I passed into the mcuntain of lsple-lamuli,

L]

even as a green hawk between the pillars of
turquoise that i¢ seated upon the throne of

the Eaust,

The previous chapter describes the effect wrought

by the Knowledge and Conversation 01: the Holy Gueardian
Angel upon the outward appearance of things, &and the
ux;satiou caused thereby; it is the transmutation

of the element of Earth, and the corresponding pert
of the Soul, Nephesch, We now turn to the element of
Air, the faculties called Ruach, that is, the mind
considered a8 an instrument of intellectual apprehen-
-sion, a machine proper to the enalysis of impressions '
and their interpretation in terms of conseious thought,



2, So came I to Duant, the starry abode, and I;

heard voices erying aloud,

3 O Thou that aittest upon the Earth! (so spake

-

(cont), The work of attaining to the Knowledge and
" Conversation of the Holy Guardien Angel being in
Tiphareth, the gentre of the Ruach, the result of
succese is to harmonise, concentrate and glorify the
medley of loose ideas which are suggested by the _
meeningless multiplicity of mental conceptis,
Yerge I. deascribes the passzge of the Divine Conscious~-
| -ness (the Hiwk), coloured by love (green), into the
world of starry space (lapis lasuli, which is blue
with specks of gold) by @ balanced path from earth to
heaven ( the pillars of turquoise). The East is the
quarter attributed to Air, and the Hawk is there
‘wpeated”, ise, steble, mot to be distracted by whatever
thoughts arise in the mind,




3 a certain Veiled One to me), thou &art not
(contd) . '
greater than thy motherl Thou speck of dust
infinitesimsal}

Thou &rt the Lord of Glory, and the unclean dog,

Stooping down, dipping my wings, I esme unto the

darkly splendid abodes, Ehere in that formless

Verge 2. Being now open to the whole Universe, the Soul
heare whatever is epoken., (Air is the vehicle of
sound) .

yerse 3. A 'Veiled One® (Isis) explains that no indivi-
-dusl consciousness can be more than the sphere of
which it is born and which constitutes its environ-
-ment, It is equally supreme end vile, these quailiies
being 1llisuions produesd by artifieiel rejations,
which may be chosen at will,

yerse 4, The Godhead, in order to realise itself, must




«29-

abyss was I made a pnmnr of the lvlt.or;lu
CContl)

Averse,

5. I suffered the deadly embrace of the Snake

and of the Goat; I paid the infernal homage

to the shame of Khem,

1;33.4. voluntarily submit to undergo the experience
of imperfection, It must take the Sacrament which
unites it with the dsrk glamour of "Evil®, the
éounterpart of that which exalts th:“linner"to' God~
~head, :

Yerse . It accepts the formula ofi-

(e). Dusality. i.9., life as vibration,

(a~1). Death, , '
(a-2), The illusion of Knowledge.
(b). BExile,
(b=I), The Hunger of Luet.
(b-2), Lsbour,
It esquiesces in the shame of being a God concealed




Therein was this virtue that the One bacame the
All,
loreover I beheld a vision of a river., There

was & little boat thereon; and in it under

purple sails was a golden woman, &n image of

Asi wrought in finest gold, Also the river

_Yerse 9, in animal form,

jgzgg__. The objeet of this act is to realise the poas-
«ibilities of one's unity by representing ite whole-
-megs as an infinite nukber of particular cases,
Just 8s one might try to get an idea of the meaning
of "poetry" by studying all available poems, None
of these can be more than an imperfect illustration
of the abstract idea; yet only through these concrete
images ean one get any understanding of what it means,
Versep 7-16. The river is the stream of thought, The boat
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Verse 7, was of blood, and the boat of shining
(cmtd) . s ng Bt..lg

Then I loved her; and,loosing my girdle, cast
myself into the stream,

8. I gathered myself into the little boat, and for

=16, 1s the consciousness, The purple sails

are the passions that direct ite course, and the
woman is ths pure ideal which one seeks to meske the
constant occupant and the guiding pt?neiplo of one's
conscious life, This “women', t.houé: of gold, is
only o lifeless imege, The river is of bldoed; that {is,
the ourrent of thought must be indentified with the
object of one's life, not & mere medium for reflecting
every casual impression, _

