessing can be understood
to be caused by the fire encapsulated in the rune mand — the need Fire thet makes the waorld
tree bleed and opens the mid-quarters - symbohcally, the lunar perspective gifted by the

MNorns as they are contronted and challenged.

As such. Lord Davin is the fire that 15 never still, the author of he nail that never cools, He
is the Man of Wood and the fire that burns through llusion and reveals tee world red and
raw and invites you to walk its scales, The soreerous path is one of courage  for to truly see
will shatier the sun and it will bring vour blood to boil, A curse or a blessing  may cunning
of the dexter and sinister be thine as you receive its scorching pain as a gift - as a hagstone

kept as you walk towards the caverns of the Fates to take what is yours.



From this b give this rie that for some will serve as celebration of this gilt o and vet for
others s execution will be the bemnnimy of dedieation and a traumatic awakening from the

blind slumber in the world of clay.

You need o obtain g skull in human form of hone or waood and vou need e approach the
wild and there search the Holly Tree. You will bring with vou myrrh, obive ol ochre, candle,

arthame. wine, water and bread under the light of the moon.

Upon entering the borders of vour world and the forest you shall place ai the edge a pinch

ol myrrh and wine and vou shall give the followimg praver:

HHieve come fiere by the river af sudiess

Hrcrve comie fo the edee of the warld covervd i e solden drape of the sun
[ stenned Brere ar the vdge aof the waorld and beg me entranee

[ szamd fiore as the wick awalting iy fgnition,

Receive e well fand of Dlocd

Reeoive myv foot npon vour fand as g toker of venerarion

Bless this sy foor ihar shall wall vour seales

Hless i heing thar searclies the stolen five

Reveive me, Blesy me, Tam freve!

Ampir!

Wenture within the woods chanting silently:

Hu-Clanving-Flie-la

When the locatnon of your calling responds 1w vou  go there and sit down. Undress until
wour noked esh s eaposed o the wardens ol grove and night. You will then light a single
candle and anoint it with vour saliva. Hold the candle in vour hands as vou raise it o vour

Brow saving

Fhiv lighi eive fo wesell Warcly see ax L ser oo Delive affame T this nighi

Coive fo this five the e five wheve [ e rise and reswreeed

Macge the candie in the ground and burn rich amounts of mvrrh and take out the skull,

Anoint the skull with mveeh and wine and as vou ook into the cavities of the eye sockets

recite fervently with dedication:
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M Eves furve been opened

! have caren the friie of the Forbidden Tree
§ hrave becone o Mo of Nigli

v the saceifive of the kid aned

! have made Roed The Mawnd

By his Sacrifice

The earth fras trrsed fmio floed

{ herve covered mvself in the earth 5 skin
And ax e harlor T shall walk

Tl mreeny werrils

§will fay maked ond dead

Aned take ofl what [ oan wake

bl oo e Lovers amongst

The duangheers of Oavie

Aned when [ grow old

F bl agaier e o e Blood stained Mownd
Wheve Do shalf Bl the vorer ohild
Awcd wpont the Ossuev af o deed

§will proserare fike the firsthorn Deval

fovdrer npsoe o !

The never seiting stars

Sholl swrrond e

Ax f feel the dageer entering

e ceainst both and the both against one
Dwill e my (Tesl aned let loose

Fire Bloodd of Tides fo comme

Blackencd the carth and mirned

M flesh inier Flames of Indigo

Uipawy the fiest sacrifice the lase
Must he done

For onlv such as T and

Such as e woe shall shed the xkin
O mrany masks fo remain ey

Andd uniguely the same

Forked i the Tongue

Of Lies thar terns wpemn

Tesedf te netlvastt the Fire

Fremm bedow fecvine only

The hones o beliold

And frivm the bones the

Srernwm, Skodl and Spine

Wiy resurreciod (nfo a purple
{rows as the winds blew

I frem the qrarters of the World
I shrald Toesde 1or the shy

Aned all avonnd me

Fwill see the sivteen Faithful Ones
Arireing me with off aned wine
Awd thev shall whisper within
The silence

The words af power thet

Mewele the Meatrin, Helix

(qn"f'f.'f{‘ cned .‘]':Ifh{j.l"(’

Aned ax the Third sacrifice

Here consumed a chifd

Will he born from the ashes
WTnieee oof Brvee weith

Croalddens flre hrning

As e halo around hus black hair
Frimm coal dark cves

A drop of gold will he wepn
Awed the eleifed vl wake the skud!
A fermr of hix farher

And vemiure ont within the
Werld fields to haeild and

Tor destray

Marv times aned mamye iimex vet apain § sholl
Shod vrve Hue and walk on
To make sacred my facher s

Transgression



Make e He, make me She - L am e etornal resurvection

Whowe the fruth is i wmwavering Hahi fenied bv ane saud meeting his soul
Lt thiv nighy e the nichi thar gives eteraal Hehe adl over the land

As b slens my sond te he the Ohie thar is withim AN

Awmien

You will now place the skall at the rots of the trec and vou will pour wing
over 1L and offer wine and bread and vet again vou will recite the words of
comimemoralion. Doing this vou will drink softly from the wine and at all
tmes aflix vour gaze upon the skull, This beng done you will smear the
shull with carth and wine and engage a fove play with the skull using vour

feends and eves. Recite the commemoration a third time during this phase.

This being done, lic down and prescnt the skull o vour three eyes, vour
heart. your novel, cenitals, Teet and hands chanting ot all tmes the sacred

waords: Hu-Oavin-Hua-la

Lt the skull rest at vour genttils and recite the sacred words undl vou feel a
lre blazing from the groin through the skoll and infest vour bady. In fire get
up and place the skell at the candle and pour wine over the skall and the
candle, In darkness take vour knife and offer blood' e the skull and o the
tree. This being done cut a twig from the tree ancinting the wound with a
kizs and saliva as vou give thanks for s ollering. Covered o carth and wine
dress your clothes and bring the skull with you o yeur dwelling. Here vou
will Hight another candle Tor the skull that s placed at vour bedding. You
will shower and anoint voursell with the perfume of roses and flowers and
oo o bed with the twig yvou cut so vou can watch vour dreams ss wnise and
mugworth are burned at the lelt side of the skull together with the candle, a

alass ol wine at the right side.

Lipon awakening note your dreams and note the day: for a cvele of seven
months yvou shall venerate the skoll i conformity with this rite and the counsel
given i dreams, In this hies vour gurse, blessing and cunming, For some
shall perish by the fire of the skull as others shall regain lite by the work of

the skull  this 1s a matter a million times true!

