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Icelandic society and subscribers to Rafn’s
Fornaldar sogur nordrlanda

SiLviA HUFNAGEL

Literary criticism often focuses on authors and the production and mean-
ing of literature, but tends to ignore its actual reception. Research in the
fields of history of the book and the sociology of literature has a similar
focus but also focuses on the dissemination and reception of literature,
and on its wider context.! Gunnar Hansson is one scholar who focuses
on the reception of literature, in particular on what kind of literature was
most popular at a certain point in history, what impact it had on readers
and how the readers’ reactions to it changed over the course of time.?
This study takes a similar approach, considering the subscribers to Carl
Christian Rafn’s Fornaldar sogur nordrlanda and their socio-historic
background as a reflection of Icelandic society when the printed medium
was in the process of superseding the hand-written medium. Jiirg Glauser
and Matthew James Driscoll briefly mention the list of subscribers to
Rafn’s Fornaldar ségur nordrlanda} but a more detailed investigation
has not yet been undertaken. This article seeks to rectify this situation.
Rafn published his three-volume edition in Copenhagen in 1829-30
after having advertised it in 1827 and again in 1828.* With the title he
coined the term for the literary genre of sagas (sogur) that are set in the
northern countries (nordurlond) in ancient times (fornold), i.e. before
Iceland’s settlement. These sagas were extremely popular in post-Reform-

! For an overview of the sociology of literature, see for example Furuland and Svedjedal,
eds., Litteratursociologi. On research into book history, see for example Weedon, ed., The
history of the book in the West, and Eliot and Rose, eds., A companion to the history of the
book.

2 See Hansson, “Lisarnas litteraturhistoria—nir, hur och varfor?”

3 See Glauser, “Spitmittelalterliche Vorleseliteratur”, 422, and Driscoll, “Fornaldarsogur
Nordurlanda”, 260.

* See Rafn, “Stbskripziénsplan” and “Fornaldar sogur nordrlanda”.

Hufnagel, Silvia. 2012. Icelandic society and subscribers to Rafn’s Fornaldar
sogur nordrlanda. Scripta Islandica 63: 5-217.



6 Silvia Hufnagel

ation Iceland, as can be seen in the wealth of manuscripts containing
the sagas and the increasing amount of research on them during the last
three decades.’ Most of the fornaldarségur had already been published
in Sweden; individually during the second half of the 17" century and
then in Erik Julius Bidrner’s Nordiska kédmpa dater in Stockholm in 1737.
It was Rafn’s edition that proved to be most influential, however, as it
was more easily available than Bidrner’s or the other Swedish editions.
Three popular editions of the fornaldarsogur were based on it. The latest
of these in particular, the four-volume set by Gudni Jénsson (Reykjavik,
1950), has been used by many scholars as the source of their research.

A study of the Icelandic readership of Rafn’s influential edition and this
readership’s socio-historic background at the time of its publication will
give valuable information on the reading society during that period, which
was one when distinctive changes in the production and transmission of
fornaldarsogur took place. The list of subscribers published on pp. 771-
779 in the third volume of the edition is used as the source of information
about the edition’s readers in the absence of other sources describing the
edition’s benefactors or audience.

There are 305 subscribers on the list, ordered alphabetically and
according to their country of residence. They are listed with their full
name, profession and/or title and place of residence, most of them from
Central and Northern Europe. Forty-four (one seventh) were institutions,
for example the Royal Academy of Letters, History and Antiquities
(Kungl. Vitterhets Historie och Antikvitets Akademien) in Sweden and
the University Library (Universitdtsbibliothek) of Kiel, Germany. All of
these institutions were outside Iceland and most of them were libraries.
Of the subscribers, 152 (one half) lived in Iceland.

Subscribers outside Iceland were often political and social leaders or
otherwise high-ranking members of society in their country of residence.
Several of them, for example the royal house of Denmark, were presumably
honorary members of The Royal Society of Northern Antiquities (Det
Kongelige Nordiske Oldskriftselskab) and did not actively order a copy

°There are 37 extant manuscripts from the 13® to the 16™ century, 195 from the 17" century,
225 from the 18" century, and 118 from the 19" century. Of the latter, 34 were written before
the publication of Rafn’s edition and 57 afterwards. Manuscript production in Iceland was
already in decline in the 19" century, and the comparatively large number of 57 manuscripts
from after 1830 might indicate that Rafn’s edition acted as some form of stimulus. Only
dated manuscripts are taken into account. There are at least 213 undated manuscripts extant
that are not mentioned here. For a list of manuscripts containing fornaldarsogur and a
bibliography, see Driscoll and Hufnagel, “Fornaldarségur nordurlanda”.
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of the edition. In Denmark there were 63 subscribers, including the royal
family and 12 institutions. 16 subscribers worked in the judicial, political
and administrative sector, nine were teachers or headmasters, two were
professors, and two others were students. We also find aristocrats and
officers in the armed forces, pastors, two bishops, a medical doctor, a shop
owner and even a bookseller on Rafn’s list. Among these are well-known
names such as N.F.S. Grundtvig and Rasmus Rask. In Norway, there were
34 subscribers, six of which (one fifth) were institutions. The majority of
the subscribers either worked in the judicial, political and administrative
sector, belonged to the church, or were students. Others include a painter,
a shop owner and a pharmacist. There were two governors and a bishop,
i.e. men holding the highest positions in the political and ecclesiastical
spheres at that time in Norway. In Sweden the situation is similar. Four
of the 12 subscribers (one quarter) were institutions. The remaining eight
seem to have been high-ranking individuals. Outside Scandinavia, the
majority of subscribers were institutions, and the remaining subscribers
were, again, high-ranking persons or scholars. One of Germany’s sub-
scribers was Jacob Grimm. He and his brother Wilhelm annotated their
copy of Rafn’s edition heavily® and their interest in Nordic mythology
can be clearly seen in their annotations: they often underlined the names
of saga characters, or of gods, and phrases about supernatural beings and
objects. In the margins they noted references to other works of literature
and history, for example the Nibelungenlied.

In order to consider the social status of subscribers to Rafn’s edition
in Iceland, the professions of the subscribers have been divided into four
groups: administrative, ecclesiastical, agricultural, and other. The highest
administrative office in Iceland at that time was that of governor (stifts-
amtmadur), followed by two sub-governors (amtmenn) and a secretary
(amtskrifari).” The president of the highest court, the ddmstjori, was
the highest judicial officer, followed by two judges.® A sheriff (syslu-
madur) presided over each county (sysla), and an administrative officer

¢ Their copy is now in the Jacob-und-Wilhelm-Grimm-Zentrum of the Humboldt-Univer-
sitédt zu Berlin.

" The governor also served also as sub-governor for southern Iceland. In addition, there was
one sub-governor for western Iceland, and one for northern and eastern Iceland. On paper
there was therefore one governor and three sub-governors, but in reality only three persons.
See Einar Laxness, fslandssaga, a—k, 36-37.

8 See Einar Laxness, fslandssaga, a—k, 100.
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(hreppstjori) over each district (hreppur).” Each sheriff had a summoner
(stefnuvottur) for assistance. The highest ecclesiastical office was, and still
is, that of bishop. The provost was the next in rank, followed by the vicar
and the assistant pastors; a deacon (djdkn) was not fully ordained. The
agricultural sector can be divided into land-owners, farmers, sub-tenants
and cottars. A household manager (rddsmadur) can probably be put on
the same level as a farmer; below them were sub-tenants. Farmhands
were on the lowest level, together with the cottars. At the beginning of
the 19" century, most of the farmers did not own their farms but had
to pay rent for them and sometimes even for the cattle, if these were
provided by the landlord.!® Within the retail trade, there were shop owners
or merchants (kaupmenn), shop managers (faktorar) and shop assistants
(verslunarmenn). Within crafts, the standard division was between master
craftsmen and apprentices.

Of the 152 subscribers, 39 (one quarter) held offices within the Church:
the bishop, seven provosts, 30 pastors and assistant pastors, and one
dean. 21 (one seventh) had an administrative profession: these include
one sub-governor and one president of the high court, one secretary, five
sheriffs, ten administrative officers, one summoner, one administrator
and one conciliator (forlikunarmadur). 55 (one third) had an agricultural
profession: four were land owners, 42 farmers, one a household manager
and eight farmhands. 13 (one tenth) were in business: six merchants, six
shop managers and one shop assistant. The remaining subscribers were
two doctors, a pharmacist, three teachers, five students, a cooper and
an apprentice to a cooper, a bookbinder, a printer, a silversmith, and six
teenagers (unglingar, literally “young people”). Two subscribers did not
specify their profession, and one is simply stated to be a bread-winner
(fyrirvinna).

This list shows that people from all social strata subscribed to Rafn’s
Fornaldar sogur nordrlanda, some holding the highest offices, many
from the middle social sphere, and even some from the lowest, e.g. the
cooper’s apprentice and the farmhands."

It should also be noted that people of all ages were involved, ranging
from teenagers, such as Eirikur Arnason, a farmhand and probably 19

® Madur in sg., menn in pl.; sysla in sg., syslur in pl.; hreppur in sg., hreppar in pl. See
Einar Laxness, fslandssaga, a—k, 200-201 and 1-6, 176-179.

10 See Magnts S. Magnusson, Iceland in transition, 30-33.

' Beggars and vagrants are not, however, found among the subscribers.
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years old," to elderly men, such as the clergyman Pall Hjdlmarsson, born
in 1752 and thus in his late 70s."* Although there are no women listed as
subscribers, it might be the case that some of the subscribers ordered a
copy of the edition for their wives or other women in their household. It
is possible, for example, that Sigurdur Brynjilfsson of the farm Muli in
Miilasysla, eastern Iceland, ordered the edition on behalf of his mother
Kristin Nikulasdoéttir, one of the few female subscribers to Fornmanna
sogur, a 12-volume edition of kings’ sagas and similar works published
in Copenhagen in 1825-37.!4

Interesting patterns emerge as regards the social class and wealth of
the subscribers in the various regions and counties of Iceland. The tax
value of the subscribers’ farms will here be used as an indication of their
wealth. Of course this value is an approximation only; individuals could
have supplemented their income with fishing or they could have inherited
a fortune or lost their assets due to alcoholism or bad harvests. If such
information is known, it will be taken into account. The tax value is
measured in hundreds (h), one hundred being the equivalent to one cow
or six sheep or 120 ells of homespun. An average-sized farm had a tax
value of 20h."

On the Westman Islands, four of the five subscribers were farmers
on very small farms, while the fifth, a pastor, was also a subscriber to
Fornmanna sogur and lived on a large farm with a tax value of 32.3h.
This farm was also the largest on the islands, whereas the average farm
there, at 8.3h, was very small.'6

One subscriber lived in Rangdrsysla; he was a pastor on a large farm
and also a subscriber to Fornmanna sogur.

In Arnessysla there were four pastors and a provost, a sheriff, and

12 The term unglingur, teenager, is used for teenagers between 13 and 18 years. In the 1835
census, an Eirikur Arnason is listed as the 27-year-old farmer at Holtar, see Manntalsvefur
Pj6dskjalasafns [slands. If, as the evidence strongly suggests, this is the same person as
the teenage subscriber from the farm Holtar, Eirfkur must have been 19 years at the time
of subscription.

13 See Péll Eggert Olason, Islenzkar eeviskrdr, 1V, 120-121.

4 Volume IIT (1827) contains a list of subscribers; there were 760 subscribers in Iceland, of
whom 68 subscribed to Rafn’s Fornaldar sogur nordrlanda.

15 See Bjorn Larusson, The old Icelandic land registers,32-33, and Gisli Agdst Gunnlaugs-
son, Family and household, 30, footnote 59. All tax values are taken from Ny jardabok fyrir
Island, which states the tax values for the year 1848.

16 In Ny jardabdk fyrir Island, p- 10, there are 23 main farms registered for the Westman
Islands, but half of the farms are divided up into smaller units with their own farm names
and tax values, which leads to the actual count of 47 farms and an average tax value of 8.3h.
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a student who was also a shop manager. Surprisingly, there were two
commissioners in this county, although only 0.14% of the county’s
population subscribed to the edition.'” All the subscribers’ farms were
either of average size or larger. All except one also subscribed to Forn-
manna sogur.

In Gullbringusysla, many of the 11 subscribers held high offices.
These 11 were a bishop, the president of the high court, a pharmacist, two
provosts,'® a pastor, a printer, a shop manager, a teacher, and two students.
There were no farmers among the subscribers, perhaps reflecting the rise
in this county of Reykjavik as an administrative centre and its beginning
as the capital of Iceland."” Only one farm was of average size; three others
were large, and the island Videy, owned by the president of the high court
Magnus Stephensen, was worth 261.4h, 13 times more than the average
farm of 20h. Eight out of the 11 subscribers were also subscribers to
Fornmanna sogur.

In Kjdsarsysla the three subscribers were a pastor, an administrative
officer and a farmer, all subscribers to Fornmanna ségur and living on
relatively large farms.

There were no subscribers from Borgarfjardarsysla.

In Myra- and Hnappadalssysla the only subscriber was a sheriff who
lived on a farm with a slightly above average tax value.

In Snzefellssysla the subscribers were the sub-governor and his secre-
tary, one provost, two assistant pastors (one of them from a large farm,
the second from an average-sized farm), three merchants and one shop
assistant. Even though the sub-governor lived on only an average-sized
farm, he must have had a high income. In the biography of the provost
Grimur Palsson (c. 1775-1853) it is stated that he was well off: “Graddist
honum par talsvert fé”.° Five of the nine subscribers also subscribed to
Fornmanna sogur.

The only subscriber in Dalasysla was a provost who lived on a large
farm with a tax value of 31.7h. He was also a subscriber to Fornmanna
sogur.

The tax values of the farms of the nine subscribers from Bardastrandar-
sysla ranged from 13.6h to 145.23h. Two farms were smaller than 20h,

7 The number of county inhabitants is taken from Manntalsvefur Pjédskjalasafns [slands
for the year 1835.

'8 One of the provosts was the stiftsprdfastur, the head of the provosts in the see.

19 See Gunnar Karlsson, Iceland’s 1100 years, 182—185.

2 P4ll Eggert Olason, ed., Islenzkar eviskrdr, 11, 104.



Icelandic society and subscribers 11

two farms were approximately 20h, and two farms were larger.?! The
average farm size of the subscribers was 50.35h, whereas the average
farm size in the county was 20.19h. There were three subscribers in the
agricultural sector as well as two pastors, two merchants, a cooper and a
silversmith. Four of the subscribers subscribed to Fornmanna sogur.

The tax values of the farms of the 13 subscribers from Isafjardarsysla
ranged from 5.9h to 27.5h. Seven farms were smaller than 20h, two farms
were approximately 20h, and two farms were larger.?> The average farm
size of the subscribers was 17.25h, whereas that in the county was 13.61h.
Five subscribers were in the agricultural sector, three in the ecclesiastical
sector, two in the administrative, and there were also a merchant and a
shop manager. Only one of these subscribers subscribed to Fornmanna
sogur.

In Strandasysla there were only two subscribers: a pastor who was
made provost in 1827% from a farm with a tax value of 26.7h, which was
above average size, and a shop manager. The pastor was also a subscriber
to Fornmanna sogur.

In Hinavatnssysla there were, again, no farmers among the eight
subscribers. Two were pastors, one was a dean, one a sheriff, one an
administrative officer, one managed the former cloister of Pingeyrar, and
one was a student. All farms were either of average size or large. Five of
the eight subscribers were also subscribers to Fornmanna sogur.

In Skagafjardarsysla, three of the seven subscribers were pastors, two
were farmers, one was a doctor and one was an administrative officer.
Only two farms were medium-sized: the other six were large. Gudmundur
Jénsson, the administrative officer, did not specify his address, and it is
stated in his biography that he lived on many different farms,** but they
were all either small or of average size. Five subscribers subscribed to
Fornmanna ségur.

Both subscribers in Eyjafjardarsysla were also subscribers to Forn-
manna sogur. One of them, Rev. Gisli Jonsson, lived on a large farm and
owned half of Hélar in Hjaltadalur,”® worth 108.4h. The other subscriber
was an administrative officer who lived on a farm with a tax value slightly
below average.

2! Two merchants did not have, or at any rate state that they owned, a farm.

22 One merchant and one shop manager did not have, or state that they owned, a farm.
3 See Piéll Eggert Olason, ed., Islenzkar eviskrdr,1,221-222.

2+ See Pall Eggert Olason, ed., Islenzkar @viskrdr, 11, 165.

» See Pidll Eggert Olason, ed., Islenzkar eviskrdr, 11, 64—65.
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The subscribers in Pingeyrarsysla were a teacher and a pupil (both
living on very large farms), a bookbinder and a pastor (both living on
large farms), and a summoner living on a small farm. The last three also
subscribed to Fornmanna sogur.

The tax values of the farms of the 26 subscribers from Mulasysla ranged
from 8.2h to 110h. Nine farms were smaller than 20h, two farms were
approximately 20h, and ten farms were larger.”® The average tax value
of the subscribers’ farms was 32.37h compared to an average county tax
value of 22.67h. In Mulasysla, 14 of the subscribers (more than half) were
land-owners, farmers or farmhands, eight were vicars, assistant pastors or
provosts, two were shop managers and two belonged to the administrative
sector. Half of them were also subscribers to Fornmanna sogur.

The tax values of the farms of the 18 subscribers from Skaftafellssysla
ranged from 6.4h to 46.1h. Nine farms were smaller than 20h and seven
farms were larger.”” The average tax value of the subscribers’ farms was
19.95h, whereas the average-sized farm in the county was 17.11h. 12 of
the subscribers (two thirds) were farmers or farmhands or else worked on
a farm in some capacity. Two subscribers worked in the administrative
sector, two were pastors, one was a doctor and one a teenager. Ten were
subscribers to Fornmanna ségur.

We can see from the foregoing regional break-down of subscribers
that most lived in the north-west and south-east of Iceland. Miilasysla
(east) is, with 26 subscribers, the county with the highest number of
subscribers, followed by Skaftafellssysla (south-east) with 18 subscribers,
and fsafjaréarsysla (north-west), with 13. If calculated as a percentage
of the population, however, Skaftafellssysla is in the lead, with 0.53%
of its inhabitants having been subscribers to Rafn’s Fornaldar sogur
nordrlanda, followed by Mulasysla with 0.49% and Bardastrandarsysla
(west) with 0.38%.%8

In general, most of the subscribers lived on average-sized farms,
with some of them even on large or very large farms. Especially in
the southern and western part of Iceland, many subscribers were not
farmers but rather held high offices. A copy of the edition was surely
affordable for them. It is surprising, though, that so many subscribers

%6 One farm could not be precisely located as there are three farms of that name in the
county. Two shop managers did not have, or state that they had, a farm.

" The farms at Holtar and Ketilsstadir had two subscribers each.

28 The numbers of county inhabitants are taken from Manntalsvefur Pj6dskjalasafns Islands
for the year 1835.
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came from south-eastern Iceland, in particular from Milasysla. There is
general, albeit unwritten, consensus among scholars that few manuscripts
were produced or circulated in this part of Iceland. Nor can the large
number of subscribers from eastern Iceland be explained by eager and
zealous commissioners, as there was only one in Mulasysla. A possible
explanation for the large number of subscribers from the south-east is the
lack of good fishing grounds or harbours in south-eastern Iceland, which
meant that the inhabitants would have had more spare time during winter
for reading rather than fishing.* If this was the explanation, it would only
hold true for the subscribers from small farms, since the other subscribers
from this county were presumably wealthy enough to buy a copy of the
edition in any event. Another possible explanation could be that if there
were very few or no manuscripts in circulation, a printed edition was their
only source of literature.

Although the subscribers to the edition came from all social spheres, the
lower classes are represented by rather few subscribers, even though they
constituted a fairly large proportion of Iceland’s inhabitants. Gudmundur
Jénsson gives the proportion of people working in various trades in
1801. Of all the inhabitants, 3.4% had non-physical work, e.g. teachers
and officials, 66.1% were farmers, 23% farmhands or servants, 0.5%
fishermen, 0.6% day labourers, 0.9% craftsmen, 0.5% tradesmen, 0.3%
retired, and 4.7% others. By far the largest percentage of the population,
or nine out of ten inhabitants, was in the agricultural trade, and one out
of four inhabitants was a farmhand or servant.*® There were only a few
subscribers (several farmers, household managers and farmhands, two
administrative officers and a summoner) who lived on small farms —most
of them on the Westman Islands and in the eastern part of Iceland. And
even though most of the pastors lived on medium-sized or large farms,
some of them were poor. For them, the cost of a copy of Rafn’s Fornaldar
sogur nordrlanda must have represented a substantial part of their annual
income.

The reason for the rather low percentage of subscribers from lower
social spheres might be the relatively high price of a copy of the edition.
The cost of the three volumes was 10 silver shillings (sk 7 silfri) for each

2 See Loftur Guttormsson, “Island”, 157.

% See Gudmundur Jénsson, Vinnuhjii d 19. old, 10-11. In this case it seems that the term
fisherman applies only to full-time fishermen who did not do any farming. Of course,
farmers and farm-hands went fishing during wintertime too, but as their main occupation
was farming, they are listed as farmers and farmhands.
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sheet, though in Iceland the price was reduced by 20% to 8 silver shillings
because of the country’s poverty. Each of the three volumes consisted of
30 sheets, so the price for the whole edition was 9 dollars 36 shillings,
or 7 dollars 3 marks in Iceland,’' a price that was, according to Rafn,
“rather lower than is usual here [in Iceland] for such books” (nokkud
lzegra enn hér [4 Islandi] er almennt 4 slikum békum).*> Furthermore, it
was possible for a group of people to purchase one copy of the edition
together in order to split up the costs and make it easier to afford.”®
Even though Rafn states that the edition was cheaper than other similar
editions, the price of 7 dollars 3 marks in Iceland still represented an
enormous amount of money for a farmhand. The wages for farmhands
and servants varied greatly between the counties, between the sexes and
even between idle and industrious workers, but the approximate annual
wage in 1830, three years after the subscription plan was published, was
around 30 dollars.** When one considers the steep wage increases in the
19" century, the wages in 1827 were probably slightly lower than in 1830.
Fornaldar sogur nordrlanda therefore probably cost around a third or
a quarter of a farmhand’s annual income. In view of that fact, the one
apprentice and eight farmhands who subscribed to the edition represent
quite a large number, especially as two of the farmhands were teenagers
whose income would have been even lower than 30 dollars per annum.
In some cases evidence suggests that some subscribers did indeed share
the cost of one copy between them. Einar Pélsson and Eirikur Arnason
were both young farmhands (vinnupiltar) on the farm Holtar in Skafta-
fellssysla, south-eastern Iceland. Similarly, the young and unmarried
Kristinn Arnason (yngismadur) from Saltvik farm subscribed to Rafn’s
edition, as did the farmer Magnis Gudmundsson, also from Saltvik. Even
though there are two farms with this name, one in Kjésarsysla in south-
eastern Iceland and one in Pingeyjarsysla in north-eastern Iceland, the
evidence strongly suggests that Kristinn and Magnus shared a copy of the
edition and its costs. There are two farmers listed at the farm Melrakkanes
in Southern Mulasysla, eastern Iceland: Eyjolfur Halldérsson and Markis
Rundlfsson. They could have either shared the costs of the edition between
them or purchased two copies. However, as the farm is fairly small, with a

31 One dollar (rikisdalur) is 6 marks (mork); one mark is 16 shillings (skildingar). One
dollar is thus 96 shillings. See Einar Laxness, fslandssaga, 1-6, 103-104.

2 Rafn, “Subskripziénsplan”, 106.

¥ See Rafn, “Stbskripziénsplan”, 107.

3 See Gudmundur Jénsson, Vinnuhjii d 19. éld, 33-48.
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tax value of only 15.42h, it seems more likely that the two farmers shared
the cost of one copy between them.

There are still other interesting clusters of subscribers. Some of them
are characterised by their work relationships, others by their educational
relationships, and many of them by their family ties. Several subscribers
appear in more than one cluster and they seem to have been “literary
institutions”,* their literary tastes and opinions influencing others and
maybe even encouraging others to subscribe to Rafn’s Fornaldar sogur
nordrlanda.

Bjarni Porsteinsson (1781-1876) and Pall Palsson (1806-77) were
subscribers to Rafn’s Fornaldar sogur nordrlanda whose relationship
can be described as a work relationship. Bjarni was the sub-governor for
western Iceland and lived in Arnarstapi on Snefellsnes, western Iceland,
and Pall was his secretary. Bjarni worked as a scribe for Bishop Geir
Vidalin from 1800 till 1804 and lived in Copenhagen from 1804 till 1821,
where he was one of the founders of The Icelandic Literary Society (Hio
islenska bokmenntafélag). He put considerable work into the edition of
Sturlunga saga that was published by the Literary Society in Copenhagen
in 1817-20. In 1845, he became the president of the parliament in Iceland.
His wife Pérunn was the daughter of Bishop Hannes Finnsson.** When
Pdll, his secretary, lived in Reykjavik in his later years, he (Pdll) compiled
a collection of poems and was responsible for the purchase of books and
manuscripts for the National Library of Iceland.”

The name of Bishop Geir Vidalin (1761-1823)* comes up several
times, although he died several years before Rafn’s edition was advertised.
Two subscribers acted at some point his scribe: the aforementioned Bjarni
Porsteinsson from 1800 till 1804 and Rev. Snorri Brynjélfsson (1789—
1851) from 1811 till 1813.% Each subscribed to both Fornaldar sogur

35T follow Sigurdur Gylfi Magnisson and David Olafsson in their usage and definition of a
“literary institution” as “individuals, groups or formal institutions that have influenced the
consumption of literature and had an effect on tastes and on the diffusion and discussion
of literature in one way or another.” Sigurdur Gylfi Magniisson and David Olafsson,
“‘Barefoot historians’”, 197.

3 See Bjarni Thorsteinsson, “Bjarni Thorsteinsson”, and Pall Eggert Olason, ed., Islenzkar
wviskrdr, 1, 199-200.

37 See Péll Eggert ()lason, ed., Islenzkar eviskrdr, 1V, 136-137, and Finnur Sigmundsson,
“Hver var skrifarinn a Stapa?”’

3 See Pdll Eggert Olason, ed., Islenzkar eeviskrdr, 11, 32-33, and Finnur Jénsson, ed., Geir
biskup gooi, 5-10.

¥ See Pidll Eggert Olason, ed., Islenzkar eviskrdr, 1V, 301.
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nordrlanda and Fornmanna sogur. Furthermore, several subscribers
received their university entrance diploma from Bishop Geir. It was
customary until c. 1830 to be schooled at home by a pastor, and Bishop
Geir had quite a lot of students.* In 1802 Vigfds E. Reykdal (1783—
1862),* later a clergyman, and P6rdur Sveinbjérnsson (1786—1856), later
governor, agent for The Icelandic Literary Society and an active poet,*
graduated under Bishop Geir. In 1804 Gisli Audunarson (1781-1842)
and J6n Jonsson Reykjalin (1785 or 1787-1857),* both later clergymen,
graduated. Rev. Gisli is said to have been very poor.** In 1806 Sigfis
Finnsson (1783-1846), later a clergyman, and Stephan Arnason (1787—
1857), later a provost, graduated, both of them having been taught by the
clergyman Bjorn Vigfisson at Eidar before being taught by Bishop Geir.*
And in 1817 Benedikt Pérarinsson (1795-1856), later a clergyman, gradu-
ated from the bishop. Rev. Benedikt was, from 1844 onwards, the assistant
pastor of the aforementioned provost Stephén Arnason and became his
son-in-law.* Both he and Rev. Stephdn subscribed to Fornmanna sogur
as well.

Another teacher of more than one subscriber was the poet Rev. Por-
valdur Bodvarsson (1758-1836), the head of the so-called Thorcillii-
barnaskali, a kind of primary school, from 1792 till 1804.*” He is said to
have been a good teacher and poet, and many of his psalms and poems
still exist today.*® Before 1790, he taught Thomas Sigurdsson (1772—
1849), later a clergyman and allegedly an incompetent farmer,* who
nevertheless had a large farm with a tax value of 41.4h. In the winter
of 1793-94, Rev. Porvaldur taught Ari Jonsson Skordal (c. 1768-1831),
later a clergyman who was said to be a talented poet.™® Prior to 1809,
Rev. Porvaldur taught Einar Pdlsson (1789-1830), later a clergyman who
was also said to be a talented poet. His Krossrima is today preserved in

4 See Einar Laxness, [slandssaga, 1-6, 43.

4 See Pdll Eggert Olason, ed., Islenzkar @viskrdr, V, 57-58.

42 See Pordur Sveinbjornsson, £fisaga Pérdar Sveinbjarnarsonar, and Pall Eggert Olason,
ed., [slenzkar @viskrdr, V, 113114,

4 See Péll Eggert Olason, ed., Islenzkar eviskrdr, 111, 249-250.

4 See Pdll Eggert Olason, ed., Islenzkar eviskrdr, 11, 41.

4 See Péll Eggert Olason, ed., Islenzkar eeviskrdr, IV, 191192 and 312.

4 See Pdll Eggert Olason, ed., Islenzkar eviskrdr,1, 140.

4 According to Gunnar Karlsson, the school “was more an orphanage than a school.”
Gunnar Karlsson, Iceland’s 1100 years, 171.

4 See Péll Eggert Olason, ed., Islenzkar eviskrdr, V, 240-241.

4 See Pdll Eggert Olason, ed., Islenzkar eviskrdr,V, 16.

3 See Péll Eggert Olason, ed., Islenzkar eeviskrdr, 1, 17-18.
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the National Library of Iceland.’! During one winter some time before
1811, Rev. Porvaldur taught Olafur Gudmundsson (1796-1867), later a
clergyman.®? Even though Rev. Porvaldur did not subscribe to the edition
himself, it is likely that he had some poetic and literary influence on his
students, perhaps resulting in their becoming interested in literature and
subscribing to the edition.

A similar form of educational relationship between subscribers is
found in the Latin schools at Hélar, Skdlholt, Reykjavik and Bessastadir.
Several of their headmasters, teachers and students subscribed to Rafn’s
edition. Rev. Guttormur Pdlsson (1775-1860), later provost, was a
student in the school in Reykjavik from 1791 to 1793, the headmaster
there from 1801 to 1804, and after that, a teacher at Bessastadir in 1806—
07.3 Steingrimur J6nsson (1769-1845), later a bishop, was a student
at the school at Skdlholt in 1782 and at the Reykjavik school from
1786 to 1788, and a teacher at Bessastadir from 1805 to 181054 Arni
Helgason (1777-1869), later a provost and bishop, albeit unconsecrated,
was a student at the Reykjavik school from 1795 to 1799 and a teacher
at Bessastaoir from 1817 to 1819. He was one of the founders of The
Icelandic Literary Society in Reykjavik—together with the sub-governor
Bjarni Porsteinsson® and some other subscribers—and was one of those
responsible for revising the Bible translations that were printed in 1841 and
1859 in Iceland.*® Sveinbjorn Egilsson (1791-1852), who graduated from
Rev. Arni in 1810, was the headmaster of the school at Bessastadir from
1819 to 1850. He was also a founding member of The Icelandic Literary
Society; he translated Homer’s Odyssey and Iliad into Icelandic, several
sagas and poems into Latin, and also compiled a dictionary.’” It might be a
coincidence that several of the teachers’ students and classmates became
subscribers. However, it is probable that the teachers wielded a certain

3 See Piéll Eggert Olason, ed., Islenzkar eviskrdr, 1, 379-380.

52 See Pall Eggert Olason, ed., Islenzkar @viskrdr, IV, 48-49.

53 See Pill Eggert Olason, ed., [slenzkar @viskrdr, 11,223-224.

5+ See Pall Eggert Olason, ed., Islenzkar @viskrdr, IV, 348-349.

55 Furthermore, their wives were sisters, which adds a family tie to their relationship. See
Pall Eggert Olason, ed., Islenzkar eviskrdr, 11, 310. Armi and Bjarni were classmates and
shared a flat during their studies in Copenhagen. Arni’s letters to Bjarni are a testimony of
their close friendship. See Finnur Sigmundsson, ed., Biskupinn { Géroum.

% See Péll Eggert Olason, ed., Islenzkar eviskrdr, 1, 49-50.

57 See J6n Arnason, “Sveinbjorn Egilsson”, and Pall Eggert Olason, Islenzkar viskrdr,
IV, 361-362. On the considerable influence of Sveinbjorn’s translations and other works,
see, for example, Porleifur Hauksson and Périr Oskarsson, Islensk stilfreedi, 455-459 and
474-4717.
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literary influence on them. The fact that several subscribers were students
or classmates of the same teacher at the same time might be regarded as
evidence of this influence. The headmaster of the school at Hélar, Pall
Hjalmarsson (1752-1830), later a clergyman,® taught five subscribers,
four of them at the same time. Jakob Arnason (1770-1855), who became
a provost,” had seven subscribers amongst his students at the school in
Reykjavik between 1792 and 1801, and one colleague was a subscriber
too. Guttormur Palsson, who was one of these students and succeeded
Jakob in his teaching post, had five subscribers amongst his own students.

Parental or sibling relationships are common among the clusters of
subscribers. Amongst these are the wealthy Bjorn Blondal Audunarson
and his brother, the impecunious Rev. Gisli Audunarson; the brothers
Snorri Semundsson and Rev. Einar Semundsson Einarsen; the brothers-
in-law Rev. Grimur Pélsson and Jon Matthiasson; and the brothers-in-
law Rev. Dadi Jonsson® and the cooper P6rdur Péroddsson. The brothers
Snorri and Sigurdur Brynjélfsson and their brother-in-law Jén Bergsson
were subscribers. Ari Arason and his son-in-law Pérdur Bjarnason were
both subscribers, as were Magnus Stephensen and his foster-son, the
headmaster of the school at Bessastadir, Sveinbjorn Egilsson. Rev. J6n
Austmann Jonsson was one of the subscribers, as was his father Rev.
Jon Jonsson. A second son of Rev. Jon Jonsson, Pall Jonsson, farmer at
Blémsturvellir, was also a subscriber.

Magnus Stephensen (1762—1833) is a further link between several
clusters of subscribers and might therefore be seen as a “literary
institution”. He was the president of the high court from 1800 till 1833
and governor from 1809 till 1810. He came from a powerful and very
wealthy family; his father Olafur Stefansson was governor too, and his
brother Stefdn Stephensen was sub-governor of western Iceland from
1806 till 1820. His sister Pérunn was married to Bishop Hannes Finnsson,
and his other sister Ragnheidur was married to a sheriff.®’ He himself

% See Péll Eggert Olason, ed., Islenzkar eviskrdr, 1V, 120-121.

% See Pdll Eggert Olason, ed., Islenzkar @viskrdr, 111, 5.

% Rev. Dadi’s second wife was the daughter of Rev. Pdll Hjdlmarsson, who was a teacher
of several subscribers, as stated earlier. Before she married Dadi she was married to Arni
Geirsson, son of Bishop Geir Vidalin, whose role as the teacher and employer of some
subscribers was described earlier. See Pall Eggert Olason, ed., Islenzkar @viskrdr, IV, 121.
¢ She was married to Jénas Scheving, son of Vigfiis Scheving and brother of Magnus
Stephensen’s wife Gudrin Vigfasdéttir. See Pall Eggert Olason, ed., Islenzkar wviskrdr,
1V, 82.
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Vigfus
Scheving
Magnus Gudrin Ragnheidur Stefan
Stephensen Vigfisdottir Vigfisdottir Pérarinsson
Sveinbjorn Oddur Anna Sigridur Pall
Egilsson Thorarensen Stefdnsdottir Melsted
1 1 ;
Rev. Arni Rev. Grimur Rev. Olafur
Helgason Palsson Gudmundsson

Fig. 1. Family and work cluster of Magnds Stephensen. Solid lines: family;
dashed lines: work; grey boxes: subscribers to Rafn’s Fornaldar ségur nordr-
landa.

was married to Gudrdn, the daughter of the sheriff Vigfis Scheving.®?
Other subscribers to Rafn’s Fornaldar sogur nordrlanda were his foster-
son Sveinbjorn Egilsson, his nephew Oddur Thorarensen, and the well-
known Péll Melsted, husband of Magnus’ niece. Furthermore, Magnus
had, at some point in time, three scribes working for him who were also
subscribers: Rev. Arni Helgason, Rev. Grimur Pélsson and Rev. Olafur
Gudmundsson, all previously mentioned.