_ The boat is of steel; that is, the conscious-
~ness must be able to resist the intrusion of all une
-3asired thoughts,

Loving this ideal, the Aspirent frees himself
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Verse 8, many days and nights did I love her,

(eontd), ;
buraing beautiful incense before her,

Yoal I gave her of the flower of my youth,

But aje stirred noty only by my kisses I

defiled her so that she turned to blackness

before me,

=J6. fm all that binds him (shame, selfish- -
-ness oté.. ®loosing my girdle%), and loses his
ego in Thought iteelf (east myself into the stresm),

Yerse 8. He identifies himself with pure concsiousness,
{mune from, yet floating upon the course of Thought,
and devotes himself to this Idea with poetical and .

n il

religious fervour,

Yerse 9. He consecrates his ereative energy to the Ideal.
Yerse JQ. This prosess destroys the superficial beauty of
the Ideal, 1Its purity is corrupted by the contact

of mortality, ‘ ‘
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Yot I worshipped her, and gave her of the
flower of my youth,
Also it came to pass that thereby she sickened,

and corrupted before me, Almost I cast myself

into the stream,

Then at the end appointed her body was whiter

than t he milk of the stars, and her lips red

Yerse II. Despite the dissppointment, the Aapirant per-
~sists in "Love under will®, He gives himself up utt-
-erly to Truth, even now when it seems 80 dark and dread-
-ful, : '

Yerpe J2. The Ideal breaks up now ;ﬁto loatheome forms, ‘
no longer mognhnbh as the object of his love, He
1s tempted to abandon her, and to seek refuge from con-
-sciousness by drowning himself in those distracting
ﬁoughta which surround him,
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(:2;“‘):0& warm as the sunset, and her life of a wuu

heat like the heat of the midmost sun,
I4, Then dose she up from the abyss of ages of
Sleep, and her body embraced me, Altogether I

melted into her beauty and was glad,

Verse J3» This despair suddenly vanishes, His ideal appears ;
in its true form, a living woman instead of a dead image
of gold, Her subgtuin is now pure than starlight its

: =self} her lips - the instruments of her speech and
) her garesses - are full of 1ife snd warm like the sun-
~set - 1,04y they promise repose, love and Beauty

(Hathoor, goddess of the West), She is alive with the

pure ensrgy of the gentre of the system to which the
Adept belongsj i.e., she is the realisation of the
erestive Ides of which he has till now been only one
part,

Verse J4. The darkness of the past disappears as his Ideal
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The river alse became the river of Amrit, and
the little boat was the chariot of the flesh,
and the seils thereof the blood of the heart
that beareth me, that besareth me,

0 ioxyont woman of the stars! I, even I, have
tuh;md Thee from & pale image of fine gold,

I7. Also, the Holy One geme upon me, and I beheld

! W. possesses the Aspitant; and his Ego dissolves
) con >
in the e¢stacy of union with Ner; he becomes the

essence of all joy.

Verse I5. Now then do his thoughts themselves become
immortal; his conseiousness is understood to be the
vehicle of his physiecal life, instead of viee versa,
as the unitiated supposes, His passions are o huu-
syaptoms of discontent, but identiwal with his indive
-idual lifeitself, There is thus no conflict with
Nature., The will is itself the Self, \




I7, & white swan floating in the blue,
(-!“)a :

18, Between his winge I sat, and the asons fled
away,
Then the swan flew and dived and soared, yet no

whither we went,

Verse J6. My own conception of Nuit is the result of the
Magical Operation which I perforwmed to give life to
the Ideal whieh I originelly had in my heart, adored,
and resolved to realise. .

The whole passage describes the process of dealing
with any given idea sc as to bring it to perfection,

Yerse J7. The swan is the ecstatiec uuatwmu' of the
Adept. It is poised in infinite epace, supported by
Alr, i.e., the medium of Thought,

Yerse 18. 1In eestacy, Time does mot count,

Verse-19. The ecstacy moves from one sublimity of Joy to
another; but there is no prdpui poseible in perfection,
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A little crasy boy that rode with me ppeke

unto the swan and seidi-

Who art thou that dost flow and fly and dive
and soar in the inane? Behold, these many
aeons have pessed; whence eanest thou? Whither
wilt thou go?