It should be noted that this simplc and direet act of Bloed Bond s cxacthy st a padency

x'--n. rein o Hnuuum mlh |I1r. ‘-\-I'IIFII r-'rﬂ ine i the skull or the soul or souls of s snendance, Hm'
| s Hhe T1Iuml 15 e only thunc' bt sl s tosd tior Jide and soul,

aand Ll_.j(..ﬂl myriad ol fomms Caotion and confemplaton 15 by this

i ...[ fn.l'l.l.U.n
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ntorication, Seership, and

By Sarah Lawless

My beloved friends who practice the arte of magic nform me [ am a bad influence. vet they
all say it with a smile on their lips. | am the seductive siren oftering drink and smoke and
unguent; soothingly saying to try and trust, ~it will be pleasant.” and “vou’ll be line™. All
listen and trest despite the mysterious twinkle of mizschiel in my eves. | brew meads and
potions in my wilch’s kitchen of bones and skulls. 1 blend herbs to smoke and burn as
mcense. | erafl witches™ unguents of belladonni, datura, henbane, and mandrake, my belovad
solanaceae, which 1 blend with rendered animal Fats, bone dusis. and ashes of feathers for
the artes of iying and shape-shifting. T grow the poisonous plants of ancient Burope in my
parden and wild harvest the white-spotted red mushroom in forests o birch and bir with my

sharp witeh™s knile T am a priestess of intoxication, o sceress. und u poisoner.
The Path of Intoxication

*1 bathe thy palms

In showers of wine,

Im the lustral fire,

In the seven clements,
In the juice of rasps,

In the milk of honey™

— The Iavecation ol the Graces, Camming Gedelica
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To follow the path of intoxication is to surrender control, to walk in the footsteps of the
ancient cestazic culis, and 1o become an intoxicant onesell’ se the energy ol your presence
alone seduces people to the path of riteal ecstasy. To be a priestess of intoxication 15 o be
temptress and seductress. 1t was the bee and the honey that led me down this path. The
sweel honey. the ambrosial nectar of flower and [ruil, made surrendering to intoxication oh
o very willing and casy indeed, Like the mysterious Melissae of ancient Greece [ leamned
the secrets of lfermenting honey into a golden elixir called mead and later learned how to
infuse it with psychoactive herbs, In Teutonic lare it is said mend contfers great wisdom and
the longue of a poet 1o whomever drinks deeply of 1ts richness. 1t is & great ally of poets,
musicians, artists. seers. and lovers — being one of the most ancient aphrodisiacs swectening
the tonaue, the lips, the heart. and the mind. The Proto-Indo-European root sicdy means
honey, mead, and intoxication. In Teutonic lore it is said 10 bring grest inspiration and is
sacred o Odin, 2 practitioner of possesston. trance, and seidr. | bring my homebrowed
mead 10 the rites of my local magical community for sacred olferings and to share tor the
revelry afterward. When | consume mead | easily achicve cestatic trance and so use this
sucred brew for miy nites as a seeress performing divination and visionary journeys. Linder
the sweel thrall of mead my spirit spirals upward into the ether, its release from the flesh

like an orgasm of complele surrender.

After mead came mandragora. It came solt and seductively, whispering instructions in my
car. | painstakingly ground the thick dried roots and crafied from them an ointment as made
by Medea in the ancient story of Jason and the drgonauts. The old tales say mandrake
sprouted up from the ichor. the god blood. vl Prometheus when he was impaled, imprisoned.
and tortured by Zeus and that 15 why this sacred root can lend us maortals the powers of a
aod when riwally prepared. 1t s also sacred Aphrodite as a dark, carthy, lusty Venus, |
bathed in the waters of the seven springs of my holy mountain and one evening, afler sunsct.
1 sacrificed to Hekale al a three-way dint crossroad in the forest and invoked her three tumes
oy empower the oimtment | had cratted. | anomied myself. Heal, waves of heat like the
butiding ol lust or shame from deep within. 1t is an incredibly pleasant sensation, | feel this
sume heat when | sing chants of transvection and when ealling spirils wome. [ went outside
in my garden to sitwith my poisenous plants and the cooling night air made the heat of my
body balance and [ felt comfortable even though | should have been cold, Time went hy
quickby. My thoughts were clear und my sight was focused and sharp., Saliva buill up i my
mouth and words became confused to speak aloud though my thoughts were still elear. |
wouched the fragrant bloeming moonlower. “1™m thirsty.” it said with no words. My other
poisons and medicines agreed. | et this very stronzly and focused on thetr need. [ touched
the eurth and it was quite drv. Suddenly, it started Lo rain when none was forecasted and the
evening sky over my mountain had been elear, | leamed wo be carelul and clear in my intent

when intoxicated by mandrake root



[anainted the witches, voung and old, who ad come 1o the dark moon sabhat. The mendrake
root made thetr eyes bright, cheeks flushed red. and skin het with smiles and laughter upon
their lips. They sart by the fire tor the heat 1o allow the ointment and its poison (o better soak
into thelr pores. Thewr mient and energy became one with the willing surrender and suspension
ol dishelief. Out came the Fddie, the violin, and the drums. Around went the mead horn, for
mandrake and wine mix well together. The intoxicated witches danced and danced more
and ever more sensually. We circled, weaving in and out, chanting und howling like walves
te invoke the old goeds. We danced until the coergy raised and the waves of heal were oo
ek o take, Then i was time Tor the seer’s are. The mighty dead, the ancestors of our
eralt, were mvoked with song. The procession of witches lined up before the two seers in
their seats by the fire and the querents listened 1w the mandrake and mead-tuelled fates and

visions of the spas women while thuse waiting chanted and drummed. continuing o lecd

the energy bullt. | was one of the seers and the fortunes and advice f2ll from my lips as if

from another’s and | do not remember them. Afterward the witches continued 1o chant and
devm and dance and make love in olfering o the gods, spirits, and ancestors through the
night and inte the morming - the spirtl of mandragora not letting them tire or 2row weak.
Along with the drumming and dancing, many reached states of ecstatic trance recciving
visioms or their spirits soaring trom their bodies into the heavens above, In the moming
none were sore or exhausted from the intoxicated sensual revelry and the witches recounted

ther powerful dark moun drisams of magic and spirits,

We learned not to be afraid of using intoxicants for joviul rites ol celebration and clTering
full of music. dancing. and song. Mead., herbal sabbal wines, and many entheogens with
aphrodisiac and stimulating properties. such as mandrake and v aganc, were traditionally
used in ecstatic rites devoted o spints and gods because they allowed people to dance and
play music all day and night without tiring or suffering ill efTects allerward, With such gifts
of stamina and exhilaration it 15 no wonder such imosicanss were used in rites of sex magic

throughout the centuries.
The Path of Secrship
“Heith they named her who sought their home,
The wide-secing witch, in magic wise;
Minds she bewitched that were moved by her magic,

To evil women 2 joy she was.”

Viatuspd, Pogtic Eodda
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Scotland is well known for its abundance of seers, With my Scoto-Scandinavian blood |
sheuldn’t have been surprised when the dreams and visions of the Tuture and ol spirits came
unhidden. | follow the path of a spaewife or spac woman and, though I have waking visions,
maost of my spiritwork is done through drewms and dream-walking into the otherworlds and
also into the dreams of other practitioners of arte. [n Old Norse | would be named vdhva or
spackena. These names refer o o female sceress, sorceress, and spirit worker believed to
use psychoactive plants to cnhance thar powers as is evidenced by the findings ol henbane
aned canmabis seeds among the grave goods of such ancient practitioners in Denmark und
Narway, [na similar practice of the Scytluans, the seeds were ground and placed on a fire to

produce a hallucinogenic smoke mhaled w induce a shamanic trance and cause visions.

Henbane came o me through a friend and fellow peisoner and potion-maker. e sent me
seeds and [ grew them after dreaming of this ancient poson, medicine. aphrodisiase, and
intoxicant, Every seed germinated and every seedling planted grow like @ weed until my
sirden was filled with impossibly a1l henbane plants with thick woody stalks completely
covered moendlessly propagating flowers and seed pods, | harvested every part and grew
more the next vear from the secds | had gathered. Henbane smells like orons and roting
meal. 11s leaves are sticky and hamy. 18 had a tendeney w Kill the beneticial bees and spiders
in my garden. But | loved it 1 couldn™ gt enough of 1t and often sat under its large sticky

leaves lale b mieht, biowing smoke offerings of it cousin tobaceo Trom oy Jips.