Many of Magnus’s works were printed, mostly judicial texts, but also
a book of psalms. A multitude of manuscripts, letters and even parts of
his diary are kept in the National Library of Iceland.®® Gudmundur Half-
danarson describes him as the

leader of the Icelandic Enlightenment [...] For years, he directed the only
printing press in Iceland, a position that gave him a virtual monopoly over what
was printed in the country. He used this situation to promote his own ideas,
publishing his writings on issues ranging from legal theory to the nutritious

62 See Pdll Eggert Olason, ed., Islenzkar @viskrdr, 111, 457-458.
6 See Péll Eggert Olason, ed., Islenzkar @viskrdr, 111, 457-458.
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value of seaweed. In his literary works [...] Magnus Stephensen remained an
ardent spokesman of enlightened rationalism.**

The enlightenment of the Icelandic people through reading was certainly
very important to Magnus and he disliked rimur and stories about trolls,
ghosts, elves, dwarves and imaginary heroes.® He must therefore have
disliked many of the stories in Rafn’s Fornaldar ségur nordrlanda, and
the reasons why he subscribed to the edition probably did not lie in his
interest in literature. It might be the case that he simply felt compelled to
subscribe to it or saw it as a necessary addition to his library, in the same
way that some people would buy a book by a newly announced Nobel
prize-winner today —in a way a symbol of status and cultural capital.%
Or it is possible that somebody else in his household, his wife or one of
his children, for example, requested he subscribe to it so that he or she
could read it.

Beside work, educational and kinship relationships amongst the sub-
scribers of Rafn’s Fornaldar sogur nordrlanda, a strong local connection
between some of the subscribers seems to have existed. A surprising
number of subscribers came from the parish of Kélfafell in Skaftafells-
sysla, where Rev. Jon Jénsson (1756-1839) was pastor. He was another
“literary institution”, it seems, with two of his sons and three members
of his congregation amongst the subscribers. He is described as being
of an intellectual inclination (hneigour til frodleiks) and was the scribe
of several manuscripts that are now kept in the National Library of
Iceland.” The subscribers J6n Hannesson, Jon Jonsson, Runélfur Sverris-
son and Pall Jonsson, a son of Rev. Jon, lived close to Kalfafell. Jon’s
second son, Rev. J6on Austmann Jonsson, was also in the middle of a
strong local connection. In his parish on the Westman Islands are four
other subscribers, as has been described above. He was furthermore the
student and classmate of several other subscribers. Rev. Jon Austmann

% Gudmundur Halfdanarson, Historical dictionary of Iceland, 144.

% See Ingi Sigurdsson, Hugmyndaheimur Magniisar Stephensens, 133-136.

% T use the term “cultural capital” in accordance with Bourdieu, see Bourdieu, “QOkono-
misches Kapital, kulturelles Kapital, soziales Kapital”, 183—-198. Fornaldar ségur nordr-
landa is thus an “objectified cultural capital” that can be sold or given to other people. To
use this form of capital, however, requires other, incorporated forms of cultural capital —
the ability to read and to understand the meaning of the book. Petra Soderlund gives some
examples of subscribers in 19th-century Sweden who used books as symbols of status and
cultural capital. See Soderlund, Romantik och fornuft, 297-298.

7 See Péll Eggert Olason, ed., Islenzkar eeviskrdr, 111, 188—189.
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Rev. J6n Gudny
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Pall Rev. Jon
Jonsson Austmann
Jon Bjarni
Hannesson Bjornsson
Jon Einar
Jonsson Einarsson
Rundlfur Einar
Sverrisson Snorrason
Eirikur
Eriksson

Fig. 2. Family and local clusters of Rev. Jon Jénsson and Rev. J6n Austmann.
Solid lines: family; dashed lines: place of residence; grey boxes: subscribers to
Rafn’s Fornaldar sogur nordrlanda.

is described as gifted at composing poetry and, like his father, his name
appears several times as the scribe of manuscripts in the National Library
of Iceland.®®

Runélfur Sverrisson, a congregant of Rev. Jon Jonsson, was one of
the few subscribers from a poor background. He was a young farmer’s
son on the farm Marfubakki in Western Skaftafellssysla. In the list of
subscribers to Fornmanna ségur® he is described as yngismadur, a young
unmarried person, and in the list of subscribers to Rafn’s Fornaldar sogur
nordrlanda his occupation is given as farmhand. According to the 1816
census,” he was fourteen years of age and the eldest child of the late
farmer, which means that he was born in either 1801 or 1802. In the 1835
census he was listed as sexton (medhjdlpari).”! The farm had a value

% See Pdll Eggert Olason, ed., Islenzkar @viskrdr, 111, 57.
% See Fornmanna sogur, I1L, n.p.

" See Manntal d Islandi 1816, 123.

7' See Manntalsvefur Pj6dskjalasafns fslands.
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of 9.2h in 1848 and should therefore be classified as small. The cost of
a copy of Rafn’s edition must have represented a considerable part of
his yearly income. Further evidence of his interest in literature, books
and manuscripts is provided by the existence of two manuscripts that he
owned (now in the National Library in Iceland), IB 156 8vo and JS 17
8vo. The manuscript IB 156 8vo was written in the first quarter of the
nineteenth century and contains rimur.”” JS 17 8vo contains songs for
service and was written by the aforementioned pastor Rev. Jén Jénsson
who lived at the farm Kalfafell”®—the farm neighbouring Mariubakki.
Furthermore, in the binding of JS 100 8vo there are letters to Rundlfur
from the doctor Sveinn Pélsson,’* another subscriber to Rafn’s edition.
Sveinn (1762—-1840) has been described as a good poet and one of the best
natural scientists of his time: some of his studies were published in print.”

Strong local connections also existed in Mulasysla in eastern Iceland.
A good number of subscribers lived in the vicinity of Heydalur’® and of
Hof in Alptafjﬁréur. The pastor at the church of Heydalur, Rev. Snorri
Brynj6lfsson, and his father, both gifted poets,”” and Snorri’s brother and
brother-in-law who were also subscribers have already been discussed
above. Thus, Rev. Snorri and his brother-in-law, Rev. Jén Bergsson at
the church of Hof in Alptafjérdur, may also be said to have been “literary
institutions”.

There are many pastors among the “literary institutions”, and this is
in full agreement with research that shows the strong influence pastors
had on the sale and distribution of printed material.”® Furthermore,
pastors were influential in matters of education, as they supervised home-
schooled children once a year and had to ensure that children were able
to read before their confirmation took place.”” As has been mentioned in

2 See Péll Eggert Olason et al., eds., Skrd, 111, 38.

7 See Pdll Eggert Olason et al., eds., Skrd, 11, 621.

™ See Pdll Eggert Olason et al., eds., Skrd, 11, 639. The letter from Sveinn is not dated;
other letters in the manuscript’s binding are from Horgardalur, 14" November 1838, and
Efri-Fljétar, 5" June 1841.

> See Péll Eggert Olason, ed., Islenzkar @viskrdr, IV, 372-373, and Sveinn Palsson,
“Sveinn Pélsson”.

6 Also spelled Eydalur.

7 See Péll Eggert Olason, ed., Islenzkar eviskrdr, 1V, 372-373.

8 See Loftur Guttormsson, “Békmenning 4 upplysingarold”, 260 and 263.

" See, for example, Loftur Guttormsson, “Leasi” and “Island. Laeseferdighed og folke-
uddannelse 1540—1800”, Sigurdur Gylfi Magnisson and David Olafsson, “‘Barefoot
historians’”, 185-187, and Tomasson, “The literacy of the Icelanders”, 67—68.
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Fig. 3. Family and local clusters of Rev. Jon Bergsson and Rev. Snorri Brynjolfs-
son. Solid lines: family; dashed lines: place of residence; grey boxes: subscribers
to Rafn’s Fornaldar ségur nordrlanda.

this article, a number of clergymen taught children at home and could
therefore exert influence over the children’s literary tastes.

As has been shown, the Icelandic subscribers to Rafn’s Fornaldar
sogur nordrlanda came from very mixed backgrounds; from all parts of
the island though with large numbers from the south-eastern and north-
western part of Iceland; and from all social strata from the country’s
ruling elite down to otherwise unknown farmhands. In this regard they
are unlike the subscribers from other parts of the world, who were mostly
high-ranking persons or institutions. Many of the subscribers from Iceland
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are part of one or more clusters or networks related to the spheres of work,
education, kinship or place of residence. Further connections between
subscribers probably remain to be uncovered. Biographical information
is rather scarce, especially for people with non-ecclesiastical professions.
We can also be certain that the leaders of the country were in contact with
each other and with other residents of Iceland —something which is not
necessarily catalogued or recorded. Moreover, it should not be forgotten
that Iceland was, and still is, a very small society and that the clusters
may sometimes be due purely to coincidence. There were, for example,
approximately 40 students per year at the school at Holar, 24 at the school
at Skdlholt, 30 in Hélavallarskoli in Reykjavik and between 30 and 40
at the school at Bessastadir.®® In view of these numbers, it might be a
coincidence that some of the subscribers were classmates. Nevertheless,
some of the clusters are too large and too strong to be discarded as
coincidental. Some people, especially the president of the high court
Magnus Stephensen, the pastor Rev. J6n Jonsson from Kalfafell, and the
pastor Rev. Snorri Brynjdlfsson from Heydalur, seem to have radiated
literary influence and might have inspired others to become subscribers
to Rafn’s edition. The list of subscribers to the edition thus provides
evidence of people in Iceland who were interested in literature and of
their networks at a time when the medium of literature was changing from
hand-written to printed.
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Summary

This article focuses on the subscribers to Rafn’s Fornaldar sogur nordrlanda
(Copenhagen, 1829-30) in Iceland at a time when the culture of print was in
the process of superseding traditional manuscript culture. People of all ages and
from all social strata can be found among the 152 subscribers. A relatively large
number, however, came from the upper social sphere; there are rather fewer from
the lower social spheres, for example farmhands, even though they constituted
a large percentage of Iceland’s inhabitants. This was probably because of the
relatively high cost of the edition, 7 rd. 3 sk., which represented a quarter to a
third of a farmhand’s annual income. Many subscribers lived in the north-west
and in the south-east of Iceland, and many were part of networks determined
by work, education, kinship or place of residence. Some seem to have exerted
literary influence over their contemporaries and perhaps inspired them to become
subscribers too. The list of subscribers thus provides insight into people in Iceland

who had literary interests, and into the networks of these people.
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Nucleus latinitatis og biskop Jon Arnasons
orddannelse

GUDBRUN KVARAN

1 Indledning

Hensigten med artiklen er at se pa den latinsk-islandske ordbog Nucleus
latinitatis, som Jén Arnason, biskop i Skélholt, oversatte og udgav i
Kgbenhavn i 1738. Bogens titel blev ganske tidligt forkortet til Kleyfsi
af eleverne i latinskolen i Skdlholt, og denne forkortelse bruges den dag
i dag. Jon Arnasons forbillede var en latinsk-dansk ordbog, skrevet af
professor Hans Gram. Nucleus latinitatis blev genudgivet som det tredje
bind i serien ,,Ordfredirit fyrri alda®, udgivet af Ordabok Héskdlans 1994.
Det islandske ordforrdd i ordbogen er ganske stort, og en god del af
ordene, som er de eneste eller @ldste eksempler i Ordabdk Héskolans
seddelsamling over skriftsproget (herefter OH), har Jén Arnason lavet
selv, hvis de var ngdvendige for hans oversattelse af det danske forbillede.
Jeg vil fgrst sige lidt om biskop Jén Arnason og de bgger som han skrev
til skolen i Skalholt. Siden fglger et kort kapitel om Hans Gram og hans
ordbog. Derefter bliver udvalgte lemmaer fra begge bgger sammenlignet,
mens den sidste del af artiklen (5. kapitel) fgrst og fremmest handler om
brugen af nogle suffikser ved orddannelse i den islandske ordbog.

2 Jon Arnason

J6n Arnason blev fgdt i dret 1665 som sgn af en praest i Dyrafjorour pa
Vestfjordene. Sin fgrste undervisning fik han i sin fars hjemmeskole,
hvorefter han senere blev sendt til skolen i Skdlholt. Der hersker ikke
enighed om, hvornar han fuldfgrte sit studium fra skolen. Nogle mener, at
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det var i aret 1685, mens andre pastar, at det var i aret 1690, hvor han rejste
til Kgbenhavn for at studere teologi. Her tog han sin embedseksamen i
1692. Samme éar rejste han tilbage til Island.

J6n Arnason arbejdede som larer ved skolen pa bispesedet Holar i
Nordlandet fra 1695 til 1707, hvor han blev viet til prast pa Stadur i
Steingrimsfjordur. Han blev udneavnt biskop i Skélholt pa Sydlandet 1722.
Han mitte rejse til Kgbenhavn for at blive viet, og mens han opholdt sig
der, fik han titlen magister af professor Hans Gram, som pa den tid var
rektor ved Kgbenhavns universitet.

J6n Arnason lagde fra begyndelsen vagt pa at forbedre undervisningen
i skolen i Skdlholt. Noget af det fgrste han gjorde var at tilpasse en dansk
Donat fra 1729 til det islandske sprog. Bogen udkom i Kgbenhavn 1733
under titlen Donatus, Hoc est: Paradigmata partium orationis Latiné-
Islandica (Jon Arnason 1733), og den var en traditionel lerebog i latinsk
grammatik.

J6n Arnason lavede ogsd en islandsk oversattelse af en latinsk
grammatik pa dansk af Jens Dinesen Jersin, Epitome grammatice latinee
cum interpretatione Islandica ... (Kgbenhavn 1623), og fik den udgivet i
1734 (J6n Arnason 1734a). Det samme ar udkom ogsa ordlisten Lexidion
Latino-Islandicum Grammaticale ... som havde det formal at ggre det
nemmere for islandske elever at lzre det latinske ordforrad (Jén Arnason
1734b). Den naste bog, som Jén Arnason udgav, var Nucleus latinitatis,
som allerede er blevet n@vnt.

I det islandske landsbibliotek (Pjédarbokhlada) er der bevaret et
manuskript pa 1190 sider, skrevet af J6n Arnason selv (Lbs. 224 4t0). Det
har titlen Lexicon Islandico-Latinum og stammer fra omkring 1740. Denne
ordsamling skulle sikkert oprindelig vaere en del af Nucleus latinitatis og
have samme funktion som ordlisten trykt bagerst i den danske Nucleus.
En sammenligning af den islandske Nucleus og ordlisten viser dog, at
der i manuskriptet findes en god del ord og ordforbindelser, som ikke
forekommer i selve ordbogen. Dette kunne betyde, at J6n Arnason havde
haft i sinde at skrive en islandsk-latinsk ordbog, som han dog ikke ndede
at skrive feerdig. Han dgde i aret 1743.
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3 Hans Gram og hans ordbog

Hans Gram (1685-1748) studerede teologi, historie og sprogvidenskab.
Han blev professor i greesk ved Kgbenhavns Universitet i 1714 og var
i to omgange valgt som universitetets rektor. Det er velkendt, at Gram
arbejdede pa en latinsk-dansk ordbog i érene 1709-1710, som blev
udgivet anonymt. Sa vidt jeg ved, findes der intet bevaret eksemplar
af denne fgrste udgave og ifelge Bibliotheca Danica er udgivelseséret
ukendt.

I et brev fra J6n Arnason til kongen fra 1732 skriver han, at ingen
latinsk-islandsk ordbog endnu er blevet skrevet og udgivet, men at han
selv, nar han har tid, arbejder pa at oversatte Nucleus Latinitatis, som var
blevet trykt i kongens og universitetets trykkeri i 1712, til islandsk.

Det ser saledes ud til, at Grams ordbog udkom i aret 1712, og at J6n
Arnason oversatte denne udgave. Anden udgave af Grams ordbog udkom
i 1722, den tredje i 1733, og i alt udkom den fem gange og var i brug i
Danmark til omkring 1900. Al sammenligning af den islandske og den
danske ordbog er svar, eftersom Grams udgave og Jén Arnasons forbillede
ikke eksisterer. Gram har gennemgéet sin forste udgave og gjensynlig
foretaget mange a@ndringer, men jeg synes at en kort sammenligning
alligevel er umagen verd, da den maske siger noget om, hvorledes J6n
Arnasons forbillede s ud. J eg stgtter mig til Grams tredje udgave, da den
var den eneste, som jeg kunne fa tilgang til.

Grams tredje udgave indeholder 2150 spalter. Bag selve ordbogsteksten
findes der en dansk ordliste hvor der er trykt to tal bag hvert opslagsord.
Det fgrste henviser til spalte og det andet til linje i spalten.

4 Den danske Nucleus latinitatis fra 1733
og den islandske fra 1738

En af de stgrste forskelle pa de to udgaver, den danske og den islandske,
er at Jén Arnason folger den sa@dvane at give et verbum i f@grste person
singularis som lemma. Det er muligt at det ogsa var blevet gjort i hans
forbillede, men det er ikke tilfeldet i tredje udgave. I oversattelsen bruger
Jén Arnason pronomenet eg ‘jeg’, som ofte virker ganske komisk pi
den moderne bruger, is@r der hvor verberne er upersonlige, mens Gram
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udelader brugen af jeg i sin oversettelse, da dansk i det 18. arhundrede
havde opgivet den s@rskilte 1. pers. sg. i verbalbgjningen. Jeg n@vner

nogle eksempler:

Jon Arnason
depluo ‘eg rigne nidur’ (pluo 241)

perpluo ‘eg rigne i gegnum, lek’
(pluo 241)

increpo ‘eg gef hliod af mier, it. pad
brakar, hrickter i mier’ (crepo 45)

nidulor ‘eg hreidra mig, by til

Hans Gram
‘regner need, needregner’

‘igiennemregner, regner igiennem’

‘skralder, giver Lyd eller Skrald,
knakker, smekker’

‘gigr eller bygger Rede, ir. ligger i

Hreidur’ item ‘ligg i Hreidre’ (nidus Rede’

190)

lapidesco ‘eg verd ad steinum, verd
steinhardur’ (lapis 131)

‘bliver til Steen, vgrder steenhard’

I Nucleus latinitatis, savel den danske som den islandske udgave, er
afledninger placeret alfabetisk under hovedlemmaet. Depluo og perpluo
findes f.eks. efter hovedlemmaet pluo. Dette ggr det lidt svarere at finde
frem til de rigtige lemmaer. I udgaven fra 1994 har man lgst problemet
med en liste over alle lemmaer i ordbogen samt sidetal.

Hans Gram n@vner ganske mange ordforbindelser og s@tninger for
nermere at forklare de ord, som han er ved at beskrive. De farreste
af dem er oversat til dansk, mens Jon Arnason oversetter dem med f&
undtagelser. Om Gram har udeladt oversa@ttelsen i omarbejdelsen af
ordbogen eller J6n Arnason har tilfgjet oversattelserne, ved man ikke nu,
men de ma have vearet til hjelp for brugerne af ordbogen. Som eksempler
kan n®vnes:

Lis pecuniaria ‘Peninga Se¢k’, Inopia rei pecuniarice ‘Peninga @rbirgd’
(pecunia 224)

Nervi rerum gerendarum pecunice ‘Peningarner eru Stod og Styrkur til storra
Athafna’ (nervus 190)

Nervi sapientice, nil temere credere ‘pad er styrkur til Spekennar, ad trua ecke
hveriu einu sem framkiemur, ad vera ecke of audtrua’ (nervus 190)

Obtrudere alicui aliqvid ‘ad naudga einu uppa einhvern, koma honum
naudugum til ad taka a mote’ (trudo 369)

Det er muligt, at Gram har gennemset og @ndret nogle opslagsord og
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udeladt det, som han ved revideringen ikke syntes var passende at have
med i en ordbog, som skulle bruges i skolerne. Som eksempel kan n@vnes
verbet obducto, som i Grams oversattelse er ‘fgrer, overfgrer’. I den
islandske udgave star: ‘eg fere tydt einhversstadar’. Som forklaring af
brugen af verbet star: Non patiar in edes meas scorta sic obductarier ‘eg
vil ecke lyda pad ad Skiekiurnar sieu faerdar so tijdt heim i min hus’ (jeg
tolerer ikke at man bringer skggerne sé ofte til mine huse).

Da man ikke med sikkerhed ved, hvor meget Gram @&ndrede i sine
oversattelser, er det svart at bestemme i hvilken grad, J6n Arnason fulgte
ham. Hvis man f.eks. ser pa ordet humilitas, s& oversatter Gram: ‘Lavhed,
Nedrighed, Dybhed, 2. Ringhed, Slethed, Foragtelighed, Lumpenhed, 3.
Ydmyghed, Fornedrelse, at man forringer og fornedrer sig selv’, mens
Jén Arnason ngjes med ‘Laglende, 2. Audvirdelegleike, 3. Audmykt’
(humilis 114).

Omvendt forholder det sig med f.eks. vulpes som Gram oversetter
som ‘en Rav, 2. vulpes marina, en Hav=fisk saa kaldet, Hav=Fuchs’. J6n
Arnason bruger ganske mange synonymer for rzeven: ‘Refur, Toa, Skolle,
Dratthali, Lagfota, Holltapor, Melracke, Bloddreckur, Tortrigg, 2. Vulpes
marina einslags Siofiskur’ (413).

J6n Arnason bruger ret mange udtryk, som ikke forekommer i Grams
ordbog. Som eksempler kan navnes: stemma stiga fyrir (coerceo 12),
leggja fyrir é0al (incuratus 49), draga e-n d tdlar (produco 60), peefa i
moenn (oppedo 224).

I nogle tilfzlde bruger J6n Arnason det samme udtryk som Gram,
f.eks.:

J.A.: Exire ephebis vel ex ephebis: ad komast af omaga alldre, verda fullorden,
ad hafa slyted barnskonum (exeo 64); ex pueris excedere ad slijta Barnskonum,
komast af omaga alldre (puer 260). Gram: At komme til Karls Alder, have
traad sine Bgrne=skoe; ex pueris excedere at drage sine Barne=skoe af.

JA. perfricare frontem ‘vera Bligdunarlaus, bijta hgfuded af Skgmmenne’
(perfrico 91). Gram: ‘stryge al Skam og Udseelse af Ansigtet, O: blive
u=forskammet, bide Hovedet af Skam’.

Begge disse udtryk er velkendte i Island i dag. I OH stammer det ®ldste
belaeg for slita barn(s)skonum fra Jén Arnasons ordbog, mens lidt ®ldre
eksempler findes pa bita hofudio af skomminni. Begge er sikkert lan fra
dansk.

En mere udfgrlig sammenligning af de to ordbgger ville vaere af
interesse, hvis man gar ud fra, at Jén Arnason har brugt udgaven fra
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1712. Pa den made kunne man maske fa et indblik i Grams fgrste udgave,
selvom resultaterne kun kan vare spekulationer.

5 Jon Arnasons orddannelse

Hovedveagten i dette kapitel ligger pa Jon Arnasons oversattelser. Jeg
vil is@r se pa de ord, som ifglge OH fgrst synes at forekomme i Nucleus
latinitatis eller er samlingens eneste eksempler, og derefter ga over til ord
dannet med suffikser og med affikser og suffikser.

5.1 Simpleksord

Ordet blor bruges som oversattelse af latin stupa og stuppa, d.v.s. ‘Tog-
reskia, Undanlas, Blor (pad er Togreskiann af Hgrnum)’ (338). Hos Gram
star: ‘Blaar, Tave, som renses fra og tages af Hgr eller Hamp’ (1784).
Ifglge Asgeir Blondal Magnusson (1989:66) er blor et laneord fra dansk,
som blev brugt i det 18. og 19. arhundrede. I OH er Nucleus den ®ldste
kilde af i alt otte. Den yngste stammer fra slutningen af det 19. &rhundrede.

I oversattelsen af verbet adoro og substantivet officium bruger Jon
Arnason substantivet frukt som neutrum, ‘eg tilbid, 2. eg veite einum stora
Lotningu, heilsa hgnum med miklu Frukte’ (oro 209), og ved officium 3.
Lotning, Zra, Virding, Fruckt’ (70). Lidt @ldre eksempler findes i OH fra
slutningen af det 17. arhundrede pa fruckt som maskulinum.

Asgeir Blondal Magntisson (1989:211) mener, at ordet er et laneord
i islandsk, men at oprindelsen er uklar. Ordret er efter hans mening
muligvis beslegtet med det danske verbum frygte. Ved betydning 4
under opslagsordet officium star hos Gram ‘Zres beviisning, Ere=pligt,
Compliment’, mens der ved adoro star ‘1. Tilbeder. 2. gigr dyyb Reverents
og Compliment for, hilser med stoor Respect, gigr stgrste AEre og Hgjtiid’.
Det er derfor klart, at Jon Arnason ikke har ordet direkte fra Gram, men
ma have kendt det fra sit eget sprog.

J6n Arnason bruger substantivet hvin tre gange som overs&ttelse af
sibilus ‘Blystur, Hvin, Tanna hviss’ (312), susurrus ‘Hvyn, Hviss’ (345)
og stridor ‘hrikt, Gnistran, Marr, Brak, Hvin’ (335). Ordet er et neutrums-
ord. Hans eksempler er de tre ®ldste i OH, mens det fjerde er fra midten
af det 19. arhundrede. Asgeir Blondal Magnidsson (1989:398) giver
betydningen ‘pys, 6p’, som ikke er helt den samme som hos J6n Arnason.



Nucleus latinitatis og biskop Jon Arnasons orddannelse 35

Definitionen i Nucleus latinitatis er lidt mildere. I Grams ordbog star ved
sibilus ‘Hvidsel, Hvidslen, it. Hvinen’, mens ‘Hvinen’ ikke bruges som
oversattelse af susurrus. Jon Arnason har uden tvivl tilpasset det danske
ord det islandske sprog.

Substantivet karr bruges som oversttelse af crepitus: ‘Karr, Brak,
Hrickt’ (44), og det er OHs eneste eksempel pa denne betydning. Hos
Gram er betydningsbeskrivelsen ‘Knarken, Skralden, Skrald, Knagen
og Bragen, Skreppen, Rumlen’. J6n Arnason har ikke sit forbillede
herfra og har lavet ordet selv efter islandske regler om orddannelse.
Verbet karra ‘knirke, knage’ findes i det islandske sprog fra det 17. ar-
hundrede.

OH har kun eksempler fra Nucleus latinitatis pa ordene mokk, skurtl
og sleng. Mokk (neutrum) buges som overs&ttelse af substantivet situs
2. Migla, Mocka, Duft, Mock, sem sest 4 pa Hlute, sem leinge liggia i
einum stad, hvar peir verda mockader (moskader) og funer’ (317). Mokka
(femininum) i den samme betydning er ogsd OH’s eneste eksempel. Hos
Gram star ved opslagsordet situs ‘2. Skimmel, Mul, Mulenhed, Skarn som
samles paa Tgj, der ligger l&nge paa et Sted og forderves’. Jon Arnason
har ikke sit forbillede derfra. Asgeir Bléndal Magniisson har det zldste
eksempel pa mokka fra det 18. arhundrede, og det er nasten uden tvivl
fra Nucleus latinitatis. Han n@vner ikke mokk. Oprindelsen er efter hans
mening ikke sikker, men muligvis i slegt med mugga [‘mgrkt, fugtigt
vejr’] og mygla [‘mug, skimmel’] (1989:630).

Skurtl er oversattelse af lat. vulneratio ‘Sering, Skurtl, Averke’ (413).
I OH findes der eksempler fra det 17. arhundrede pa skurtla som femi-
ninum i den samme betydning, og Asgeir Blondal Magntsson n&vner
verbet skurtla i betydningen ‘sera smavegis, fleidra’ (sére lidt, skrabe)
(1989:876). Gram er her ikke et forbillede, da han oversatter med
‘Saarelse, Saargigrelse, Saaren’.

Der findes flere eksempler pa simpleksord, som fgrst synes at vaere brugt
i Nucleus latinitatis, som gjogt, hnjak, rjdtl og skjogt som alle er dannet
af verber, gjogta, hnjaka, rjdtla, skjogta. De synes ikke at have direkte
forbillede i Grams ordbog og er en del af J6n Arnasons orddannelse.

5.2 Suffikset -an

J6n Arnason bruger suffikset -an ret meget til at danne et substantiv af
verber for at angive en handling (nomen actionis), og han bruger det
hyppigere end suffikset -un. I nogle tilfaelde bruger han begge to ved af-
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ledning fra et verbum, f.eks. afplokkan og afplokkun, afskaffan og af-
skoffun, malan og molun. Afplokkan (26) er en oversettelse af lat.
carptiira, hos Gram ‘Afplukning’, mens afplokkun (380) er oversattelse
af lat. avulsio, hos Gram ‘Afplukken’. Afskaffan (179, 203) er pa den ene
side en oversettelse af lat. amotio, Gram ‘ Afskaffelse, Fordrivelse’, og pa
den anden side af lat. abolitio, hos Gram ‘Afskaffelse, Afsettelse’, mens
afskoffun (282) er en oversettelse af obrogatio, hos Gram ‘Afskaffelse’.
Malan (175) er oversattelse af lat. molitiira, hos Gram ‘Malen’, og molun
bruges som overs&ttelse af lat. molile ‘Verkfere sem heyrer til Mglun’,
som er det naste opslagsord, hos Gram ‘Male-Verktgj’.

Som eksempler pa ord, som kun forekommer med -an er farvan (70),
lat. infectus, hos Gram ‘Farven, Farvning’; fixeran (92), lat. frustratio,
hos Gram ‘Skuffelse, Fixeren’; heilbrigoan (291), lat. sanatio, hos Gram
‘Laegen, Heelen’; samanblandan (169, 170), lat. admistio og permistio,
hos Gram ‘Tilblandelse, Tilblanding’; samanpjappan (52), lat. desatio,
hos Gram ‘Tykning, Stgrkning’; upptendran (22), lat. incensio, hos
Gram ‘Antendelse’; dtpressan (253), lat. pressiira, hos Gram ‘Af- eller
Ud-tryckning, Afpressing’. Substantiverne er dannet af verberne farva,
fixera, samanpjappa, upptendra og utpressa, og i to tilfelde synes de at
vare dannet direkte efter dansk forbillede (farvan, fixeran).

5.3 Suffikset -un

Substantiver dannet med suffikset -un er ikke s mange som med -an.
Nogle eksempler er kostun (115), lat. jactatio, hos Gram ‘Kasten,
Slengen’; plokkun (379), lat. vulsura, hos Gram ‘Plukken’; spgrnun
(227), lat. comprendium, hos Gram ‘Profit, Sparen’ og oktun (325),
lat. respectus, hos Gram Heenseende, Agten, Agtelse’. De er dannet af
verberne kasta, plokka, spara og akta. 1 alle tilfelde er substantiverne
dannet efter dansk forbillede.

5.4 Suffikset -ari

Suffikset -ari er ganske almindeligt ved dannelsen af et nomen agentis.
Det er tilpasset islandsk med oprindelse i det latinske suffiks -arius. Det
kan bruges ved dannelsen af substantiver af nasten alle verber, som
henviser til en handling. I Nucleus latinitatis er der 114 ord som enten er
de eneste eller de &ldste eksempler i OH, mens der i hele bogen findes 350
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ord med dette suffiks. De mest vanlige suffikser i de latinske forbilleder
er -arius og -tor.

Ord med suffikset -ari kan deles i tre grupper. Den fgrste gruppe tilhgrer
de ord, hvor suffikset er fgjet direkte til verbets stamme:

feerare (378), lat. vector, hos Gram ‘Fgrer’; geiglare (101, 231, 383), lat.
gesticulator, petaurista, ventilator, hos Gram ‘en Gggler(e)’; krenkjare (399),
lat. viticator,hos Gram ‘en Krenkere’; plagare (84,391), 1at. afflictor, vexator,
hos Gram ‘en Plagere’ og temjari (58), lat. domitor, hos Gram ‘en Temmer’.

Det kan n@vnes, at ingen af disse ord er blevet excerperet hos OH. Det er
muligt at redaktgrerne syntes, at de var for lidt anpassede og sé for danske
ud, som f.eks. ferari, krenkjari og plagari. J6n Arnason er her under
indflydelse af sit danske forbillede ved dannelsen af de islandske ord.

Den anden gruppe tilhgrer de ord, hvor suffikset -ari er fgjet til en
stamme som ogsa har et affiks. F.eks.:

afplokkare (380), lat. avulsor, hos Gram ‘Afriver, Sgnderslider’; deggjare
(113), lat. hortator, hos Gram ‘Tilskyndere, Tildrivere’; innplantare (202), lat.
inoculator, ‘Pode-mester, Pode-mand’; samfagnare (105), lat. gratulator, hos
Gram ‘Lykynsker’

Ganske fa af disse ord findes i OH.

Til den tredje og stgrste gruppe hgrer sammensatte ord, hvor fgrste
sammensatningsled er objekt for det verbum som det senere led er en
afledning af. F.eks.:

asnakeyrare (14, 182), lat. asinarius, mulio, hos Gram ‘en Aseldriver’;
diifnavaktari (38), lat. columbarius, hos Gram ‘Duevogtere’; diskaflensari
(216), lat. parasitus, hos Gram ‘Tallerken-slikker, en som ggr sig til Nar for
andre for Fgdes og Profits Skyld’; fiskaseljari (235), lat. piscarius, hos Gram
‘en Fiskepranger’; hdrkrisari (34), lat. cinerarius, hos Gram ‘Haar=kruser’.

I de tre grupper hgrer verbum og objekt sammen pd den made at
oversettelsen ,,s4 sem™ (den som) er lige s brugbar som et nyt ord lavet
med suffiks. F.eks.: geiglari ‘sé sem geiglar’, afplokkari ‘sa sem plokkar
af’, fiskaseljari ‘sa sem selur fiska’.

Forskellige andre ord med suffikset -ari forekommer som ikke kan
oversettes pa den made, f.eks.:

drykkjusvallari (104), lat. grassator hos Gram ‘en Slemmer, en Demmer’;
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landhlaupari (34), lat. circulator, hos Gram ‘Landstryger’; [linudansari
(96), lat. funambulus, hos Gram ‘en Line=danser; svikaleknari (233), lat.
pharmacopola, hos. Gram ‘1. Apotheker, 2. Quaksalver’.

5.5 Suffikset -ing

Suffikset -ing er som -ari ganske almindeligt ved dannelsen af et nomen
actionis. I alt forekommer hos J6n Arnason 516 ord dannet péa denne
made, deraf er de i 149 tilfelde OH’s eneste eller @ldste eksempler. Ord
med suffikset -ing kan, som ord dannet med -ari, deles op i tre grupper,
som for det meste er de samme som de ovennavnte. De latinske suffikser
er is&r -io og -tio.

Til den fgrste gruppe hgrer de ord, hvor suffikset er fgjet direkte til
verbets stamme. Ganske mange ord er dannet pa denne méde f.eks.:

birking (45), lat. decorticatio, hos Gram ‘Barkens Aftagning’; bleyting (152),
lat. maceratio, hos Gram ‘Udblgdelse’; kembing (26), lat. carminatio, hos
Gram ‘Heglen’; klipping (362), 1at. tonsura, hos Gram ‘Klippen’; kyssing (17),
lat. basiatio, hos Gram ‘Kyssen’

Den anden gruppe tilhgrer de ord, hvor suffikset -ing er fgjet til en stamme
som ogsa har et affiks, f.eks.:

burtsending (155), lat. amandatio, hos Gram ‘Bortskikkelse’; frdsniining
(388), lat. aversio, hos Gram ‘Fravenden’; innsmeyging (316), lat. insinuatio,
hos Gram ‘Indsnigelse’; vidohangning (108), lat. adhcsio, hos Gram
‘Vedh@ngelse’; yfirsmurning (403), lat. perunctio, hos Gram ‘Oversmgren’

Til den tredje gruppe hgrer sammensatte ord, hvor det f@grste led enten stéar
i genitiv ental eller flertal, f.eks.:

hrossaleekning (390), lat. veterinaria, hos Gram ‘Heste=La&ge=Kunst’;
oroahneiging (36), lat. declinatus, hos Gram ‘Ordenenes Forandring efter
Maaderne at tale paa’; ceruveiting (38),lat. cultura,hos Gram ‘ Eres Beviisning’

Som fgr er det danske forbillede abenbart i Jén Arnasons orddannelse.
Han bruger dog -ing i stedet for det danske -en som svarer til suffikserne
-an og -un i islandsk.
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5.6 Suffikset -legleiki

Til sidst navnes der nogle ord med suffikset -legleiki. 1 33 tilfelde er
de ord, som forekommer i Nucleus latinitatis de eneste eller &ldste
eksempler i OH. Gram bruger ofte suffikset -lighed eller kun -hed i sine
oversattelser.

Det latinske ord evidentia oversztter J6n Arnason som Auglioslegleike,
Bersynelegleike, Audsianlegleiki (393), hvor Gram ngjes med ‘Klarhed,
Skinbarlighed’(2060).  Mobilitas oversetter Jon Arnason  som
‘hreranlegleike, bifanlegleike’ (179), mens Gram bruger ‘Rgrlighed,
Bevagelighed, Snarhed, Flygtighed’. Feditas oversztter Jén Arnason
med ‘Slemska, Liotlegleike, Hryllelegleike, Sauruglegleike’ (87), hos
Gram ‘Slemhed, Heslighed, Styghed, Grumhed, Gruelighed’.