And, laughing, I chid him, saying:~ No whence}

T

No whitherd

-

. therefore 3a aim to bs ettalned by such movements, |
y-;_-g.onggag The boy is the human reason which demands messure-
-ment as the first condition of mtoludbh conscious~

.m”,. Aware of ung, he gcannot understand why all

this motion has mot brought the swan nearer to some
fixed point, or m'm relation of the point of origin
to its present pesition is mot an ever-present anxiety,
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23. The swan being silent, he answered;-Then, if
no goal, why this eternal journey? 1
And I laid my head against the Head of the
swan and laughed, esaying:- Is there not joy
ineffable in this aimless U:lnsim‘ Is there
not weariness and impatience for who would
attain to some goal? v
Ah] but we

25, And the swan was ever silent,

»

S + He gannot conceive of motion without fixed

ec:x. = :

Verse 22. 1 reply that, spprehending the continuum as
such, no “space-marks" exist,

Yerse 23. The swan is; of courss, silent; Bestacy transe
-gends expression, Reason uske the motive of motien,

in the sbsence of all destibation,
Yerse 25. Eestacy remains undisturbed,

But the dialogue
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25,  floated in the infinite
(eontd), Abyss, Joyi Joyi

White swen, bear thou ever me up between
thy wings!
26, O silencel! O rapturel O end of things visible

and invisiblel This is all mine, who am Not.

Pr_%j hes caused the Adept to reflect more deeply
on his state of bliss, so that the Eecstacy becomes
motionless, realising its perfect relation to the
Infinity of the continuum, The Adept demands that
Ecstagy shall be constant,

Verse 26, Silence ends the imperfection implied in
speech - all words being evidenge of duality, of a
breach in perfection, :

Rapturei~ the end of the conflict between any
two things; they ere dissolved by Love, and, losing
the sense of the Ego, whl.ch- causes the pain of feeling
its sepereteness from the All, its imperfection, the
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27, Radient Godl Let me fashion an image of gems

end gold for Theel that the people may cast

W- release from pain is expressed as rapture,
“0O end of all things visible &nd invisiblel®
This not only means that all things -~ being imperfeet -
&re destroyed, but that this is their true end - their
perfection,
"This is all mine, who em Not." The Adept is :
now possessed of all things, being come to the state
ed led "Not", which contains them all, and of which
they are merely images,
[~ Bo long es he wes a positive Ego, he was one
of them; and opposed to t.ha; they were not his, 2‘0
make them his, he muet become the continuum in which
ell things exiet potentially as members of any series
that may be selected to illustrate any desired properties
of its Nature, &
Verse 27. The Adept is moved to menifest the Godhead which
he has beheld by means of poetry, He foresees that the
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27, 4t down snd trample it to custl t Thy -
(con‘;d) anp ‘."3 Thet Thy ~

gloxy mey be seen of them,

2d¢, Nor shall it be spoken in the markets that I
am comg who should come; but Thy coming shall
be the oue word,
Thou shalt manifest Thyself in the unmanifest;
in -the secret places men shall meel with Thee,

5 e

end Thou shelt overcome them,

>

W' vulgar will be enraged, deppise his books
contd) . :

and stamp them under footj but by their thus acting,
their eyes will be openéd to the glory of the God,

This may mean that my work w awaken real religious -
feeling in those who have lost &ll falth and vision}
their wrath sgainst me will arouse them to realise

that &t the bottom of their heerts there is the in-
-stinct that they are spiritusl beings,
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30, Imapmmmmtmwmnrug

in the sunlight, and wept, By u- side was

t.hp forgotten lute, AhJ but he wept,

Yerss 28. My religious work will not result in my
being acknowledged cs the Redeemer; but men will
admit that the spirit of the Sun God Horus hath _
breathed upon them and infused their clay with life,

Yersge 29. Horus will be recognised as the explanation
of all those energies of the Universe which we know
must exist, though our senses sannot perceive them,

Men shall pereseive Horus when they explore the
wauﬁ:n of Nature- e.g., the Unconscious in Man,
op the structure of the atom, He shall eeqonm
to admit that He is the ultimate principle underlying
all manifestation, against t.ho'u old theories,

(The exact meaning of Horus in this passage
must be drewn from CCXX, Chepter III.)