It wasa 't umiil afler growing i with such suceess that | learned it was a plant of seers being
sacred o the Pyvthia of Apollo and o the vilur who worshipped Frevja and the Noms, |
found henbane seed within darkly shamanic meense recipes from Scandinavia along with
mugworl and yew, in more incense recipes from ancient Greeee burned 1w see and summaon
spirits, in the remnants of fermented brews found at Neolithic sites in Scotfand. and as
Mavonrrng for meads and ales in the Middle Ages, | erafted the incense recipes with the
henbane seed from my garden and burned them in my rites of seership and necromaney.
The spints came. | carved beads Trom the thick woeody stems to create for mysell a ritual
necklace and T kepl one of the roals to turn mtoe an alraun (o @se both for my riles of
spacceraft. T read of o vislva Tound haried, wrapped in her bear hide and knew what to do
with the bear fae U'd recently rendered. Bears are masters of the dream world with how
much of their time they spend sleeping in a hall-death-Tike state akin o trance. | soaked the
eround henbane seeds and Teaves o my garden i bear fat Tera Tull evele of the meon, |
sirained the mixtre and added beeswis to make an unguent and anoimted my body with 1
durmg my full and dark moon rtes belore going to bed holding my seer’s wand. Il made my
dream-walking as sunple as broathing and with it came my usual prophetic dreams but with
mare clarity and case of remembrance. [Ewas as (a primal part of my soul rememberad that
the henbane. the bear, the visions amd the dremms were one. Heahane became my main alby

s soeress aloneside mv ambrosial meads.



The I"ath of Peison

*And I ha® been plucking plants among,
Hemlock, henbane, adder’™s tongue,
Nightshade, meonwort, libbard™s bane,

L5

And twice by the dogs was like to be ta'en.
Ben Johnson, The Masque of Queens

Lwalk the path ol veneficium, ol the peisoner. [ do not call myselfa poisoner because 1seck
to kit Fam a poisoner beeause [ erow polsonous plants and brew poisonous potions, [ cat,
drink, inhale, and rub poisons on my skin. not to harm myselll but o absorb the powers of
plants for my practices and rituals of magic, Many seemingly harmless substances can be
podsons 10 used enough in excess. We poison ourselves every diy with cafleme, cocoa,
tabaceo, and alecohol. 1 choose 10 poison mvsel! iooa sacred ritual manner o aid in inducing
trance, imbas., visions, possession, und w enhance my abilities of prescience, dream walking,
shape-shifting, and speaking with spirits. Such poisons ane knewn by many names: entheogen,
hallucinogen, psychoactive, and intexizient, We modern witehes often hear whispers of lyving
omtments and mumbles of madness-inducing herbs ke seonite and belladonna, but so few
ol us trace the lore 1o the pre-Christiun ritual uses of these plants and their traditional
preparations — ket alone actually put them to use in our mugic. We fear their misleading and
incomplete deseriptors of “poison”™ and “hallucinogen™ more than the plants themselves.
Wi fear death and madness. but more than that we fear letting go and losing control, Tor
this is what such plants reprosent o us: surrender to another s will. surrender 1o the loss of

selland individuality, surrender o our primal nature, and surrender o the death of ego.

Within these poisonous plants Hes a key to the mystery of shamanic death and mitiation.
With such complete surrender comes great knowledge and wisdom of ourselves. the world
arvund us, and of the universe in its entirety — ol the microcosm and macrocosm. Fach plant
entheopen is a key to an otherworldly door m the World Tree whether it be 1o the upperworld
or underworld, wathim or withouwt, The secret s to And which key, or combination thereol,
vpens vour preferred door to the mysteries and the path of the mystic and seer. Do vou seek
a sensupl Venusian key of intoxication and cestasy or a chthunic Saturnine key of death and
dismemberment” Often times we do nol get o selech wloch possonous plant will ke our ally
and it chooses us instead: arving in dreams, visions, from the hands of a friend. orinvading

our gardens univied,

Aword ol caution  poisons da not gladly suffer fools and some will seek to harm yvou for

plants can curse as well as any witch. [t used recreationally and withoul respect these

|
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poisans will eften teach one & lesson not soon forgotien, taking one o Lthe edge of madness
and horror and, at the very least, leaving one with the nastiest headache, navsea, and hangover
of x Hletime. Taken imoroperly they can result i bram damage. heart damage., blindness,
paralysis, coma or death depending on the plant and how 1t was applicd. Careful research
should always be carried out beforchand to discover the proper dosage and preparation
method as some plants are best eaten. some brewed into spirits, some smoked, and others
anly used externally as unguents. Each plant is unigue and sach person’s physical and spiritual
redaction to it will also be unigque. Some practitioners will react strongly and others nod at all

to the same plant and dosape.

Aside from my beloved solanaceae, the poison that calls the strongest to me is the yew tree
which coincidentally grows in the Pacific Northwest. where T live. and in Scotland, the Tand
af my ancestors. The first ime | met a vew tree 1 fell in love with its succulent dark green
needles and fleshy red berries. 1 didn™t know what it was at first or just how deadly it could
be, but it was love at first sight. Every time | would go by it 1 would leave offerings at its
complex roots. When | began woodearving it became one of my favourite woods to work
with despite it being as hard as stone and breaking oflen the tps ol my knives, When Houch
it for long periods of time its spirit works its way inside to the darker cormers of my seul and
revieals my own shadows to me. It brings out that which vou try 1o hide Trom yourself and
others. The vew tree’s nature embedics shamanic initiation and death being both ancient
and newly born at the same time, As it rots from the inside out in s old age, new suckers
are always growing and so the tree may never truly dic as it is always being reborn. Yew
poanes [oome n oy seers dreams over and over as World Tree and door o the underworld
with anctent stone steps winding dewn a cliff side to the sea. In my journeys to the eldritch
world my ancestors tell me to cat the seered number of three yew berries, without the seeds.
angl three only in my underworld rites, Into my ancestor sparit vessels go yew needles and
wood with bone and red ochre 1o better commune with the mighty dead. Into a fraditional
sorcerer’s incense ol evergreens and pine resin goes a small portion of deadly vow needles
abong with my other allies of henbane and mugwort to burn on coals [or my rites of trance
work and spirit work. Yew (s my drum beater and vew is my statT, my altar and chthonic
offerings hedecked with ity branches. When 1 diel | want & lemale yew planted over my

corpse and T will kaunt that tree, whispening to witches who find my grave,

Reviving the Paths

A plant is a living. sentient spirit. Enter into a relationship with an individual plant and get

1o know 1wt belore using it or hlending it with others just as you would zet w know a

persen well hefore becoming lovers. Planis change our very DNA which 1s even maore



intimate than sharing bodily [Tuids with another person, Take things slowly and savour each
step from growing the plant. harvesting, and drying it o conseerating it 1o ils intended
purpose, preparing it and then fnally using it in your magical work. Grow and harvest the
plants vourself becausc. in my own experiences and hivving communed with other poisoners,
we have found a plant unwilling to work with you s a plant who will not grow for vou or
reveal itself'to you in the wild. Il growing a specific plant or finding it in the wild seems as
easy as breathing [or you, then the plant wants to work with vou as much as vou with it
keep detailed notes of vour expericnces prowing, harvestung. dosing. preparing, and using
enthcogens. The more we modern practitioners document and share our knowledge and
experienees of these traditional plants and intoxicants with cach other, the more lost wisdom

of our primal ancestors we regain as a communily.