6 Afslutning

Jeg har kun veret inde pa en brgkdel af de ord, som man med nogen
sikkerhed kan antage at J6n Arnason selv har dannet i forbindelse med
oversattelsen af Nucleus latinitatis. Det star klart, at J6n gnskede at ggre
det muligt for latinskoleeleverne i Skélholt sdvel som andre at anvende
islandske ord i stedet for latinske, og at ordbogen pa sin tid havde
stor betydning for det islandske ordforrad. Ordbogen skulle tjene som
hjelp ved forstaelse bade af guld- og sglvalderlatin, som det fremgar af
titelbladet, noget som skulle tages i betragtning ved overs&ttelsen. Jén
Arnason var ferm til at danne ord, selv om orddannelsen barer praeg af
1700-tallets sprog og stil, og ved at se efter i OH’s samlinger kan man
konstatere, at et stort antal af de ord, som f@rst forekommer hos ham,
stadig anvendes i moderne islandsk.

Der er meget andet af stor interesse i Jon Arnasons tekst end
orddannelsen, som jeg her har veret inde pa. Der kan blandt andet navnes
mange af 1700-tallets bgjningseksempler, der viser @ndringer, som er af
stor interesse for forskning i islandsk sproghistorie og kraver en serskilt
analyse. Der henvises til nogle af dem i mit forord ved genudgivelsen af
ordbogen i 1994 (1994:xxii—xxiii).

I artiklen er der blevet gjort et forsgg pa at vise, hvorvidt J6n Arnasons
ordbog eventuelt kunne vidne om, hvordan Grams fgrste udgave fra 1712,
som ikke lengere ser ud til at findes, har set ud. Af den tredje udgave kan
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man se, at den danske og den islandske ordbog er ret forskellige. Det
vides, at Gram ikke var helt tilfreds med den fgrste udgave og foretog
nogle @ndringer i naste udgave i 1722. Det fremgér ingen steder om
J6n Arnason har anvendt den eller tredje udgave fra 1733 selv om den
islandske oversattelse ikke blev trykt fgr aret 1738.

Nucleus latinitatis, Jon Arnasons utrykte islandsk-latinske ordsamling
og Joén Olafsson fra Grunnaviks ordbogsmanuskript (AM 433 fol.) er
uvurderlige kilder til det islandske 18. &rhundredes ordforrad, som det i
hgj grad er vaerd at legge meerke til.
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English summary

Nucleus latinitatis is the oldest Latin-Icelandic dictionary. Published in 1738 it is
basically a translation prepared by Bishop Jén Arnason (1665-1743) of a Latin-
Danish dictionary with the same name by Professor Hans Gram (1685-1748)
that appeared first in 1712. No copy of that first edition, on which Bishop Jén’s
translation is based, seems to exist but in the article a comparison is made with
the third edition from 1733, the only one existing in Iceland. It is known, that
Gram made several changes from the first to later editions, and Bishop Jon’s
translation can possibly throw light on them. Several examples are discussed to
demonstrate the likeness and the differences between the two books.

Furthermore the article deals with Bishop Jén’s word formation, especially
words where the oldest or only examples in the University dictionaries collection
(Ordabok Haskodlans) come from the Nucleus. Several examples of simplex
words are mentioned where Arnason seems to have been under the influence of
the Danish text. Moreover, the use of the suffixes -an, -un, -ari, -ing and -legleiki
is discussed in order to find out if the same influence was the reason for Bishop
J6n’s Icelandic neologisms. The examples show, that even if this was often the
case, his word formation is primarily marked by the Icelandic language and style
of the 18th century.

Keywords: lexicography, word formation, vocabulary, bilingual dictionary
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Om kaéllor och Killbehandling i Snorris Edda
Tankar kring berittelser om skapelsen

HEIMIR PALSSON

Malet med denna artikel dr att undersoka de berittelser om jordens
skapelse som Snorri Sturluson anvénde i sin Edda, sérskilt i den form
de fick i Uppsala-Eddan, att 1dsa dessa bredvid varandra och titta pa dis-
krepanserna. Visar det sig vara nodvindigt eller till hjélp, jimfor jag med
andra versioner av verket, speciellt Regius, Trajectinus och Wormianus.

Snorri kiinde till olika skapelsesmyter. Han var medveten om Genesis
berittelse om skaparen i forsta Moseboken, han kinde till Voluspds
berittelse om jorden som lyftes fran havet, han kénde till Vafprionismdls
berittelse om gudarna som dodade ur-jitten och skapade jorden. Prag-
matiker som han dr, hoppar han mellan skapelsesberittelserna i Prologen
och Gylfaginning men nér han talar sjilv och for sig sjélv i Hdttatal viljer
han Voluspds metafor.

Metodologiskt star mina studier ndrmare nykritik &n filologi. Jag
koncentrerar mig pé texten och fragar hur de olika berittelserna passar
ihop. De kommer tydligen fran olika héll och forfattarens/berittarens
mal och arbetsmetoder maste betraktas i det ljuset.! Filologiska och
religionshistoriaka problem ldmnar jag at sidan.

Skapelsen 1 prologen

Codex Upsaliensis, DG 11 4to, och Wormianus, AM 242 fol., dr de enda
Edda-handskrifter som har prologen (utan rubrik) i sin helhet.> Upsaliensis

! Jag tackar namnlosa ldsare for granskning av denna artikel pa ett tidigare stadium. Med
utgdngspunkt i kritiken fran en av dem har jag skrivit om texten grundligt.
21 sin utgava (1982/2005) har Anthony Faulkes rekonstruerat Regius prolog med hjilp av

Pélsson, Heimir. 2012. Om kéllor och kéllbehandling i Snorris Edda: Tankar
kring berittelser om skapelsen. Scripta Islandica 63: 43-57.
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prolog tycks ha varit nagot kortare 4n andra prologer, men alla tycks ha
borjat ndgorlunda ens, och vi kan ndja oss med ordalyden i DG 11 4to:

Almattigr Gud skapadi himin ok jord ok alla hluti er peim fylgja, ok sidast
menn er @ttirnar eru frd komnar, Adam ok Evu. (Grape et al. 1977 s. 1.)

Karl G. Johansson och Mats Malm 6versitter Regius-texten:

Gud allsmiktig skapade himmel och jord och allt det som hor dértill, och
slutligen tvA ménniskor, Adam och Eva. Atter kom det av dem [...] (1997 5.25.)

Det kan knappast rdda ndgon tvekan om att man hir har att gora med den
kristna skapelsehistorien, den som i den mest kéinda latinska versionen av
Gamla testamentet under medeltiden, Vulgata, borjade med orden:

In principio creavit Deus coelum et terram. Terra autem erat inanis et vacua et
tenebrae super facem abyssi et spiritus Dei ferebatur super aquas.

Det dr visserligen inte Guds ande, spiritus Dei, som svidvar over vattnen i
Edda, men Wormianus ligger hér litet nirmare Vulgata dn vad Upsaliensis
gor:
Almattigr gud skapadi ¢ upphafi himin ok jord ok alla pd hlut<i> er peim
fylgja, ok sidarst menn tvd er @ttir eru frd komnar, Adam ok Evu. (Citerat efter
Eysteinn Bjornssons nétutgdva; min kursivering.)

Hir har man lagt till 7 upphafi ’in principio’. Sjélvklart kan detta vara
den ursprungliga ordalyden och ordet da strukits i Upsaliensis. I Faulkes
rekonstruktion (1982/2005) finns inte 7 upphafi. Det mest sannolika idr att
man gjort detta tilldgg under 1300-talet med respekt for Vulgata. Det ér
intressant att bada versionerna talar om allsméktige Gud, medan han inte
tycks vara allsmiktig i det Gamla testamentet forrdn man i Credo bejakar
sin tro pa deum omnipotentem, creatorem coeli et terrae. Tydligen raknar
traditionen pa Snorris tid med att det dr den allsmiktige guden som é&r
skapare. Vi kan aberopa en rubrik i en handskrift, AM 229 fol., som
bevarar en del av Stjorn, den dldsta véstnordiska bibeloversittningen. Dér
kan vi ldsa:

Hér hefr Bibleam svd sem almattigr g[ud] skapadi himin [ok] iord ok alla
I[uti]. (Unger 1862 s. xii.)?

tva bokstavritta avskrifter. Det dr en relativt 6vertygande och palitlig text. Se Faulkes 1979
s.204-13.
3 Papekas kan den allsmiktige skaparen i Den islindska homilieboken (Wisén 1872 s. 25;
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Det spelar ingen storre roll att ingen nordisk kélla, utom majligen prolog-
berittelsen, tycks rdkna med att skaparen var creator ex nihilo. Teologerna
strider den dag i dag om tolkningen av Vulgata och Gamla testamentet i
allménhet i detta hinseende. I de nordiska skapelseberittelserna verkar
det som regel antingen handla om att jorden mer eller mindre fullskapad
lyfts ur havet eller att den skapas av urjittens kott, blod och ben.

Skapelsen 1 Voluspd enligt Regius

Skapelseberittelsen i Voluspd ér det mest kidnda exempel vi har pa tolk-
ningen att jorden lyfts ur havet. I J6n Helgasons utgéva later den s hir:

Ar var alda, Adr Burs synir
par er Ymir byggdi, biodum um ypdo,
vara sandr né s&r peir er midgard

né svalar unnir, maran sképo;
iord fannz @&va s6l skein sunnan
né upphiminn, 4 salar steina,

gap var ginnunga, b4 var grund gréin
en gras hvergi. greenum lauki.

(J6n Helgason 1962 s. 1, jfr Gisli Sigurdsson 1998 s. 3-4.)

Collinders dversittning (1964 s. 43):

Arla i urtid fanns ingenting, forrn Burs soner bragte slédttmark,

ej sand, ej hav, ej svala vagor; hovo ur djupet herrliga Midgard;

jord fanns icke, ingen himmel, sodersol lyste pé land och sten,

dér fanns omatligt gap— grés ur mullen grodde gronskande liljor.
fanns icke,

Det dr anmirkningsvirt att Collinder later Midgard lyftas ur djupet,
medan urtexten talar om att Burs soner skapade Midgard.

Den jord som hir lyfts ur havet &r i stort sett firdig till anvindning,
men dnda maste gudarna gora sitt for att skapa ordning i himlakropparnas

Sigurbjorn Einarsson et al. 1993 s. 34), Heilagra manna sqgur (Unger 1877 I s. 472),
Veraldar saga (Jakob Benediktsson 1944 s. 3; Ornélfur Thorsson 1988: 15) och Postola
sogur (Unger 1874 s. 281 och 268).
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gang. Det hirskar m.a.o. en del kaos, men efter gudarnas ingrepp blir det
kosmos.

Detta dr mycket klart och Vgluspd har inget att tilligga om skapelsen
forrdn det handlar om dvirgarnas skapelse. Om vi tar Voluspd pé allvar sa
héller gudarna radslag for att bestimma vem som skall skapa dvérgarna.
Strof 9 berittar:

Pa gengo regin oll

a rgkstola,
ginnheilpg god,

ok um pat gattusz,
hverr skyldi dverga
droéttir skepia

or Brimis bl6di

ok or Bldins leggiom.

(J6n Helgason 1962 s. 2, jfr Gisli Sigurdsson 1998 s. 5.)

Collinders dversittning (1964 s. 44):

Makterna satte sig att samfillt radsla,
heliga gudar grunnade pé detta:

vem skulle dana dvirgars skara

av Brimes blod och Blains ldggar?

Hir dr Eddas Regius och Voluspds Regius eniga. Men Eddas Uppsala-
handskrift (DG 11 4to) citerar samma strof, visserligen med oftrklarliga
suspensioner i forsta halvan och senare med verbet spekja i stillet for
skepja.* Da blir strofen som f6ljer:

b4 gengu v.

Ass.

gh.g.

ok.um pat g.

h.” skyldi dverga
drétt um spekja

or brimi blédgu

ok Bldins leggjum.

(Grape et al. 1977 5. 8.)
For den insatta dr det héir enkelt: Strof 91 Voluspd borjar med diktens forsta

* Om suspensionerna se Lasse Martensson och Heimir Pélsson 2008.
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omkvide, stef: Pd gengu regin ¢ll d rgkstdla och sa vidare. Problemet &r
bara att det dr emot alla regler och traditioner att forkorta ett stef forsta
gangen det forekommer. Det kan man gora nér det upprepas, vilket man
bl.a. gor i Regius-versionen av Voluspd men didremot inte i Hauksbok-
versionen. Det forefaller ddrmed klart att en skrivare av Uppsalaversionen
har missat att denna formel (stef) inte har forekommit tidigare i hans
text, ddrfor kan han gé in i sin férlaga nir formeln forekommer f6r andra
gangen dir. Men samtidigt dr det tydligt att skrivaren inte forstod det han
laste, och didrmed blir det omojligt att tolka hans suspensioner.

Spekja behover varken vara ett skrivarfel eller slump. Alla Edda-
versioner &r eniga om hur dvirgarna kom till. I DG 11 4to formuleras det
sa har:

Dvergarnir hofdu skapast fyrst ok tekit kviknan { holdi Ymis ok véru pa

madkar. Ok af atkvadi gudanna urdu peir vitandi manvits ok hofou manns liki
ok bua p6 1 jordu ok { steinum. (Grape et al. 1977 s. 8.)

Detta dr nidstan ordagrant lika texten i Regius, som Karl G. Johansson och
Mats Malm Oversiitter:

Dvirgarna hade tagit form forst och kommit till liv i Ymers kott, och de var
maskar da. Genom gudarnas beslut fick de forstand och ménniskoskepnad,
men de bor i jorden och klipporna. (1997 s. 42-43.)

Verbet spekja betyder att gora klok eller lugn (jfr subst. speki och adj.
spakr). Det passar mycket bra med prosaberittelsen, men inte om gudarna
ska skapa dem som redan finns. En mdjlighet &r att spekja &r det ursprung-
liga verbet i detta sammanhang men har dndrats till det vanligare skepja,
kanske t.o.m. i forlagan for RTW-versionen, medan U-versionen holl sig
till det ursprungliga och mera logiska.” En annan mdjlighet ar sjdlvklart
att det giller tva olika muntliga versioner, vilket skulle vara forklarligt.

Skapelsen 1 Snorris Edda
Det var relativt problemfritt med skapelsen i Voluspd, bara att lyfta upp
den firdigskapade jorden ur havet, en liten sak for Burs soner. Nér det ér

dags att beritta om skapelsen i Edda verkar det forst vara samma saga

51 Eysteinn Bjornssons nitutgéva dndrar man spekja utan vidare till skepja.
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som i Voluspd, men nu med dessa ord (och hér &r versionerna av Snorris
Edda 6verens):

Ar var alda

par® er ekki var;
vara sandr né sjor
né svalar undir.
Jord fannst eigi
né upphiminn,
gap var ginnunga
en gras hvergi.

(Grape et al. 1977 5. 4.)

Hir ror det sig uppenbarligen om samma strof som i Veluspd, med
varianter. De flesta av dessa ar forklarliga: ser och sjor dr samma ord,
eva och eigi dr synonymer, undir i stillet for unnir kan vara ett lés- eller
skrivfel. Da aterstar det bara en rad: par er Ymir byggdi : par er ekki var.
Nu kan det inte handla om fellidsning eller -skrivning, utan det dr uppen-
barligen en annan version. Fragan &r bara: dr det en slump eller ¢j?

Sigurdur Nordal (1953) tog det ovanstdende som ett bevis for att
Snorris version var den ursprungliga:

Frasogn Snorra um petta efni { Gylfaginningu er tekin eftir Vafprddnismalum,
en narri md geta, ad ekki hefdi hann farid ad sleppa Ymi tr Volusparvisunni,
ef hann hefdi kunnad hana eins og hin stendur { K og H. Aftur 4 méti var pad
edlilegt, ad Ymis veri saknad dr Voluspd, eftir ad menn féru ad bera saman
godakvaedin, ef til vill einkum eftir ad Gylfaginning var saman sett. (1953 s.
51.)

’Snorris berittelse i Gylfaginning bygger pd Vafpridnismal och det dr hogst
osannolikt att han strukit Ymir ur Voluspd-strofen, om han kiint till den som
den star i R och H. Ddremot var det naturligt att man saknade Ymir i Volusp4d,
nér man borjade jamfora gudadikterna, kanske inte minst efter att Gylfaginning
komponerades.’

Som vi kédnner Snorra-Eddas alternativa skapelseberittelse borjar det med
att kolden fran Niflheimr méter virmen fran Muspellsheimr. Versionerna
ar eniga om att det pa sé vis har bildats is 6ver Ginnungagap och den
jatte har skapats som kallas Ymir, &ven om rimtursarna kallar honom

¢ Sigurdur Nordal (1953 s. 51) hdvdar att det star par inte par i Edda-handskrifterna. Det
staimmer inte for DG 11 4to.
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Aurgelmir. De olika versionerna hidnvisar dock inte alldeles ordagrant
till & ena sidan Hyndluljoo (Voluspd in skamma) och & andra sidan
Vafpriionismdl.” Orsaksfoljden dr den samma: Forst skapas jétten Ymir;
direfter inleds en ovanlig skapelseprocess, med Uppsala-Eddas ord:

Ok er hann svaf fekk hann sveita, ok undir vinstri hendi hans 6x madr ok kona,
ok annarr fétr hans gat son vid gdrum, ok padan kému ettir. (Grape et al. 1977
s.5.)

’Nir han sov, svettades han, och i hans vinstra armhdla vixte det fram en
man och en kvinna, och hans ena ben fick en son med det andra, och det blev
itternas upphov.’

Regius-versionen kan upplysa om att det var rimtursarnas sldkter det
gillde hir (jfr Faulkes 2005 s. 11). Det &r alldeles uppenbart att den som
berittade denna version skulle fa problem om han hade berittat om en
jord “pars Ymir byggdi” langt innan Ymir skapades. Da finns det tva for-
klaringsmojligheter: Antingen har Snorri (eller hans medarbetare) dndrat
Voluspd-texten sa att den skulle passa i efterféljande skapelseberiittelse.
Det &r osannolikt och vi har inga bevisliga paralleller i Edda. Den andra
mojligheten ir sjdlvklart att den version vi moter i Edda 4r den ursprung-
liga, atminstone en variant som funnits i muntlig tradition parallellt med
den andra.

Sigurdur Nordal (1953) var 6vertygad om att Edda-versionen var den
ursprungliga men att Voluspds diktare valt bort den:

[...] skéldid var of djips@r madur og menntadur til pess ad geta s&tt sig vid
barnalegar og gréfar hugmyndir alpydu manna um skopun heimsins, eins og
par koma fram { Vfprm. og Grimnismalum [...] hann gerir alls ekki rad fyrir,
ad jordin sé skopud dr Ymi. Var pad ekki lika 6polandi smekkleysa ad kalla
jordina i annarri andranni bedju Odins og médur Pérs (sbr. mogr HI6dynjar,
Fjorgynjar burr 1 56. v.), en telja hana { hinni vera hrid af Ymi? (1953 s. 53.)

’[...] diktaren var en alltfor djupsinnig och bildad man for att kunna acceptera
de folkliga, barnsliga och grova, idéerna om skapelsen som de framtrider i
Vafprdonismdl och Grimnismdl. [...] han riknar inte alls med att jorden
skapades ur Ymir. Skulle det dessutom inte vara en oacceptabel smakldshet
att kalla jorden omsom Odinns bihustru och Pérrs mor (jfr mogr Hlédynjar,
Fjorgynjar burr i strof 56) och dmsom Ymirs kadaver?’

7 Hir kommer Regius ndrmast det att nimna dikten Vafpriionismdl: ”Och hir siger jitten
Vafpridnir.” DG 11 4to ndmner Vafpriionismdl aldrig.
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I Eddas skapelseberittelse dr det nu dags for kon Aud<h>umbla som ur
salta stenar slickar fram mannen Buri, som med sin hustru Beysla (av
jattarnas familj) far sénerna Odinn, Vili och Vé. De blir vuxna och skapar
jorden, dodar Ymir och:

Peir fluttu Ymi { mitt Ginnungagap ok gerdu af hdnum jord. Af bl6di hans s&
ok votn, bjorg af beinum, grjét af tonnum, ok af peim beinum er borin® voru,
ok af bl6dinu, er 6r sdrunum rann, pa gerdu peir sja pann er peir festu jordina i.
Sidan toku peir hausinn ok gerdu 6r himininn ok settu yfir jordina med fjérum
skautum, ok undir hvert horn settu peir dverg, Austr<a>, Vestra, Nordra, Sudra.
Pa toku peir siur 6r Muspellsheimi ok settu { mitt Ginnungagap, ofan ok nedan
4 himininn at lysa jordina. Peir gdfu stadi ollum eldingum. Padan af voru degr
greind ok dra tal. (Grape et al. 1977 5. 6.)

’De flyttade Ymir till mitten av Ginnungagap och skapade en jord av honom.
Av hans blod blev hav och sjdar, bergen ur benen, stenar av tdnder och brutna
ben; och ur det blod som rann ur hans sar skapade de det hav som de placerade
jorden i. Sedan tog de skallen och gjorde himlen av den och satte upp den dver
jorden med fyra horn, och under varje horn satte de en dvirg, Austri, Vestri,
Nordri och Sudri. Sedan tog de gnistor ur Muspellsheimr och satte dem mitt
i Ginnungagap, ovan och under himmelen for att belysa jorden. De bestimde
banor for alla stjdrnor. Dir av bestimde man dygnen och aren.’

Hiér kan man, sjilvklart, mot slutet hora ekot fran Voluspds ord om
gudarna som maste skapa kosmos ur kaos. Bada forfattarna kan formod-
ligen samma myt men resultatet blev helt olika berittelser. Fortséttningen
1 DG 11 ér intressant:

Kringlétt er jord ok liggr um enn djipi s@r, ok med peim strondum gafu
peir bygd jotnum. En fyrir innan 4 jordina gerdu peir borg fyrir dfridi jotna
umhverfis jordina ok hofdu par til brar Ymis ok kolludu borgina Midgard. Peir
kostudu heilanum { loptit ok gerdu af skyin. Svd sem hér segir. (Grape et al.
1977 5.6.)

"Jorden dr rund och kring den ligger det djupa havet, och lings strinderna
14t de jétterna bo, men inne pé jorden byggde de en borg mot jittarnas ofred;
dartill anvidnde de Ymirs 6gonfransar och borgen kallade de Midgard. Hjdrnan
kastade de i luften och gjorde moln av den. Som det heter:’

Or Ymis holdi En 6r hans bram
var jord um skopud. gerdu blid regin
En 6r sveita sjor. Midgard manna sonum,
b.6rb. ok 6r hans heila

8 GKS 2367 4to har brotin.
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b. 6r h. véru pau in hardmédgu
en or h. h. sky oll um skoput.’

Collinders dversittning (1964 s. 88):

Av Ymes koétt uppkom Jorden

och havet av bloden hans,

himlen av hans skalle, skog av hans har,
men bergen av jittens ben.

Av jittens 6gonhar gjorde makterna
Midgard at ménskors soner,

men av jittens hjdrna gjordes de onda
molnen pa hoga himlen.

Det &r ldtt att vara 6verens med Sigurdur Nordal om att det hir géller
en mer brutal skapelseberittelse dn i Voluspd, men det dr samtidigt klart
att det dr denna berittelse som ger forfattaren den poetiska bild av en
levande jord som formedlas i prologen. Utan den bilden skulle Edda vara
ett fattigare verk.

Men det ér ocksa klart att berittelsen, som den framstér i Eddas prosa,
inte kan bygga pa Grimnismdls strofer, aven om dessa aberopas som
killa. Suspensionerna i de sista fyra versraderna i strof 40 i Grimnismdl
ir ofGrstéeliga, sa forfattaren maste kidnna berittelsen fran ett annat hall,
och nu handlar det inte om ett stef som har forkortats nér det dok upp
andra gdngen, sdsom i Voluspd.

Man kan forsoka summera: Den som satte ihop Eddas skapelseberittelse
hade som killor ndgon version av det vi i dag kdnner som Voluspd,
Vafpriionismdl, Grimnismdl och Hyndluljoo (Voluspd in skammay). Ingen
av dessa viktiga killor férutom Voluspd ndmns vid namn i berittelsen.
Vafpriionismdl nimns aldrig, men i Regius-versionen star det en géng
att Vafpridnir jotunn berittade sa. Texterna i DG 11 4to tyder pa att
redaktoren / skrivaren hade en annan version av dikterna @n den som
anvidndes for versionen vi finner i Regius, Trajectinus och Wormianus.
Den berittelse om skapelsen som vi kan ldsa i Regius-texten av Voluspd
(eddadikternas Regius) kan inte vara kéllan for Uppsala-Eddan.

* Jfr Grimnismdl 40-41. Om suspensionerna se Lasse Martensson och Heimir Pdlsson
2008.
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Skapelsen i Voluspd andra gangen

Voluspad ir till sitt innehall konsekvent, och det dr ingen tvekan om att det
i Gylfaginnings slutkapitel giller diktens skapelseberittelse:

Sér hén upp koma
odru sinni

iQrd oOr &gi
idiagreena;

falla forsar,

flygr orn yfir,

sd er 4 fialli

fiska veioir.

(J6n Helgason 1962 s. 14, jfr Gisli Sigurdson 1989 s. 16.)

Collinders 6versittning 1964 s. 50:

Upp ser hon komma f6r andra gangen
jorden ur havet, ljuvligt gronskande;
forsar falla, dir flyger 6rnen,

som far och fangar fisk i fjillet.

Denna strof citeras inte i Uppsala-Eddan, utan den siger:

Upp skytr jordunni 6r senum ok er hon green ok 6sdnir akrar. Vidarr ok Vali
lifa ok svartalogi hefir eigi grandat peim, ok byggva peir 4 Eidavelli, par sem
fyrrum var Asgardr, ok par komu synir Pérs, Magni ok M6di, ok hafa par
Mjolni. Par kemr Baldr ok Hodr frd Heljar. Talast vid ok minnast 4 rinar sinar,
r&da um tidindi, Midgardsorm ok Fenrisdlf. P4 finna peir { grasinu gulltoflur
er @sir hafa 4tt. (Grape et al. 1977 s. 34-35.)

Karl G. Johansson och Mats Malm 6versitter Regius-versionen, som &r
nistan ordagrant den samma:

Jorden skjuter upp ur havet och dé ir den grén och vacker. Akrarna kommer att
vixa utan att man sar dem. Vidar och Vale lever, havet och Surts 1dga har inte
skadat dem. De bor pa Idavall, dir Asgérd var innan. Dit kommer sedan Tors
soner Mode och Magne, och de har Mjolner. S& kommer Balder och Hoder
frén Hel. De siitter sig alla tillsammans och samtalar, drar sig till minnes sina
runor och talar om de hindelser som en gang intriffade, om Midgardsormen
och om Fenresulven. I griset finner de guldbrickorna som asarna hade. (1997
s.90.)
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Det dr ingen tvekan om att det dr Voluspd-berittelsen som ligger bakom
detta avsnitt men man kan undra varfor en forfattare som gjort Ymir-
skapelsen till fundament i borjan av Gylfaginning, utan vidare hoppar till
Voluspd nir jorden behover aterskapas.

Hdttatal och skapelseberittelsen

I strof nr. 13 i Hdttatal ger Snorri exempel pé en stilvariant av drdttkveett,
bist kiénd fran Kormakr Qgmundarsons Sigurdardrdpa, som enligt
Skjaldediktningen komponerades omkring 960. Snorri eller den som
annars skrev kommentaren till Hdttatal, beskriver strofvarianten sé:

Hér er it fyrsta visuord ok annat ok it pridja sér um mal, ok hefir p6 pat mal
eina samstofu med fullu ordinu af inu <fjérda>. En par fimm samstofur er
eptir fara lika heilu mali, ok skal ordtak vid forn minni. (Grape et al. 1977 s.
99.)

Karl G. Johansson och Mats Malm 6versitter Regius-versionen:

Detta kallar vi vidlagt (hjdsteelt). Har hor forsta, andra och tredje versraden ihop
betridffande meningen, och den meningen omfattar ocksa en stavelse med ett
helt ord fran den fjarde versraden. Men de fem stavelser som kommer dérefter
fullbordar en fullstindig mening och det som ségs skall vara ett ordspraksartat
minne. (1997 s. 228.)

Béde i Regius och i verslistan i DG 11 4to (Grape et al. 1977 s. 93)
heter detta hjdsteelt, kanske darfor att det har ett szdl (en huvudsats) som
forbigar de andra. Snorris exempel enligt DG 11 4to ér foljande (Grape
etal. 1977 s.99):

Manndyroir feer mardar
met old fira gaetir

leetr audgjafa itrum

oll. St6d sar 4 fjollum.
Rjodr vendils gétst randa
raeki-Njord at sekja,

haf ferd var si handa

heim. Skaut jord ér geima.'

'Om man tilldter sig att dndra gdrst till gat pa rad 5 och handa till haroa pa rad 7 kan man
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Karl G. Johansson och Mats Malm parafraserar:

Hans goda karaktér ger lovord at ménnens beskyddare, alla drofulla ménniskor
bugar for den ddle rikedomsgivaren [fursten]. Havet 1&g Gver bergen. Jag
kunde hilsa pd hemma hos skoldarnas rodfiargande stavs [svérdets] drivar-
Njord [kungen] (den firden var mycket limplig). Jorden skot upp ur havet.
(1997 5.228.)

De ordspréksartade minnen (forn minni) som Kormakr verkar ha anvént
ar ”Seid Yggr til Rindar”, "’Komsk Unnr dr brunni”, ”Sitr Pérr { reidu”,
”Véltu god Pjaza”, ”Va gramr til menja” och “Fér Hroptr med Gungni”.
Vissa av dessa kan man utan vidare hitta i Edda, andra inte, men Snorris
Sforn minni dr ritt klara: ”St60 sar 4 fjollum” och ”Skaut jord or geima.”
Geimi avser hav och det kan knappast vara ndgon tvekan om att vi har
med att gora Voluspds skapelseberiittelse.

Det kan dessutom synas anmirkningsvért att diktaren Arnérr Péroar-
son, jarlaskald, komponerade en strof, inte hjdstelt, som borjar med raden
“Bjort verdr sol at svartri” och dér det heter pa fjirde raden allr glymr
sjar 4 fjollum”. Det &r knappast ndgon tvekan om varifran Snorri har fatt
sin forebild for ”(oll). St6d ser 4 fjollum”, men Arndrrs “glymr sjar’” dr
kraftigare dn Snorris ”st6d sar’.

Det viktiga dr dock inte en diktares paverkan pa en annan utan det
andra, att ndr Snorri vill hdnvisa till skapelsen i Hdrtatal, s& gor han det
med Voluspd-berittelsen, inte Ymir-berittelsen som han anvént i Gylfa-
ginning. Kanske darfor att han inte tdnkte forbinda Gylfaginning med
Hattatal?

Slutsatser

Kan man da dra nagra slutsatser av dessa tankar? Sjédlvklart maste man
vara forsiktig, men tre saker forefaller klara:

Forfattaren/berittaren i Edda kénner till atminstone tva nordiska
skapelsetraditioner eller berittelser. Den ena paminner om den kristna,
om en deus ex nihilo, men har fatt ett nordiskt sken genom att det handlar
om gudar som lyfter jorden ur havet. Den andra berittelsen &r den blodiga

forklara det hela. I en lista 6ver versmétt i DG 11 4to och i Regius kallas denna stilvariant
for hjdsteelt.
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och primitiva, dér jorden skapas ur urjéttens kott och ben. Den himtas
fran Grimnismdl men suspensionerna tyder pa att berittaren ocksa har
kint den i en prosaversion.

Aven om Grimnismdl-berittelsen ir den viktiga i Gylfaginning, #r det
Voluspd-berittelsen som ramar in den. Man borjar Gylfaginning med ett
citat ur Voluspd och efter att ha 1atit Voluspd skapa tidsaxeln, avslutar
man med dess vision efter Ragnarok.

Voluspd ligger ocksa till grund for Hdttatals trettonde strof och de
“fornu minni”. Sedan kan man beundra diktarens kunskap som gor att
han kan anvinda Arnérr Pérdarsons undergangsstamning for att beskriva
den nya skapelsen!

Snorri Sturluson var mycket skicklig nir det gillde att skapa en helhet
av brottstycken. Dir briljerar han i Gylfaginning, inte minst dirfor att
han kan lata Voluspd hjilpa till att skapa en trad i verket frn skapelsen
till Ragnarok. Den gigantiska strofsamling han har i Skdldskaparmadl har
ddremot ingen rod trad och passar inte lika bra for Heimskringlas berittare.
Dirfor skiljer sig diktkorpusen i de tva verken mycket at. Mellan Gylfa-
ginning och Skdldskaparmadl finns det endast mycket 16sa kopplingar, och
det &r svart att bevisa att den ena delen skrivits for att forklara den andra.

Hdttatal dr pa samma sitt mycket 16st knuten till de andra delarna.
Skapelseberittelsen hamtar man fran Voluspd, inte slaktar-berittelsen ur
Grimnismdl som hade blivit kiirnan i skapelsen 1 Gylfaginning. Det tyder
inte pa att forfattaren tdnkt det hela som ett utan som flera verk.
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English summary

The creation tales are quite different in the different parts of Snorri Sturluson’s
Edda. This starts with the creation myth of Genesis, which is followed by a
quotation from Voluspd describing Ginnungagap; from there we are taken to the
cruelty of creation as described in Vafpriidnismdl, but at the end of Gylfaginning
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we are taken back to Voluspd and that seems to be the myth that Snorri himself is
quoting in Hdttatal. This again can be taken as an example of Snorri Sturluson’s
desperate effort to compose a cosmic mythology from his rather chaotic sources.
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in Snorri’s office
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The Flying Noaidi of the North:
Sami Tradition Reflected in the Figure Loki
Laufeyjarson in Old Norse Mythology

TRIIN LAIDONER

The early 20th century’s revolutionary proposal that there may have been
remnants in the multifaceted Old Norse culture of the culture of the Sdmi
people, whose contact with the Norsemen was close and reaches back to
a very early period, has gradually become a very popular topic among
many Old Norse scholars. Until now, however, the chief focus seems to
have been directed to any connection with the figure of Odinn and the
Norse concept of seidr, of which equivalents can be found in Sami magic-
practices. The aim of this paper is to look at evidence of the ambivalent
role and existence of the figure of Loki in northern Europe and certain
cultural parallels from those northern and eastern areas with which he
seems to be most closely associated. These parallels are suggestive of
a “foreign” and possibly Sdmi origin for this figure, or at least of strong
influence from Sami culture. In the light of these possible connections
with the Sdmi, it is noteworthy that in later accounts, Loki seems to
have developed into a devilish character at the same time as attitudes
toward the Sdmi and their “primitive” magic became more hostile with
the northerly progress of Christianity in Scandinavia. Under scrutiny will
be those features of Loki’s dualistic character that reflect various aspects
of Sami beliefs and worldview and the possibility that Loki’s figure may
possibly have originally developed in the northern parts of Scandinavia,
on the border of Sdmi and Norse cultures.

Although it is difficult to place any of the figures from Old Norse
mythology into a clear-cut framework, the ever-mysterious Loki seems
to have remained one of the most puzzling characters in the myths.
Countless interpretations, reflecting the varying ideologies current

Laidoner, Triin. 2012. The Flying Noaidi of the North: Sdmi Tradition
Reflected in the Figure Loki Laufeyjarson in Old Norse Mythology.
Scripta Islandica 63: 59-91.
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when they were suggested, have been given for this complex and—as
more recent works suggest—possibly changeable figure (Schjgdt 1981;
McKinnell 1994), ranging from the idea that he is the Nordic Devil (Skuli
Magnisson 1780; Finnur Magnisson 1828; Bugge 1881), a chthonic
deity or fire-god (Grimm, I, 2004 [1835]; Petersen 1863; Wisén 1873;
Rydberg 2004 [1889]; Much 1898; Schiick 1904; Liberman 1992), to the
suggestion that he originated as a spider (Rooth 1961), a wolf (Rask 1834;
Petersen 1863) or even a corpse eater (Schoning 1903). Parallels with the
world of the Greek gods (Much 1898; Ohlmarks 1963), disputes over
the importance of modern folklore (Olrik 1905, 1908-1909; Nielsen &
Olrik 1912; Celander 1911, 1914; Gras 1931: 11), fresher approaches to
Loki as a trickster or a culture-hero (Leland 1884; Von der Leyen 1909,
1938; Olrik 1911; de Vries 1933; Rooth 1961; Ellis Davidson 1964, 1979;
McKinnell 1994), and comparative religion, most prominently developed
by Dumézil (1948), have all contributed a great deal to the analysis and
overall understanding of the nature of Loki in Old Norse mythology. The
generally erratic nature of Loki’s character is certainly striking. However,
what initially caught my attention on looking into the Loki myths was not
so much the disputed aspects of his character, but rather his intermittent
appearance in texts and his complete absence from some sources which
otherwise contain myths parallel to those recorded elsewhere which do
involve a Loki figure. It is striking that some of the liveliest narratives
revolving around Loki that are contained in the thirteenth century Snorra
Edda, such as those of Utgarda-Loki or Baldr’s death, do not correspond
at all with Saxo Grammaticus’s Gesta Danorum from about the same
period where the possible Loki figure, if it exists at all, is very different.!
His complete absence from what are probably some of the oldest poems
of the Edda, such as Vafprdonismal or Grimnismal, might say as much
about his background and position as his important role in others, such
as Lokasenna and Prymskvida, which were probably influenced by the
views of Christian writers.> Though Loki appears rather prominently in
later prose texts, such as Snorri’s works or some of the fornaldarsqgur

! Saxo’s version of the journey to Utgarthilocus (Gesta Danorum, 8, eds. Olrik & Reader,
pp. 243-247; tr. Fisher & Ellis Davidson, pp. 267-270) offers some parallels to the myth of
Utgarda-Loki in Snorra Edda (probably also alluded to in Ls. 60 and Harblj. 26), but Loki
has no role in his story. The same applies to the myth of Baldr’s death—Snorri (Gylf. ch.
49, p. 71) has given Loki a significant role in the events leading to the end of the world,
but in Saxo’s account no mention of Loki or of any comparable personage is made (Gesta
Danorum, 3, eds. Olrik & Rader, pp. 63-85; tr. Fisher & Ellis Davidson, pp. 69-75).