Verges 30 to 3. The boy is Ganimede, the eagle, the

B Ly




3I. Then came an eagle from the abyss of glory and

overshadowed him, S0 black was the :hadow that ;

he was no more visible,

1}:._1&2-_‘0&. bird of Jupiter. Here he is an image of
on ,
the Adept.

Yerse 310+ He is pale, as having given his blood to his
work,

He is sad, es understending the sorrow of the
Universe, (His work has itself made him aware of
this), | :

He is lying down, as weary and in d::ubt whether
it be worth while to work,

He i- on the merblej that is, the hard bare
facts of existence, despite allpolish, hurt his flesh,

He is in the sunlight; he sees only too clearly
into Nature, His Angel shines upon him, but from
inaccessible heights,

He weeps; he whose duty it is to pour wxgc for
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But I heard the lute lively discoursing through
the still eir,
Ahl Messenger of the Beloved One, 'l.ot Thy
shadow be over me!

Thy nsme is Death, it may be, oi' Sheme, or

. Love, So thou bringest me the tidings of the

y_?%. the Gods, e¢an but shed forth salt water upon
< . : ‘

~ the bare ground, ‘ )
He has laid down and even forgotten his lute,

He g_nnnot make music; he has even lost the uemory
that he could do so of old, ' ‘

Yerse 3]. The Eagle symbolises the infiluence of the Father
of the Gods, alse the highest form og Magieal Life, '
and the Lordship of Alr, 1.,¢., power to rule ®e world
of thoughts, This overshadows him so a8 to conceal -

his personality from sight,
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35, Vvhere 1s now the Master? éz‘w the little creay
boys.

He is dead] He is shaned! He is wedded! and their

lukm shall ring round the world,

Yerse 32. ?.'hu inspired, he resumes his music joyfully; ...
the m{’ 1taelf becomes still, that is, no thoughts disturp
him, 494 1t is Dlue, being filled with the epirit of |
holiness, love and purity, o

Yersse 33 'nu Adept mokn the Word of hia mol to silence
all personal thoughts,

Yerse 34. He will accept this in whatever form it may appear;
whether Death itself to end the annoysnce of the Ego, or
Disgrece to make it ashamed to assert itself, or Love
to destroy his ambitions,

yerse 35« His "rational” prejudices will presumebly uk.

. n’mh a gcase, "Vhat of your magieal ambitions? You
are not the Master that you wanted Lo De)= you are
simply the slave of this Angel of yours- whatever that

e T e e e e
e £ i it e i R i
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But the Master shall have his reward,
The laughter of the meckers shall be a ripple on

the hair of the Beloved One,

37, Behold} The Abyss of the Great Deep. Therein

is a mighty dolphin, lashing his sides with t.h'g

(W' may mean - your personality smothered, your
smbition erushed, your sole oeeupation to echo htl
remarks, of which you do ut eVen approve,

"You have destroyed yoursBAEfj you have earned the
abuse of your friends, you have abandoned your ear-
~eer and tied yoyrself to a woman's whime! _

Yerge 6. The Adept admits that his body and mind, left
to mlr fate, have met with those disasters, But
the intimacy with m Angel,to attain which he delib-
~erately dismissed m ears of his personal affairs,
Justiries his condust; and tho reproaches of his in~

-un«m ideas are not realised as such,- they are




37, foree of the waves,
(contd) .

W. to him the stirring of & hair of the Beloved
One (radiant energies of the Individuality of the
Angel), that is, they call ettention to one of His
Glories,

yersep 37-44, This pessage is a parable with several

" applications, '

I. It describes the method of attaining Concentra-
~tion by "The Ladder®, (See Liber Aleph).
2. It indicates how to deal with people whom one

wishee to initiate, ¢
It gives & method fwr pesaing from one state of
wind to enother st will,
The main idea in all three matters is that one
mist apply the appropriste remedy to whatever mal-

-ady may sctually exist, not some ideally perfect

" medecine; . :
The first matter must be brought step by sbep through
each stage of the process; it is useless to try to E
obtain the Perfect Tincture frem it by meking the
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There is also an harper of gold, playing in-
“M“ m.
Then the dolphin delighted therein, and put off

his body and became a bird,

s 3+ £final projeetion,

co i z
4, It describes the whole course of initiation.