Long-dead are the cestatic cults of Dionyvsus and Artemis, Long-dead are the oracles of

ancient Gireece and the venelica of Rome. Long-forgotten are the mysteries of the vilur,
priestesses of Frejya and the Noms, Long-forgotten are the recipes tor poisonous ritual
brews, unguents. and incenses of the British 1sles and from Western 1o Fastern Furape.
Many turn w the ones still remembered and used today in South America and A (mca, but is
time for us to remember the ancestral knowledge of the traditiona! entheogens of our
Furopean forbears and to put them to use once more as reverently and responsibly as we are
able. IUis time Lo let goof our Western civilized fear of fosing control and to surrender 1o 1he
wild wood and our animistic nature onee more; trusting that in surrendering we will be held

by our ancestors and (amiliar spirits.
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THE CURSE OF THE BURNING
(GRAVE

FrATER BEN NACHASH

Prosvarsodd fo gliis vext s hanelid working fospired fe e
reachings of the TEC ax tramswivtod iheoush the Liber
Fodvifer ook, Thiv working spens aver e congese af 3 danvs
anad iv conduced B the name of and cocomplisired divosel
v peavers of trce aspects of owe Master Qayie: deamed
Mesivin, Ovebvor and Do Tendis, The carliest version
o this working was conduciod e 2008 widly dive voselis for
thir furvsnet af the cnrse but fas since shen evadved G the Wk
presenied m the foffowing rear s partially ispdved e dhe
Seared Cafiin of Deali-spedl desevihed in the Liler Falviter
el sdeprenselives on thie vesules antamned, dhis rite prescnts varions
wertw Lo edevare and bidld wpon the fowndation thar 0
ceapititndes, ey Jrncever Ba et e practitioners o diseover
thensvefves thronds sesiodn, spivitead pridanece of te Pl
af the Crevent TRZ aird the frspivations quined divecidy from
avr Mastor Qi

++ o+t

Those dtems fiseedd showld be e and bonghi for the speciiic
puirprnie of this vitued wnd befire the altar s raised every item
showld be washed wich the Tinciure of Green Fire ithe
clewising tincture of Ruel. The aliae showld be focins ot
anel mmiesy e fept shicfded from sl

(e dell is creared B st saftening o white pilfar candle
T e f:;}._r:r'ya'_ﬁ-o.lrr a o FERIgreeQInere i fed slow simter;
vt e we fecoeres soff eponiel i shape with vone Dioeds
drfternarivel amy oifier sultable metfiodd of wo-e oy creation
cant fe empduved fusreads, fiside the head ed e the eart of
the dodi ane shorded place leks o the wivges af the cerse, for
Ry P ,l_r,;;r'f—.-_;ﬂ{.l'{.lf.lrg W, e r_r."".l".'"r.'rr:f' strcancds r.',f.l""J'.'-F' seffive
o cven e wxlios of a e same-pager conneeted o e
firreel, e can goguire a plece af fiabre faben frons clothes
o G te caemy this showld e wsed to dress the dollwith
ctnied [ one has aveess o a photo of e torget the head conld
Bent o emad cereftilly weaded o the doll face.

A Black clods is placed an die foar i frel af the altar and a
fefamale iv olalked oo wash the cleansed and dedveaied plece
of witite chalk, T cacs corver of the trangle a low candle-
holder is placed. The top candlelalder should cavev o green
caiielle, e feft o Beek asad the wishi g ved. Close fo the fop reen
canedte e of e Black plates s placed cariving thiee pleces
o conal iplace thenr o sand to isolure the feay), place the Black
asftirene B te left coreer of e ifangle and Beally ploce the
cidl ot the orhor Black plate By the il corner of the mriangle.
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Toe NicHT OF THE TiLER

Open the ntual after midnight during the Brst might with three knockings on the aliar and the

chaming of His general Formula of Calling,

Vered (hoyine Meseor, Murtafer ot Divror!

Vewe, et Tetifer. Danedior Taonzalaes of Falafer!

Vens, vewd Uayin Corowiar)

Vews, venr Qayin Rex Moredr!

Vieni Bawltzelmorh oo Meneethed!

Views Chayin den Namael! (37 )
Light the candles in the corners of the rriangle and start with the red candle. then the black and
lastly the green. Welcome the Master with the skull and hones sulute and silently explain vour

mmlention with the rimaal

Light the three pieces of coal and then trace the Mars-Saturnian sigzil {Insignia No. 3 from Liber
Falxifer 1y with the red ehalk in the middle ol the triangle. Burn generous amounts of the Sulphur-
Mytrh-Tubacce incense and spray a sip of vodka ina line mist over the sigil. Light a cigar in the
name of Amahzatan and divect its smoke seven tmes it the sigil of magical aggression. Letthe
vigar rest in the ashtray. Place the large bow] of glass on top of the Mars-Saturnian sigil and

position the wll candleholder inside of it.

Put the tohacco in the black bowl take a sip of vodks and spray it over the herb, then direct the
smrake of the cigar three tmes mto i Pour the content into the larger bowl and stir it three times

anti-clockwise around the all black candle-holder wil the wooden spoon, and say.
L the boly name of Qayin Messor, | congure cnd call wpon the Sprivit of Tobacco!

Forcefad comivictan, | XX, b yor vo stvamgly, poison and cheke iy epensy NN
Aiglty Awisbzatan, deadly Fanedas of swe Master Quayen Hiwised,

brwed together oids bex b ame abost to comdeet!

Add the sulphur o the contents of the black bowl, take a sip of vodka and spray it fincly over and
inte the bowl, then direct the smoke ol the cigar three times into it Visualize the contents radiating
with the imfernal power of its intended purpose. Pour it into the larger bow] and stir it three times

anti-clockwise around the wll black candleholder with the wooden apoon,

Put the stinging netile in the hlack howl. ke a sip of vodka and spray it over the herb, then direct
the smoke af the clgar three Himes into il Poer the content e the larger bow ! and stir i three

timas antieclockwise around the tall hlack candicholder with the wooden spooe. and say.



T the Doy apse of Quevive Mersan, T eoafare and cald spow the Spivie of the Sringing Nerdle!

Furcefad Biack dv Ohvoer, Neinging Neetle, prsosing the pugers filbe w rowfions avalyzing
: . . . . . L
stimg, DNUND wald you oo bali ali progreas sn the Tfe of NUNC awd band bin with o chan

of erpeay Lot yorr seesvpding porors Saerw the awe that hes becomse my foe!

Pul the patchouli in the hlack howl, take a sip of vodka and spray it over the herb, then direct the
smoke of the cigar three times mito 1. Pour the comtent into the larger bow! and stie o three times

anf-clockwise around the tall black candle-holder with the wooden spoon. and say,

Lo e Bady weeme of Qavin Meisor, 1 ownfare aned call wpwin the Spavit af Patcbogis!

Reverier of wy enemys bearilivy, paeerfiel Patchaedfo T NN call yvoe ta diemlifasend NN,
aned pn confesian ke i follapose Dus wwew sword? Stvenptben the Clirbanic farces afficd

mey Coaeie amed seied pn Bhe craching of ney apparer!

Put the black mustard seeds in the black bowl. ke a sip of vodka and sprav it over the seeds.
then direct the smoke ol the cigar three tmes mio e Pour the content into the larver bowl and sur

1t three tmes ant-clockwise around the @l black candleholder with the wooden spoon., and say,
far el Doy merme of Cheeyene Mevsor, { conprere cormd coold sipn thie Speree of Black Mecitard!