2 On the dating of Eddic poems see Gunnell (2005) and Harris (2005).
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(Sorla pattr chs. 2-3, FSN 1, pp. 367-370; Volsunga saga ch. 14, FSN 1,
pp- 143-145), which might suggest that the Loki we know is actually a
later adaptation of the stories, and plays the role of the Christian Devil,
it is remarkable that he also features in some of the very early skaldic
poems, such as Ynglingatal, Haustlong, Hisdrdpa and Pérsdrdpa, which
were composed by Norse poets between the late ninth and early eleventh
centuries and where Loki is regularly called the friend of wsir.® The
sporadic Eddic appearances and not least the complete absence of a Loki-
like character in Saxo’s text certainly makes one wonder whether Loki was
known at all in Denmark and Central Europe at that time. One explanation
seems to be that some of the myths that were recorded in skaldic and
Eddic poems and most extensively in Snorra Edda probably had regional
variants, i.e. some of them descending from a common Germanic root
remained largely unchanged while others seem to have developed either
independently in the northern parts of Scandinavia or at least to have been
adapted to include certain features that were especially characteristic
of or familiar to the different small-scale societies in the North. In this
light it is rather unexpected that Loki’s possible “foreign” roots have so
far not been considered and that he has rarely been interpreted from the
perspective of Sdmi beliefs and traditions, despite the fact that the earliest
written evidence points to the idea that he was most familiar to the people
living in the northern half of Scandinavia.

In addition to the literary treatments in Old Norse myths, further
evidence of connections between the figure of Loki and the Scandinavian
countries might be found in his geographically isolated appearances in
archaeological material and place-names which can be interpreted with
reference to certain scenes and characters in the mythological texts.
The lack of such evidence in Central Europe again indicates that Loki
was almost unknown there (see below). Though it is clear that this kind
of evidence is often difficult to interpret and cannot be fully trusted as
regards mythology, it can nevertheless offer some indications of the areas
in which the mythological figures may have been known. Pérr, Freyr and
Odinn’s images are frequently held to be portrayed on archaeological

3 In skaldic poems, hardly any allusions are made to Loki’s “evil” nature or connection
with Ragnargk (except for some kennings underlining his relationship with his destructive
offspring), which seem to be the main features of his role in several Eddic poems as well as
Snorra Edda. In Haustlong, for example, Loki is called “vinr/hugreynandi Heenis™ ‘friend
of Heenir’ (sts. 3,7, 12, Skj. B1, pp. 14—-16), “hrafnésar vinr” ‘friend of the raven dss’, i.e.
Odinn (st. 4, Skj. B1, p. 15) and “Pérs of-rini” ‘Pérr’s friend’ (st. 8, Skj. B1, p. 16).
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material and their names occur as place-name elements; Loki’s name, in
contrast, has rarely been seen in connection with archaeology and place-
names and little weight has been given to the few cautious and mostly
early ideas.* Putting trust in this highly conjectural and often problematic
evidence seems to require a leap of faith, especially in view of Loki’s
multifaceted character and the ambiguous meaning of his name, which
makes the place-names very hard to verify. It is nevertheless noteworthy
that the limited archaeological and topographic material, at least accord-
ing to the current state of research, seems to agree with the literary texts in
indicating that his character was possibly known in Norway and Sweden
and also in areas which were at least partially inhabited by the Norsemen
such as the British Isles and Iceland, some of whose settlers are known
to have come from northern Norway bringing some Sdmi genes and
traditions along with them (see Hermann Pdlsson 1997). Certainly one
very convincing find that in fact seems to be the most reliable piece of
archaeological evidence of Loki—the famous Snaptun forge-stone—
comes from Horsens Fjord in Denmark, but it must be remembered that
this find probably has a Norwegian background (Glob 1959: 69-83).5 The
second find with possible implications for Central European familiarity
with Loki is the sixth or seventh-century Elder Futhark runic inscription
on the famous fibula found in 1843 at Nordendorf in Bavaria (Germany)
containing the word Logapore. Friedrich von der Leyen (1915: 141-146)
was the first scholar to associate Logapore with Lodurr who appears in
Voluspd (st. 18) and is sometimes identified as Loki, suggesting that [opurr
is a derivative of Old Norse [uh-puras which in turn is cognate with the
Germanic logaporas ‘the firebringer’ and thus also with Logapore. There
are, however, two problems with this suggestion: first, even if Logapore
could be etymologically connected to Lédurr, there is no evidence that

* For suggestions of Loki’s possible connection with archaeological finds, see Stephens
(1883: 92-95, 134); Calverley (1883 and 1899: 139-167, 218, 240-252); Black (1887:
332); Kermode (1892: 8; 1892-1896: 355-361; 1907: 59, 68); Collingwood (1927: 156);
Berg (1958); Buisson (1976: 56—119); Margeson (1983: 101); Ellis Davidson (1996: 103—
106); Pedersen & Staal (2007). For further information on Loki’s possible connection with
place-names, see Finnur Magnisson (1828: 232); Grimm (1, 2004 [1835]: 242); Olrik
(1909: 83); Matras (1933: 32-33); Olafur Briem (1945: 18); Pérhallur Vilmundarson
(1983: 31-37); Helgi Hallgrimsson (1988: 181-182) and Svavar Sigmundsson (1992). A
later Icelandic folktale also mentions a place called Lokavellir and a rock named Loki
under which a treasure is hidden (Sigfis Sigftisson 1950: 37).

5 The Snaptun stone shows an image of a man with his lips sewn together—a striking
feature which has led to associations with Loki who is said to have had his lips sewn
together by the sons of Ivaldi who forged treasures (Skdldsk. ch. 43, p. 145).
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Loki and Lédurr are actually one and the same being; and secondly, von
der Leyen’s suggestion was based on the outdated assumption that Loki,
and therefore Lodurr, was connected to fire, something which is disputed.
If this suggestion could be accepted, along with Loki’s possible identity
as Lodurr, it would offer the only existing evidence that Loki was ever
known in continental Germanic territory, but it seems rather unlikely.

Although Loki’s connection with most of these finds and place-names
remains problematic and hypothetical, it seems wrong to affirm his
complete absence there, as is not unusual, or to ignore the fact that no
certain trace of Loki is found in pagan continental Europe.® If, on the basis
of the extant written sources as well as archaeological and place-name
evidence, we admit the probability that the Loki figure we know probably
has no central Germanic roots and thus might be a northern adaptation
of the early Germanic myths which evolved in the northern regions of
Scandinavia, it is important to consider the possible influences from the
“original” inhabitants of this area and look more closely at the nearest and
oldest neighbours of the Norsemen who inevitably contributed to local
attitudes and beliefs, that is, the Sdmi people.

Many of the early literary treatments that have survived focus on the
non-Germanic communities in Scandinavia that perhaps on a subtle but
important level contributed to the formation of something that we today
call Old Norse religion.” Research into the history of the Nordic cultural
scene, however, has given the lion’s share of the attention to Germanic
culture and scholarship has only recently started to pay adequate attention
to the importance of social variables—both in regard to ethnically and
linguistically distinct communities, but also among groups that have a

¢ Note, however, that Loki features rather extensively in Danish folktales and proverbs
that must have emerged later. For examples, see Grimm (1, 2004 [1835]: 242); Cleasby &
Guobrandur Vigfisson (1874: 397); Olrik (1905; 1908—1909); and Nielsen & Olrik (1912).
The most recent study of Loki and modern folklore is by Heide (2011).

7 Although the Sdmi and Finnic cultures began attracting attention as early as the nineteenth
century when comparisons between Sami beliefs and Old Norse mythology were first made
(Fritzner 1877; Olrik 1904), these studies nevertheless rejected the idea of any bilateral
cultural influence and inclined more towards ingrained attitudes by naturally assuming that
most features were originally borrowed from the Norsemen. The first scholar to propose
the “revolutionary” idea that some practices in the Old Norse religion may have been
borrowed from the Sdmi was the Swedish folklorist and linguist Dag Strombick (1935)
who pointed out that the Norse seidr-magic contains features that are characteristic of
Sdmi shamanistic practices. Studies on the Sdmi, Balto-Finnic and Norse cultures available
for English readers include those by Ahlbick (ed.) 1987, 1990; DuBois 1999; Price 2002;
Zachrisson 2008; and Tolley 2009.
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shared language. The idea that the various religions and cultures in the
North comprised a uniform Old Norse religion is confronted by several
recent scholars who emphasise that instead of a static and established
Old Norse religion it would be more reasonable to talk about a “loose”
Nordic system of religion with chronological and geographical variations
(Turville-Petre 1964; DuBois 1999; Brink 2001 and 2007; Price 2002;
Steinsland 2005; Gunnell 2007). These scholars have started focusing
attention on archaeology and place-name studies in combination with
investigations into folklore, demonstrating that the early communities in
Scandinavia were not immune to external influences and that they were
characterised by strong trading relations and the exchange of religious
and cultural experiences. It is, of course, natural that cooperation with
neighbours would have been a key factor in achieving cultural success
and innovation from very early on, and this would have resulted in a high
degree of cultural blending. Therefore, at least part of the solution to the
“problems” we are facing when dealing with Old Norse sources must lie
in the background of the diverse cultures that were linked to differences
in environmental and local conditions. It is therefore important to look
at the different small-scale communities that once inhabited this area,
including the Sdmi who were for a long time looked upon by scholars as
“primitive” and therefore irrelevant to the study of Old Norse religion,
but who clearly belong to the Old Norse cultural landscape.

The Sdmi and their pre-Christian religious practices have attracted a
lot of academic interest in recent years, to a great extent because of their
frequently emphasised connection with the supernatural and magic and
for their intriguing magic performances, which seem to have lasted at least
until the end of the eighteenth century, although relics of belief arguably
existed as late as the mid-nineteenth century (Bickman & Hultkrantz
1978: 29; Ruong 1982: 58; see Kjellstrom 1987). The “peculiar” way of
life of the (Skrif) Finni ‘sliding Finns’, i.e. the Sdmi was already stressed
by several early Roman and Greek historians—mostly in relation to
climate and therefore lifestyle—but a different and pronounced emphasis
on the Sdmi starts appearing in the twelfth and thirteenth centuries and
later, in texts written by the Norsemen themselves.® These sources, albeit

8 For an overview of the earliest evidence of the Sdmi, see Christiansen (1950); Hultkrantz
(2000); Meriot (1984); Rydving (2000); and Tolley (2009: 39-65). There appears to be
some degree of confusion, probably based on linguistic resemblances between the Finnic-
speaking groups, in several accounts that fail to distinguish the Sdmi from the Finns:
both are referred to as Finnar in Norse-Icelandic. The ambiguous term probably initially
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to a great extent influenced by Christian preconceptions which tend to cast
things in black and white, consistently describe the Sdmi as mysterious
neighbours who while posing a threat nevertheless have some fascinating
qualities, for example, their knowledge of magic skills which, as will
be shown later, are to some degree paralleled in Loki’s own magical
abilities.” Many descriptions of the Sami and their magic practices also
come from missionary accounts which, although certainly useful, were
mostly written by outsiders who evaluated and probably misinterpreted
events according to their own cultural background and social status.'” The
purpose of these accounts should definitely make us wary of how much
trust can be placed in them. The constant recurrence of certain themes,
however, such as descriptions of the out-of-body flight of the noaidit
(Rheen 1897 [1671]: 29-33; Lundius 1905 [1674]: 6; Leem 1767: 477—
478; Turi 1910: 196; see also Biackman & Hultkrantz 1978: 20, 40-58),
makes it reasonable to assume that, even if not explicitly shamanistic,
the Sdmi peoples, who officially remained pagan until the eighteenth
century, were still engaged in superstitious activities at that time, and that
the works by missionaries must in some way reflect the general mentality
and lifestyle of these peoples, even if they give a somewhat distorted and
exaggerated view.!!

As far as Sdmi-Norse relations are concerned, it is clear that despite

designated the Sdmi and later became used to describe all the Balto-Finns (see Hermann
Pélsson 1997).

¢ Literary examples of the Sdmi being associated with supernatural skills can be found in
a range of texts. The most detailed portrayal of a magic séance conducted by Sami wise-
men is given in Historia Norwegie (ch. 4, eds. Ekrem & Mortensen, p. 62; tr. Fisher, p. 63),
but several other texts emphasise this connection. Haralds saga ins harfagra (Hkr, ch. 34,
IF 26, pp. 138-139), for example, tells the story of a girl who went to Lapland in order to
learn witchcraft from powerful Finn magicians; Olafs saga helga (Hkr, chs. 9 and 193, IF
27, pp. 11 and 344-345) adds further information about Sdmi magic, suggesting that the
Finns could cause storms by will and make coats of reindeer skins which with the aid of
witchcraft could become stronger than breastplates; in Vatnsdzla saga (ch. 10, {F 8, pp. 29)
Finna ein fjolkunnig ‘a Sdémi wise-woman’ is said to have made a prophecy and in Qrvar-
Odds saga a dark and evil character named Qgmundr is said to have been brought up by
Sami people who had taught him magic (ch. 19, FSN 2, pp. 280-281).

12 Even the seventeenth and eighteenth-century missionary reports (e.g. Friis (1881) [1613];
Rheen (1897) [1671]; Lundius 1905 [1674]; Leem (1767) etc.) lay strong emphasis on the
popularity of the magic performances among the Sdmi.

' The word for a practitioner of magic among the Sdmi—noaidi—has corresponding
forms in different Sdmi dialects and other Finnic languages and it has been suggested
that etymologically the word could go back to Proto-Finnic *nojta (Kulonen et al. 2005:
244-245).
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close cultural contacts, linguistic dissimilarity is bound to complicate
social intercourse and, to some extent at least, have an impact on the level
of trust among different communities. This kind of mistrust is certainly
traceable in Old Norse-Icelandic sagas and in myths and legends, which
frequently imply that the geographically adjacent northern and eastern
territories are different and perilous.'* It is impossible to overlook the fact
that the Sdmi’s characterisation as “different” and dangerous is paralleled
by that of another set of intimidating “others”, namely the jotnar,
something which suggests a connection between the natures and roles
of the two groups. The mythological jotnar are rarely described as evil,
but rather, as Armann Jakobsson (2006: 54—55) has noted, they stand out
because of their ambiguous nature and their peculiarity, and this clearly
seems to parallel the strangeness ascribed to the Sdmi in historical works.
The feelings of fear and insecurity associated with the mythological
Jjotunn race that—like the real Sdmi people —lived somewhere in the East
and North, seem to have been mixed with the hope of profit (in regard
to trade and marriage) and with curiosity (in regard to magic practices),
and this made them simultaneously attractive and intimidating. This
kind of timid fascination can be seen in almost every form of medieval
literature where Jotunheimar (and also the ambiguous austrvegr ‘the
eastern route’” which is often associated with the jotnar) are commonly
described as dubious territories and the jotnar themselves as peculiar
outsiders, regardless of the fact that the dissimilarity is essentially hard
to explain. The same naturally also applies to Loki, who provides the
cesir with valuable services and artefacts but always remains an esoteric
outsider who cannot be trusted. The intriguing suggestion that the Sdmi
might possibly be connected with the mythical jotnar was first made in
1711 by the Icelander Pormédur Torfason who, in his Historia Rerum
Norvegicarum (The History of Norway), discussed the geographical
location of Jotunheimar and suggested that since this region was located
towards the North or East by Norse authors, it points to the Sdmi districts
in today’s Kola Peninsula and its neighbourhood (Pormédur Torfason

12 Both the mythological and legendary texts imply that austrvegr was inhabited not
only by jotnar, but also by trqll, gygjar and other evil creatures. Samsons saga fagra (ed.
Wilson, p. 31), for example, states that trolls and monsters live in the lands that are called
Jotunheimar in the East and the North. Snorri’s Gylfaginning (ch. 12) and the Eddic poem
Voluspd (st. 39) tell of an old troll-woman who lived in the Iron-wood in the East and
gave birth to giants in wolf shape. Pérr’s travels to austrvegr to fight the jotnar/troll are a
recurring theme in Eddic poems such as Lokasenna, Harbardslj6d and Hymiskvida as well
as Snorri’s collections (Gylf. chs. 42, 45; Skaldsk. chs. 24, 41).



The Flying Noaidi of the North 67

2008 [1711]: 241-252). In more recent scholarship, loose analogies
between these two races have been drawn by several scholars who have
with reason accentuated the fact that the Sdmi, as the “original” people
of Scandinavia, offer a parallel to the mythological jotnar who were the
primeval inhabitants of the world, and more importantly, that both of
them represent the “other” in mythology and history (Chadwick 1964;
Hermann Palsson 1997; Lindow 1995; Mundal 2000).

Loki’s relationships with the mythological jotnar are frequently alluded
to in various sources and his own at least partial genetic connection to the
Jjotnar seems to have been a central feature for the Norsemen. Loki is said
to be the son of Laufey —whose background is unclear—after whom he
is named, which has led some scholars to believe that this may indicate an
absent or unsuitable father, possibly a jotunn (Lindow 1997: 53). Indeed,
though Loki’s maternity is never mentioned in skaldic poetry, we learn
in Haustlong (st. 5, Skj. Al, p. 17; B1, p. 15) and Husdrdpa (st. 2, Skj.
Al, p. 136; B1, p. 128) the name of his father who, according to Snorri
(Gylf. ch. 33, p. 42) at least, belongs to the jotunn race: Loki is called
“Farbauta mog” (acc.) and in Hdsdrdpa “Farbauta maugr” ‘the boy of
Farbauti’.'* Though the allusions to Loki’s provenance are not always
clear, they nevertheless seem to indicate a link of some sort to the jotnar.
The strongest evidence for Loki’s possible jofunn background could
perhaps be found in his blood-brotherhood with Odinn, mentioned in
Lokasenna (st. 9), which seems to be regarded as his “key” to the circle
of the cesir. Loki’s mixed ancestry and role as an outsider might also be
reflected in the simple fact that he, unlike most of the cesir, has no home
in Asgaror, but instead travels regularly between the worlds, something
which is indirectly reminiscent of the symbolic travels of the noaidit,
mentioned in practically every available early report on Sami religion.'*

13 See Clunies Ross (1994: 263). A further indication of Loki’s affiliation with the jotnar
might be seen in his name Hvedrungr (Yngt. 32, Skj. B1, p. 13; Vsp. 53), which is also
listed as the name of a jotunn in the nafnapulur in Snorra Edda (p. 282) and it is noteworthy
that his love affair with the jotunkona Angrboda (unless it is Loki himself in female form
[Ellis Davidson 1979: 9]) results in the destructive offspring that play a significant role in
the events leading to Ragnarqgk where Loki again leads the jotnar (Vsp. 49).

4 The Sdmi believed that the soul of the noaidi parted from the shaman during the séance
and acted as a kind of tutelary spirit that defended the noaidi during his journey through
various worlds and took the form of an animal, most commonly a bird, fish or reindeer
(Niurenius 1905 [c. 1630]: 20-22), but sometimes also the shape of dragon or one of the
“little folk” (Lundius 1905 [1674]: 6); see also Eliade (2004 [1951]: 224), and Backman &
Hultkrantz (1978: 17-19, 41-44, 54-55).
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Loki’s arrival from outside, his matronymic and his blood-brotherhood
with Odinn may all suggest that he did not originally belong to the circle
of the esir and that he only became one of them by mixing blood with an
dss (Clunies Ross 1994: 263-264). If the suggestion that the jotnar in the
myths represent the diverse Sdmi tribes is accepted, Loki’s own origin as
a jotunn would then make it natural for him to reflect elements of Sdmi
worldview.

Although the Sdmi’s own spiritual religion, noaidevuohta, persisted
until at least the end of the eighteenth century, little information on its
actual practices has been recorded and most of this comes from the works
of missionaries who doubtless carried cultural prejudices against the more
“primitive” Sdmi and had their own agenda (Kulonen et al. 2005: 189-
191; Pettersson 1987: 70). The essential difficulty with the application
of such material is that it was mostly recorded by outsiders, and covers
a wide period of time and a wide range of areas.”® The entire range of
known cultural practices should not of course be applied unambiguously
to all the linguistically related groups that lived in different surroundings.
Certain common archetypal elements of Sdmi and other shamanistic
cultures in Northern Eurasia, however, indicate that the practice of
noaidevuohta might be as old as the shamanistic practices known in other
hunter communities, such as those in Siberia (Bickman & Hultkrantz
1978: 28-29). Comparisons between the Sdmi practices and North
Eurasian shamanism are inescapable and it is therefore generally accepted
that the Sdmi noaidi-tradition is an offshoot of the famous Siberian
shamanism and although perhaps somewhat less spectacular, it has some
resemblances to it (Bickman & Hultkrantz 1978: 36,40-41; Ruong 1982:
58; Pettersson 1985: 158-159; Hultkrantz 1987: 110; see Tolley 2009:
66-92). This can be seen in the notable stability of certain patterns and
features in the traditions which provide a good reason to believe that they
represent the basic framework of Sdmi belief. Recurring features such as
soul-journeys, trance, possession of counter-spirits, World Tree ideology
etc. all play key roles in the dynamics of these cultures (Bickman &
Hultkrantz 1978: 11-14) and suggest that it is plausible to consider these
areas as a cultural unit, albeit with regional variations. Furthermore, if
some parallels can be drawn between the seidr practices in Old Norse

15 A report on the later missionary accounts can be found in an article by Rydving (2000)
which lists most of the important persons who dedicated themselves to researching Sdmi
culture. A collection of articles on the development of Sami folklore is found in Pentikdinen
(ed. 2000).
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texts and Siberian shamanism, as suggested by Dag Strombick in his Sejd
(1935), it is natural that these influences would have come about via the
different Finno-Ugric tribes of North Europe who formed a bridge to the
Siberian cultures. A number of studies have since concentrated on Sdmi
and Siberian traditions; particularly deserving of mention are works by
Bickman & Hultkrantz (1978), DuBois (1999), Price (2002) and more
recently Tolley (2009), all of which reflect on influences from these
cultures on the Old Norse religion.

Loki’s potential links to the cultural world of the Sdmi might perhaps first
and foremost lie in his combination of being both a jotunn and (possibly)
an dss and the fact that he seems to lack a home and a clear cultural
background (see below). This certainly makes him a very untrustworthy
outsider among the esir who, irrespective of the fact that their own
ancestry goes back to the jotnar, frequently show hostility towards them.
Loki’s jotunn background, and the possible connection between the Sdmi
and the jotnar whose headquarters seem to have been placed in an area
that corresponded to the Sdmi territories, allow us to place the focus of
the following discussion on Loki’s potential affiliation with Sdmi culture,
where ideas of symbolic soul travels, cosmic oppositions and ambiguity
seem to form a natural part of human existence, something most clearly
reflected in the noaidi-tradition. It is difficult to overlook the fact that
many dualistic ideas of the same kind are also embodied in the Loki
figure.

Besides being borderline jotunn and dss, a curious relic of Loki’s
possible connection to the Sdmi-world can perhaps be found in his ever-
present duality. This duality is shown in several contrasting qualities,
such as existing in both male and female form and being a father and
a mother, representing aspects of both good and evil (to the extent that
such clear distinctions existed in pre-Christian times), being a causer and
resolver of problems, a thief and a bringer of valuable objects, all of
which again seems to be in accordance with the functions of a noaidi
(see following).!® Loki is indeed extraordinarily dualistic, but at the same
time, he often seems to determine the course of events and acts as some
kind of guide between the worlds.

A great deal of attention concerning (Sdmi) shamanistic elements in
Old Norse mythology has been concentrated on Odinn, and particularly

1 The opposition of good and evil in a noaidi who is controlled by his spirit follower is
noted for example by Olsen (1910 [1716]: 49).
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on such striking elements as his ability to change shape.'” In particular,
his presentation in the thirteenth-century Ynglinga saga (Hkr., chs.
6-7, IF 26, pp. 17-20) can without doubt be linked to shamanistic
tradition, where the shamans are sometimes said to take the form of
their accompanying spirit (Bickman & Hultkrantz 1978: 18). However,
it is sometimes overlooked that Odinn also lacks some features that are
characteristic of shamans, such as their gender ambiguity. This feature on
the other hand is found in Loki who seems fond of changing his shape,
transforming in different accounts into a hawk (Haustl. st. 12; Skj. B1,
p. 16), a mare (Gylf. 42; Skaldsk. 23), a salmon (Gylf. 50; Ls. prose),
a seal (Skdldsk. 15; Husd.?), a fly and a flea (Sorl. 2), a young maiden
and an old hag (Gylf. 49), and perhaps even Angrboda (HIj. 39; Bdr.
13) if one agrees with the suggestion made by Ellis Davidson (1979: 9).
In this light, it might be worth considering the possibility that Odinn,
who at first blush appears more at home in shamanic tradition than Loki,
was largely accredited with only those typically noaidi-like features that
would enhance his image as a great warrior. What is sometimes forgotten
is that such warrior-like qualities do not seem to be in accordance with
the Sdmi religious worldview in which the underlying power of the divine
tends to be reflected in transitional figures, rather than in warrior gods
who rule the world by means of magic and physical conflict. Aside from
small-scale conflicts, the Sdmi themselves are not renowned for engaging
in all-out warfare. As far as Loki is concerned, it could be said that he,
unlike Odinn, displays no such heroic features, but in many ways seems
much closer to the actual nature of Sdmi noaidevuohta, in which duality
and oppositions are dominant characteristics.

It is noteworthy that Loki—unlike Odinn—also takes on female form,
even giving birth. This extraordinary feature might at first be understood
simply as an amusing and almost trivial detail that the medieval authors
used to add colour to their stories. In the present context, however, it
should not be forgotten that such gender ambiguity also exists among
the Sdmi (Lundmark 1987), although perhaps on a subtler level than in
some other circumpolar cultures where it is more explicit (see Nioradze
1925; Hollimon 2001: 124—127). No known sources depict a Sdmi noaidi
actually engaging in a symbolic gender transformation during his trance;
this would, of course, be impossible for a foreign observer to discern.

17 See Pipping (1928); Strombick (1935); Ohlmarks (1939); Buchholtz (1971); Dillmann
(1992); Tolley (1996) and Asbjgrn (1999).
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However, the social acceptance of gender ambiguity can be observed in
the material life of the Sdmi where it was evidently regarded as important
to echo this kind of opposition to keep things in cosmic balance.'® The
Sami home, for example, is said to consist of two worlds, the world of
life and of death, which are said to meet at the fireside—a borderland
region, where the male and the female meet on neutral ground common
to both worlds; furthermore, this ambivalent space was also the place
where the noaidi carried out his performances (Yates 1989; Gullgv &
Appelt 2001: 158)." Thus it seems natural to assume that some kind of
loose gender boundaries would also be found in a noaidi whose chief
purpose was to keep things in cosmic balance. Although it is generally
understood that the Sdami noaidit did not cross-dress, but instead
were naked during their drumming (Olsen 1910 [1716]: 45, 84, 86), a
missionary account contradicts this by noting that a practitioner from
northern Sweden wore his best dress for the performances (Thurenius
1910 [1724]: 396).%° One late report from Sweden even states that a Sami
noaidi had women’s clothes on during his séance (Kolmodin 1914, cited
in Backman & Hultkrantz 1978: 39).2! In view of these features and the
vast range of attributes that cut across gender boundaries among other
circumpolar peoples, it is easy to suppose that analogous ideas were at
least not entirely alien to the Sdmi, even if their own expression thereof
was portrayed on a subtler level in the sources available to us. What is
even more interesting about this kind of gender flexibility in the present
context is the fact that the “transformed” shamans were evidently also
the ones who were the most feared and powerful (Bogoras 1904: 453).
Although symbolic male pregnancy has not been recorded in Sami
culture, among the Sakha (Siberian Yakut) such gender flexibility could
incorporate even more drastic elements, including an apparent ability to
symbolically give birth to animals while in a trance (Balzer 1996: 164,

'8 The question of whether the gender ambiguity evident in the Sdmi world is related to the
fact that the Finno-Ugric languages are gender neutral is beyond the scope of the present
survey, but it is certainly noteworthy that the understanding of supernatural figures and also
gods seems less sexual and categorised among the Finno-Ugric groups.

' This certainly contains an interesting parallel to the possible Loki figure appearing on the
famous Snaptun forge-stone mentioned earlier—Loki who is utterly dualistic is placed in
the area where the different dimensions meet each other.

20 See Ohlmarks (1939: 34, 50-51, 176 ff.); Bickman & Hultkrantz (1978: 36, 78).

21 This idea of a potential symbolic gender transformation might also be supported by a
number of archaeological finds that contain mixed grave-goods (see Price 2002: 216, 271;
Lauritsen & Hansen 2003).
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177) 2 If this kind of symbolism were paralleled in Sdmi noaidevuohta it
is definitely tempting to compare the case of Loki in female form bearing
children (Ls. 23, 33), giving birth to all the flpgd ‘female monsters’ (Hlj.
40) and perhaps to a wolf, a monster (Hlj. 39, Gylf. ch. 34, p. 43) and Hel
(Gylf. ch. 34, p. 43), and even to an eight-legged foal (Gylf. ch. 42, pp.
54-57,Hl;j.39).2

So peculiar is the story of Loki’s giving birth to the eight-legged
Sleipnir narrated by Snorri (Gylf. ch. 42, pp. 54-57) that most scholars
only accentuate Sleipnir’s role as the riding-horse of Odinn.2* Indeed,
we know that Odinn and Sleipnir undertake a journey together to
the Underworld (Bdr. 2) and this seems to make Sleipnir a mythical
archetype of a shaman’s horse, prominent in most circumpolar cultures
where shamanism has left its mark (Eliade 2004 [1951]: 380, 467-469;
see Rutherford 1986: 94; Price 2002: 320-323). However, although the
connection between Odinn and Sleipnir is more apparent in the myths, it
seems wrong to ignore Loki’s role in this relationship, as has often been
done. Irrespective of the fact that Odinn is the one who rides Sleipnir,
Loki is the one who goes through a transformation into a female being and
gives birth to him. This extreme and humorous episode might in isolation
be seen as a late fabrication of Snorri’s and it might thus be regarded as
futile to draw any genuine connection between Loki and Sdmi beliefs, but
with the link between eight-legged horses and shamans in mind, we can
cautiously turn to Siberian traditions where similar accounts have been
recorded. A Buryat story, for example, describes how the mare of a female
shaman gave birth to an eight-hoofed horse that, as later appears, was
the physical incarnation of the one the shamaness rode in her own trance
(Eliade 2004 [1951]: 469). If such a parallel is at work here, it at least
echoes another shamanistic link possibly connected to Loki who takes the
role of both the shamaness and the horse. The involvement of the Sdmi
in this kind of rarely occurring motif is perhaps tenuous, but considering

2 In some Siberian cultures there is no clear social distinction between male and female
shamans as shamans can be seen as constituting a third gender (Czaplicka 1914: 253;
Balzer 1996: 164). For further references on gender ambiguity see Hollimon (2001).

2 If one is open to the suggestion by Ellis Davidson (1979: 9) that Angrboda might be kind
of alter ego of Loki, this reflects Loki’s own symbolic ability to give birth. In accordance
with this idea, Viktor Rydberg (2004 [1889]: 146—147) has suggested that the hdlfsvidinn
hugstein konu ‘half-burnt thought-stone of a woman’ that Loki swallows (HIj. 40) may
belong to Angrboda who then gives him her soul.

2 The late poem Hyndlulj6d (sts. 39—40) hints at Loki’s relationship with Sleipnir whom
he evidently “gat vid Svadilfara.”
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that no similar stories, to the best of my knowledge, have been recorded in
continental Europe, it might be reasonable to presume that the Sdmi, who
share many features with the shamanic cultures in Siberia, might also
have “introduced” the idea to the Germanic tribes that approached from
the South. It is worth remembering that the idea of eight-legged horses is
also found in Scandinavian folk-tradition and that images of multi-legged
horses and reindeer appear on some picture stones from Gotland as well
as on tapestries found in upper central Sweden (see Price 2002: 320-323).
This at the very least supports the idea that multi-legged animals were not
entirely unknown to people living in Scandinavia.

The connection between Loki and Sleipnir becomes even more
interesting in consideration of a remark made by the Sdmi clergyman
Nicolaus Lundius (1656—1726) who, in his account Lappi Descriptio
Lapponice (The Description of Laplanders) from 1674, states that the
noaidi’s drum, used for divination and journeys to places beyond the
human world, is actually an intermediary for a noaidi who is not as
powerful as those who possess sueie, which he calls “spadoms anda”
‘spirit of divination” (Lundius 1905 [1674]: 5-8).2° According to Lundius,
only a noaidi who is less powerful and does not have a sueie needs to
use the drum as an aid for his otherworldly travels and this brings us to
consider the role of the shamanic drum (or staff), which on a symbolic
level was often identified as the “shaman’s galloping horse” (Eliade 2004
[1951]: 380, 467; Backman & Hultkrantz 1978: 16). Moreover, part of
the art of using the drum encompassed the imitation of the sound of the
horse’s clattering hooves, transporting the noaidi to distant otherworldly
locations (Rutherford 1986: 94; Price 2002: 322).27 It might therefore
be argued, in an ironic sense of course, that Odinn actually inherits his
ability to travel between worlds with Sleipnir from Loki, who is evidently
already in possession of a shamanic spirit and who through his own

2 Folk-plays where two performers imitate an eight-legged horse by walking on both their
hands and feet under a skin are known from different parts of Scandinavia and are believed
to have ancient roots (Phillpotts 1920: 125).

2 A similar note is found in the report of Carl Solander (1910 [1726]: 24) where it is stated
that the strongest noaidit only use their song for magic. Tornzus (1900 [1672]: 31-33) also
remarks that some Sdmi people are born with magical abilities while others need to learn
it through practice.

*"The reindeer clearly parallels a horse in the Sdmi world and represents the most powerful
votive spirit of the noaidi (Skanke 1945 [1728-1731]: 192). This suggests that the reindeer
might be seen as a symbolic tool of travel for a noaidi (Backman & Hultkrantz 1978: 16)
whose helping spirits commonly appear in the shape of these as well as birds and fish.
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transformation “creates” Sleipnir. Overall, it would of course be wrong
to claim that the idea of gender flexibility could only have come about
via influence from the Sami, but it is undeniable that such ideas have a
prominent place in the shamanic traditions of circumpolar peoples (see
Balzer 1996). It is possible that some of these elements may have been
associated with Loki from the earliest times, perhaps in sources that have
not survived. However, such transvestism was certainly not in accordance
with Christian ideology, and this may account for the remnants of these
elements in myths gradually developing into either humorous satires
or simply acquiring negative connotations, something quite clearly
demonstrated in later works such as Lokasenna and Snorra Edda.

Although Loki himself never rides Sleipnir through the air or over the
earth, his own means of travel—often by flight—is no less spectacular.
At this point it is again worth drawing attention to the travelling souls of
the noaidi-figures who could transform themselves and fly through the air
like birds, an ability which is emphasised in several early accounts (Leem
1767: 415423, 483; Turi 1910: 197, see also Eliade 2004 [1951]: 224,
Béckman & Hultkrantz 1978: 18,43). Loki seems to be the most prominent
recipient of this ability, although the means used to help him fly differ
from text to text. Though Prymskvida (st. 5) and Snorri’s Geirrgdr myth
(Skéldsk. ch. 3, p. 26) state that Loki was transformed into a bird with the
help of Freyja’s or Frigg’s hamr ‘(feather) skin’, according to the early
skaldic poems Haustlong and Pérsdrapa it seems more likely that Loki
once upon a time flew in bird form without any kind of external help: in
Haustlgng (st. 12, Skj. B1, p. 16) it is said that Loki was hauks flo bjdlfa
aukinn ‘increased by a hawk’s flying-fur’ and in Pérsdréapa (st. 2, Skj. B1,
p. 139) he is called gammleio Poarr ‘the vulture-path of Pérr’. It could
therefore be suggested that the borrowing of the hamr is perhaps again a
later development. Snorri— being influenced by the classical mythologies
of the ancient Meditarranean cultures —unsurprisingly presents Loki with
a pair of sky-shoes, which are reminiscent of the winged sandals of the
Greek god Hermes and are not mentioned in any other Old Norse sources
(Skéldsk. ch. 43, p. 46). What is important here is the fact that Loki in one
way or another seems to be associated with air and flying.