Thess four meanings demand detailed exposition, verse
by verse: ‘ o

1. Yerss 37 The Abyss is the mind; the Dolphin is the un~

-gasy consciousness. _

Yerse 38 The harper is the teacher 'hou praise of the
Patic of the Wise induces the profane to seek initis
-tion) he is the Guru who stills the mind by meking
it 1isten to harmonious sounds, instead of tortur-
-ing 1teelf by thinking of 1ts pains and its passions, |
ﬂuu sounds areprodused by mechanical means; they }
refer to pratises like Asana,ete,

Yerse 39, Freed from its grossaess and violenes, the
eonsciousness aspires to lofty ideals, It isy how-




40, The herper also laid aside his harp, and :
played 1nf1'h1te tunes upon the jmw-pipo.
41, 'i'hon the bird désired exceedingly this bliss,
and laying down its iwings became a faun of the

forest,

W: ~aver, unable to keep quiet, and has little
intelligence, It is trained by hearing the harmony
of life - breath inspiring & reed, insteac of mulip
egiteting metal, This refers to Pra nayema, but also
to epprehending thai. inspiretion is in itself mere
fluttering; it must learn the art of using every
breath to produss hermony: -

Yerse 4Q. The consciousness mow Muinu divine and bﬁa-
-man completeness, The faun symbolises frim aspires
~tion, ereative power, and human intelligence, The

wings of ideal longing are laid down; the thought
accepts the faet of its true nature, and aims only

N
-

at possible perfections,
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42, The harper also laid aside his Pan~pipe,

and with the human voice seng his infinite

-

wTunes,
Then the feun was enraptubed, and followed

far; at last the harper was sileat, and the

W& It now heers the harmony of the universe
oon
as expressed in the human voice; that is, as arte

~iculste and intelligible, 50 that every vibration,
besides its power to delight th. mu. wuil
to the soul, This rnprnunu tho sm of m—
~tretion when, being fixed ia Mhﬁoﬂ upon any
subject, one penetretes the mcrﬁ.chl aspect and
attempts to resch its reality, the ‘pm meaning
of its reletion with its cbuwcr.

Yeras 43 The final stage is ni.hdd, l poutbh
positives are known to be ervors fm\\ﬂn lmﬁ.ﬂ.
There is Silence, Then the rm . ,f‘a..tho All,
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43 faun became Pan in the midst of primal
(';m dst of the

forest of Eternity,
44, Thou canst not charm the dolphin with silense, . |||

0 my prophet!

+ Gone 4s the limited forest of secondary ideas
“?.nwl‘nehho onge dwelt and left in odder to follow
tho'ord that enchanted him, He unowinthtwru
of mu whose nature is simple (primal) and are /

not a.ummwm»wumurm. e
(A tree is an ides, bompnluc Mbuﬂubrmh“)
M Practise elementary Yogs until you are pere
-r-et.; do not try to attain Nibbana until you know
; how, ;
2. Yerss 37+ Men are ruled by pride and other passions,
Yerse 38. Mrmbonmw]vm“ethdmtw, s
 shewn in its most glittering dress,
Yerges 39-40; When taught to sspire, and clesn of the
. baser appetites, teach them the unﬁ sciences,

R
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Yerses 45=-43, Heving instructed them until they wre
really couplete snd ready for true initiation, tell
them Truth, '

Yerge 41, Once they are on the Peth, be silent; they
will naturally come to Attainoment,

Yaras 44, lany are the virtues of Silense, but whoso
is vowed to help men mist teach thcnth'mxtpsup

Yerae 37. The dolphin signifies any state of mind that
is uneasy, illecontent and unable to escape from its
surroundings, _

Yerss 3§, Cure this by reflecténg that it is the mate
=erial of Besuty, Just as Macbeth's character, Time. .
~on's misfortunes, etg,, gave Shakespeare his change,
Moke your own troubles SeIrve your sense of your own
1ife as a sublime drema, '

Yerse 39. Your thought will thus become lyricalj but
this will net satisfy your need, You will feel the

 transitory naturs of such & thought, ‘

Yerge 40, Trensform it by looking it as a necessary

and importent fast in the fremevork of the Universe,

Yerse 41. The lyrical exaltation will now pass into &
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m. deep reslisation of yourself and all that |
congerns you as an inhabitant of Nature, containing -
in your owa conssiousnsss the elements of the Divine,
and the Bestial, bith equally necessary to the whole-
~ness of the Universe, Your original discomfort of
mind will now lppcfi- as pleasant, sinece, lacking
thatexperienge, you would have been eternally the