Feead of Disvord ol Weath 1 NN vore yosr beciven NN aond ald B foved sprei comed
allres, rw wrdlee to pusjrre awd freveke dogmee, ancmncty aud viein! D oal! yon o i,
Hfwder, aond Frodare NN s thar af8 praseceive Sarrsony arnend Biwe chatrer! Weathifad
Spévit w the Biavck Musteered sveds, gacide the heeep shardi of the Sraben #fieszan of faln
avcarrdy do fadd dwevse s NOND sl dnomey eneney e sn ced D dreee e degiy s it Dis

Sfieed Becomer sprile for wey vicrory!

Put the chili powder mothe black bowl, take o sip of vodka and spray it ever the powder. then
direct the smoke of the cigar three imes o 14 Pour the content mo the larzer bow ] and stir ot

three times anti-clockwise around the il black candle-holder with the wooden spoon, and say,

Twe tlae Dady wase of lavise Mewor T sngoeve anied cald sfee the Sjpavat of the €C0efe Pojyier!

Dicimerasing Hedl-Flane, | XX sedd yose 1o torment NONL it b fech, vivlont parn
andd the wiiory of fosi! Miphey Five-Devid, enpaoer the poiveaas aud viafent corvents

ersartigrdeed froee 8000 Bavefeed vt g Goapvenee mey enenry NOND weftd o Dacigry faneen !

Put the asafoetida in the black howl. take o sip ol vodka and spray it over the herb. then divect the
smoke of the cigur three times ino 1L Pour the content mio the furger bowl and stir il three tmes

anti-clockwise arnund the tall black candle-holder with the wooden spoon, and say,
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T s Doy wermne nf Qavim Mewsor, T eongaere and call spon the Spivit af the Asafuctida! Devil
of Cpposirasn, T XN call you to connteract every evid and mpasebel WOND fe cumiiving
againit me! Spaviv of Asafoetrdda make all the malice be projects towards me Gackjire awd
sewneh el darben hiv own B! Ominaas Affliceer of sy eneney, pad NONC in b sy 1o

that b may be commamed by dhe reffoction of bis awn fes amd shamefud actions.

Pul the gravevard soil in the black bowl, libate it three times with a small amount of vedku. then
direet the smoke of the cigar three mes into i1, Pour the content into the larger bowl and stir it

seven times anti-clockwise around the tall black candle-holder with the woeden spoon, anid say:

{n the Body same af Qavin Dogrsnor Tomlus, 1 eongiere qnd vell apon you 1 Violent aid

Farcefad Uead revesmg #be Conre of Chayin on Earth!

Stveary anid deselly YV T wwhn vemeneber, commiarnd you fw the maome af the Lerd of Deatts
fa ance getin walk the bloudy patl you took Lo (55! Hemgry shadwe, ar the bevald of
NN darb demise, yone chell carry thas baerder snidd pag channed it fall foree throngh

yesriedf aonel merke ney Wikl wisriefeit!

[Duering dey vor shall climg omie bus every fonisiep and be the very shadon be caits when
oerngd ey froms the sain! Ar your veward yo 1hiall descendd sipen Bive at night where you
miy feast and grow sereng on NONL5 fading fe-force to dram biw towands deth! Trave!
thresinh the wels of dveams aid memories i the ipear-head of this fmisonsis carse of

vipheoar batved thar § thrast apamer NONY

Take a sip of vodka and sprav it on the blend and direet the smoke ol the cigar seven times

towards the mside of the bowl, Charge every breath with more hate, violence and poison.

Place what's left of the cigar in the ashtray of the Lord of Death and burn the rest of the Sulphur-
Myrrh-Tobacen incense blend, Cleanse ane of the black candles with the Tincture of Green Fire
and inseribe the Key Sizil of Bane (No. 6) inte it with the Blackthom spine. Anoint the candle
with mineral oil and dress iLearelully with the powder mixed in the glass-bowl, Place this candle
in the tall candle-holder standing in the bow! containing the powder mixtures and light o in the

name of Cavin Occisor,

Uxtinguish atl the aliar-candles with the candle-snuffer in the same order as they where i, bt
leave the Candle of Bane to fully burn down during the nighi. Afier leaving the mioal area vou
should cleanse your hands with the Tincture of Green Fire and take a protecting and cleansing

ritual bath (see Liber Falxifer i o instructions and suggestions),
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THE MisHT OF THE KIiviEw

O the seeend night you call upon the Master in the same wav as the night before and then you

light the alar candles.

Place three new coals an their plate and light them.

Fill the small black bowl with water and sprinkle some of the pewder mixture rom the glass-
bowl that the Bane Candle was burning at the centre of during the previous mght Into it and stir
thanti-clockwise seven times with the indes-linger of vour lett hand, Spray a sip of alcohol over
the water. Light a cigar in the name of Amishzatan, direet the smoke thirteen limes into the water-

Dol

Take our the black rabbat und while holdig it gently in wour right arm, dip the tips of vour left

hand Nngers in the water-bowl and sprinkle the rabbit three times with the drops. Exclaim,
Yo eeie oo NN [l manee af yoeer enemy and T XN tentence Yo to deazt,

Take our the knife and dip it in the water, and then inseribe the Kev Sigil of Bane in the air and

see it glow black and exclaim:
Ad Majaresic Qrvin Glavian!

Swittly slit the throat of the animal so that some of the blood splatters hoth over the large glass-

ol containing the Malediction powder mixture and the doll representing the target'enemy, and say:

Lot the wame of the Fivst Merderer, the forcey of Mealediction are alive
and awakened to their e to et wr one!

Satfve Qe Ooodor!

Exchange places between the glass-bow ! and the plate with the doll, so that the bloodied doll 15
now placed at te centre of the riangle on the sigil of Master Qavin's magical agpression, Bum
some of the Malediction-powder charged in the now reposiiionaed bowl 22 incense and fumipate
the dellwhich vou hold aver the sroke in vour ket hand. while you visnalize vour encmy choking

to death alone inside a smoke-fillad flaming sphere.

Uiz the Blackthom to carve a black candle with the Key Sigil of Bane, smear it wih mineral ail,
dress it with Malediction powder and place it i the candleholder. Position this candlehalder to

the left side of the plate contamimg the doll and light it in the name of Qavin Occisor



Cleanse the 7 needles with the Tinclure of Green Fire, dress them with mineral od] and roll them
carefitlly one by one in the Malediction powder mixture. Tuke the dell i vour night hand and use

the fefl hand for the inserting of the nesdles.

[ald the first needle in the flame untl 10s unbearably hot then thrust it into the nght lee of the

doll. and say.

Flalt soery sted scaben by NONL pozvaerds wealeh, progreis or complerion aud sistoad goide bia

tuteards pari, rain and defear! Te the wame of Oayin Occiin Anei!

Visualize how your target s limping around starved w the rums of a burned down home, beaten
up and dressed in tags. When the image is steady, fetitsink into the doll. Take the cigar and direct

the smoke from it one time aver the doll, Burm more Malediction incense powder.

Hold the second needle 1n the Tame untl i0s unbearably hot then throst it into the left leg of the

dill and exclaim,

Flali cvory atep taken by NON tovvirrds Sealth, Dapieness or peace aned rusteeed peide fin

dnspereft prasebde, cickmens and mivery! Iw the wame of Uayie Uooson, Aweer!

Visualize how vour farget is sick, frail outworn and alone in darkness. When the image 15 steady,
let it sink inte the doll. Take the vigur and direct the smoke (rom 10 one tme over the doll. Gurn

mare Malediction incense.

Hold the third needle in the fame uonl it's unbearably hot then thrust it into the right arm of the dall.