The range of flight-related features listed above can be supplemented
by further elements that on a more abstract level might illustrate Loki’s
association with air and wind. The encounter between Loki and Logi
in the myth of Utgarda-Loki, for instance, in which Loki is presented
as the “opponent” of fire and is beaten by it (Gylf. ch. 46, pp. 61-65),



The Flying Noaidi of the North 75

certainly raises the possibility that Loki, who frequently seems to be
associated with air in the myths, represents the natural element that is
essential to keep fire alive.?® Thus it might be argued that ironically Loki,
i.e. the air, feeds Logi, i.e. the wildfire, and helps him to win the contest
in the same way he perhaps helps fire by expelling air from the bellows
on the Snaptun stone that was mentioned earlier. A forge-stone clearly
does not work without the rushing air of the bellows, and beneath the
figure’s sewn-up mouth on the stone the blowhole can be seen. One more
similar and curious reference to Loki’s “responsibility” for keeping fire
going by blowing air can be found in the myth of the theft of Idunn,
in which the gods have difficulties in cooking an ox because the jotunn
Pjassi is said to be cursing the fire (Haustl. st. 4, Skj. B1, p. 15). Once
again, hrafndsar vinr ‘the friend of raven-dss’, i.e. Loki, is the one who
is expected to blow into the fire (to expel the curse?) and make it burn
properly (McKinnell 1994: 121, note 25). It is unsurprising that a figure
with these associations should also be granted a related name— Loptr,
meaning air (Haustl. st. 8, Skj. B1, p. 16; Ls. 6 and 19; Hlj. 40; Fjsvm. 26;
Gylf. ch. 33, pp. 42-43). Loki’s connection to air, wind and flight runs—
albeit with slight variations—like a unifying thread through most of the
sources that contain information about him, ranging from early skaldic
poems to later prose texts. The persistent recurrence of this element
suggests that it is one of the oldest in Loki’s exceedingly colourful
character. The potentially archetypal relationship between Loki and air,
wind and flight might in turn be interpreted as another link to the airborne
noaidi,”® and becomes even more interesting when considered together
with the fact that the idea of powerful wind-deities is rather prominent in
Sami and Finnic beliefs and that magic associated with wind and airflows
in Old Norse material always seems to be attributed to the Finnar.®

2T am grateful to Professor Terry Gunnell for bringing to my attention the possibility that
Loki’s reason for losing to Logi is more likely to be suggested by his nature of an air-and-
wind-related figure.

¥ According to some sources, the noaidit had the ability to fly through air (Leem 1767: 25;
Turi 1910: 195-197; 1918-1919: 110; Ohlmarks 1939: 57, 75; Itkonen 1946: 116f.). Other
texts suggest that the free-soul of the noaidi took the form of a spirit-bird called Passe vare
lodde who then showed the way to the noaidi during his ecstatic trip (see Forbus 1910
[1727]: 84; Leem 1767: 475).

% Richard Perkins has discussed wind-raising in Old Norse mythology (Perkins 2001:
1-26) and argued convincingly that the practice of wind-magic was very common among
pagan peoples in the North, probably much more than in most other countries or cultures.
As an example it could be mentioned that the Sami had a special class of gods that were
connected to the air and sky, belonging to the dimension between the earth and high heaven
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The Franciscan monk Bartholomaeus Anglicus in his De Proprietatibus
Rerum (On the Order of Things [1905: 100]) from the thirteenth century,
for example, and the Swedish historian Olaus Magnus (1490-1557) in
Historia de Gentibus Septentrionalibus (History of the People of the
North [I, 19961998 [1555]: 172—-173]) both make the interesting note
that “Finn wizards” can regulate the natural order by putting spells on
elements of nature; furthermore, they offer wind for sale to traders by
giving them “three knots tied in a strap”; untying the knots would then
help the traders regulate the winds. Similar powers are suggested in a
variety of sources, ranging from historical works (Torfason 2008 [1711]:
236) and missionary reports (Thurenius 1910 [1724]: 395) to sagas (Olafs
saga helga, Hkr. ch. 9, IF 27, pp. 11) and modern folktales (see Kvideland
and Sehmsdorf 1991: 151-152)—all these works again demonstrating
that the Finnar were believed to have the ability to make the wind blow
and cause storms at will.

Further contradictions can be glimpsed in other spheres of Loki’s
activities, for example, in his roles as the cause and resolver of problems,
as well as his being a thief and a supplier of valuable items, something
which again seems to accord with the nature of a noaidi. The ability of
Sami magic-workers to find thieves and even force them to return stolen
items is mentioned by Olaus Magnus (IIT, 1996-1998 [1555], ch. 17), but
the most colourful description of the ability of a Sdmi noaidi to summon
objects from distant parts and find hidden treasures, is recorded in the
Norwegian synoptic history Historia Norwegie (ch. 4, eds. Ekrem &
Mortensen, p. 60; tr. Fisher, p. 61), written by an anonymous monk in
the late twelfth or early thirteenth century. As this account indicates, the
noaidit were also believed to be diviners who could reveal lost things:
“they [i.e. the Sdmi] attract to themselves desirable objects from distant
parts in an astounding fashion and miraculously reveal hidden treasures,
even though they are situated a vast distance away.”! Sometimes the
noaidi was even asked to undergo a trial and locate a hidden item to
prove his worth (see Bickman & Hultkrantz 1978: 30). Once again, links

(Friis 1871: 60-87). They also believed that a god named Biegga-gales or Bieg-olmai, who
appears in the creation myth of the Sdmi, was a strong and dangerous god of storms and
wind (Solander 1910 [1726]: 22-23; Forbus 1910 [1727]: 32-33; Castrén 1853: 49; Friis
1871: 74-75).

31 The ability to find items is also mentioned by several later authors, such as Niurenius
(1905 [c. 1630]: 22), who were probably copying Magnus’s work (see Bickman &
Hultkrantz 1978: 104, 109). The ability of a noaidi to find animals by using magic is
mentioned in Olsen (1910 [1716]: 32).



The Flying Noaidi of the North 77

could be suggested between the ability to find objects as well as people,
and Loki who retrieves the kidnapped Iounn (Haustl. and Skaldsk., chs.
2-3, pp. 86-89), helps Porr find his hammer (Pkv. sts. 1-2), and most
significantly, provides the esir with most of their key possessions, such
as golden hair for Sif, Skidbladnir and Gullinbursti for Freyr, Mjollnir for
Porr, Gungnir and Draupnir for Odinn (Skéldsk. ch. 43, pp. 142—-145), and
in another tale, Sleipnir, as mentioned earlier (Gylf. ch. 42, pp. 54-57).
Problems often arise because of Loki’s impulsiveness, and he is forced to
undergo extreme ordeals and compensatory punishment. For example, the
myth of the jotunn-builder and Svadilfari results in Loki’s transformation
and Sleipnir’s birth to him (Gylf. ch. 42, pp. 54-57). A second example
is found in the story of Loki (possibly) cutting off Sif’s hair, an act for
which he compensates by bringing the useful objects to the cesir, although
his own mouth is sewn up (Skéldsk. ch. 43, pp. 142—-145). Thirdly, despite
being the one who initially lured Idunn to a forest outside Asgardr to
save his own skin in the story of the theft of Idunn (Haustl.; Skaldsk.
chs. 2-3, pp. 86-88) Loki, nevertheless locates her in Jotunheimar and
brings her back, something which ends with a very unfortunate incident
with a nanny-goat. Loki’s own role as the thief of a magical object called
Brisingamen that belongs to Freyja is told at greater length in Sorla pattr
(ch. 2. FSN 1, pp. 368-370) and hinted at in Snorra Edda (Skéldsk. ch.
23, p. 112); another kenning in Haustlong (st. 9, Skj. B1, p. 16) refers to
him as “Brisings girdipj6fr” (the stealer of the Brising girdle).*> Loki’s
association with Brisingamen—over which he and Heimdallr are said
to have battled in the shape of seals (Skdldsk. ch. 15, p. 110)—remains
rather obscure; he nevertheless always seems at the very least to be
present when objects of value are mentioned.

Pursuing Loki’s parallels to noaidi practices still further, we can
revisit the combat between Loki and Heimdallr in the form of seals and
the aforementioned symbolic air—fire contest between Loki and Logi (a
transformed double of Utgarda-Loki?); both stories offer a parallel to the
symbolic magical battles of Sdmi noaidit.** The most famous and detailed

32 See de Vries (1933: 125-141). The story of a jewel which Loki steals from the sleeping
Freyja is narrated in Sorla battr, although this fourteenth-century fornaldarsaga does not
make any special mention of the jewel being called Brisingamen.

3 The passages in the skaldic poem Husdrdpa (st. 2, Skj. B1, p. 128) mention only that Loki
and Heimdallr fought at a place called Singasteinn but make no allusions to their fighting
in animal-shape. This information must have reached Snorri through a more extensive
version of Husdrdpa or some other source (see Tolley 2009: 405).
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early description of this kind again comes from the Historia Norwegie
where the free-souls of three Sdmi men engaged in a magic battle.
According to this description, a woman had apparently been snatched
away by a gandus ‘unclean spirit’ of the opponents of her tribe and to bring
her back a noaidi went into an ecstatic state and “finally threw himself to
the ground, black all over like a negro and foaming at the mouth as if he
were mad; ripped across his stomach, with a mighty roar he eventually
relinquished his life” (ch. 4, eds. Ekrem & Mortensen, p. 62; tr. Fisher,
p. 63). The woman nevertheless awoke after another noaidi successfully
attempted the same thing. According to the words of the second noaidi,
the spirit of the dead sorcerer in the shape of a whale had met the rival’s
gandus in the shape of sharpened stakes which pierced the first noaidi
when he rushed through a lake. This account is, of course, of particular
value for the present study because it shows that the otherworld travel of
the noaidi, as well as conflict and the supernatural movement of objects,
were already regarded as key features of Sdmi religious belief at that time.
Parallels can be found in a number of other texts where travelling through
water seems to have been particularly associated with Sdmi magic. The
twelfth-century Landnamabdk (ch. 56, iF1, p- 218), for example, makes
an interesting note on two Finnar who were sent hamforum ‘travelling in
animal shape’ to Iceland, thereby exemplifying the popular understanding
that they could change shapes and travel magically.** This certainly
echoes the way in which (the otherworld egos of) Loki and Heimdallr are
said to have fought each other in seal form (Tolley 2009: 405, 516). One
more very evocative portrayal of this kind is given by the aforementioned
Nicolus Lundius, whose account of the Sdmi also contains a description of
a “magic battle” between two Sdmi men who fought each other in a trance
while sitting calmly in front of their huts (Lundius 1905 [1674]: 6-8).
One of them was overthrown by the other in such a powerful way that
blood ran from his eyes, ears, mouth and nose.*> As mentioned earlier, this
kind of soul dualism seems to be a fundamental feature of most shamanic
groups and, as the examples above have shown, the power of sorcery

34 A similar description is found in Olafs saga Tryggvasonar, in which King Haraldr asks
a man to go to Iceland in hamforum to find out what kind of land it is and the magician
journeys in the shape of a whale (Hkr, ch. 33, F 26, pp. 270-272). Parallels can also be
found in Vatnsdcela saga, in which the Norwegian chieftain Ingimundr asks three Finns
to visit Iceland: the bodies of the Finns then became rigid and they sent out their souls,
although in which form is not stated (ch. 12, IF 8, pp. 33-36).

% The magic fights of the noaidir are also mentioned in Olsen (1910 [1716]: 46).
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allowed the battles to result in rather serious physical damage although
they were essentially symbolic.

The final link to Sdmi culture that will be suggested here is found in
Loki’s widely discussed and largely accepted role as a trickster or culture-
hero who—akin to a noaidi—often violates human social norms (for
example, he crosses genders and mediates between worlds), sometimes
doing so for the benefit of others (Radin 1969: IX-X, 137; Hultkrantz
1980: 36-37).7 This has already been seen in the grotesque myths where
Loki’s tricky and impulsive nature repeatedly gets him into trouble and
makes him a victim of the pranks of others, as for instance in the myth of
the birth of Sleipnir and the incidents with the nanny-goat and the sewn-
up mouth, but also in the story of Utgarda-Loki (Gylf. chs. 46-47, pp.
61-67) and Geirrodr (Pérsd.; Skaldsk. ch. 26, pp. 118-120). A number
of scholars over the years have reflected on Loki’s role as a trickster or
culture-hero (Leland 1884; von der Leyen 1909; de Vries 1933; Rooth
1961; Ellis Davidson 1964, 1979; McKinnell 1994). Less consideration,
however, has been given to the question of where this type of character
may have emerged from before becoming part of Old Norse mythology.*’
Such characters are especially common in circumpolar areas, from the
canonical trickster figure of native North American traditions to trickster
figures such as Stallo among the Sdmi.*® It should be noted that the
natural core of the (mythological) tricksters in folktales overlaps in many
ways with that of the real (human) shamans, suggesting that shamanistic
thinking and the development of a trickster concept cannot be separated

% The exploits of the trickster make him comparable with ancient heroes or mediators
between different worlds rather than objects of worship. This distinction also seems to
apply to the ever-travelling Loki, who mediates between the worlds of different races but
arguably never had a cult of his own (Dumézil 1948: 17; Turville-Petre 1964: 126).

37 Till Eulenspiegel and Reynard the Fox are probably the best-known tricksters from
continental Europe, and some characters in Norse-related material, such as Amleth in Saxo’s
Gesta Danorum (Ellis Davidson 1979), Starcatherus in the same account (Meulengracht
Sgrensen 1977), ()feigr in Bandamanna saga (Lindow 1977) and Bricriu in Irish tradition
(Ellis Davidson 1988: 213-214) certainly have trickster-like features, but they are quite
different from the archetypal mythological trickster figures.

3 The best example of the trickster is the brutal giant Stallo who, although often presented
as some kind of noaidi, represents the villain and worst enemy of the Sdmi and is most
often tricked and outwitted by the cleverer Sdmi. Similar plots can also be found in the less
brutal animal folktales. Information on Stallo can be found in Skanke (1910 [1716]: 104);
Solander (1910 [1726]: 26); Leem (1767: 424-425); Turi (1910: 200-206); Lid (1933:
43-65); Aikio (1993). Tales of Stallo can be found in Friis (1871: 73-110); Qvigstad &
Sandberg (1887: 62—-66; 146—162); Turi (1918-1919: 183-188). Stallo’s role as a trickster
has also been discussed by McElwain (1987).
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from each other (Campbell 1959: 275; Ellis Davidson 1964: 181; Jung in
Radin 1969: 196; La Barre 1970: 199; Rutherford 1986: 16). It therefore
seems natural that Loki, who displays so many characteristics of the noaidi
tradition, should also have come to take on the role of the most prominent
Norse trickster. It is possible that the “illogical” inconsistencies in Loki’s
character could be effectively explained by his role as an impulsive and
immoral trickster. This approach to Loki’s role as a trickster—and its
potential connections to Sdmi tradition—would certainly merit further
discussion and investigation, but remains outside the scope of the present
study.

Overall, it might be concluded that Loki, regularly found lurking in the
shadows behind his famous sworn brother Odinn—who appears to have
his own Sdmi connections at later stages of his development—has in fact
retained as many (if not more) elements that can be traced back to Sdmi
culture and therefore merits a place in discussions of shamanistic qualities
in Old Norse mythology. The lengthy considerations of whether the “poor
misunderstood” good Loki is older than the devilish version of him which
largely derives from a time when scholars were searching for an older
and purer religion, have nevertheless done a great deal to shape our views
today. There is therefore a widespread tendency to “condemn” Snorri for
his lack of fidelity to original traditions and for his Christian interpretations
that demand clear-cut borders. However, it must be remembered that
this kind of reinterpretation is not restricted to Snorri, and derives also
from the worldview of modern European scholars—inevitably tinged by
Christian tradition—which must be very different from that of the early
Christians in Scandinavia and Iceland whose story-telling traditions were
essentially oral. If Loki, as the present article suggests, was regarded as
embodying elements characteristic of Sdmi noaidi spirituality from the
earliest times, it is logical that he would also be bound to incorporate some
eternal oppositions that naturally engendered a certain nervous respect in
people, especially among outsiders. Thus there is no reason to believe that
people in pre-Christian times ever understood him as a trustworthy figure.
All we can be certain of is that every different kind of Loki-figure that we
encounter must reflect the understanding of a certain period and must be
considered real to its own time and place. Even though we may question
whether those Loki-myths that are found only in Snorri’s writings reflect
ancient myths or represent later additions designed to add colour to the
stories, they should not be ruled out as having less value. Snorri probably
had a reason for furnishing Loki with further dubious features, if only
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because other similar features were already found in him. Therefore it
does not matter whether, for example, the myth of Sleipnir’s birth to Loki
is essentially pre-Christian or not; what matters is that Snorri ascribed
the story of the birth of an eight-legged horse—a beast connected with
shamans in most hunting cultures—to the figure of Loki. The story at
the very least reflects the popular ideas of Snorri’s time, ideas which
must have been recognisable to the audience and which did not conflict
with their understanding of Loki. It is nevertheless remarkable that the
noaidi-like features of this ever-travelling and gender-crossing dss-jotunn
seem to have offered the easiest potential for his development into the
Norse Devil at the same time as the popular respect toward the Sami
and their magic practices began to dwindle with the gradual progress of
Christianity in the North.

At the same time, the manifest stability of certain features, such as
Loki’s constant association with air and flight, suggest that these might
be archetypal elements that were already present in the oldest versions
of the Loki figure. It is this aspect that I find of most interest here and
which offers the first immediate suggestion of parallels with Sdmi belief.
Having said that, however, the aim of this paper was not to find a figure
equivalent to Loki in Sdmi religion, or to argue that each and every one
of the elements discussed are indubitably linked to Loki or that he should
be seen in the role of an actual noaidi (as is common with Odinn). The
aim was simply to emphasise the fact that the “paradoxical” elements
inherent in him find parallels in Sdmi folk belief where similar concepts
are found. While the possibility that some of Loki’s character traits may
have evolved elsewhere cannot be ruled out, it seems hard to ignore the
likelihood of strong Sdmi influence on the development of his character,
especially given the literary sources that seem to point towards an original
domicile in the northern parts of Europe. Therefore it is important to
explore the possibility that Loki was a changeable figure who developed
independently in northern Scandinavia and inherited elements from several
neighbouring cultures, particularly those of the Sdmi. The idea that Loki
is at heart a dualistic noaidi-like figure—and thereby perhaps connected
to the trickster tradition —who belongs to the liminal borderlands of Sami
and Norse culture offers a logical explanation of the various conflicts
inherent in his character.
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Abbreviations

Bdr. = Baldurs draumar (in Eddukv.)

Eddukv. = Eddukvedi (ed. Gisli Sigurdsson 1998)

Fjsvm. = Fjolsvinnsmdl (in Eddukv.)

FSN. = Fornaldars6gur Nordurlanda (ed. Gudni Jonsson 1954)
Gylf. = Gylfaginning (in SnE.)

Haustl. = Haustlong (in Skj.)

Harblj. = Harbardsljéo (in Eddukv.)

Hkr. = Heimskringla (ed. Bjarni Adalbjarnarson 2002)

Hlj. = Hyndluljéd (in Eddukv.)

Husd. = Husdrépa (in Skj.)

IF. = Islenzk fornrit (Reykjavik: Hid fslenzka fornritafélag)
Ls. = Lokasenna (in Eddukv.)

Skéldsk. = Skdldskaparmal (in SnE.)

Skj. = Den norsk-islandske skjaldediktning (ed. Finnur J6nsson 1912)
SnE. = Snorra-Edda (ed. Heimir Palsson 2003)

Sorl. = Sorla péttr (in FSN)

Vsp. = Voluspa (in Eddukv.)

Pkv. = Prymskvida (in Eddukv.)

Porsd. = Porsdrédpa (in Skj.)

Yngt. = Ynglingatal (in Skj.)
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Summary

This article considers possible Sdmi influences on Old Norse mythology,
specifically, the possible connection of aspects of Sdmi noaidevuohta practice
with the complex mythological figure of Loki Laufeyjarson. The focus is placed
on the dual and ambivalent nature of this figure, qualities which have always
made it impossible for him to be placed in a clear-cut framework and suggest that
perhaps we are dealing with a changeable figure. The written sources are briefly
examined as are possibly connected archaeological finds and place-names that
shed light on Loki and point towards his early existence in the northern parts of
Europe. Following an analysis of characteristically Sdmi features which seem to
be inherent in Loki, his character is explained in the light of the noaidi tradition.
The suggested perspective is that Loki might be better understood in the context
of the noaidi figures —and perhaps through his role as a trickster—that are found
in a number of circumpolar cultures, including the Sdmi. This encourages a novel
approach to Loki from which tentative conclusions are drawn about his erratic
nature and his independent development in the northern parts of Scandinavia

from the very first.
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Kringla heimsins— Jordennes krets—
Orbis terrarum
The translation of Snorri Sturluson’s work
in Caroline Sweden

LARS WOLLIN

A grand complex of Icelandic literature entered Swedish national culture
during the Caroline epoch (1660—1720). It came to stay. The very heart
of the matter was Snorri Sturluson’s works. There is no doubt that his
Norwegian Kings’ Sagas influenced the Swedes’ historical self-image
more extensively and more deeply than any other historical document.
The most comprehensive of these sagas, Oldfs Saga hins helga, which can
be enjoyed as an independent narrative or as a link in the Heimskringla
series, belonged in the 17th century to those foreign texts that were
most frequently swedified. The famous scene in a chapter of the saga
with Torgny “lagman” at the Uppsala thing—a magnificent peak in the
dramatic narrative—comprises part of Swedish national heritage. Olafs
Saga seems to have been very popular in the Caroline era: at least three
distinct versions in Swedish were produced during a relatively short period
of time (roughly 1650-1700). The translation ascribed to Gudmundur
Olafsson, substanstially revised by the editor Johan Peringskicld, resulted
in the “official” Swedish version. It was published in two monumental
volumes in 1697 and 1700, with text in Icelandic, Swedish and Latin.
This was a polished product of Caroline philology, undertaken in a spirit
of ultra-patriotic Swedish nationalism. In its linguistic form, its creation
was readily supported by the Icelanders.

This article concerns the extent and the character of the possible
influence exerted on the 1697—1700 Swedish translation of Olafs Saga by
the preceding translations of the same text. Is it even arguable, one might
wonder, that this important piece of Icelandic narration in a distinguished
epoch in the history of national Swedish culture was actually translated

Wollin, Lars. 2012. Kringla heimsins —Jordennes krets— Orbis terrarum:
The translation of Snorri Sturluson’s work in Caroline Sweden.
Scripta Islandica 63: 93-126.
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only once, rendered in the national language in basically one and the same
version? This problem touches upon some central aspects of cultural
history. At the same time, in its empirical dimension, it should be tackled
within the framework of translation studies. Both approaches will be
adopted here.

Four Caroline Swedish versions of Olafs Saga will be presented and
discussed. In a concluding section they will be contrasted and compared
with (a version of) the Icelandic original and—especially —with each
other in two brief passages. The printed Latin target version will also be
briefly commented upon.

1 The cultural setting

In the centuries following the end of the Middle Ages, the dissolution of
the linguistic unity which had prevailed in Viking Age and Old Medieval
Scandinavia had proceeded so far that Icelandic was no longer generally
understandable in mainland Scandinavia, not even as a written language.
The reception of Saga literature and Eddic poetry, then, necessitated
adequate translation into Danish and Swedish.

The art and the craft of translation had been cultivated in the Nordic
countries for centuries at this time. It had been carried out in a double
tradition, with the vernacular serving as the source as well as the target
language. Latin was translated into the Scandinavian languages on a large
scale for the domestication of foreign ideas, and the vernaculars into Latin
for the international dissemination of some domestic writing; the latter
activity was, of course, a minor affair, although in fact not insignificant.
What was required at this time, however, was essentially a different
undertaking: translation from one vernacular into another. Icelandic was
established, rather suddenly, in Eastern Scandinavia as an ordinary source
language for translation, in addition to German. In quantitative terms,
certainly, Icelandic was of course hugely overshadowed by the dominant
continental vernacular.! This development may be paradoxically indicative
of the crucial transition from a more or less exclusively Latinate medieval

! A comprehensive general survey of literature translated into Swedish in the 17th century
is given in Hansson (1982). For the quantitative distribution of source languages see op.
cit. p. 29.
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Europe into a multilingual modern world: paradoxical in consideration of
the fact that the Swedish 17th century is generally considered a “Golden
Age” of Latin culture in the country. As for the use of Icelandic as a
source language, the translation historian notes with interest, too, that
the contemporary patriotic idea of a shared national identity of Icelandic
and mainland Scandinavian languages by no means interfered with the
necessity of translation. Apparently, in governing Danish and Swedish
circles the valuable Geatish stuff was handled in a spirit of linguistic
pragmatism.

The language and literature of Iceland was flourishing in continental
Scandinavia already at the end of the Middle Ages. Sharing a patriotic
Geatish ideology, the two recent nation-states, Denmark and Sweden,
soon entered into keen competition with each other in their efforts to
monopolize the literary treasures of a prestigious and partly fictitious
past. The scramble for preserved Icelandic manuscripts was undertaken at
a national level, assuming spectacular forms in some cases. In Denmark,
Snorri Sturluson’s Heimskringla had already been translated by the
mid-16th century. The most renowned Danish pioneers in the field were
Laurents Hanssgn and Peder Claussgn; the celebrated editor of the latter’s
work was Ole Worm (Godel 1897: 59 ff.). The Arnamagnaan editorial
tradition started, as we know, only in the early 18th century.

In Sweden this development set in after some delay and initially
with a slightly different emphasis. In this field as in so many others in
contemporary national antiquarian culture, the great pioneer was Johan
Bure (his name often appearing in the latinized form Johannes Bureus). He
translated the Vilkinasaga in the 1630s, a work that was never published
(Godel 1897: 219 ff.). The first Icelandic texts to be edited and printed in
Sweden, and even translated into Swedish, were three “fornaldarsogur’:
Gotreks och Rolf’s Saga, Herrauds och Bosa Saga and Hervars Saga,
appearing in the editions of Olof Verelius in the 1660s and 1670s (Godel
1897: 246-255).

As initially stated, however, the most comprehensive textual complex
in this Swedish tradition of Geatish editing and translation is, beyond
compare, also the most important one: Snorri Sturluson’s succession of
Norwegian kings’ sagas, the memorable title of which was coined in the
complete Caroline Swedish edition of 1697 as Heimskringla. In particular,
the longest story in the series, Olafs Saga, was, as I have stated, a recurrent
item on the agenda of Swedish translators in the Caroline epoch.
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2 A philological approach to translation studies

The particular complex of Scandinavian textual history in question—
though certainly thoroughly investigated over at least one and a half
centuries of modern philological research—has never, as far as I know,
been systematically approached from the perspective of translation.
Neither has any scholar considered it worthwhile to actually analyse the
very texts in their Swedish (and Latin) linguistic form. The reason for this
traditional indifference is no doubt a question of attitude: not until fairly
recently has the perspective of translation been brought to the fore in
historical and linguistic research.

Neverthelsess, in view of the overall importance of Snorri’s historical
writings in Sweden, the translation of these same writings might very
well prove to be a rewarding subject for research. What [ am attempting
is a little like turning the problem on its head, in reference to a statement
made by James Knirk on partly the same material: “There are, of course,
great difficulties connected with attempting to employ a seventeenth-
century abbreviated Swedish translation as the main witness for an
Old Norse text” (Knirk 2009: 529). Working as a Swedish translation
historian rather than an Old Norse philologist, I will be attempting to
employ an Old Norse text as the main witness for Swedish translation.
Despite the difficulties connected with this “inverted” undertaking, the
shift of perspective will hopefully contribute to our understanding.

3 The texts

Johan Bure’s younger kinsman Lars Bure completed his translation of
Olifs Saga in the 1650s; it was followed later in the mid-17th century
by another two or three versions which are preserved only in anonymous
manuscripts. Printing and editorial undertakings flourished in the latter
half of the century and around 1700; two printed versions of the same
saga were produced during this time.

A graphic survey of the material is presented in Fig. 1.2

21 wish to offer my gratitude to an anonymous peer-reviewer, who suggested substantial
improvements in my original arrangement of this figure.
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Fig. 1. Copying and translation in the Caroline Swedish tradition of Oldfs Saga
hins helga. Schematic representation. (The position and attribution of Cod. Hafn.

Thott 972 fol. is hypothetical.)
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3.1 Unprinted translation

A handful of 17th-century manuscripts comprising Swedish versions
of Olafs Saga were never printed. They are preserved in libraries in
Stockholm and Copenhagen.

3.1.1 Bure

A recurring name in the study of Caroline Swedish translation has been
mentioned already: Lars Bure, often called Laurentius Bureus. He was
a younger relative of the legendary antiquarian pioneer Johan Bure,
likewise mentioned above. Lars Bure worked as a “translator” in the
National Archives (Riksarkivet) in 1651; later in the same decade he was
appointed Director of the authority that is today the National Heritage
Board (Riksantikvariedambetet) and Professor of history at Uppsala
(SBL 6 1926: 717-719). In addition to his runological and lexicographic
achievements, his philological efforts resulted in three major works on
medieval manuscripts: two copies and one translation. One of the former
is a Swedish provincial law code: the Older Vistergotland Law (Aldre
Vistgotalagen). The other one is Olafs Saga, preserved in Cod. Holm.
Papp. fol. 24; this copy was submitted to the National Archives in 1651
(Godel 1897-1900: 138). Bure’s translation renders the same saga, taken
down in Cod. Holm. Papp. fol. 92 and probably contemporaneous with
the copy in Icelandic (Godel 1897: 237 f.). Both of these texts are written
in Bure’s own hand and linked to him by notes in contemporary sources.
They are mentioned by Count De la Gardie in a letter to Verelius after
Bure’s death which explicitly refers to him. There is some suggestion
of plans to posthumously print Bure’s versions of the Olafs Saga; this
obviously went no further than the idea (Godel 1897: ibid., 1897-1900:
138, 222; Johnsen & Jon Helgason 1941: 888). Bure’s Swedish version
of Olafs Saga apparently also exists in a Copenhagen manuscript with
verses edited by Jon Rugman (Cod. Hafn. Thott 972 fol; for Rugman, see
below), which has not been investigated for the present study; there is
also a Latin version ascribed to Lars Bure and Verelius (Johnsen & Jén
Helgason 1941: 889 f.).

The source text for Bure’s Icelandic and Swedish versions was
obviously the Cod. Holm. Perg. 4:0 nr 2 (or an interlink between this
manuscript and Bure’s Icelandic version). This is one of the West Norse
documents that first came into Swedish possession; it was frequently used
by the earliest philologists in the country and was already being referred
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to in the late Middle Ages (Godel 1897: 18 ff., 1897-1900: 35 ff.; Johnsen
& Jon Helgason 1941: 886 ff.).

3.1.2 Anonymous works
Apart from Lars Bure’s translation, there are some further Swedish
versions of Oléfs Saga in the Caroline epoch, their translators unnamed,
which remained unprinted. Two of them are found in the Stockholm
manuscripts Cod. Holm. Papp. fol. 45 and fol. 107. These documents
have distinct connections with each other, as well as with the other
manuscripts containing the same text, in a rather complex relationship.
The first manuscript contains on the verso a copy of the Icelandic text
following the same Stockholm codex as the one probably used by Bure as
mentioned above, and on the recto a Swedish version in the left column,
while the right column is left blank; according to Godel (1897-1900: 156)
the arrangement on the recto was designed for a parallel Latin translation
which was never included. The manuscript is defective, with the saga text
not starting until Chapter 26. In the latter manuscript, which is apparently
slightly younger, we likewise find a copy in Icelandic (following the same
codex) and a Swedish version. The text here gives the beginning of the
saga, ending in Chapter 26, in the very passage where the text of the other
manuscript begins; the copyist, Johan Peringskiold, apparently aimed to
complete the defective document (Godel 1897—-1900: 237).

In each manuscript, the Swedish translator is anonymous. In the
following, the two works are designated Anon. I in the younger (latter)
and Anon. Il in the older (former) manuscript.

3.2 Printed translation

Two Swedes, Verelius and Peringskiold, are closely connected to Geatish
editing and printing in the Caroline epoch, and two Icelanders, Jon Rug-
man and Gudmundur Olafsson, to its translation. The distribution of roles
within this quartet is, however, far from self-evident.

3.2.1 Verelius and Rugman

The pioneering translation, made by Rugman and Verelius, of three
“fornaldarségur” in the 1660s and 1670s was mentioned above (p. 95).—
A Swedish version of Oléfs Saga is included in the volume that Count Per
Brahe had his printer Johan Kankel make at his seat of Visingsborg in 1670.
It is entitled Norlandz Chronika och Beskriffning (roughly ‘Chronicle
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and Description of the Northern Land’). In the preface to the volume,
the count himself is said, in his patriotic zeal and at a considerable cost,
to have had “een méichta gammal Chronika pa Pergament sammanfattat
och skrefwen / pa det Jssldndska Tungomalet” (‘a mightily old chronicle
summarized and written on parchment in the Icelandic language’)
“forswenskad” (‘swedified’) by “een infodd Jsslindsk Man” (‘a native
Icelandic man’). This Icelander is not mentioned by name. At the end of
the preface, together with a recommendation of the book, an apology is
made for misprints as well as for linguistic shortcomings:

Then gunstige gode Lidsaren ticktes nu detta Wircket sig behaga lata / och
wil vptaga / som med stoor Flijt och Mdda sammandragit dr / sampt benégit
vrsdchta the Fauter / vnder Tryckerijet kunna wara inkomna / och det
Translatoren, som een Jsslindare vthi Swenska Spracket har felat.

‘The indulgent reader is kindly asked to take pleasure in this work and to
take it in good part, which is compiled with great diligence and toil, further
favourably to excuse the errors that might have occurred in printing, as well
as the mistakes that the translator, as an Icelander, has made in the Swedish
language.’

Although unmentioned in the volume itself, the originator of the anonym-
ous swedification is identified in a list of the works of Jon Rugman,
included in Johannes Schefferus’ Svecia literata (1680). One item on
this list reads: “Versionem Sueticam Historiz veteris Islandica lingua
scripte de Regibus Norvagorum que vulgo Konunga-Sagur nuncupantur.
Wisingsburgi per Johannem Kankel Anno 1670. folio.”

We are informed about the position of this Visingsborg publication
in the complicated textual history of Olifs Saga in the same volume.
Immediately before the summary of the Ynglinga Saga, introducing the
succession of texts translated from Icelandic (the sagas of St. Olif and
several subsequent kings, with Sverri’s Saga concluding the series), we
find another preface, in which Per Brahe is once again thanked for his
services: the count has, it is reverently emphasized, from the library of the
Chancellor Count Magnus Gabriel De la Gardie “behagat lana thenna s
mycket gambla, doch wil pa Pergament skreffna Booken, [...] hwilcken
sa nyttig, och osz hir i Swerige hir till dagz obekant warit hafwer, och
[1atit] henne vpa sin egen Bekostnad fram i Liuset komma” (‘pleased to
borrow this so very old, though on parchment well written book, [...]
which has been so useful and to us here in Sweden until today unknown,
and [made] it at his own expense come into the light’). The book referred
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to—containing Rugman’s source text—has been identified as the Cod.
Ups. De la Gardie 3, which was donated by Count De la Gardie to the
University of Uppsala in 1669 and lost in a fire in 1702 (Johnsen & J6n
Helgason 1941: 1077, Knirk 2009: 529). Together with a copy of the
original (Cod. Ups. R 686) and material contained in some philological
works of Verelius (the editions of the above-mentioned fornaldarségur
and an extensive glossary), Rugman’s Swedish version is considered to
present a certain image of the lost text (Johnsen & J6n Helgason 1941:
1078 ff.).

In view of the close collaboration between the two in translating
Icelandic texts, the hypothesis presents itself that Verelius provided
Rugman with substantial assistance in polishing his Swedish in the Olifs
Saga printed in 1670.