" poorer,
Yerge 42. Now interpret that experience " as a parte
«icular dedling of God with your soul”, Discover an

T

articulate explanation of it; compel it to furnish

an intelligible message., >

Yerss 43. Follow up this train of thought until you
enter-into repture, cmi«l by the recegnition of the.
fact that you, and all else,; are ecstatic 'wroutom
of s sublime spiritual spum, ‘elements of & uniform
Bucharist, Truth, no matter how splendid, will now
lose all meaning for you, It belongs to a world

" where discriminaticn between Subject and Predicate

is possible, which implies imperfection; and you
are risen sbove it. You thus become Pan, the All,




: « N0 1 onger a part, Youthrl.uuththt
Joy or the lust of ereation, bomc a virgin mM.u
for your sake, Also, you are insane, sanity being
the state which holds things in proper proportions,
while you heve dissolved all in your own being, in
ecstacy beyond cll measure, :

Yerge 44. Do not attempt to cure a fit of melancholy
by lofty idees; such will seem asbsurd, and you will
only‘ deepen your despair,

@. Yerss 37. -The dolphin is the profane,
Yersss 38-39. Realiszing his evil state, and delighting.
in the prospects offered by ititiation, he renounces - |

all, and becomes a pure Aspirant,

Verge 40. He leamns that the Adept is not a perfection
o of what he feels to be the noblest part of him, but
a Microcosa, ' :
Yerge 41: He completes the formation of himself as an image

of the All,
Yerses 42-43, He then understands all Things, and at last
becomes the All,
Verse 44. The profane mtmﬂmmmmw
\ when they work with thos um.t/thu
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4. Then the Adept was rspt awmwy in blies, and the
beyond of bliss; and exceeded tho exgess of
excens,

Also hies body shook and staggered with the bure
«den of that blies and that excess and that
ultimate nameless,

They cried:- He is drunk, or He is mad, or He
is in pain, or He is abot}t to diej and hﬂhnm

»

them not,

Yerses 45-49, This passage describes the Adept's reaction:
to Rapt.uro; The main point is that all dneriptien is
 futdle, |
Yerge 45. Extravagant phrases atteppt to record the Event,
Yerse 46. The physical body, its nerves trying to react
sympathetically to the experience, and being eharged

beyond their espacity, is stricken,
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“8, Qny Lord, my beloved! How shall I indite songs
when even the memory of the shadow of thy glox;.\r
is a thing beyond all music of speech or of
eilencel

49, Behold] I &m a man, Even a little child might
not endure Thee. And lo!

50. I wes.alome in a great park, and by a certain

hillock was a ring of deep enamelled grass

>

Yerse 47. The observer(others or hie own rationsl mind)
misunderstends what is heppening. ‘ '

Yerse 48,. All this is altogether beyond expression

yerse 43, Even the innogenge of a child could not endure
the impsct of the Angel, A man, having fixed ideas of
Truth, finds it terrible when they are all shattered,
ae they are in this experience,

Verses 50-52. The perk is the world of well-planted and




(&m\n.zmm green~clad ones, most beautiful,
played,

51 In their play I came even unto the land of
Fairy Slesp. All my hhoughts were clad in g
green; most beautiful were they,

All night they denced end sang; but Thou art

the morning, O my darling, my serpent that

twinest Thee about this heart.

, Wﬁg' carefully tended Ideas; such as the 8
contd),

scholar and the man of letters enjoy, 'aou I found
a place where I could exalt myself (the hillock),
Thereby was a ring (my poetry), in which were fairies
(my charaster) my phrases, my rhythm, ete,)

Yerse 51. Playing thus, I reached a state of poetic

acstacy (Fairy Sleep), Here I was happy.
Yerse 52. But all this took place during the night; my
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53. I am the heartv, and Thou the serpent, wind
Thy coils closer sbout me, so that no light
nor bliss may penetrate,
Crush out the blood of me, as & grape upon the

tongue of & white Doric girl that lenguishes

with her lover in the moonlight.