Bind dduiese the J':*Q.I'IJI Bezered i NN e verdde B et peraedyiis. Clase his dlaor 1o
vavcens, ddiivape B fulnser s cosie Bdn fiedd o viold waly vorren crops!

Fre v st !':l_,ll..'!:_J.:.‘_}'_.':J;-' Chvesiemr, A mes !

Wisualioe the trpel of the corse enzaging in hard slave-labour in some dark place. chained to
black machines. deprived of steep and whipped to push hes own limits 1o the extreme for nanght
in return. When the image s steady, Lot i sink ot the doll. Take the cigar ond direet the simoke

from ot one tme over the doll, Bern more Malediction incense,

Hlold the tourth needle mothe fame unil it's unbearably hot. then thrust it into the left arm of the

doll and exclaim.

Feverse all NN trickerion, weke ol Do sebenees backiive ad force Bir siem Baued 1o aet
T

apainsd bimencdl e that Biv et cond frenr Feedd B to Bis sien self-destvaciive windiing

Fre e seernee wf Cheryen D, Aawen !



Visualize how vour target is walking determined and with a steady and fast pace towards his own
handmade pallows (7 vou happen w know what the home of the targes looks like you should take
mspiration from that place when creating this image. for instance a noose made of cable hanging
from the stairs inhis ewn actual home 1s very good b When the image is steady, let it sink into the
idoll, Take the cigar and divect the smoke from il one time nver the dotl, Burn more Malediction

incense,

Hold the tith needic in the flame umil iUs unbearably hot then tinese i inte the genitals of the
doll,

Keverie wll fvve avammad NONL e beete wnd cowere i woords to le e aoerdy spprossisan and
gasaarved s phar ondy Jowelingic awed indiating swervennely Dree? Cuserate NN peabe fing
et fa all arear of 1ife and vieal the breath fram Bivofiprine!

;

Make preafle furger iy Diitery aued thas corvaps and dedteny Ban b fovaey |

Foe sl weme wof Oy Checiior Aseer!

Visualize your larget standing in a cirele of people. who all have their backs wirmed against him,
el hovw Lhe target desperately tries to make contact but is ignored. See then the crowd in scorntul
lamghler move away from him, leaving hint in o desolate state. When the image is steady, let it
sink into the doll. Take the cigar and direct the smoke from it one time over the doll. Bum more

Malediclion incense.

Hold the sixth needie in the flame untid 105 unbearably hot and then thrust it into the heart of the
doll.

Sevample NON aned weamifest foartbveak, bavm. violonce and torment weth wbsek to affloce
bawr ! Chabe biwe, cot bine sosens ard adafe Bis faldse beart froe boating!

Fo 2 weme of Qlayia Occesor, Amen!

Visualize the Master Quyin Ocuisor culting down NN with the Scythe of Bloody Harvest over
and over again. When the image s steady, let it sink into the doll. Take the cigar and direct the

smoke from it one time over the doll, Burn more Malediction incense.

Hodd the last needle in the Tame unt] s enbearably bot and then thrust o0 mto the bead of the
doll and exclaim:

Biewed coied oamfiere WOND Nevibe biwe wish maddnesi aud davben bis ihaceher ik defreercion,
aerirative oliesidiny and ssaniy! Parae NONO poseadt @ vhiee, dispracefad aned sty

Fiaetds ! I she wame of Clayin Oerior. Awmen!
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Wisualize the tarzen of your curse chained to the floor in a dark cmpty huilding, sec how poison
is dripping from Lhe darkness onte his head and tears of bleod running from his unblinking wide-
apen eves down his cheeks His mouth wide apen in the silent screams ol his horrors and agony,
displaying his evil longue roiting as to prevent his slanderous speech. When this image i= steady,
let il sink into the doll. Take the cigar and diveet the smoke [rom 1t ene time over the doll, Burn

more Malediction incense,

‘take the dodl and put it in the Black jar, prepare tomorrows Candle of Bane and then I the jar
with the rest of the Malediction powder and close the Bd. Now, remove the glass-bow! from
inside the eranele and instend place the jar on the siedl and Justly place the (sull burning ) Candie
of Bane used for heating the needles on top of' i, Leave the remaining cigar in the ashiray of the
Lord of Death and close the working inthe same way as you did the night before, Leave the
Cundle of Bane w bum down during the night. Remember w cleanse yoursell properly atter this

Work.

bt



THE NIGHT OF THE (GRAVEDIGGER

On the third night you should bring the cloth marked with the inangle and seal, the jar carrying
the doll and the pewdcer. the shovel, the firewood. matches. the cthanol, the corcass of the rabhit,
the tall candleholder and the dressed and carved Candle of Bane toa secluded place of power in
the forest, the middle ol o crossrowd or u feld of harvest. There you should dig a shallow fire pil
in the shape of'a small grave. Place the dry firewoaod inside inwrap it in the altar cloth, drenchio

i cthanol and set i ablare,

When the flames are high vou should stamp vour foot three times, give the skull and bones salute

and scven times chant Master Qavin™s Foomula ol Calling.

Take the doll out ol the jar and plice ot between yourselt and the fire, place the jar filled with
Malediction powder w the left of the doll and the carcass of the sacrificed animal o the nght of
it. Take a sip of vodka and spray it in a fine mist from the oght w the Left, sothat the aleohol Falls
on the rabbit, the doll and the jar contaimng the Maledienon Powder. Light a cigar in the name of
Amisheatan and direet the power via his smoke towards the different elements s last night of

the ritual.

Close yvour eves and go through the visual memories of vour working and the power vou've

cvoked to reach this point in the ritual.
Open your eyves and take up the carcass with your righl band. Throw the carcass intoe the fire pit,

Lt phe Gaerning owedl frowe the sporli of the Alaster’s fabie evobe boodthivstiness i the
fecient Artending Spivive of 16 place of pocer. Enduauce aued cniporeer thiv bining corvent

af porranans bute divected forvardy NN Li the weee af Qlaven Damessor Demsdees, Amen!

Take up the jar carrying the Malediction-incense with your left hand (plan ahead so that there are

some quantities left ar this point of the rituall, Pour all powder inte the burning grave.

Wards the Gwraiug of thay powder, T XX dlivect 0he frrces of Madedicrive o Basnt this

Hawing toml, A vhe peense of Dowriaor Taninfes, Amen!

Take the doll with both hands, and say.

Mo NN R poad¥ Eerrs fu !J'_rJ:,'_..".-e"r.rn.r.-_-_r "‘_."'. Bedd pher fuane Devom _.':_'\'J_.'_.':Frf.l'l Sera st r{f' Ve

weirdeeds anad wverchediess! Av rhe wax that you ave wade from becones breret el welts by
thie Bt of w svercbing Fire va bl yome ctive evrstonce become destroved by the coovie pluced
spor s by oae of the Saas of Five! §onvie yonr W.NL dy the Pateer of e Fiery Bloodfine

thet shall encdieve and conguer @17 T the newme of Dowiser Uil Anew!
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Threw the dell into the venomous interno and then seal the tomb rapadiy, only using vouwr hands
o close the dirt above it flatten it cood), St down and visualive how the areet of the curse is
burning and meltmg down m the grave and how all his personal links are being alchemically

welded wwrether weth the estahlished Pomts of Bane and Malediction

When vou feel ready. place the wll candichelder an the ftatencd carth and place in it the Tast
Cundle ol Bane. Place the cigar beside it and also leave the vodka hoatle there, as an oflering
the Spirits. Light the black candle in the name of Qayin Domumar Tumules, stand up, ke three

steps back and do the skull and bones salute, Exclaim;

Povvaresimue focedas o Maree e coene Lpeciforr focrme pactiom !