3.2.2 Peringskiold and Gudomundur

The epoch’s most well-known contribution to the genre is probably
the trilingual edition of Heimskringla, published at Stockholm in two
magnificent volumes 1697-1700, the work of Johan Peringskiold. The
Icelandic text and a Swedish version thereof were here arranged in two
parallel columns covering the upper two thirds of each page; the lower
third was occupied by a Latin version. Following convention, the Icelandic
and Swedish text were set in German type, the Latin in Roman (the two
former differed in the size of the type, however, to match the expanding
effect of translation on text volume). The document forming the basis of
the edition has long been identified as the parchment codex called Kringla
(Unger (1868: iii, v). Though still in existence in Peringskiold’s time (it
was lost in the Copenhagen conflagration of 1728), only a copy of this
manuscript was available to him, made by the Icelander J6n Eggertsson
in Cod. Holm. Papp. fol. 18, and complemented with an authentic leaf
of the Kringla manuscript (Godel 1897: 191, 1897-1900: 133 ff.); this
fact, of course, contributes to the probability of the derivation. As the
translator into Swedish the editor names Gudmundur Olafsson, a younger
compatriot of J6n Rugman.

The translation of the Heimskringla text into Latin in Peringskiold’s
edition is mentioned by the editor who nevertheless does not specify
who was responsible (“by Royal order enlarging it with a Latin version”,
quoted below). Possibly, although far from certainly, it is the work of the
editor himself, whose Latin pen—as we should expect from a Caroline
scholar—flows easily and assuredly in the bilingual preface. In general,
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although dutifully noted by modern scholars, the Latin versions of the
Icelandic sagas have, as far as I know, never been closely studied. Cursory
glances at some random passages in Peringskiold’s edition give the im-
pression of a far looser relation to Snorri’s text in the Latin version of
Oléfs Saga than in the vernacular (a difference by no means necessary
or predictable!). The unknown latinizer apparently seems inclined to a
slightly periphrastic touch in his rendering. Irrespective of this potential
difference in translating attitude, the possibility cannot be ruled out that
even the Latin version may attest to mutual relations within the entire text
complex. Any further study would probably benefit from this extended
comparison.

Relevant or peripheral —this Latin version was probably crucial in
paving the way for Snorri’s worldwide reputation. The monumental
printed edition was the first that was widely distributed. Its magnificent
title was even responsible for coining the very name of Heimskringla
in the learned world nationally as well as internationally. It resounds
trilingually through the very beginning of the text:

Kringla heimsins, si er mannfolkit byggia ...
Jordennes krets som Menniskiorna byggia ...

Terrarum orbis, quam genus incolit Mortalium ...

In his preface Peringskitld mentions the officially appointed translator
behind the Swedish version, the Icelander Gudmundur ()lafsson, by
name. He does so having first praised Snorri’s achievement as a collector
and copyist of sagas and scaldic verses, arranging the material “in a
complete work™:

[...] hwilket war Translator framledne Gudmund Oléafsson en Jsldndare /
hafwer hir wid Antiquitets Wirket afsatt pd Swenska / men som han intet
aldeles warit wart nu brukelige sprak méchtig / hafwer iag nddgads hans arbete
til stérre dehlen fordndra / da iag thet emot trdnne sérskilte i thet gamla spraket
handskrefne exemplar idmfort hafwer / och sedan efter Kongl. befallning med
en Latinsk version til the utldndskas tienst forokat. Jag formodar uhrsécht i thet
som felat &r / eller aterstar at forbittras.

‘[...] which our translator, the late Gudmund Olofsson, an Icelander, has here
at the Antiquity Department rendered in Swedish, but since he was not entirely
capable of our language as it is now used, I have been forced to change the
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major part of his work, comparing it to three particular handwritten copies
in the old language, then by royal order enlarging it with a Latin version for
the service of foreigners. I expect excuse in what has failed or remains to be
improved.’

The “three copies” consulted by Peringskiold to check up on the Swedish
of the Icelandic translator are not specified. In the case of Olifs Saga they
may be reasonably identified as the relevant section of the three “original”
manuscripts arranged at the top of Fig. 1 (see above); the “Kringla”,
however, is represented only by a copy. However it is interpreted, the
editor’s words permit two interesting conclusions as to the status of the
Swedish version: firstly, it cannot be immediately supposed to reflect
exclusively the particular branch of the Heimskringla tradition that is
represented by the Kringla manuscript; secondly, its text is Peringskiold’s
own work as much as that of Gudmundur.

4 Analysis and comparison

As empirical material I have selected two passages from Oléfs Saga,
cited from the Islenzk fornrit edition (Bjarni Adalbjarnarson 1945). The
normalized linguistic form of this edition is of lesser importance on levels
of analysis applied to translation procedures. The editor’s critical attitude
is certainly eclectic; nevertheless, this text, like Peringskiold’s edition, is
essentially based on the Kringla manuscript, which is a point of particular
interest in this connection. One of the two passages selected comprises
chapters 4 and 5 (dealing with young Olif’s first military undertakings);
the other one is part of chapter 80 (the speech of Thorgny “lagman”).

As the basis for an empirical study, this material is certainly sparse: the
first passage numbers 166 running words in the source version (exclusive
of scaldic verses), the second 379 words. The sum total (545 running
words) then makes up roughly half a percent of a narrative containing
approximately 100 000 running words (prose text only). The smallness
of the sample may, I hope, be justified by the modest intention of inviting
further research rather than presenting conclusive results.
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4.1 Presentation

The initial lines of the two passages in the Icelandic source language and
the four Swedish target language versions are presented below; a full
version is given in Appendices I and II.

Olifs saga hins helga: chapter 4-5
ed. Bjarni Adalbjarnarson 1945

Olafr Haraldsson var pa t6lf vetra gamall, er hann steig 4 herskip fyrsta sinn.
Asta, mo&dir hans, fekk til Hrana, er kalladr var konungsféstri, til forrdda fyrir
lidinu ok 1 for med Oléfi, pvi at Hrani hafdi opt 40r verit { viking.

Lars Bure

Oloff Haraldsonn, war tolff &hr gammal, thd han forste gingen stegh pa
Hérskepp. Asta hans modher, férordnade Rann, som kalladher war konunga
Fostrare, att forestdd resan, och folcket som medh Oloff woro. Fordy hann
hadhe offta tillforende warit uthi Si6oresor.

Anon. 1

Olof Haralldson war tolf ahr gamal ndr han forsta gdngen begynte stiga pa
hérskep. Hans moder Asta satte td Rane, hwilken blef kallader Konungens
fosterfader, til at wara Hofdingen och at han altid kulle wara hennes son Olof
folgachtig; ty Rane hade tilférende ofta warit uti siGréfweri.

Jon Rugman

Oloff Haraldsson war . ahr gammal nér han steg pa Hédrskep / then forsta
gangen: Asta hans Moder fick Hrana / then ther kallader war Konungens
Fostre / Hofwesman till at forestd heela Hédren / och Konung Oloffz Reesa /
forty Hrana [sic!] hade offta warit i Wijking.

Gudmundur Olafsson/Johan Peringskiold

Olaf Haraldson war talf 4hr gammal / ndr han forsta gdngen begynte stiga
pa Hirskep. Hans moder Asta satte td Rane / hwilken blef kallat Konungens
fosterfader / til at wara Hofdinge ofwer theras krigsmacht / och at han alltid
skulle wara hennes son Olaf f6lgachtig; ty Rane hade tilforende ofta warit uti
siorofweri.

Olifs saga hins Helga: section of chapter 80
ed. Bjarni Adalbjarnarson 1945

P4 st6d upp Porgnyr. En er hann st6d upp, pa stédu upp allir beendr, peir er 40r
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hofdu setit, ok pustu at allir peir, er { pdrum stodum hofdu verit, ok vildu hlyda
til, hvat Porgnyr melti. Var pd fyrst gnyr mikill af fjoplmenni ok vdpnum. En er
hlj6d fekksk, b4 meelti Porgnyr:

”Annan veg er nd skaplyndi Svia-konunga en fyrr hefir verit. Porgnyr,
fodurfadir minn, mundi Eirik Uppsalakonung Emundarson ok sagdi pat fra
honum, at medan hann var 4 léttasta aldri, at hann hafdi hvert sumar leidangr
uti ok for til ymissa landa ok lagdi undir sik Finnland ok Kirjdlaland, Eistland
ok Kiirland ok vida um Austrlond. Ok mun enn sjd par jardborgir ok onnur
storvirki, pau er hann gerdi, ok var hann ekki sva mikillatr, at eigi hlyddi hann
monnum, ef skylt attu vid hann at reeda. [- — -]

Lars Bure

Sedhan stegh Thorgnyr up, och med honom reste sigh hele Allmoghen, som
tillforende setat hadhe, och tystnadhe alle uthi hwadh rum de hellst woro. dy alle
wille lydha till thet som Thorgnyr woro talandes. Nir han dem syntes beredd
till att tala, da giordes der forst ett wipnabrack iblan Allmoghen, medhan de
sin wapn samanstotte, Men der gaffz ater ginast liudh, och Thorgnyr der medh
sd sitt tahl begynte.

Annorledhes dhre nu Sweriges Konungar till sinnes wordne, &n som de
tillforende warit haffwa. Thorgnyr, min Fadher Fadher, han tiente Erijk
Emunsonn Upsala Konungh; och wiste thet aff honom beritta, att den tijdh,
han war pa sin ldttesta allder, d& war han uthe pa athskillige Krigztagh,
och fohr han till ymsa Linder, och ladhe under sigh Finnlandh, Kirialandh,
Estlandh, Kurlandh och widha af 6sterlinderne. Och mande Mann #nnu see
der Jordbérger; och mange andre store wirk, som der aff honom haffwa giorde
waret; icke dess mindre, war han eij s& hogdragen, att han icke télde deras tahl,
som medh honom radsla borde. [- — -]

Anon. 11

Sedan steg Thorgny up, och med honom reste sig hele Allmogen, som
tillforende sutit hade, och tystnade alle, uti hwad rum the helst woro; ty alle
wille lyda till thet som Thorgny woro talandes. Nér han them syntes beredd till
att tala, tha giordes ther forst itt wapnabrak ibland Allmogen, emedan the sin
wapn sammanstotte, Men ther gaffs ater ginast liud, och Thorgny ther med sa
sitt tal begynte.

Annorledes dr nu Sweriges Konungar til sinnes wordne, &dn som the tilférene
warit hafwa. Thorgny, min fader fader, tiente Erik Emundson Upsala Konung
och wiste thet aff honom beritta, att then tijd han war pé sin létteste allder,
ta war han ute pa atskillige Krigstag, och fohr han till ymse Lénder, och lade
under sig Finland, Kirialand, Estland, Kurland, och wida 6fwer Osterlidnderne.
Och méande man dnnu see der Jordbarger, och mange andre store wirk, som
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thér af honom hafwa giorde warit; icke dess mindre war han ey sd hogdragen,
att han icke talde theras tal, som med honom radsla borde. [- — —]

Jon Rugman

Té stod Torgny op; Och nir han war opstanden / reste alla Bonderna sig / the
som forr hade sutit / opp / och ther till ruusade fram alla the pa andra stillen
hade warit / och wille hora / hwad Torgny taalade. War ta forst stoort Gny aff
Folcketz Myckenheet / och theras Wapn. Nér som Liud ficks / talade Torgny.

Annorledes dr nu Swea Konungs Skaplyndi / &n det forr hafwer warit. Torgny
min Fader-Fader kunde minnas Erick Upsala Konung Eindridasson / och sade
det om honom / at nédr han war pa / sin Ungdoms alder / at han hade hwar
Sommar Ledunger vthe / och hiriade i athskilliga Land / och lade vnder sigh
Finland / Kirialand / Estland och Turckland / och wijda om Osterlanden mé
dnnu synas Jardborgr / och andra stoora Wirck / som han giorde; Och war han
icke s& hogmodig / at at han icke horde them / som hade ndgot Nodwindigt at
taala med honom. [- — —]

Gudmundur Olafsson | Johan Peringskiold

Sedan steg Thorgny up /och tillika med honom reste sig hela almogen / som
tilférende suttit hade / och alle the som annorstides warit hade lupo thér til /
williandes hora pa hwad som Thorgny worde talandes. Blef ta forst ett stort
gny / af wapnabrak och sdrlande af folkens myckenhet. Men nér thér gafs ather
liud / t4 begynte Thorgny sit tal sdledes:

Annorlunda dre nu Sweriges Konungar til sinnes / 4n som the tilforende
warit hafwa. Thorgny min fader fader kunde wil minnas Erik Eymundson /
Upsala Konung / och wiste thet om honom beritta / at then tid han war pa sin
latteste alder / td war han ute pa atskillige krigstdg / dragandes hwar och en
sommar / med krigshér til sis / til ymsa ldnder / och lade under sig Finland
och Kyrialand / Estland och Kurland / tillika med ménga andra landskaper uti
Osterlinderne. Och kan man #nnu se the Jordbarger, och ménge andre store
wirk / som thir af honom hafwa giorde warit; doch war han icke s& hogdragen
til sinnes / at han icke skulle willa lida theras tal / som négot angeldget hade
for honom at framstélla. [- — -]

4.2 The philology of translation

In the tradition of Caroline Swedish translation from Icelandic, the three
historical “capitals” of Old Norse philology—Copenhagen, Uppsala,
and Stockholm—are, as we can see, represented, whether accidentally
or not, by one fundamental manuscript each: the three at the top level of
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the arrangement in Fig. 1 above. These documents may be considered
variants of what we might rightly call the “original” of the translated
text. In compliance with the doctrine, however, which has been long
recognized in most linguistic theory of translation, we should beware of
the confusion of ideas that lurks here. The so-called “original text” is
(ideally) the text conceived of and written by the author. This text is, of
course, by no means necessarily identical with the specific version that
was actually used by the translator; in fact, the latter version may not
even have been written in the so-called “original language”. In reference
to the version used by the working translator we should not, as is often
carelessly done, talk loosely about the “original”, but employ the more
exactly defined term of source text.

This simple but fundamental distinction in the terminology appropriate
to the linguistic activity we call translation is almost over-explicit in
the “stemmatic” arrangement of Fig. 1 above. There is, certainly, good
evidence for the dependence of Bure’s translation on a source text written
in his own hand, in all probability even on the variant of the original text
in the Stockholm manuscript (see Sect. 3.1.1 above). —The connection of
the two anonymous Swedish versions to possibly underlying source texts,
to which they are linked in Fig. 1 (Sect. 3.1.2), is, however, in principle
debatable.—There is good evidence for connecting Rugman’s/Verelius’
translation in the Norlandz Chréonika with the manuscript Ups. De la
Gardie 3 (Section 3.2.1).—The connection of Peringskiold’s Icelandic
version with the Kringla manuscript may be commonly accepted but,
although well supported by Jon Eggertson’s copy and the authentic leaf
(Sect.3.2.2),itdeserves unbiased scrutiny: the possibility of contamination
with other versions should not be neglected (a number of additions, based
on the afore-mentioned Stockholm Cod. Perg. 4:0 nr 2, have in fact
been identified; see Unger 1868: xiv f.). Moreover, irrespective of the
stemmatic position of Gudmundur’s source text, we cannot assume that
he limited himself to this text alone, not even in his first “translation”,
prior to Peringskiold’s revision. As for the latter, the editor himself
acknowledges, as we have seen above (p. 103), consulting in his revision
“three particular handwritten copies in the old language”. The final
Swedish text in Peringskiold’s edition is, then, obviously contaminated
by influences from sources other than the one based on Kringla, maybe
even at several stages of its genesis, in a pattern of stemmatic dissolution
as yet unexplored.

The “original text” in the strict sense —though varying slightly in some
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Tab. 1. Oldfs saga hins helga: chapters 4—5

Deviating words ~ G/P

10 6% presents a unique reading
7 all the four versions present unique readings
1 G/P and another version are unique, the two others agree
2 G/P alone is unique, the three others agree
134 81% agrees with one other target language text; the two

others share a different reading or are at variance

- G/P shares a reading with Bure
134 G/P shares a reading with Anon. |
- G/P shares a reading with Rugman

27 13% agrees with two other target language texts; the third is
unique

15 G/P agrees with Rugman and Anon. I; Bure unique
1 G/P agrees with Rugman and Bure; Anon. I unique

11 G/P agrees with Bure and Anon. I; Rugman unique

171 100% words involved in formally deviating rendering

222 total word number

more or less significant details of wording—may certainly be considered
common to all these Swedish versions, but the composition of possible
source texts in the translation is undecided. Consequently, an arrangement
such as the one presented in Fig. 1 is, of course, no actual “stemma”, since
from the perspective of translation it cannot be claimed to depict a real
state of generic textual dependence.

The empirical basis of the present study is insufficient for more than
mentioning the possibility of interference in translation between different
Icelandic codices used more or less simultaneously as source texts, in
a pattern that is perhaps impossible to discern. In any case, a field ripe
for further philological research on translation presents itself here. I
will instead focus on the relationships between the translations, looking
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Tab. 2. Oldfs saga hins helga: section of chapter 80

Deviating words ~ G/P

148 41% presents a unique reading
11 all the four versions present unique readings
103 G/P and Rugman are unique, Bure and Anon. IT agree
34 G/P alone is unique, the three others agree
33 9% agrees with one other target language text; the two

others share a different reading or are at variance

- G/P shares a reading with Bure

7 G/P shares a reading with Anon. II
26 G/P shares a reading with Rugman
182 50% agrees with two other target language texts; the third is
unique
1 G/P agrees with Rugman and Anon. II; Bure unique
2 G/P agrees with Rugman and Bure; Anon. II unique
179 G/P agrees with Bure and Anon. II; Rugman unique
363 100% words involved in formally deviating rendering
493 total word number

for traces of possible influence by the older versions (Bure, Anon. /1,
Rugman) on the youngest (Gudmundur Oléfsson / Johan Peringskicld).

4.3 How did the translators work?

The linguistic form of the four Swedish versions of Oléfs Saga is analysed
comparatively on the levels of lexicon and syntax (not morphology or
orthography). The basis of the comparison is the fourth and most famous
version, the one made by Gudmundur Olafsson and Johan Peringskiold
(in this section called G/P), in the monumental printed edition of 1697.
The details are provided in a complete five-column arrangement of the
text placed in Appendices I-1I. Typographical variation here indicates the
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pattern of similarities and differences in the wording of the target text,
registered in each single running word in the G/P version: wording shared
by all four versions; wording shared by three versions, with the fourth
unique; one form of wording shared by two versions, another shared by
the other two; wording shared by two versions, the two others differ, with
wording unique to each; unique usage in each version.

This arrangement allows even a fleeting glance to recognise the pattern:
bold type and underlining mark similar readings in two or three versions
respectively, whereas unique reading is marked by double underlining
in one version and by capital letters in two. The particular instances of
variation in linguistic form are accounted for in quantitative terms in
Tables 1 and 2. The items set in bold indicate the overall categories.

The first passage (chapters 4 and 5, exclusive of skaldic verses; Table 1,
Appendix I) numbers 222 running words in the G/P target text. Of these,
171 words, or 77%, deviate lexically or syntactically in the four TL texts
under study. In 6% of this deviating material (ten words), G/P presents
a unique reading; the majority, 94% (161 words [134+27]), are readings
shared by G/P with one or two of the others. One particular TL text is
almost always involved: Anon. I. No fewer than 134 words (81%) are
shared by G/P and this version exclusively; G/P agrees in some two dozen
words (15+11) with Anon. I as well as Rugman or Bure.

The second passage (the speech of Torgny “lagman” in Chapter 80;
Table 2, Appendix II) numbers 493 running words in the G/P target text.
The amount of grammatical deviation between the four TL texts is similar
to that found in the first section: 74% or 363 words. G/P presents a unique
reading in 148 of these words, or 41%; of the remaining 59% (215 words
[33+182]) G/P agrees with one or two of the others. In 51% of the same
total (186 words [7+179]) the versions agreeing with G/P are Bure and
Anon. II rather than Rugman, whereas the latter agrees with G/P in no
more than 29 words (26+1+2), or 8%. Agreeing with the others against
G/P in less than a tenth of the same total (34 words), Rugman seems on
the whole to hold a position apart in this passage; Bure usually agrees
with Anon. II and very frequently also with G/P.

The two comparisons result in a complex pattern of similarity and
difference. Particularly striking in the first section is, of course, the high
degree of agreement between G/P and Anon. 1. In fact these two versions
seem to be mere variants of the same Swedish text: there are few mutual
deviations, and they are obviously based on the same translation from
Icelandic. In the second and longer section, on the other hand, the version
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with an overwhelming number of unique readings is that by Rugman,
whereas Anon. II agrees with Bure in a manner similar to that of Anon.
I with G/P. Thus the version by Bure plays a different role in the two
sections. In the first, it is as far removed from G/P and Anon. I as Rugman
is, whereas in the second section the preponderant number of readings
tend to exclude Rugman and include Bure in the agreement with Anon. IT
and G/P, the latter three forming a fairly concordant group.

5. Conclusions

The difference between these sections should be viewed in the light of
the relationship between the two Stockholm manuscripts designated here
as anonymous, as described in Sect. 3.1.2 above: the text in the codex
comprising the first section selected here ends exactly at the point where
it begins in the one comprising the second section. It is then reasonable
to hypothesise that the translator here called Anon. I can be identified as
the editor Peringskiold, whose hand is found throughout the document,
although this awaits further verification. Assuming a similar connection
between Peringskitld and Anon. II appears less well-founded, since this
latter anonymous version is obviously very closely related to—if not
identical with—that by Bure, rather than to that by G/P.

As was mentioned in Sect. 3.2.2 above (p. 202), Peringskiold declares
in the preface of his edition that was compelled to provide his Icelandic
translator with substantial help in giving his Swedish target text a
decent linguistic shape. He also mentions “trdnne sirskilte i thet gamla
spraket handskrefne exemplar” (‘three particular handwritten copies in
the old language’) used for comparison in this correction. One possible
interpretation of the context suggested for this quantitatively meagre
material allows the assumption that Peringskiold, in refining the work,
sought extra assistance from the Icelandic versions already at hand and
readily accessible at his Stockholm archive, i.e. from the Uppsala and
Stockholm manuscripts at the top of Fig. 1 above, used together with the
probable source text, Jon Eggertsson’s copy of the Kringla. In addition,
he obviously also consulted two previous Swedish versions (probably
resulting from a single translation): those connected with Lars Bure and
the second anonymous “translator”; evidently not, however, the one by
Rugman.

Accordingly, the idea of a single translation underlying all the Caroline
Swedish versions, as suggested in the introduction to this study, is given



112 Lars Wollin

no support here. In particular, the lexical and grammatical differences
in Rugman’s version compared to the three others are too numerous and
too deep-rooted to originate from anything but a separate translation.
As for the others, in our present state of understanding, the picture is
fragmentary. In the first section, comprising only a relatively small initial
part of the saga, it is certainly obvious that the two versions Anon. I and
G/P, as opposed to that by Bure, are traceable to the same translation;
equally obvious is a shared translation behind Bure and Anon. II in the
second section.

Furthermore, the complex printed edition of 1697 still stands out as
a result of collaboration between the Icelandic translator Gudmundur
Olafsson and Swedish editor Johan Peringskiold. It seems a reasonable
assumption, too, that the Kringla manuscript shared the role of source text
for this final Swedish version with some other Icelandic manuscripts, in
the first place with Cod. Holm. Perg. 4:0 nr 2 and Cod. Ups. De la Gardie
3.

It should be emphasized again that these observations result from a
very limited pilot study, the empirical basis of which is weak. Further
investigation based on extended and systematically distributed material
and focusing on Icelandic manuscripts as well as Swedish (and perhaps
even Latin) translations could ascertain the details of patterns as yet
merely suggested here.

6. Some concluding questions

It remains to be explained why Peringski6ld apparently made practically
no use whatsoever of Rugman’s translation together with the others.
When he was working on his edition, the Norlandz Chronika had been
printed and published for nearly three decades. It was, we must reasonably
presume, readily available for consultation during the editorial process.
Rugman has certainly been criticized by posterity for tainting his Swedish
with Icelandicisms, and in 1670 the editor, as we saw in Sect. 3.2.1 above,
explicitly apologized for the unnamed translator’s linguistic errors.
Nevertheless, however it was revised by Verelius or someone else, the
language of Rugman’s translation actually works. I would like to state
that in general it is by no means poor; at any rate, Rugman’s Swedish
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cannot be immediately judged as inferior to that of Gudmundur Olafsson
and Peringskiold.

The crucial question to be put in the 21st century, then, is another one.
How could these foreigners, two Icelanders apparently not particularly
proficientin Swedish, actually be officially entrusted with the responsibility
for producing such important Swedish versions of so esteemed a text,
carrying a message directed to so highly respected a readership? The
idea that translators need to be professionally competent in the source
language only, not in the target language, i.e. in Icelandic, not Swedish,
although working in Sweden, is far removed from today’s understanding
of the essence of serious literary translation. This undeniably tells us a lot
about shifting linguistic values.

More precisely, these translators were working during a patriotic phase
of Swedish national self-assertion, when the country was presumptuously
claiming the treasures of the Saga Island as its own domestic heritage. Is it
reasonable to imagine, one might wonder, that translation from Icelandic
into Swedish may have been regarded at this time—as implicitly as
illogically —as “domestication” of what was “domestic” already?
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Summary

During the Caroline epoch in Sweden (1660-1720), Snorri Sturluson’s Oldfs
Saga hins helga in the Heimskringla succession of Kings’ Sagas was among
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the foreign texts that were most frequently translated into the vernacular. The
Swedish version ascribed to Gudmundur Olafsson, substantially revised by the
editor Johan Peringskiold, appeared in the “official” Swedish edition which
was published in two magnificent volumes between 1697 and 1700. The entire
Heimskringla was rendered here in Icelandic, Swedish and Latin. This represented
a polished production of Caroline philology, executed in a spirit of ultra-patriotic
Swedish nationalism with linguistical support from Icelanders.

The article presents and discusses the Swedish version of this monumental
edition along with three preceding Swedish translations of Olifs saga, dating
from the same epoch. In a pilot study the four versions are contrasted with
Snorri’s original and compared with one another in terms of linguistic form. The
central issue concerns the degree of mutual dependence between some or all of
these translations, undertaken as they were in the same cultural setting. Could
they possibly be traceable to a single Swedish version?

A close study of the linguistic relationship between the “official” version and
the three others in two brief sections of saga text provides little support for this
hypothesis. In particular, the work of one of the three previous translators, Jon
Rugman, is quite distinct from the three others, while the “official” version in
Peringskiold’s edition tends to correspond with one of the two remaining versions
in the first section of the text, and with the other one in the second.

The empirical basis of the investigation is weak. The result is given a tentative
philological interpretation in terms of textual history, and some hypothetical
culture-historical implications are discussed.

Keywords: translation history; translation and philology; history of Swedish;
Geatish and Swedish; Caroline Sweden; Latin translation in Sweden;
Heimskringla; Oléfs saga hins helga.
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Appendix |

Appendix to Table 1: Oldfs saga hins helga: chapters 4-5 (ed. Bjarni Adal-
bjarnarson 1945) and four Swedish translations. Patterns of divergence in

TL wording.

unmarked XX XX

underlining / double under- XXXY
lining
bold / bold italics XXYyy

bold / sMALL caps XXYZ

italics xyzd

all four TL versions share one
wording

three TL versions share a distinct
wording; the fourth is unique

two TL versions share one distinct
wording, the two others another

two TL versions share a distinct
wording, the two others are at
variance

all four TL versions are mutually at
variance



117

Jordennes krets —Orbis terrarum

1msins —

Kringla he

R TN ()

epeua je [ / pue| Joseu apey
3J93ul 2y) UE JSBJ / Jedunuoy|
Se[[ey ejje sy a[nys ¥3

/ YoE[s Ndis3unuoyy e
QI0M ) WO / IPBMJOI D0
apeliey wos / redunuoy|
-IBH Y} e[[e ¢/ 1em
JN3UeM UIPI) UAY) WS
193J9 / uweu SSUNUOY XeJ)s
wouoy y[oJ suey je3 / JomJo
BpRI J© 1L §]0fS5L1Y 120
daysuppy uddues vysigy youf
uoSpIpADE] ] WOS IeN
"LI9MJQIOIS

TN J1IeM B1J0 9PUDIQNT
opey auey 47 SnYded[0)
JB[O UOS SauudY BIEM
SIS pyj[e uey e oo /
JYODUISS1LY SDAIY] SOMJQ
a8uipfory vavm &0 / Jopnf
-12]S0f SUISUNUOY] IDJIDYF
Jo1q uanIMY / duey ¥y pes
ISy Japout suvpy “doysigHq
W& p3ys ajud3aq ua3ugs
BISIQJ uey T8U / [ewwes

148 JIg) fem uosprereH Je10

"ANV"] LHHLNI

HAavH 9y) TE ISBJ / NdWVN
LIDI'TZONNNOY HOO dHL 0404
VS / N4V{-VONNNOY 0I0M
AU} WO T8 / OYOM ONIMIIAN 1
INOS FHL / VNIVONNNOY-4YYH
HAdN dgds IvM Y.L WOS /
udweN-zSunuoy] wouoy
gHL omJes vs / day§ yoo
3d[og yo0urd 803 JJoiQ BN

SONDIIA T

JLEM VLII0 opey [jo1s] BURIq
£3a03 / vsaay 2ffoj0 Sunuoy
Y20 | U2IPDH D]22Y BISIAQY
Te [0 UBWSOMJOH / TILSO]
sua3unuoy] Jem JIpe[ey
¥IHL NEHL / BURIH MOL
JIPOJAl suey B)Sy :uoues
eIsT0y Uy / dovsigeH gd
$9)s uey TBU [ewwes 1y

*Z1 Tem uossprereH JJorQ

"19MJ0 epel
je pue| joSeu dpey Jd)ul oY)
TE ISE] ‘aJesunuoy] sejjey
3[e Y NS ¥) ‘WYIBS
e3unuoy] Je olom ) Wwo
Ipemjou oo apeliey wos
JIegunuodIey ) e YO0
‘Iem JISIueM udpn udy)
wIos 193J9 ‘uweuz3unuoy|
JXeJ)S Wwouoy [0} suey jes
“19MJ0 BPR Je yj0f231y
Y20 days.ipy uddues v)SI0)
Yoy uospypav g fo]Q NN 1eN

"HRMJQIQIS T

LM B1JO SPUDIQIT) Spey
Juey 47 ‘3nyoesd[o) JojQ uos
SUUAY BIBM JNYS PR
uey Je Yoo aSuIpfoH vinm
T8 [0 ‘1apnfi21sof suo3unuoy|
4apu]Ivy f21q UMY ‘oueY
B) 98BS DJSY Lapout SUDE]
-doys 1ey vd pSYS pulSaq
ua3ug3 BISI0J uey IBU [ewes
I J[0} Tem uosp[rereH JoO

‘NdIAVN VONNNOY] ‘04
4aayd 94a ¥9d ‘GHAVH HANV'T
LALNI 9p [OBPUE ‘ LSWONAAY
VONNNOY] d4V 0IOM 9P WO
‘0OM NHYYH O HIVIQANY
WOS 94d 3308 Yd ‘ONNHAFIQIS
TILL YHOd NNVIN ¥YN T8

“dvm NEHAES ya wos udweu
s3unuoOY WOUOY 1AM 104ZdaNS
amyjos va ‘ddayS yoo

3[2[03 3003 Y303 JJOIO BN

“40STIQOIS
TOIN JLeM ANTEQATILL VLIIO
Qupey TUey ApJo, 0d0M
2107(Q) HGEW NOS L3104 HOO
NVSHY BR)SIQJ TIB ‘AIVALSOq
e3unuoy Jem Jaypeqey

WOS ‘uuey GaVNQIOIQd
‘Idypow suey B)sy
‘ddoysieH &d y393s uoSues
JJSI0J uey B ‘Tewwues Iye
J310) Tem ‘uuosprereq JJoio

‘wnpudj je 1319 n@es

1od 1od ‘reSod uyeusSunuoy
1od nreq e ‘yruroq3unuoy
nea 119d 1o ‘niga Sunyjia

119 11od ‘reSunuoyioy je

‘11 JeA B[USAQIS WS BAS
‘uyeusSunuoy wnuoy
uuowsQI] njes gd ‘wndrys
0 101 Q1A 301 JB[Q 1o Bq

SunyIA 1 31104 108 3do

1oJey tuelg e Jad ‘ygIQ eow
10 1 YO nuIQY 13Ky BQPLIOY [N
‘1S0JSUNUOY TeA IQe[[ey 19
‘BUBIH 1 Y[oF ‘suey JIQow
‘eIsy ‘uurs eIsify doysioy g
wﬂx\m uuey 19 ‘[fewres e1oA
J191 B 1eA UOSSP[EIRH 1RO

L691 WIOY3203g
PIoDSSuLId J/INpunwigns)

0L91 310qs3uIsiA
uewdny uof

£01 "10f ddvg “wijog] "po)
1 uouy

26 10/ ddvd uijo "po)
AIng sae|

Sp61 uosreurelqeQy rurelqg ‘po
uosnIn}§ 1Iousg




Lars Wollin

118

*12ppf supy JISeY
“BSep Je 9pey oY) /b WoS421f2
/ eysuamg a3 Jound deys
-pudy uwwoynf ud eMJo
e [1) Yesao ou emJe]

S1s a4 uey A3 “1opue|
BUURIQ (OO0 BLIEY JB SIPEIS
-duIuIes3 Igy) SIpUBUUASIq
/ 9311oMS [1) 13150 /7 doys
BUIS PAW URY J70Y / UISOH
JOUId PI[ 1Y) Jeu TSN

:Je1Q Sunuoyf

wio 9pJ0I3 uey wos /

UesIM UdY) N / Je)JeIaq
AUEMS TeNI0 Wos I19)J9

/ Sprewrue 1 3SI0F Y20 /
Jopue| pawt 13)sQ app]Sas A,

*319Y[0JSSLIY

IomJo Sunuoy ud el
B} EPUE Yoo / [IB3I9PO.I
ud JIIEA TOMJE J[IIS U0S
“PIeIeH JEIO I8/ eNkIaq
BISRU J[IM D0 / J2.00.4
P JSIpe)s e Nes duey

/ 42pD.J SUPY PIVIVE *Y TIEP
J5e 0307 2y 40/ / deyspuay
[INJ Ypouw VISNEMG THL
V1vLad Je BISUE HOIS 4L3DALdd
NVH ALYOd / JopUe] BUURIq
00 BLIRY Je JOY) JUATIq
90 / 931I0MS ([} 13)SQ)

uey Ipe[33S NILSOH Zmu

VSIIA NIS HAd 9)Iem§ %HO
IOP[ESS WOS / yorewue( [[1

TS0 1510F OWTOY Yoo /
1opuE] PIM I91SQ) O[OY UL,

'NENVYH VIHEH JOMJO
Sunuoy] ¥VM NVH NY LSVd /
ILYSVH JIEA 9peq 41010 LV /
VOITANOS VOYS TINNSNIHLIOL
/191K)S PIM 1es TueIy

‘PIPADE Sunuoy

42pvf supy TSET ESEP JE 9Pey
3 WOS 421f2 ‘BYSUIMS )
jourd deyspuoy uawoynf ua
BMJO B [} Yesao Sou BmJe]
31s 913943 uey K3 jopue|
BUURIQ YOO BLIEY JB SIPBIS
-ewues Jpy) SSpUBUUASIq
“)a81emg 1) T3150 days

BUIS Paul Uey QY ‘ud)sQy
JOUId PI[ JY) Jeu TSI

:JO[O Sunuoy] wo Ip.IoI3
uey Wos uesim udy) pn
‘IepeIaq Auems Tej0 wos
19339 “SIewue(] [N I5I0J Y00
Jopue] paut 13)sQ app]S8as A,

*39Y[0JZ31I¥]

IomJo Sunuo3 Ud P
J3Y) BPUE YI0 ‘[IeYIIPOX
D JIEM TOMJBT JdIS
uos[[eIeH Jo[Q e e)jeIq
BISRU J[IM [0 12.00.1

pim ‘)3IpeIs)[[e 1es duey

suvy Lypnf

pIPivH JI5eY BUSED JJB SUpeY
ap ‘ypungsuapyp ‘despuoy
ue[[ny J0J WOMSNIMS VNOTJe
TILL THYINS HOO LLVY BAJJe(
yS1s 4LNEW NVH Ad ‘}opue]
BUURIQ YO0 BLIBY JJE JOp
SOPUBUUASI] 05 1IOMS [[1}
TOISISNSQ T UT uey dypef3as
‘N0 NELSOH NVHAAS TN

"HONNNOY 44010

WO YVIHOIA NVH ¥3d dﬁd?m
Te)Q ¥dHOYS VS oIey ue(
[[13 ISIQJ 400 ‘JopueT ypim
ue)sQ J[E ‘2SO UTs Iy °q

*NEJENS Yd AVA NOS 1AM10d
L1V JOMJJO Y3unuoy] avm
NVH NVHLA ‘VS (18 LTHL ¥HY
¥S ‘NVINZONINOY NH LSYNITIV
TeM L1071(Q) LLV ‘VIIYS GDI'TNOS
AL ‘J91£)S YpIM 1BS uuey

‘suey

Inpdy yy1 Je 1Y) nejoy J1od
10 ‘deyspuel} ue[nj eunej 1e
wnyAg e310 ysmod uuey je
1Aq y1pue] BUUIq Yo el1ay 18
vd 30} ‘Ip[oARIAS J1IKY nsne
uuey 1p[31s ‘1geISney Io ug

:Sunuoy Jp[Q wn BIo

Ry 10 “TLIRAS LIENQ) 11508
PAS “DYISWIUR(] [1) 1SIK] YO
nuIpue[ QAW I)SNe NPy I12q

‘nuiQry 1yA 13unuoy
od IeA uuey uo ‘1jasey LIRA
Iye[O I ‘uuaw Jruns el3os

1AQ “N[WOYLIAIS QIA 18S TURI

L691 WOYNI0IS
PIODSSULIdJ/INpUNWIQNL)

0L91 S10qs3utsiy

£01 “10f ddv{ wijor] "poD
1 ‘uouy

26 "10f ddpdg “ujof] ‘po)
dang sae|

St61 uosteurelqreQy rurelg po
uosn[In§ LIoug




119

Kringla heimsins—Jordennes krets—Orbis terrarum

1UQIS-19)S0 1IN
Y20 / yaewue( ueiyi 3oap
udduEs udYy) uey Je / pIo
BIE[Y PIW )IeMS TB)O
JIe34£)9q vwures vy [,

“prewrue(q
uRIJI 13)SQ) ) S URY JB
/ .Ewbo.m PO d1ep] ypauwt
IBMS 181 PYI[IMY

1UQISINSQ

N Yoo yIewueq :mum_
Soap ‘uadues uay) uey je
‘pIo vIBP] PAW )IBMS
Ie))Q 1e3£)9q ewwes 9y,

IR UR(] URIJ
ue)so “‘esaa sjjo[Q Ysunuoyy
WO JI[YBULIQ] UBY JIP
‘1e)Q 193es saypaes

SpowuR( 10
nsne gd 10] uuey je ‘WnEIo
wnioq Jed I139s NIAS 11RO

L691 WOY3201S
PIonsSulId J/Inpunwigns)

0L91 810qs3uIsiA
uewsny uof

201 "1of ddvg “wjog] "poD)
1 uouy

26 10/ ddvd "uijo *poD)
aang sae|

Sp61 uosteurelqeQy rurelq po
uosnIni§ 1Ious




120 Lars Wollin

Appendix 11

Appendix to Table 2: Oldfs saga hins helga: section of chapter 80 (ed.
Bjarni Adalbjarnarson 1945) and four Swedish translations. Patterns of
divergenc in TL wording.

unmarked x X x X all four TL versions share one
wording

underlining / double under- xxxy three TL versions share a distinct

lining wording; the fourth is unique

bold / bold italics xxyy two TL versions share one distinct
wording, the two others another

bold / sMALL caps x XYz two TL versions share a distinct
wording, the two others are at
variance

italics xyzda all four TL versions are mutually at

variance
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Implicit ideology and the king’s image in
Sverris saga

PORLEIFUR HAUKSSON

Introduction

In his writings on Sverris saga, Sverre Bagge has maintained that the
saga is characterized more by Old Nordic heroism than by religious
ideology. He defends this theory in his reply to Fredrik Charpentier
Ljungqvist and Lars Lonnroth in Scripta Islandica 2007.! Here he argues
that when Lonnroth and Ljungqvist interpret the ideology of the saga as
being predominantly religious, they merely rephrase the author’s explicit
comments. The implicit ideology, he says, is quite different. According to
Bagge’s interpretation of the saga, the secular element is predominant in
the image of Sverrir. The explicit religious ideology, he claims, appears
primarily in what he vaguely designates as the first part of the saga, written
in the presence of Sverrir himself, and in Sverrir’s great speeches after the
death of Earl Erlingr and King Magnus. The aim of Bagge’s research has
been to uncover the saga’s implicit views concerning medieval society,
ideology and political culture:

Dette har jeg sgkt & avdekke, ikke bare ved & studere eksplisitte ideologiske
utsagn, men fremfor alt ved & legge vekt pé fortellingen, som synes 4 vare en
bedre kilde til vanlige oppfatninger, underforstatte holdninger og kanskje til og
med praktisk politikk, enn de eksplisitte utsagnene.?