55, Then let the "nd ewske, Long hast thou slept,

() « highest poetic repture is as darkness to
e 1ight of the Knowledge end Conversation of the
Holy Guardian Angel, .

Verge 53+ I am the feminine sense tt_mt accepts f.ho
embrace of the male H,G,A, I demend closer contact;
even the light and bliss of Rspture distract me fm
the union with Him,

_M. His presence must lesve me no light of my

owWlle z 5
yerse 95, The End means "The Trué celf?, Terminus i
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55. O great God Terminus! Lo :
(@ nta), ; ! Long ages hast.r thou

waiteld at the end of the city and the roads
thereof,
Awake Thou! Wait no more!

56, Ney, Lordl but I em come to Thee. It is I
tﬂat walt at last,

57. The prophet cried agcinst the mountaing=

\ with
Come thou hither, that I may speak xm thee!

x

Verse 55. the Phellic Stone which lies beyond the
“Bina’ (eity) sna 1ts thoughts (roeds), By this unfon
with the Angel, 1 hope to come to the I_‘rﬁo Self, the
fixed eternal creative incividuel,
" Yerse §6% Having attained the Kuowledge and Conversation

of the Holy Guardiesn Angel, (bj & male effort, so to

spenk), the Adept becomes receptive, feminine, patient
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58. The mountain stirred not, Therefore went the
prophet unto the mountain, and spake unto it,
But the feet of the prophet wwre weary, and the
mountein heexrd mnot his vodce,
But I have ¢alled unto Thes; and I have journ=
‘--eyad unto Thee, and il avalled me not,,.
I waited pétiently, and Thou wast with me from

the beginning,.

conta) 6

his Angel,
Verses 57-60. It is equally vain to suzmon what one
wants, or to go to seek it, To do so is to assert

!g-_n,_j?. surrendering his will wholly to that of
‘\ .

its absence, and the truth is, that it is with one
all the time, if one'will but kill out .ne's rest-

=lzsaness,




This now I know, O my Beloved, end we are strete
~ched at our eese smong the vines,

Put these thy pmpt;et;; they must cry aloud

and scourge theumselves; they must cross mckf
less wastes snd unfathomed ogeansj to await

Thee is the end, not the beginning,

Let darkness cover up the writing! Let the

scribe depart among his ways,

Verse 61, Reéelising this, effort is et an end; one has
only wo enjoy. : ‘

yerse 62, As things are, though, one is so o astituted as
to be unable to rest in l.{mplicityg One must go through
the mill in order to learn how to waitl

Versg 63. The conceiousness of the seribe, hitherto re-
~quired that he might record the sayings of that part
of his beihs which we @all “me’ Adept" and of his Angel,
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64, Put thou &ud I arv stretched at our sase
anong the vineej what @is he?

65, Thou beloved Oue! Is thers not an end? KNay,
but there 18 an end, Awake! arisel gird up
thy limbs, O thou runner, Bear tiou the Word
unte the mighty cities, yea, unto the mighty

cities;

>

« 18 now releesed 1o attend to its nommal affeirs,: .

The Adgt. andhis Angel remain rapoaing in Repture; i
wney do not omo to exist when the socribe no xonnr 1
pereeives them, On the contrary, he seans rather un- ‘i
-real to them, , :

- Yyerse 3. Union with his Angel is not the sole goal of
the Adept. There is"an end%, & Purpose proper to his
individuality, , :

The Angel therefore bids him withdraw from the

‘lr-nu of Union, He is to assume the form of Hermes,
(mmr z Worde-bearer) and deliver the word antrusted

to him to the "mighty eities". This may mean "to the
greatest minds of the world“, 2




CHAPTER III,
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Verily and Amen] I passed through the deep sea,

and by the rivers of running water that abound
therein, and I came into the Land of No Desire,

Vherein was a white unicorn with a silver collar,

whereon was graven the ephorism Ainea viridis

gyrat universa.

This chapter is attributed to Water; it deals with the
preliminary reflestions of Truth as apprehended by in-
~tuition, beyond any intellectusl epprehension, and

" the nature of the Understanding and the semial instimet,

Yerses J=2. The sea is the sensorium of the Soul, amd the

currents his tendencies -~ those activities in whiteh he
finds pleasure, Until one has passed through the tot- -
~ality of possible experience ( as divined by ufMon
of the actualities available in one's own case), one