Take three steps hack, wim arcund wowards the Tefl and walk sway without looking back, When
returning home. rnmally cleanse yourseH, vour home and them open the altar as usual W serve o

teast of the radional ofTerings o the Master,

+t+ A+

May thes Work amd the taithful ores of Qavin 1o victory, whencver their hands are foreed 1o
sow and reap the seeds of justilied vengeance.
Salve Sancte Quyin!

Salve 1w
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dnfernal Pacts in

tradifional
Stoedish Witcheraft
. A. Nordhlom

The diabolical pact is a widely known clement within both Swedish and most northern
European folk-magical traditions and its roots can be traced in varous forms back to the
days of the church futhers and even Inter antiguity. What can be presumed though is that the
su-called Faustian mythos and the different texts (both magical and fetional) relating 1o
this tradition. came to have a vast influcnce on the conception of the pect by being made
available in Sweden during the T7% and 18" century, Still it should be noted that it s soll
rather abvious that this particular myth 15 but hased on profane furmulalions of genuine
traditions of sorceny and witcheraft that can be raced throughout mest of northern Turope
long hefore i came (o be associated with the fetional D Faustus, The Swedish (and in
many cases also the Norwegian) depietions or versions of the pact do not differ that much
from the continental or British accounts that can be found during the same period, although
thev incorporile certam aspects and elements that make them guite specific and unique.
some ol which T will by this essay discuss and comment trom an esoteric perspective that |
believe fow, i any, have done belore. Examples of the mtual proceedings concerning
diabolical pacts can for instance be Tound in the se-called Swedish “Black arts books.”
which although they can deal with a wide range of different forms of rather innocent rural
magic and cunning-craft, also concern varations of darker and more sinister forms of
witcherafl. Two of these books, with the rather suggestive names “Salomimska Magiska
Eoomster™ and “Megromiiniiska saker”™ both contain two such mtes that T will here quoete al

length, in the order | just gave:

fEng Sabowanie Magics
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To be able to get vne of the Spirits to serve you
[ i mavein, written with a vounger and more modern stvle] These spivits seive riese wihe
are first lifted wp, or touched ar birth by those who ave secvet sinners, especially whores. Bt
if an honorable wife or maiden, then she cannot serve or obey the command in anywa, either for

repned e {11

Write on a shart piece of paper with vour own blood these words: Tgive to vou ihiv as a prooy.
pou fmprre spirii. then write vour name and then put the shori nate el the chicl thresfold
When this should happen, it shonld be a Thursdav evening, but be carefid that no one cafches
up to vou or meets vou. Then go back the following Thursdav evening and take fded of the
fock and senc: 1 give vou this as a proof, vou impire spivit, so that you will meet me on the next
coming Thursday evening. Then go home again, but be corefil that po one catches wp to vou
or meets you, for vou must be all by voursells Then go back the third Thirsday overing and
then it should be just ax day gives way to night, then the short note is gone. But remain theve
af that plave pntil g spivit comes forih and gives vou a Ber then fre wil go Bis wey, but vou
must not be frishiened, for e will sav nothing to vou. In e box iva fittle bell, When vou ring

thet little hell. then the spirit will come forth to von, and will be visible to your eves but not

for anvene else k. This spirit must sevve vou and do what you command hin to, whether for il

or good, and he must procure for vou evervihing that you desive of hiss, whether money or
ather goods, or even other arts that vou want fo fry oot But as often as vou want hint fo seive

Vo, thert vou fave to ring the bell, then he will come forth to do whar you command hin,

To show invisible spirits and to be able to speak orally with them in whatever
parts one desires, to find out hidden things
Write these weores, which ave writter belin, mamed,
Pt vour name and then (his:
File Gaekre ol hardea
(IS8, YOO Pelack Bielsehuhh.
Need o be

Wiite this with red leiters on an old sprice chip and go to the cemetery and put the chip under
an carth-fust stone. When vou set v, it shall be a Thursday evening. When von conte haci
there the second Thursday evening, then take the chip and sav their name as well as sav: |
avder you spirits next Thurseday evesing to come and meet me aned this i the namic of Demine
Pater Filius Sanct Spiritus or in the name of God the Futher and of the Son and of the Holy
Spirir, Then, go thence the third Thursday evening, then ife clip iy gone and a fittle vownd
stone i1 its place; take this stone and keep i, then they will come 1o vou aid Hien you can ger
tor kmenw whatever vou ask of 1t but don task toa nach all at ovee. because thew they get oo
tired, but then firther. When vou have the stane in your pocket, vou {l never lack for money;
seikee the stone in a botrle and drop it a drop for each spivit you wamnt to speak with: they shall

procie for vou in this way whatever vou ovder, as wide as the whole earth cxtends.



There are obvious differences o be found while reading these rwo riuals, although as 2
whole they alsa share many similar elements. [t can here be noted that the book
“hegromdnliska saker,” where we Tind the last version of the pact quoted, both in content
and style as o whole share guite much with the classic south Evropean. medieval grimoires
like “Cirimuoriom Verum™ or “Clavicala Salomons”™ while most other Swedish “black ars
books™ are more based upon typical Nordic rural cunning-arts. 5tilf as previously noted. the
versions share o few extremely vital components and clements that should make it possible
to clatm that they most probably also are based about o cerain common practical tradition
of magical praxis, or even setually share a very speciiic ritual as their common sowrce, Itis
not for me here o delve teo much into s comparative study of these two rituals though, bt
[ simply want to point out that some of the features that can be found in them are those that
[ propose o be some of the most fundamental elements of the dinbolical pact and its true

csoleric nature.

First and foremest it should be rather obvious for those that are versed in the arts of traditional
witcheralt to notiee that the actual meent of the ntes quoted above are not specifically @ pact
with the Devil as such. but rather a manner for the witeh 1o summon o so called familaric or
derimont. The whole of the ritualistic endeavor addresses how to gain aceess (o the loree as
to control such a spicie (by means of a magical object) which will then be abie o aran
whatever the sorcerer may wish o possess. Still all the steps of the rites are highly alike
such proceedings that we also find among the raditional forms of the digholical pacts. For
instance. we can as carly as during the 10% century read an account ol a ritual of this nature,
written by certain Helladius, where he describes how a slave under the roman senator
Proterius once had sought an alliance with Satan. This came to happen after getting an
advice from a "wizard.” for the slave to first write an absolute abjuranion of Christ and
secondly swear his allegiance to the Devil. Thereafier the slave would venture toa heathen
grave at midnight’s hour and there wait for the infernal powers to arrive o grant him this

“eontract,” In this story, which actually s the first known written account of the diabolical

et {althenegzh the tradition isell s most probably far older than this ). we can find many of

the central elements that also can he spotted in the tradition of Swedish witcheraft. Anather
older story concerning the subject can be found in Jacobus de Voragine's “Legenda aurea™
written in 1290, Here we find o passage that describes how the legendary figure Theophilus

renounced Christ in order 1o become m league with the Dewl:

(I the demened of the Demaon, Theaphidluy thes forosore Christ and Biv mother, vetirmed v
Chiristivn cosnfession and wrote By abfuration by beoed itk his o Blocd, cealvd i winls