Bagge compares the saga with the so-called Speech against the Bishops,
which was written under Sverrir’s auspices as a defence against the clergy.
The Speech is a rhetorical polemic, while the saga is Sverrir’s biography

! Sverre Bagge, ‘“Gang leader” eller “The Lord’s anointed” i Sverris saga? Svar til Fredrik
Ljungqvist og Lars Lonnroth’, Scripta Islandica 58,2007, pp. 101-19.
2Ibid.,p. 117.

Hauksson, Porleifur. 2012. Implicit ideology and the king’s image
in Sverris saga. Scripta Islandica 63: 127-135.
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where various facts are played down, such as his being excommunicated
until the day of his death. Bagge emphasizes the difference in ideology
between these two documents and repeats his theory that even though the
saga echoes Sverrir’s political propaganda and the ideology later devel-
oped by Sverrir’s dynasty, it ‘does not describe “the ideal royal character”
according to the tradition of European clerical historiography’.? Instead,
it presents a picture of a gang leader who leads his men to victory, not
through God’s grace and interference but through his own skill as a
general.

Philological presuppositions

Before proceeding further, I should like to make some comments regard-
ing the philology of Sverris saga. Bagge’s underlying philological
suppositions are the same as those outlined in his earlier essays regarding
the saga’s composition and time of writing.* He assumes that the saga
was written in two different stages. On the one hand, there is the first part,
‘Gryla’, defined as the first 31 chapters, covering the life of Sverrir until
the end of 1178, written by Abbot Karl Jénsson in the presence of the king
himself. Then there is the second part, which Bagge assumes was written
by a different author and finished in the beginning of the reign of Sverrir’s
grandson, Hakon Hakonarson, i.e. around 1220

This division between the first 31 chapters and the rest of the saga,
advocated mainly by Ludvig Holm-Olsen, is certainly not indisputable, as
I have recently pointed out.® There is good reason to believe that ‘Gryla’
and the part written by Karl Jénsson, ‘when King Sverri himself sat over
him and settled what he should write’,” are in fact two different entities

3 Sverre Bagge, From gang leader to the Lord’s anointed: kingship in Sverris saga and
Hdkonar saga Hdakonarsonar (Odense 1996), p. 65.

* Sverre Bagge, ‘La Sverris saga, biographie d’un roi de Norvége’, Proxima Thulé 2, 1996,
pp- 117-18; From gang leader to the Lord’s anointed, pp. 15-18.

 Bagge, ‘“Gang leader” eller “The Lord’s anointed” i Sverris saga?’, p. 15.

¢ Porleifur Hauksson, ‘Gryla Karls dbéta’, Gripla XVII, 2006, pp. 153-66; ‘Formali’,
Sverris saga, Islenzk fornrit XXX (Reykjavik 2007), pp. Iv-Ixiv; Ludvig Holm-Olsen,
Studier i Sverres saga (Oslo 1953), pp. 30-84.

"en yfir sat sjalfr Sverrir konungr ok réd fyrir hvat rita skyldi. Sverris saga, p. 3. I quote
the translation of J. Sephton: Sverrissaga. The Saga of King Sverri of Norway (London
1899),p. 1.
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and accordingly that the widely different theories about the division
between ‘Gryla’ and the ‘second part’ are due to a misinterpretation of the
saga’s prologue. The first 25 chapters or so may well have been written to
Sverrir’s own dictation, but otherwise they do not distinguish themselves
from the rest of the saga, which shows all signs of being written by one
author, presumably Abbot Karl, in different stages during the last 25 years
of his life. According to Icelandic annals, he died in 1212 or 1213.

Karl Jénsson came to Norway in 1185, only a year after King Sverrir
had won his decisive victory at Fimreiti. The first 100 chapters of the saga,
leading up to this battle and its aftermath, are so consistent in structure and
so uniform in vocabulary and style that scholars have had great difficulty
drawing the line between the part which they assume to be written at
King Sverrir’s command and the second part which might possibly have
been written by another person.® My belief is that Gryla consists of those
first 100 chapters and that this was the book which Abbot Karl finished
before returning to Iceland in 1188. The strange name Gryla, known in
later folklore, may imply a humorous allusion to the threat of the ogress
who lives in the wilderness and has the habit of appearing unexpectedly
in the dark. It may bear witness to the admiration which this extraordinary
Faroese priest and king enjoyed among the brethren at Pingeyrar who
were the first readers of the book which their abbot brought with him
upon his return from Norway.

Regarding the time of writing, Bagge is ‘inclined to accept 1214 as
a terminus post quem’, and he claims that there isn’t ‘any conclusive
evidence for Karl J6nsson’s authorship of the second part of the saga’.® It
is, however, difficult to ignore Knut Helle’s theory that the A-version of
Boglunga saga was written after Sverris saga was completed and that the
latter accordingly must have been finished around 1210."°

Karl Jonsson had contact with Sverrir and his closest followers and
could rely on eyewitness accounts of the main events of the saga. Skdlda-
tal, in the manuscripts of Snorri’s Edda, lists the names of thirteen skalds
who composed poems in praise of Sverrir. Hardly any of this verse has
been preserved in Sverris saga."" If another author had written the rest of

8 Porleifur Hauksson, ‘Formdli’, pp. Ix—1xxv.

° Bagge, From gang leader to the Lord’s anointed, pp. 16, 17.

1 Helle, Omkring Boglunga sqgur (Bergen 1958), pp. 98-101, cf. Hallvard Magergy,
’Innleiing’, Soga om Birkebeinar og Baglar, Boglunga Sqgur,p.206. This will be discussed
further in a forthcoming edition of Boglunga saga in Islenzk fornrit.

' Porleifur Hauksson, ‘Gryla Karls dbéta’, p. 153.
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the saga (from Chapter 32 to the end), 15-20 years after Sverrir’s death,
it would be difficult to understand why he did not make use of these
first-hand sources describing the king’s glorious deeds and battles. We
are reminded of the author of Morkinskinna, who would have been his
contemporary, and who quotes 328 strophes of court poetry.'

In what follows, I intend to demonstrate a uniformity in the ideology
of Sverris saga and the consistency throughout in the image of the king
and of his adversaries.

The virtues of the king

One of the passages referred to in Ljungqvist’s paper consists of the
following sentences in Svina-Pétr’s speech in Bergen in chapter 96:

Takid nu vid Sverri konungi er Gud hefir sent yor. P4 hafi pér réttan hofdingja
ok vitran, mildan ok malsnjallan, réttlatan ok fridsaman, dgetan ok gruggan til
landvarnar ok allrar landsstjornar.

accept King Sverri, whom God has sent you. You will then have a just chief,
wise and eloquent, gracious and righteous, peaceful and merciful, a famous
conqueror, fearless in defending and ruling the land."

The speaker here lists three of the four cardinal virtues: sapientia, iustitia
and fortitudo. There are various other examples of these virtues being
attributed to Sverrir, and the fourth, femperantia, is demonstrated in
his temperance speech in Chapter 104, and in his character portrayal in
Chapter 181. It can be mentioned that this character portrayal ends with
a comparison between Sverrir’s character and that of his father, Sigurdr
munnr, but this section is only preserved in Flateyjarbok and therefore
most likely not original to the saga.

The virtue of strength (fortitudo) is explicitly mentioned in Sverrir’s
dream in Chapter 10, where the prophet Samuel concludes his message
to Sverrir thus: ‘Ver pu hraustr ok sterkr, pvi at Gud mun fulltingja pér’

12 Armann Jakobsson and Pérdur Ingi Gudjonsson, eds., Morkinskinna, in Islenzk fornrit
XXIII, pp. I-lii.

13 Sverris saga, p. 149; Sephton, p. 121; Fredrik Charpentier Ljungqvist, ‘Kristen kunga-
ideologi i Sverris saga’, Scripta Islandica 57,2006, pp. 89-90.
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(‘Be thou strong and valiant, for God will give thee help’).'* These words
are recalled in Sverrir’s speech in Chapter 94, after the battle at Fimreiti:

Gud sjélfan skulum vér lofa fyrir sigr varn, er hann hefir nd miklu berara en
fyrr veitt oss sinn styrk ok kraft { pessi orrostu.

God Himself we must praise for our victory, for much more evidently in this
battle than aforetime has He granted us strength and might.'?

This strength (styrkr, fortitudo) is a gift from God and proof of His grace
towards Sverrir. And it is not only stated explicitly in a dream and a speech.
Throughout the saga, Sverrir is presented as an embodiment of this regal
virtue, through his undisputed leadership among his men, his endurance
in toil and hardship and his calm authority in difficult situations.'®

Sverrir is also endowed with providentia: foresight concerning the
outcomes of battles and other events.!” Moreover, his prudentia in the
ethical sense of the word—his ability to discern good from bad—is
demonstrated in some of his speeches, such as the speech on the mountain
in Chapter 20 and his temperance speech in Chapter 104.'8 Sverrir’s iustitia
is mainly demonstrated in his clementia, his willingness to forgive and
grant truce to his enemies. Surely we learn about his strong retributions
against the farmers, even to the point of burning down their villages, but
these actions are always justified by the farmers’ stubbornness and their
unwillingness to make peace with him.

The vice predominantly shown by Sverrir’s enemies is superbia (dirfo,
ofmetnadr). In Chapter 15, the townsmen of Nidaréss showed such
audacity (dirfo) that they seized the banner of Saint Oléfr to bear against
King Sverrir. Here Sverrir is greatly outnumbered by the enemy, yet he
defeats them and captures the banner, and ‘many came with meekness
into the presence of Sverri who before, in excess of pride (vid miklum
ofmetnadi) had been loudest in their talk against him’."” In Sverrir’s funeral
speech for Earl Erlingr in Chapter 38, he concludes by advising the men
to pray to God that the Earl’s sins be forgiven, especially the great sin of

4 Sverris saga, p. 17; Sephton, p. 12.

15 Sverris saga, p. 145; Sephton, p. 118.

' Das Moralium dogma philosophorum des Guillaume de Conches, ed. John Holmberg
(Uppsala 1929), Lateinischer Text, pp. 30—41.

" Ibid., pp. 9-10; Sverris saga, pp. 44,49, 66-67,74, 84, 136.

18 Das Moralium dogma philosophorum, p. 8.

1 Sephton, p. 18; Sverris saga, p. 25.
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arrogance (dirfo). The Earl showed arrogance by giving the title of king to
his own son, and by fighting against and destroying many lawful kings.*
Erlingr’s superbia is even recognised and admitted by his own men.*!

Many scholars have observed how favourable the description of King
Magnds is throughout the saga.”> He enjoys ‘the support of mighty men
and of all the commons’, is ‘beloved and popular’,”® and ‘however dis-
astrous it was to follow him, he never lacked men for his body-guard
while he lived’.>* But does that also imply that he possessed the qualities
that make a king in the eyes of the saga’s medieval audience?”

Even though Magnus is a brave warrior, there is no comparison between
him and Sverrir with regard to fortitudo. He is irresolute and not as wise
as his opponent, and the times he acts against the advice of his chieftains
it leads to disaster, as in the battles of Nordnes (Ch. 53) and Fimreiti
(Ch. 89). Whereas Sverrir is nearly always willing to grant a truce to his
adversaries, Magnis, just like his father, is cruel and merciless towards
the Birkibeinar. In his assault on Nidardss in Chapter 62, he does not even
respect the sanctuary of the churches:

Pd var pat gort er aldri vard fyrr, at menn varu drepnir ok dregnir 6r Kristskirkju.

Men were dragged out of Kristskirk and slain, a deed that had never been done
hitherto.?®

Before the battle of Nordnes, he exhorts his men in haughty words:

vér hofum til méts vid pd gofugmenni ok géda drengi, en peir hafa ekki nema
pjofa ok ransmenn ok raufara prela @ttar ok stafkarla, sem Gud steypi peim.
En eigi er at réttu hefnt gofugra frenda vérra p6é at vér drepim p4 alla, en
brigzlalaust er oss at gera pat. Vil ek birta fyrir yor minn vilja, at engi verdi sva
djarfr minna manna at einum gefi grid.

We bring to the fight men of high position and brave gentlemen; they have only
thieves and highwaymen and robbers, the kin of thralls and beggars, whom may
God confound. Our honourable kinsmen would not be any the more avenged

2 Sephton, p. 51; Sverris saga, p. 63.

2l Sephton, p. 52; Sverris saga, p. 64.

2 Lee M. Hollander, for example, emphasizes the saga’s objectivity and the ‘gentlemanly
and fair’ treatment of Sverrir’s enemies, especially King Magniis: ‘Notes on the Sverris
saga’, The Germanic Review 111:3, 1928, p. 262.

2 Sephton, p. 3; Sverris saga, p. 6.

2 Sephton, p. 122; Sverris saga, p. 151.

25 Armann Jakobsson, ‘Sinn eiginn smidur’, Skirnir 179, 2005, pp. 121-25.

2 Sverris saga, p. 101; Sephton, p. 82.
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should we slay every Birkibein, but we should free ourselves from reproach by
doing it. Let none of my men presume to give quarter to one of them.?”’

The reader inevitably compares this speech with Sverrir’s humble words
on the same occasion, where he says that ‘our strength lies entirely in God
and His Saints, and not in our numbers’,* and prays to God that He grant
victory to those whom He knows to have the rightful cause.

King Magnus’s speech bears witness to both ira and superbia, and the
latter vice is the main theme of Sverrir’s speeches after Magnis’s death.
He prays to God to forgive Magnus all his transgressions (pat allt er hann
varo offari i), and subsequently, in one of his greatest speeches, he counts
King Magnis among the proud, who have been most hated by God at all
times and most severely punished.”

In the final descriptions of Sverrir and Magnus respectively, after their
death, temperantia is contrasted with [uxuria: on the one hand Sverrir
who ‘never drank strong drink to the injury of his reason, and always ate
but one meal a day’, and on the other Magnis, who ‘was fond of drinking-
bouts and the society of women’.* This luxuria is largely to blame for
his humiliating defeat in Bergen in chapters 76—77, where his men are
‘roused up drowsy and drunk’.*!

These examples, taken from all parts of the saga, show Sverrir clearly as a
representative of European Christian virtues rather than Norse heroic ideals.
This is in accord with Fredrik Charpentier Ljungqvist’s conclusions regarding
the specific ethical-religious characteristics attributed to Sverrir in the saga.*?

Sverrir and King David

A part of Sverris saga’s implicit ideology is its unspoken references or
allusions to saints’ lives and to the Bible, which a medieval audience

2 Sverris saga, p. 85; Sephton, p. 68.

% Sephton, p. 68; Sverris saga, p. 84: ‘N4 mun enn sem fyrr, at vdrt traust, sem allra
annarra, er allt undir Gudi ok hans helgum monnum en eigi undir lidsfjolda.’

» Sephton, pp. 122, 124; Sverris saga, pp. 150, 152.

3 Sephton, pp. 232, 123; Sverris saga, pp. 280, 151.

31 Sephton, pp. 96-97; Sverris saga, pp. 118-19.

32 Fredrik Charpentier Ljungqvist, ‘Bannlyst kung av Guds nade. Maktlegitimering och
kungaideologi i Sverris saga’, Collegium medievale 21,2008, pp. 30-36.



134 borleifur Hauksson

would recognize immediately. Fredrik Charpentier Ljungqvist gives
many examples of this.** Sverre Bagge has presented a brilliant analysis
of Sverrir’s own interpretation of his role in his speeches in the saga and
of his identification with King David.

In contrast to St. Olfr, David does not appear before Sverrir in his dreams.
Instead, Sverrir is shown in a situation which makes every enlightened reader
recognize his similarity to David. In addition to other direct references in the
saga and other sources which allude to Sverrir’s special relationship to David,
Sverrir’s whole career suggests such a parallel. Like David he was ‘a little and
low man’ from the periphery, like David he wandered around in the wilderness
with a small number of men, and like David, who defeated the giant Goliath,
he defeated enemies that were largely superior in numbers.**

I can only add that this central identification is implicit; David’s name is
nowhere mentioned in the saga.

Sverris saga is a contemporary saga. It was written so soon after the
events that it relates that it would have been difficult for the author not
to mention Sverrir’s battles, the feud between him and the church, his
excommunication etc. The Speech against the Bishops, on the other hand,
is a fierce and clever polemic, but these two texts can be seen as serving
the same objective by different means. ¥

It is difficult to decide which of the medieval Christian kings of Norway
were in fact ‘gang leaders’. I very much doubt that the ‘real’ Sverrir was
one of them. However that may be, the author of Sverris saga manages
to depict his protagonist as the incarnation of royal and Christian virtues.
God’s guidance and His mercy are an integral part of the narrative. Sverrir
is seen in the image of King David, and his vocation is confirmed through
divine intervention and revelations.

Summary

This article is a reply to Sverre Bagge*s article, ‘“Gang Leader” eller “The Lord’s
Anointed” i Sverris saga?’, which appeared in Scripta Islandica 2007 . The article

¥ Ljungqvist, ‘Bannlyst kung av Guds nade’, footnotes on pp. 16, 18,22, 24,25,38,39,43.
3 Bagge, From gang leader to the Lord’s anointed, pp. 63-64.

3 For parallels between the Speech and the saga, see Ljungqvist, ‘Bannlyst kung av Guds
nade’, pp. 52-55. See also my article ‘Beyond Gryla’ in the forthcoming memorial volume
to Fred Amory.
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begins by arguing on philological grounds that Sverris saga is older, and stands
closer to the events that it relates, than Bagge claims. The article then shows that
(in contrast to Bagge’s view) Sverrir is presented in the saga not as a ‘gang leader’
but as an embodiment of European royal and Christian virtues, virtues which
give evidence of God’s grace towards Sverrir. Unspoken references or allusions
in the saga to saints’ lives and to the Bible serve the same purpose. As Bagge has
pointed out, Sverrir is repeatedly shown in situations where readers are meant to
see him as similar to King David. But this similarity is implicit; David’s name is
nowhere mentioned in the saga.

Sverris saga is a contemporary saga. Its audience knew a great deal about
Sverrir’s battles and his feud with the church, and they knew that he was excom-
municated by the pope. It is in spite of this that the author succeeded in portraying
him as a lawful Christian king who enjoys the grace of God.

Keywords: kings’ sagas, heroic ideals, Christian ideology, cardinal virtues, rex
iustus
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Recensioner

Annette Lassen. Odin pd kristent pergament. En teksthistorisk studie.
Museum Tusculanums Forlag. Kgbenhavns Universitet. 2011.

Guden Oden har fascinerat manga forskare som studerat forkristen
skandinavisk religion. Man har hdvdat att Oden dr komplex och att hans
viasen omfattar manga karaktdrsdrag. Han har karaktériserats som “a
being of many faces and facets” (N. Price), han dr “many-sided” (E.O.G.
Turville-Petre), “vielfdltig” (J. de Vries) och framstills ofta som en av
de mest sammansatta gudarna (H. Schiick; jfr G. Dumézil). I sitt lexikon
over fornskandinavisk mytologi karaktiriserar Rudolf Simek honom
som “’the most versatile of all the gods”. Tillsammans med arkeologen
Anders Kaliff har dven undertecknad (Olof Sundqvist) nyligen péstatt
foljande: "His [Odens] character is complex and contains enigmatic and
contradictory features”. Mot den bilden stiller sig litteraturvetaren och
filologen Annette Lassen i avhandlingen Odin pd kristent pergament.
Hon hivdar dir att det inte 4r den forkristne guden Oden i sig som é&r
komplex, utan att det dr medeltidens bruk av gudomen som gjort att
framstillningar av honom fatt denna karaktidristik. Hennes tes dr att bilden
av Oden #r beroende av den enskilda textens genre och malséttning, och
att den kristna ideologin ofta spelat en avgérande roll i beskrivningen
av guden. Det idr forst under medeltiden som Oden far den sammansatta
naturen, som tidigare forskare s ofta velat ge till den forkristna gudomen.
Lassen pekar hir ocksa pa en annan faktor som kan ha paverkat ovan
nimnda framstillningar av Oden, nidmligen de syntetiserande metoder
som tidigare forskare ofta tillimpat. Man har i forskningen fort samman
uppgifter fran olika texter for att skapa en helhetsbild, utan att ta hdnsyn
till de enskilda texternas medeltida kontext. Syftet med Lassens studie
ar att kontextuellt studera asaguden och se hur han framtréder i de olika
medeltida litterdra killorna, de vill sdga i de enskilda norrona texterna
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och i Saxos Gesta Danorum. Hon strivar saledes inte efter att konstruera
en religionshistorisk syntes av Odens karaktér.

Lassens avhandling dr omfattande (447 sidor) och beroér manga forsk-
ningshistoriska sammanhang. Arbetet riktar sig till alla som &dgnar sig at
fornskandinavisk mytologi, till exempel litteraturvetare, filologer, his-
toriker, religionshistoriker och arkeologer. Boken omfattar 16 kapitel,
bibliografi och ett register som &r uppdelat i (a) “Handskriftregister”
och (b) "Register over personer, varker, steder og begreber”. Efter
inledningen (kap. 1) kommer en imponerande forskningshistorik Gver
Oden, som tidcker perioden fran 1600-talet fram till vara dagar (se kap.
2). 1 kapitel 3 diskuteras de inhemska termer som tilldimpas i killtexterna
for att beteckna de berittelser som vi idag syftar pA med begreppet
“myt”. I kapitlen 4 och 5 diskuterar sedan Lassen hur Oden mer generellt
presenteras i latinska och norréna dversittningar samt kyrkans allménna
beskrivningar av hedendomen”. I kapitlen 6—15 kommer den egentliga
undersokningen av hur Oden framstills i de enskilda texterna och de olika
norréna genrerna: samtidssagor (Sturlunga saga)—riddarsagor—kunga-
sagor och tatar—fornaldarsagor—skaldediktning—Gesta Danorum—
Ynglinga saga—Snorra Edda—eddadiktning. Avhandlingen avslutas
med en konklusion dér forfattaren anser att hon fatt stod for den tes som
inledningsvis postulerades.

Avhandlingen har manga fortjanster. Den uttommande forsknings-
historiska Oversikten saknar motstycke i tidigare forskning. Den kan
forskare fran olika discipliner ha stor nytta av i framtida arbeten om
Oden. Aven den grundliga genomgéngen av de norréna texterna och
Gesta Danorum, dédr samtliga textstillen som ndmner Oden behandlas,
kommer manga andra forskare att ha bruk av i kommande studier. Det
kontextuella tillvigagangssittet, dir varje killas enskilda framstillning
av Oden diskuteras utifran genre och mélsittning dr nydanande och tycks
vara inspirerat av den sa kallade ”New Philology”. I Snorra Edda (sérskilt
Skdldskaparmadl), till exempel, betonas Odens roll som skaldegud, medan
han i Ynglinga sagas inledning 4r en hovding. Saxo framstiller Oden
som danernas beskyddare, medan de kungasagor som omfattar Oléfr
Tryggvason och Olifr Harldsson gér honom till en “djivul”. Aven de
medeltida-kristna strategiernas betydelse for behandlingen av asaguden,
till exempel euhemerismen och demoniseringen, dr naturligtvis viktiga att
beakta for alla som studerar Oden. Medeltidens mangfacetterade bild av
Oden ir sédledes delvis avhingig enskilda texters genre och syfte. Sa langt
ar Lassens resultat bade rimligt och palitligt.
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Enligt min mening kan man dock ifragasitta Lassens implicita hypotes
att bilden av den forkristna Oden som komplex och sammansatt i huvudsak
skulle vara ett resultat av sentida forskares syntetiserande metoder och
de medeltida killornas olika genrer och malséttningar (se Lassen, sid.
751f., 384ff.). Om detta skulle vara sant, skulle man ju forvénta sig att
dven bilden av Tor eller Fro skulle ge ett liknande resultat, eftersom de
i ménga fall upptriader i samma textgenrer som Oden och studerats med
samma metod. I handbdckerna beskrivs dessa gudomar som homogena
och sammanhallna vésen dér den fysiska styrkan respektive fruktbarheten
tycks dominera deras karaktdrer. Fragan dr sdledes om inte Odens
komplexitet #r ndgot som finns i traditionen, sa langt bak vi kan spara
den. Enligt min mening kan vi fa fram flera centrala karaktidrsdrag hos
Oden om vi begrinsar oss till en i detta fall vésentlig genre, nimligen
eddadiktningen. Dér kan vi, till exempel, finna en kunskapsgud
(som omfattar runkunnande, kunskaper i sejd och trollformler, samt
skaldekonst), en gud som vakar 6ver hiangningsoffer och initiationer, en
gudarnas hovding, en krigar- och dédsgud. Odens heiti Grimr (Grimnir)
’den maskerade’ anspelar ocksa pa Odens manga roller och dynamiska
forméga att vixla skepnad. I Grimnismdl (46-50), som ofta betraktas som
en av de dldre eddadikterna, presenterar Oden sig sjdlv med uttrycket
hétom ec: "Hétomc Grimr, hétomc Gangleri “Jag kallar mig Grim, jag
kallar mig Ganglere”. Denna presentation avslutas i strof 54 dar Oden
kontrasterar det namn han bér for tillfdllet med de tidigare namn han har
haft:

Odinn ec nd heiti, Nu heter jag Oden,
Yggr ec 40an hét Ygg hette jag forr,
hétomc Pundr fyrir pat. Tund hette jag tidigare.

Dessa formeluttryck med emfatiskt ”jag” &r troligen reminiscenser av ett
slags kultiska gudomliga sjalvpredikationer eller boner. Liknande kult-
uttryck, sa kallade aretalogier "prisande av [en guds] dygder’, var ocksa
vanliga under hellenistisk-romersk tid i till exempel mysteriekulterna i
den grekisk-romerska virlden. I dessa aretalogier presenterar gudomen
ofta sina namn, kvalifikationer och karaktirsdrag. Troligen indikerar
formeluttrycken med Odens namn (totalt 66 namn) i Grimnismdl ocksa
att asaguden har manga olika roller och skepnader.

Da religionshistoriker i dag rekonstruerar den forkristna religionen
utgdr man sillan fran alla de killkategorier som Lassen for fram i sin
studie. I regel ldgger man, av killkritiska skél, en storre vikt vid de sé
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kallade direkta killorna, det vill siga skaldediktningen och eddapoesin,
som troligen delvis har tillkommit i ett forkristet sammanhang eller
atminstone innehallsmissigt reflekterar en icke-kristen virldsbild. Enligt
min mening kan man, som ovan visats, dven i dessa killor finna Oden
som en komplex och sammansatt gud.

Annette Lassen har dock inte som primért syfte att diskutera den
forkristna gudagestalten Oden (4ven om hon indirekt kommer in péa den
fragan). Det kontextuella perspektiv som hon tillimpar, med en nir-
lasning av killorna, leder till ett viktigt resultat att framstidllningen av
Oden under medeltiden delvis dr beroende av den enskilda textens genre,
malsittning och de kristna strategier som skrivaren/forfattaren tillimpar.
Lassens arbete kommer troligen att fa stor betydelse for den framtida
mytforskningen, som i allt hogre grad kommer att kriva en noggrannare
granskning av texternas kontexter.

Olof Sundqvist

Hogskolan i Gavle

Akademin for utbildning och ekonomi
801 76 Gdvle

Sverige

Olof.Sundqvist@hig .se



Recensioner

Romver]a saga. 1. Introduction.?2. Text. Ed. Porbjorg Helgadottir. Stofnun
Arna Magniissonar { islenskum fraedum, Rit 77. Reykjavik. Stofnun Arna
Magnussonar { {slenskum fraedum, 2010. Pp. ccxx + 413.

With the publication of these two substantial volumes, the field of Old
Norse-Icelandic has gained not only a definitive edition of Rémverja saga,
the Icelandic translation of Sallust’s Bellum Jugurthinum and Conjuratio
Catilinae and Lucan’s Pharsalia, but also the most thorough analysis of
this interesting Old Icelandic history of the Romans to date.

There are two recensions of Rdémverja saga. The older version is
preserved fragmentarily in a single manuscript, AM 595 a-b 4to from the
second quarter of the fourteenth century. The younger version is extant
in AM 226 fol. from the fourteenth century and the following copies of
the saga in this manuscript: AM 225 fol. from around 1400, AM 598 III 3
4to from shortly after the second half of the fourteenth century, AM 598
III vy 4to from the fifteenth century, AM 598 III a 4to from the sixteenth
century, Holm perg. 24 4to from the sixteenth century, JS 8 fol. from
1729, Bodley Boreal 141 from the eighteenth century, Lbs. 371-373 4to
from the eighteenth century, BLAdd 11238 from the eighteenth century,
TCD MS 998 from the eighteenth century, and AM 541 4to from the
eighteenth century. In addition, three small strips from a paper manuscript
used to strengthen the leaves of AM 578 g 4to when it was rebound have
been demonstrated to be the remains of a leaf containing text from the
later version of Romverja saga.

Romverja saga has previously been edited, but none of these editions
is complete. The first edition is that of Konrdd Gislason in 1860, who
edited both versions of the saga, first the younger with the title “Rémverja
sogur”, based on AM 226 fol., and then the older version with the title
“Ur Rémverja ségum”, where he printed separately what he considered
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to be interpolations in AM 595 a-b 4to into the earlier version from fols.
29v to 30r and 30v and named the passages “Upphaf Romverja”. Next,
in 1910, Rudolf Meissner published an edition of the older recension of
the saga. And finally, in 1980, Jakob Benediktsson’s facsimile edition of
AM 595 a-b 4to was published along with his scholarly discussion of the
manuscript and the saga. Porbjorg Helgadéttir’s new edition, then, two
decades in the making, is a much and long needed complete edition of this
Icelandic history of the Romans.

Romverja saga is printed in Volume 2. The texts of AM 595 a-b 4to and
AM 226 fol. are printed in extenso and synoptically with variant readings
to the latter from the fragments (Holm perg. 24 4to, AM 598 1II a 4to,
AM 598 I1I 3 4to, AM 598 111 'y 4to. and AM 764 4to) listed in the textual
apparatus, and with the Latin source texts printed at the bottom of the page.
Porbjorg has taken a semi-diplomatic approach in that proper names are
capitalized irrespective of scribal usage, which makes for a more readable
text. Abbreviations are expanded in accordance with the normal spelling
of the scribe in question. Suspensions are extended in round brackets, and
supralinear symbols or letters and contractions are marked in italics. The
punctuation of the manuscripts has been followed, and accents over letters
have been retained. The word-division of the manuscripts has also been
followed, though two words written as one are separated in the printed
text. Obvious misspellings are corrected and marked with an asterisk, the
original being given in the apparatus. Words or letters now illegible but
assumed to have originally been in the manuscripts are printed in square
brackets. Matter never present but presumed to have been inadvertently
omitted is added in diagonal brackets. Where the reading is uncertain, the
assumed letters are indicated by zeroes. In cases where a leaf has been
damaged by cutting, the missing words or letters are indicated by three
points in square brackets. Page and column boundaries in the manuscripts
are indicated by a vertical stroke with the foliation numbers in the margin.
The editorial policy is sound in every respect. The volume concludes with
an index of Latin proper names, an index of Old Icelandic proper names,
and an appendix containing a list of hapax legomena in the manuscripts
of Romverja saga.