Diw wivnye cnd porve the confesvion e the deson aid mranted hine s service,
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This very tvpical renunciztion of the Christian god and the church is obviously scen as a
recurring theme in the history of the pact. Mot only the Knights Templar, who in their
supposed rites 1o Baphomet placed the crucifix beneath thewr feet and thrice renounced
Yesus, or the =0 called black masses where the Eucharistic rite of the church were inverted:
but also the Swedish forms of the infernal pacts demanded that the witch proclaimed a
rejection of the heavenly and ecumenical associations. One classic Swedish version of the
pact was said w invelve that he or she who wished to make a pact with Old Nick. must on
Christmas Eve three times walk backwards and in withershins about a church and cach time
that onc passcs the church gate. blow into its kevhole, Thus ene would have renounced the
haly trinity, whercupon the Devil himself would appear to grant the person the so called
“Rluck Ars Book” We should not helieve this hook to be the same as the aferementioned
physical books. but rather should be understood as the sparitual powers that the Devil grants
the person who may hecome in league with him. A very usual detail that came to be mentioned
during many of the Swedish witeh trials was that the witches had been given this book by
Satan himself (ofien i the guise of o black dog, black cat or a goat) atter they had closed
the pact with him and 1t ts indeed in these very “Black Ans Books™ that they come in
possession of their hideous magical forees, among others the ability (o flv to the Sabbath. It
vittt also be noted that the witeh, alter the pact was sworn. was o ke @ new name to even
further acknowledye her initiation and famibiarity o the mfernal, in that the power brought
ahout from the Christian baptism is condemned and a new one i the name of the Evil one
is performed. The witch thus treads out of the gates of the universal church, forswears her
whole being from the blessing of hight and claims her belonging to all that is vpposed o
society. the yoke ol the cloth, and ves, all of the earth and heaven. In an account from a 12-
vear old girl written during a Swedish witeh trial taking place in 1674 we can see an
example of such i very forswearing, that was meant to be proclaimed while antending the

obscene Teasts at the Sabbatie Mount:

Accursed be my father and mother
Accursed be myp sister anbd brother
Accursed be heaven gud carth
Arcursed be moon and sun
Argyursed be the one who in Gob believe
And all these that live upon the earth



The pact in this sense can only proceed through the symbalical death of one’s former sell
and a total denunciation of the natural worldly order and its community, in the form of

granting one’s soul and name to the forces of Darkness,

The first verston of the pact that was quoted above narrates how the “contract” should be
placed beneath the chureh threshold during three Thursday evenings and in the second
version Tow this instead is made by placing the wooden chip signed by the initiate in a
cemetery-. Speaking on the other hand of the locations were the preliminary rites are to take
place we can conelude that they all are of these places of a so called liminal nature, that
function as meeting places or crossings between different worlds. The church threshold is
where the sacred {heavenly) and the profane (earthly) conjoin and the cemetery is where the
worlds of the living and the dead are intermingled. We can also here note the likeness to the
very comimon Swedish practice of the digbolical pacts where the “contract™ is placed directly
in the keyhile of the church e, To place wrtten Torms of curses (most commonly on thin
lead tablets) and other magical “letters™ among or inside tombs was an exremely commaon
praciice already during the dayvs ol antiguity, The spimit of the deceased would then function
ds g spiritual “mailman” o bring the requests unto the infernal gods that the magician

hoped would perform the written indent of the letter

The eeossroads ure also very common places 1o perform witcheralt accordmg to the Nerdic
grimeires, a practive that of course also cun be traced buck o antiguity (and most probably
even earlier). The crossroad is the himinal place per cveelience, where all worlds and
dimensions are interconnected in one and the same point. The known and the unknown, hile
and death. the past and the Tuture here meet i the eternal present st the center of the
crossroads, This is where the magical action must abways ke place. i this kind of vacuam,
a position outside and beyond the worldlby, ver at the same time @ the very core ol the
worldby: where the magician can penetrate the womb of all dimensions and plant the seed
of his will to grow, Lastly, the performance of pacts during Christmas Eve or around Yuletide
can also be understood as 2 ime of iminal character. as in Swedish folklove this was the
time of the vear when the spirits of the dead most commeniy roamed the carthe A time when
the old vear was replaced by the new and the darkness of the winter solsuce had its peak, as

well as when the wild hunt of Odin (Osfarera) and his armry of the dead would take place.

Wy the seulselling contract s baricd al s cemeters el conrse alse brings oo mimd the alchemocad
1l passes through e deatl of los fonmer lower sl

tend v Tifiz an the sehire ple

Nigredu aad i privciple of putrel@ction where the alcf
pavche and by docine (ul i this case salanmc) grace 16 g

ol AdEeda The resur
nee stselfl but onbe by 1he
't

oam this ease e the provess ol the pacl, not simply appemne moand by the <o
cngagement with the Devildiher can a oew hypostess oceur, Also, the et thal the ¢

wild he condpeted durning

¢ Thuesbay wvemggs can perhaps be consected soille the e eesenind alebemival siages,

e
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By this the Swedish diabolical pact seems 10 he grounded m two
seemingly different metaphysical approaches: partly. its nuture is
clearty rooted in a radinion of witcheratt with methods that can be
traced back w the antigue goetic/ folkimagical rites, and with a purpose
that can he seen as a manmet to get hold of various lorms ol supernairal
powers, spiritual compamons i the form of fimhars and or certain
magival objects, SHlL an the same tme the character of the pact s alse
that of a salitary inttiaton where the persen s to step out of hsher
former identity, religion. indeed histher own whole soul, to be able to
swear allegiance to the only forees that can grant those specific powers
that the person seeks’ The “Black Ars Book™ that the witeh is given
ar the daimes that she's granted. is seemingly always eblaned mterms
of a meeting with the Devil himsell at the Tnminal points of
transeression, That the rites gquoted ahove, with the aim o get hold of
a famifaris, also include the waditonal elements of the pact. might al
first seem strange. St they can acnmally be traced back to uther parts
of the Swedish witcheraft tradition. The following two [ormulas of
surmmenmg are from the 17% century and have as their intent o evoke
certain familiars that shall help the witch to steal the wealth from

neighboring farms:

Hou shall fur me upon the earth duwell
And 3 shall for thee burn in hell
You shall trauel land and scu
Eo milk and riches bring fn me

3 form powr bodg
And the euil grant gou the soul

FQme imleresting paralled can perhaps here be percetved = e myth of Odin, wha baeth
ines his Bload with Lekd, a5 well os offers his one eve inonder o gel aocess 10 e well e
Wl uarded b Une Ceias L
with the Elebrow sevih af the Sempant’
s owedl as the fueer mythe ol The t2lle

the triks of the carth,




In wther words, it is by this quite obvious that within Swedis

thought that these Torms of magical practices included in their very d

to be done by Satan’s ble

been presented always demanded an engagement between two pariics, where the human
is the initiate and the Devil is the initiator. The person is 1o break all his‘her bonds to the
worldly order and transeend o 1o a leap into tf eat unknown, becoming an ally with all
that 15 theologically seen as oofier and twermifyving, and by this truly becomes a witch swormn
untw the powers of Hell. The witch is in this sense the one wha has died to her Torme

well as the universal arder itsell] symbolived by the spiritual ecumenical community (the

church and the Christian faith) and instead has trod out upon Damnation’s path in the spiri-

tual night. led only by Lucifer’s black star She is the one who wanders counter-sunwisce and
ainst the cc urrent and the movement of creation as to become {rec of
o understand the true nature of the pact is by this 1o understand the
of the witch and the ferbidden, horrid and beautecus powers that she
ed with through the communion with the absolute Orfier: The wild namel

indless light of the Might
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Hshelove turslng, .
so bttt come wntehim;
o¢ b Delighted wotin Blesﬁh& .
3o let it be fare from him,
i