Volume 1, which forms an introduction to the edition and constitutes
a monograph in itself, consists of three main chapters. Chapter 1 begins
with a survey of the manuscripts and editions of Romverja saga. Then
follows a detailed examination of AM 595 a—b 4to, AM 226 fol., and the
fragments Holm perg. 24 4to, AM 598 III a 4to, AM 598 III {3 4to, and
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AM 598 111 y 4to. For each manuscript, Porbjorg provides a codicological
description, an account of its linguistic and textual characteristics (paleo-
graphic and orthographic), a discussion of its date and provenance, and
its relation to other manuscripts in terms of hands and scribes. AM 225
fol., a direct copy of AM 226 fol., receives only modest attention, and the
editor confines herself to a discussion of its relationship to AM 226 fol.
The chapter concludes with a stemma, which shows that AM 226 fol. and
AM 529 III vy 4to go back to a common original, and that Holm perg. 24
4to, AM 598 III a. 4to, and AM 598 TI1 3 4to descend ultimately from the
same manuscript. Since the whole of the younger version is preserved
only in AM 226 fol., Porbjorg has chosen this manuscript as the basis
for this recension. Chapter 2 treats first the major sources of Romverja
saga, that is, Sallust’s Bellum Jugurthinum and Conjuratio Catilinae and
Lucan’s Pharsalia. With regard to the translation of Sallust, Porbjorg
demonstrates that the source must have been the so-called Y-branch
of the transmission of these texts, especially as represented by Codex
Monacensis 4559, Codex Turicensis C 143a, Codex Parisinus 10195,
and Codex Hauniensis bibl. Vniu. 25. With regard to the translation of
Lucan, she has managed to find a group of four manuscripts that seem to
agree with the Old Icelandic translation: Codex Parisinus 7502, Codex
Bruxellensis 5330-32, Codex Vossianus XIX F. 63, and Codex Vossianus
XIX Q. 51. For the Sallust texts in the present edition, Porbjorg uses the
textus receptus and quotes the variant readings in Codex Parisinus 10195
and related manuscripts. With regard to the Lucan translation, she uses the
text as it is edited in the German Teubner series. She acknowledges that
there is commentary in Codex Vossianus XIX F. 63 and Codex Vossianus
XIX Q. 51 that frequently matches the Old Icelandic translation, but she
has decided not to include it in order to avoid cluttering the page with
too much detail. Next she considers the sources of the transition passage
between the Jugurtha translation and the Catilina translation as well as
those of the introduction and conclusion to the Lucan translation, and
examines how the introduction relates to identical or similar passages in
Veraldar saga, AM 764 4to, and Clemens saga. She then turns to the
minor sources to discuss a passage on snakes in the Lucan translation,
an account of Caesar’s last days, and a section dealing with Emperor
Augustus and his reign. Porbjorg concludes that “the author/compiler
of the saga had a translation of a manuscript of Sallust’s works that
was related to the preserved manuscript D [Codex Parisinus 10195] in
the transmission of those works. He had a translation of a manuscript
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of Lucan, or more likely an abstract of a manuscript of Lucan that was
provided with a commentary. And he had an Old Icelandic translation of
a summa historiae that probably belonged originally to an accessus text
to Lucan’s Pharsalia” (pp. cxxv—cxxvi). Chapter 3 discusses the trans-
lation style of the two versions of Romverja saga. Porbjorg examines
abbreviations and omissions, amplifications and additions, speeches,
deviations and misunderstandings, vocabulary, and Latin influence on
morphology and syntax in the Jugurtha, Catilina and Lucan translations
first in AM 595 a—b 4to and then in AM 226 fol. The chapter ends with a
comparison of the version in AM 595 a-b 4to with that in AM 226 fol.,
which represents an abridged redaction of the original translation, and an
assessment of Romverja saga as a literary work and in a literary-historical
context. Porbjorg concludes among other things that the Romverja saga
translations took place in several stages: “[t]he translation of Sallust’s
works could very well have been earlier than the translation of Lucan,
and of the two Sallust translations, the Jugurtha translation must be
the earliest” (p. cxciv). She further argues that the translation belonged
to the classroom; that the dating of Romverja saga to around 1180 is
questionable, since, as she demonstrates, Romverja saga did not serve
as a source for Veraldar saga (she posits the second half of the twelfth
century as a more likely date); that the condensed and younger version
of Romverja saga was based on an exemplar that was not AM 595 a-b
4to and that included a new introduction to the Lucan translation, which
reveals a change of focus; and that Romverja saga, Alexanders saga,
and GyJdinga saga accompanied one another from the beginning in their
abridged versions. Five plates with facsimile specimens of AM 226 fol.,
AM 598 TII 3 4to, AM 598 TII vy 4to, Holm Perg. 24 4to, and AM 598 TII
a 4to, a résumé in Icelandic of the introduction, a bibliography, and an
index of proper names round off the volume.

This excellent edition of Romverja saga presents just about everything
anyone could possibly want to know about this fascinating work. The
edition caters not only to codicologists, linguists and philologists, but
also to literary historians. The fine and clear introduction sheds much
new light on Romverja saga in terms of its provenance, date, and style,
and the compelling arguments are based on solid marshaling of evidence
and attention to detail. The quality of this model edition is well matched
by the care that the Stofnun Arna Magnissonar { {slenskum fraedum has
taken in its production.
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Berittelse om verksamheten under 2010

HEIMIR PALSSON & LASSE MARTENSSON

Isldndska séllskapets styrelse hade under 2010 f6ljande sammanséttning:

Ordforande: Heimir Palsson

Vice ordférande: Veturlidi Oskarsson (redaktor for Scripta Islandica)
Sekreterare: Lasse Martensson

Skattmistare: Mathias Strandberg

Klubbmastare: Maja Bickvall

Ovriga ledaméter: Anna Bredin, Ulla Borestam, Agneta Ney

Ordférande for Isldndska sillskapets Umed-avdelning &r universitets-
lektor Susanne Haugen.

Vid arets slut hade séllskapet ca 220 medlemmar. Séllskapets inkomster
under aret uppgick till 73 405,59 kronor, och utgifterna till 86 971 kronor.

Den sextionde argéngen av Scripta Islandica, Islédndska sillskapets ars-
bok 60/2009, har utkommit. De nio bidragen har sitt ursprung i foredrag
héllna vid The 14" International Saga Conference i Uppsala 2009. Tid-
skriftens 60-arsjubileum uppmérksammas av den davarande redaktoren i
en inledning: ”Scripta Islandica 60 &r”. Det 6vriga innehallet dr ”To the
letter. Philology as a core component of Old Norse Studies”, av Svan-
hildur Oskarsdéttir, ”Ynglingatal. A minimalist interpretation”, av John
McKinnell, ”Old Norse text as performance”, av Lars Lonnroth, "From
accusation to narration: The transformation of senna in Islendingapzttir”,
av Elena Gurevich, "The formation of the Kings’ Sagas”, av Theodore M.
Andersson, “Law recital according to Old Icelandic law: Written evid-
ence of oral transmission?”, av Helgi Skuli Kjartansson, ”Ansgar’s con-
version of Iceland”, av Terry Gunnell, ” Border crossings: Landscape and
the Other World in the Fornaldarsogur”, av Helen F. Leslie samt “The
Gosforth fishing-stone and Hymiskvida: An example of inter-commu-
nicability between Old English and Old Norse speakers”, av Tsukusu It6.



148 Berdittelse om verksamheten under 2010

Aven den sextioforsta argdngen av Scripta Islandica, Islindska
sillskapets arsbok 61/2010, har utkommit. Den innehaller ”Eine bewusste
Antiregel. Die Stimme der Frau in Halldér Laxness Gedichten”, av Helga
Kress, “Hallgrimur Pétursson and Tormod Torfeus. Their scholarly
friendship”, av Margrét Eggertsdéttir, "Hefi ek mark 4 mdli mart. Litt om
vokabular for serdrag ved folks sprak og uttale i gammalislandsk”, av Jan
Ragnar Hagland samt ”Om héngningen, de nio nétterna och den dyrkopta
kunskapen i Hdavamdl 138-145”, av Olof Sundqvist. Den innehaller dven
recensioner av “'Fri Oversittning i det medeltida Véstnorden”, av Jonathan
Pettersson, anméld av Stefanie Gropper samt ”Alexanders saga, Manu-
scripta Nordica2”,utg. Andrea de Leeuw van Weenen, anmild av Jonathan
Pettersson. Dessutom innehdller arsboken en berittelse om verksamheten
2008, av Henrik Williams och Agneta Ney samt “In memoriam. Oskar
Bandle, Peter Foote, Bjorn Hagstrom”, av Lennart Elmevik.

Vid sillskapets arsmote den 22 april 2010 holl Odd Einar Haugen ett
foredrag med titeln “Heraklios og Khosroes pa altarfrontalet i Nedstryn
kyrkje (Nordfjord). Ei skriven og ei malt forteljing fré norsk mellomalder”.
Vid sillskapets hostmote den 20 oktober, som var ett samarrangemang
mellan Isldndska sillskapet, Islands ambassad och Samfundet Sverige-
Island, holls fyra foredrag om glaciérer, jordskalv och vulkaner samt om
relationen mellan sprak och naturfenomen. Foredragen holls av Oddur
Sigurdsson, fran Islands meteorologiska institut, samt av Reynir Bodvars-
son, Veturlidi Oskarsson och Heimir Palsson fran Uppsala universitet.

Uppsala den 17 maj 2011

Heimir Pdlsson
Lasse Mdartensson



Forfattarna i denna argang

Guorun Kvaran, professor i isldndska vid Islands universitet

Heimir Pélsson, docent vid Institutionen for nordiska sprik, Uppsala
universitet

Silvia Hufnagel, forskare vid Det arnamagnaanske institut, Kdpenhamns
universitet

Triin Laidoner, doktorand vid Centre for Scandinavian Studies, University
of Aberdeen

Olof Sundqvist, professor i religionsvetenskap med inriktning mot
religionshistoria, Hogskolan i Givle

Kirsten Wolf, professor, University of Wisconsin-Madison

Lars Wollin, professor emeritus i nordiska sprak/svenska, senast verksam
vid Abo Akademi

Porleifur Hauksson, forskare vid ReykjavikurAkademian, Island






Scripta Islandica isLinpska SALLSKAPETS ARSBOK

ARGANG 1 - 1950: Einar Ol. Sveinsson, Njils saga.

ARGANG 2 - 1951: Chr. Matras, Det fergske skriftsprog af 1846.—Gdsta
Franzén, Islandska studier i Forenta staterna.

ARGANG 3 - 1952: Jon Adalsteinn Jonsson, Biskop Jon Arason.— Stefan
Einarsson, Halldor Kiljan Laxness.

ARGANG 4 - 1953: Alexander Jéhannesson, Om det islindske sprog.—Anna
Z. Osterman, En studie 6ver landskapet i Voluspd.—Sven B. F. Jansson, Snorre.
ARGANG 5 - 1954: Sigurour Nordal, Tid och kalvskinn.— Gun Nilsson, Den
isldndska litteraturen i stormaktstidens Sverige.

ARGANG 6 - 1955: David Stefdnsson, Prologus till »Den gyllene porten».—
Jakob Benediktsson, Det islandske ordbogsarbejde ved Islands universitet.—
Rolf Nordenstreng Volundarkvida v. 2.—Ivar Modéer, Over hed och sand till
B®jarstadarskogur.

ARGANG 7 - 1956: Einar OL. Sveinsson, Lis-och skrivkunnighet p4 Island under
fristatstiden.— Fr. le Sage de Fontenay, Jonas Hallgrimssons lyrik.

ARGANG 8 - 1917: borgils Gjallandi (Jon Stefdnsson), Hemldngtan.— Gosta
Holm, 1 fagelberg och valfjira. Glimtar fran Fiardarna.—Ivar Modéer, Ur det
isldndska allmogesprakets skattkammare.

ARGANG 9 - 1958: K.-H. Dahlstedt, Islindsk dialektgeografi. Négra
synpunkter.— Peter Hallberg, Kormdks saga.

ARGANG 10 - 1959: Ivar Modéer, Tslindska sillskapet 1949-1959.— Sigurour
Nordal, The Historical Element in the Icelandic Family Sagas.—Ivar Modéer,
Johannes S. Kjarval.

ARGANG 11 - 1960: Sigurd Fries, Ivar Modéer 3.11.1904-31.1.1960.—
Steingrimur J. Porsteinsson, Matthias Jochumsson och Einar Benediktsson.—
Ingegerd Fries, Genom Odéadahraun och Vonarskard—firder under tusen 4r.
ARGANG 12 - 1961: Einar Ol. Sveinsson, Njéls saga.

ARGANG 13 - 1962: Halldér Halldérsson, Kring sprikliga nybildningar i
nutida isldndska.— Karl-Hampus Dahlstedt, Gudruns sorg. Stilstudier 6ver ett
eddamotiv.—Tor Hultman, Rec. av Jacobsen, M. A.—Matras, Chr., Foroysk-
donsk ordabdk. Fergsk-dansk ordbog.

ARGANG 14 - 1963: Peter Hallberg, Laxness som dramatiker.— Roland
Otterbjork, Moderna islindska férnamn.— Einar Ol. Sveinsson, Fran Myrdalur.
ARGANG 15 - 1964: Lars Lonnroth, Tesen om de tva kulturerna. Kritiska studier
i den islindska sagaskrivningens sociala forutsittningar.— Valter Jansson,
Bortgangna hedersledamoter.

ARGANG 16 - 1965: Tryggve Skold, Islindska viderstreck.



ARGANG 17 - 1966: Gun Widmark, Om nordisk replikkonst i och utanfor den
islandska sagan.—Bo Almgvist, Den fulaste foten. Folkligt och litterdrt i en
Snorri-anekdot.

ARGANG 18 - 1967: Ole Widding, Jonsboks to ikke-interpolerede handskrifter.
Et bidrag til den isldndske lovbogs historie.—Steingrimur J. Porsteinsson,
Johann Sigurjénsson och Fjalla-Eyvindur.

ARGANG 19 - 1968: Einar Ol. Sveinsson, Eyrbyggja sagas kilder.—Svdvar
Sigmundsson, Ortnamnsforskning pa Island.—Lennart Elmevik, Glomskans
higer. Till tolkningen av en Hadvamélstrof.— Berittelsen om Audun, Gversatt av
Bjorn Collinder.

ARGANG 20 - 1969: Sveinn Hiskuldsson, Skaldekongressen pa Parnassen—en
islandsk studentpjds.— Evert Salberger, Cesurer i Atlakvida.

ARGANG 21 - 1970: Davio Erlingsson, Etiken i Hrafnkels saga Freysgoda.— Bo
Almqvist, Islandska ordsprak och talesiitt.

ARGANG 22 - 1971: Valter Jansson, Joran Sahlgren. Minnesord.— Lennart
Elmevik, Ett eddastille och nagra svenska dialektord.— Bjarne Beckman, Hur
gammal dr Hervararsagans svenska kungakronika?—Baldur Jonsson, Nagra
anmarkningar till Blondals ordbok.— Evert Salberger, Vel glyiod eller velglyiod.
En textdetalj i Voluspd 35.—Anna Morner, Isafjord.

ARGANG 23 - 1972: Bo Ralph, Jon Hreggvidsson—en sagagestalt i en
modern isldndsk roman.—Staffan Hellberg, Slaget vid Nesjar och »Sven
jarl Hakonsson».—Thorsten Carlsson, Norron legendforskning—en kort
presentation.

ARGANG 24 - 1973: Peter Hallberg, Njils saga—en medeltida moralitet? —
Evert Salberger, Elfaraskald—ett tillnamn i Njals saga.— Richard L. Harris, The
Deaths of Grettir and Grendel: A New Parallel.— Peter A. Jorgensen, Grendel,
Grettir, and Two Skaldic Stanzas.

ARGANG 25 - 1974: Valter Jansson, Islindska sillskapet 25 ar.— Ove Moberg,
Broderna Weibull och den islidndska traditionen.—Evert Salberger, Heill pu
farir! Ett textproblem i Vafpridnismal 4.—Bjarne Beckman, Mysing.— Hreinn
Steingrimsson, »Ad kveda rimur».— Lennart Elmevik, Tva eddastéllen och en
vistnordisk ordgrupp.

ARGANG 26 - 1975: Bjorn Hagstrom, Att sirskilja anonyma skrivare. Nagra
synpunkter pa ett paleografiskt-ortografiskt problem i medeltida islandska
handskrifter, sirskilt Islandska Homilieboken.— Gustaf Lindblad, Den ritta
lasningen av Islindska Homilieboken.—Bo Ralph, En dikt av Steinporr,
isldnning.— Kristinn Johannesson, Fran Virmland till Borgarfjérour. Om Gustaf
Frodings diktning i isldndsk tolkning.

ARGANG 27 - 1976: Alan J. Berger, Old Law, New Law, and Hcensa-Poris
saga.—Heimir Pdlsson, En Oversittares funderingar. Kring en opublicerad
oversittning av Sven Delblancs Aminne.— Kunishiro Sugawara, A Report
on Japanese Translations of Old Icelandic Literature.—Evert Salberger, Ask
Burlefot. En romanhjiltes namn. —Lennart Elmevik, Fisl. giogurr.



ARGANG 28 - 1977: Gustaf Lindblad, Centrala eddaproblem i 1970-talets
forskningsldge.—Bo Ralph, Ett stille i Skdldskaparmal 18.

ARGANG 29 - 1978: John Lindow,Old Icelandic pdrtr: Early Usage and Semantic
History.— Finn Hansen, Naturbeskrivende indslag i Gisla saga Surssonar.—Karl
Axel Holmberg, Uppsala-Eddan i utgava.

ARGANG 30 - 1979: Valter Jansson, Dag Strémbick. Minnesord.— Finn
Hansen, Benbrud og bane i blat.—Andrea van Arkel, Scribes and Statistics. An
evaluation of the statistical methods used to determine the number of scribes
of the Stockholm Homily Book.—FEva Rode, Svar pa artiklen »Scribes and
Statistics».—Borje Westlund, Skrivare och statistik. Ett genmdle.

ARGANG 31 - 1980: Bjirn Hogstrom, Fvn. bakkakolfr och skotbakki. Nagra
glimtar fran redigeringen av en norrén ordbok.—Alan J. Berger, The Sagas of
Harald Fairhair.—Ilkka Hirvonen, Om bruket av slutartikel i de dldsta norrona
homiliebockerna IsIH och GNH.—Sigurgeir Steingrimsson, Tusen och en dag.
En sagosamlings vandring fran Orienten till Island.—Jan Terje Faarlund, Subject
and nominative in Oid Norse.— Lars-Erik Edlund, Askraka—ett engangsord i
Egilssagan.

ARGANG 32 - 1981: Staffan Hellberg, Kungarna i Sigvats diktning. Till studiet av
skaldedikternas sprék och stil.— Finn Hansen, Hrafnkels saga: del og helhed.—
Ingegerd Fries, Njals saga 700 ér senare.

ARGANG 33 - 1982: Jan Paul Strid, Veidar ndmo—ett omdiskuterat stille i
Hymiskvida.—Madeleine G. Randquist,Om den (text)syntaktiska och semantiska
strukturen i tre vélkéinda isldndska sagor. En skiss.—Sigurgeir Steingrimsson,
Arni Magnusson och hans handskriftsamling.

ARGANG 34 - 1983: Peter Hallberg, Sturlunga saga—en isldndsk tidsspegel.—
borleifur Hauksson, Anteckningar om Hallgrimur Pétursson.—/Inger Larsson,
Hrafnkels saga Freysgoda. En bibliografi.

ARGANG 35 - 1984: Lennart Elmevik, Einar Olafur Sveinsson. Minnesord.—
Alfred Jakobsen, Noen merknader til Gisls pattr Illugasonar.— Karl-Hampus
Dabhlstedt, Bygden under Vatnajokull. En minnesvird resa till Island 1954.—
Michael Barnes, Norn.—Barbro Siderberg, Till tolkningen av ndgra dunkla
passager i Lokasenna.

ARGANG 36 - 1985: Staffan Hellberg, Nesjavisur &n en gang.— George S. Tate,
Eldorado and the Garden in Laxness’ Paradisarheimt— Porleifur Hauksson,
Vildvittror och Mattisrovare i islindsk dréikt. Ett kdseri kring en Oversittning
av Ronja rovardotter.—Michael Barnes, A note on Faroese /0/>/ h/.—Bjorn
Hagstrom, En féaroisk-svensk ordbok. Rec. av Ebba Lindberg & Birgitta
Hylin, Firoord. Liten féaroisk-svensk ordbok med kortfattad grammatik jamte
upplysningar om sprékets historiska bakgrund.— Claes Aneman, Rec. av Bjarne
Fidjestgl, Det norrgne fyrstediktet.

ARGANG 37 - 1986: Alfred Jakobsen, Om forfatteren av Sturlu saga.— Michael
P. Barnes, Subject, Nominative and Oblique Case in Faroese.—Marianne E.



Kalinke, The Misogamous Maiden Kings of Icelandic Romance.— Carl-Otto
von Sydow, Jon Helgasons dikt I Arnasafni. Den islindska texten med svensk
oversittning och kort kommentar.

ARGANG 38 - 1987: Michael P. Barnes, Some Remarks on Subordinate Clause
Word-order in Faroese.—Jan Ragnar Hagland, Njals saga i 1970-og 1980-éra.
Eit 6versyn 6ver nyare forskning.— Per-Axel Wiktorsson, Om Torleiftaten.—
Karl-Hampus Dahlstedt, David Stefanssons dikt Konan, sem kyndir ofninn minn.
Den isldndska texten med svensk oversittning och kort kommentar.

ARGANG 39 - 1988: Alfred Jakobsen, Snorre og geografien.—Joan Turville-
Petre, A Tree Dream in Old Icelandic.—Agneta Breisch, Fredloshetsbegreppet
i saga och samhille.—Tommy Danielsson, Magnus berfettrs sista strid.—Ola
Larsmo, Att tala i roret. En orittvis betraktelse av modern isldndsk skonlitteratur.
ARGANG 40 - 1989: Alv Kragerud, Helgdiktningen og reinkarnasjonen.—Jan
Nilsson, Gudmundr Olafsson och hans Lexicon Islandicum —nagra kommentarer.
ARGANG 41 - 1990: Jan Ragnar Hagland, Slaget pa Pezinavellir i nordisk og
bysantinsk tradisjon.— William Sayers, An Irish Descriptive Topos in Laxdcela
Saga.— Carl-Otto von Sydow, Nyisldndsk skonlitteratur i svensk dversittning. En
forteckning. Del 1.— Karl Axel Holmberg,Rec. av Else Nordahl, Reykjavik from
the Archaeological Point of View.

ARGANG 42 - 1991: Stefan Brink, Den norréna bosittningen pa Grénland. En
kortfattad forskningsoversikt jimte négra nya forskningsbidrag.— Carl-Otto von
Sydow, Tva dikter av J6n Helgason i original och svensk drikt med kommentar.—
Carl-Otto von Sydow, Nyisldndsk skonlitteratur i svensk Oversittning. En
forteckning. Del 2.— Nils Osterholm, Torleiftaten i handskriften Add 4867 fol.—
Lennart Elmevik, Rec. av Esbjorn Rosenblad, Island i saga och nutid.

ARGANG 43 - 1992: Anne Lidén, St Olav in the Beatus Initial of the Carrow
Psalter.— Michael P. Barnes, Faroese Syntax—Achievements, Goals and
Problems.— Carl-Otto von Sydow,Nyislandsk skonlitteratur i svensk overséttning.
En forteckning. Del 3.

ARGANG 44 - 1993: Karl Axel Holmberg, Islindsk sprakvard nu och forr. Med
en sidoblick pé svenskan.— Pdll Valsson, Islands élsklingsson sedd i ett nytt ljus.
Nagra problem omkring den nya textkritiska utgdvan av Jonas Hallgrimssons
samlade verk: Ritverk Jénasar Hallgrimssonar 1-IV, 1989.—William Sayers,
Spiritual Navigation in the Western Sea: Sturlunga saga and Adomndn’s Hinba.—
Carl-Otto von Sydow, Nyisldandsk skonlitteratur i svensk Oversittning. En
forteckning. Del 4.

ARGANG 45 - 1994: Kristin Bragadottir, Skalden och redaktoren Jén
Porkelsson.—Ingegerd Fries, Nir skrevs sagan? Om datering av islandska sagor,
sarskilt Heidarvigasagan.—Sigurdur A. Magnisson, Sigurbjorn Einarsson som
student i Uppsala pa 1930-talet. Oversittning, noter och efterskrift av Carl-Otto
von Sydow.

ARGANG 46 - 1995: Ingegerd Fries, Biskop Gissur Einarsson och reforma-
tionen.— Frangois-Xavier Dillmann, Runorna i den fornislidndska litteraturen.



En oversikt.— William Sayers, Poetry and Social Agency in Egils saga Skalla-
Grimssonar.

ARGANG 47 - 1996: Lennart Elmevik, Valter Jansson. Minnesord.—Jon Hnefill
Adalsteinsson, Blot i forna skrifter.— Gisli Pdlsson, Sprék, text och identitet i det
isldndska sambhillet.

ARGANG 48 - 1997: Lennart Elmevik, Anna Larsson. Minnesord.— Lennart
Moberg, ”St6d und arhjalmi”. Kring Hakonarmal 3:8.— Henric Bagerius, Vita
vikingar och svarta skoldmor. Forestéllningar om sexualitet i Snorre Sturlassons
kungasagor.— Pdll Valsson, En runologs uppgéng och fall.—Bjirn Hagstrom,
Nagot om férdisk lyrik—mest om Christian Matras.

ARGANG 49 - 1998: Veturlioi Oskarsson, Om lineord og fremmed pévirkning
pa eldre islandsk sprog.—Jdhanna Barddal, Argument Structure, Syntactic
Structure and Morphological Case of the Impersonal Construction in the History
of Scandinavian.—Jan Ragnar Hagland, Note on Two Runic Inscriptions relating
to the Christianization of Norway and Sweden.— William Sayers, The ship heiti in
Snorri’s Skdldskaparmdl — Henrik Williams, Rec. av Snorres Edda. Overséttning
fran isldindskan och inledning av Karl G. Johansson och Mats Malm.

ARGANG 50 - 1999: Lennart Elmevik, Islindska sillskapet 50 &r.—Bjarni
Guonason, Gudrin Osvifursdéttir och Laxdela Saga.— Veturlioi Oskarsson,
Verbet islindskt ské.— Henrik Williams, Nordisk paleografisk debatt i svenskt
perspektiv. En kort dverblick.— Carl-Otto von Sydow, Jén Helgasons dikt Kom
milda nétt i svensk tolkning.— Veturlioi Oskarsson, Ar islindsk sprakvard pa riitt
vig?— Gun Widmark, Islandsk-svenska kontakter i dldre tid.

ARGANG 51 - 2000: Lennart Elmevik, Vidar Reinhammar. Minnesord.— Peter
Springborg, De islandske handskrifter og “handskriftsagen”.—Gun Widmark,
Om muntlighet och skriftlighet i den isldndska sagan.—Judy Quinn, Editing
the Edda—the case of Véluspd.— Kirsten Wolf, Laughter in Old Norse-Icelandic
Literature.— Fjodor Uspenskij, Towards Further Interpretation of the Primordial
Cow Audhumla.—Tom Markey, Icelandic simi and Soul Contracting.— Bjorn
Hagstrom, Den far6iska "Modersmalsordboken”.

ARGANG 52 - 2001: Lennart Elmevik, Claes Aneman. Minnesord.— Lars
Lonnroth, Laxness och islindsk sagatradition.— Frangois-Xavier Dillmann,
Om hundar och hedningar. Kring den fornvistnordiska sammansittningen
hundheidinn— Mindy MacLeod, Bandrinir in Icelandic Sagas.—Thorgunn
Sncedal, Snorre Sturlasson—hdvding och historiker.— Gudriin Kvaran, Omkring
en doktorafhandling om middelnedertyske ldneord i islandsk diplomsprog frem
til ar 1500.

ARGANG 53 - 2002: Veturlidi Oskarsson, Studiosus antigvitatum. Om J6n
Olafsson fran Grunnavik, forebilden till Halldér Laxness sagoperson Jon
Gudmundsson fran Grindavik.— Pdrgunnur Snceedal, From Rok to Skagafjordur:
Icelandic runes and their connection with the Scandinavian runes of the Viking
period.— Patrik Larsson, Det fornvistnordiska personbinamnet Kikr.— Veturlioi
Oskarsson, Ur en eddadikts forskningshistoria.



ARGANG 54 - 2003: Henrik Williams, An lever de gamla gudarna. Vikten av
att forska om fornisldndska.—Anna Helga Hannesdottir, Islanningars attityder
till sprakliga normer.— Kristinn Johannesson, Halldor Laxness—samtidens
spegel.— Fredrik Charpentier Ljungqvist, Arngrimur Jonsson och hans verk.—
Adolfo Zavaroni, Communitarian Regime and Individual Power: Othinus versus
Ollerus and Mithothyn.

ARGANG 55 - 2004: Heimir Pdlsson, Nagra kapitel ur en oskriven bok.—
Staffan Fridell, At dsi skal d stemma. Ett ordsprdk i Snorres Edda.— Agneta
Ney, Mo-traditionen i fornnordisk myt och verklighet.— Martin Ringmar, Vigen
via svenska. Om G. G. Hagalins Oversittning av en finsk 6demarksroman.—
Svante Norr, A New Look at King Hdkon’s Old Helmet, the drhjdlmr.— Lasse
Martensson, Tva utgdvor av Jons saga helga. En recension samt nagra reflexioner
om utgivningen av nordiska medeltidstexter.

ARGANG 56 - 2005: Lennart Elmevik, Lennart Moberg. Minnesord. — Fredrik
Charpentier Ljungqvist, The Significance of Remote Resource Regions for Norse
Greenland.— Andreas Nordberg, Handlar Grimnesmal 42 om en sakral maltid? —
Daniel Sévborg, Kormdks saga—en norron kirlekssaga pa vers och prosa.—
Ingvar Svanberg och Sigurdur Agisson, The Black Guillemot (Cepphus grylle)
in Northern European Folk Ornithology.— Staffan Fridell, At 6si skal d stemma.
Ett ordsprak i Snorres Edda. 2.— Else Mundal, Literacy —kva talar vi eigentleg
om?— Leidulf Melve, Literacy —eit omgrep til bry eller eit brysamt omgrep?
ARGANG 57 - 2006: Theodore M. Andersson, Viga-Gliims saga and the Birth
of Saga Writing.—Staffan Fridell, Fvn. hrynja och fsv. rynia. Om ett eddastille
och en flock i Sodermannalagen.— Kirsten Wolf, The Color Blue in Old Norse-
Icelandic Literature.— Fredrik Charpentier Ljungqvist, Kristen kungaideologi
i Sverris saga.— Lars Lonnroth, Sverrir’s Dreams.— Arnved Nedkvitne, Skrift-
kultur i skandinavisk middelalder—metoder og resultater.— Lars Lonnroth, The
Growth of the Sagas. Rec. av Theodore M. Andersson, The Growth of the Medi-
eval Icelandic Sagas (1180-1280).—Anders Hultgdrd, rec. av Francois-Xavier
Dillmann, Les magiciens dans 1’Islande ancienne. Etudes

sur la représentation de la magie islandaise et de ses agents dans les sources
littéraires norroises.— Heimir Pdlsson, Den stora isldndska litteraturhistorian.
Rec. av [slensk békmenntasaga [-V.Red. Vésteinn Olason, Halldér Gudmundsson
& Gudmundur Andri Thorsson. Sigurd Fries, Jon Adalsteinn Jonsson och studiet
av nyislidndskan i Sverige.

ARGANG 58 - 2007: Heinrich Beck, Die Uppsala-Edda und Snorri Sturlusons
Konstruktion einer skandinavischen Vorzeit.—Gunnhild Rgthe, Porgerdr
Holgabridr—the fylgja of the Haleygjar family.—Michael Schulte, Memory
culture in the Viking Ages. The runic evidence of formulaic patterns.— Lennart
Elmevik, Yggdrasill. En etymologisk studie.—Henrik Williams, Projektet
Originalversionen av Snorre Sturlassons Edda? Studier i Codex Upsaliensis. Ett
forskningsprogram.—Sverre Bagge, ’Gang leader” eller "The Lord’s anointed”



i Sverris saga? Svar til Fredrik Ljungqvist og Lars Lonnroth.— Heimir Pdlsson,
Tungyviktare i litteraturhistorien. En kronika.

ARGANG 59 - 2008: Marianne Kalinke, Cléri saga. A case of Low German
infiltration.— Armann Jakobsson, En plats i en ny virld. Bilden av riddarsamhillet
i Morkinskinna.—Margaret Cormack, Catholic saints in Lutheran legend.
Postreformation ecclesiastical folklore in Iceland.—Tommy Danielsson,
Social eller existentiell oro? Fostbrodradrdp i tva isldndska sagor.—Mathias
Strandberg, On the etymology of compounded Old Icelandic Odinn names
with the second component -foor.—Susanne Haugen, Bautasteinn—fallos?
Kring en tolkning av ett fornvéstnordiskt ord.— Lasse Mdrtensson och Heimir
Pdlsson, Anmirkningsvirda suspensioner i DG 11 4to (Codex Upsaliensis av
Snorra Edda)—sparen av en skriven forlaga? —Stefan Olsson, Harald hos jétten
Dovre. Forntida initiationssymbolik i en medeltida tdt.—Bo-A. Wendt, Eddan
och texttermerna. Kort terminologiskt genmale till Henrik Williams.—Michael
Schulte, Literacy in the looking glass. Vedic and skaldic verse and the two modes
of oral transmission.— Svanhildur Oskarsdéttir, rec. av Skaldic Poetry of the
Scandinavian Middle Ages, volume VII: Poetry on Christian Subjects 1-2, ed.
Margaret Clunies Ross.— Else Mundal, rec. av Reflections on Old Norse Myths,
red. Pernille Hermann, Jens Peter Schjgdt och Rasmus Tranum Kristensen.—
Pernille Hermann, rec. av Learning and Understanding in the Old Norse World.
Essays in Honour of Margaret Clunies Ross, ed. Judy Quinn, Kate Heslop och
Tarrin Wills.

ARGANG 60 - 2009: Daniel Sivborg, Scripta Islandica 60.—Svanhildur
Oskarsdéttir, To the letter. Philology as a core component of Old Norse studies.
John McKinnell, Ynglingatal. A minimalist interpretation.— Lars Lonnroth, Old
Norse text as performance.— Elena Gurevich, From accusation to narration. The
transformation of senna in Islendinga pattir.—Theodore M. Andersson, The
formation of the Kings’ sagas.— Helgi Skiili Kjartansson, Law recital according
to Old Icelandic law. Written evidence of oral transmission?—Terry Gunnell,
Ansgar’s conversion of Iceland.— Helen F. Leslie, Border crossings. Landscape
and the Other World in the Fornaldarsogur.— Tsukusu Ito, The Gosforth fishing-
stone and Hymiskvida. An example of inter-communicability between the Old
English and Old Norse speakers.

ARGANG 61 - 2010: Helga Kress, Eine bewusste Antiregel. Die Stimme der Frau
in Halldér Laxness Gedichten.—Margrét Eggertsdottir, Hallgrimur Pétursson
and Tormod Torfeus. Their scholarly friendship.—Jan Ragnar Hagland, Hefi
ek mark 4 mdli mart. Litt om vokabular for serdrag ved folks sprik og uttale
i gammal-islandsk.— Olof Sundqvist, Om hédngningen, de nio nitterna och den
dyrkopta kunskapen i Hdvamadl 138-145. Stefanie Gropper, rec. av Jonatan
Pettersson, Fri Oversittning i det medeltida Véstnorden.—Jonatan Pettersson,
rec. av Alexanders saga, Manuscripta Nordica 2, utg. Andrea de Leeuw van



Weenen.— Lennart Elmevik, In memoriam. Oskar Bandle, Peter Foote, Bjorn
Hagstrom.

ARGANG 62 - 2011: Ingvil Briigger Budal, Who is “I”? Translation of
riddarasogur as a collective performance.—Finnur Fridriksson, Modern
Icelandic: Stable or in a state of flux?—Svante Janson, The Icelandic calendar.
Susanne Haugen, anm. av Kormaks saga. Historik och oversittning av Ingegerd
Fries.— Heimir Pdlsson, rec. av Ulfar Bragason, Ztt og saga: Um frasagnarfradi
Sturlungu eda Islendinga ségu hinnar miklu.— Helgi Skiili Kjartansson, rec.
av Rikke Malmros, Vikingernes syn pa militeer og samfund: Belyst gennem
skjaldenes fyrstedigtning.— Lasse Mdrtensson, rec. av Var eldste bok. Skrift,
miljg og biletbruk i den norske homilieboka. Bibliotheca Nordica 3, red. Odd
Einar Haugen och Aslaug Ommundsen.—Rune Palm, rec. av. Poetry from the
Kings’ Sagas 2. From c. 1035-1300 (Skaldic Poetry of the Scandinavian Middle
Ages 1I), ed. Kari Ellen Gade.— Ulfar Bragason, rec. av Margaret Clunies Ross,
The Cambridge Introduction to the Old Norse-Icelandic Saga.

ARGANG 63 - 2012: Silvia Hufnagel, Icelandic society and subscribers to Rafn’s
Fornaldar sogur nordrlanda— Gudriin Kvaran, Nucleus latinitatis og biskop Jon
Arnasons orddannelse— Heimir Pdlsson, Om killor och killbehandling i Snorris
Edda. Tankar kring berittelser om skapelsen—Triin Laidoner, The Flying Noaidi
of the North: Sdmi Tradition Reflected in the Figure Loki Laufeyjarson in Old
Norse Mythology—Lars Wollin, Kringla heimsins—Jordennes krets— Orbis
terrarum. The translation of Snorri Sturluson’s work in Caroline Sweden—
borleifur Hauksson, Implicit ideology and the king’s image in Sverris saga—
Olof Sundgvist, rec. av Annette Lassen, Odin pa kristent pergament. En tekst-
historisk studie— Kirsten Wolf, rec. av Rémverja saga, ed. Porbjorg Helgadottir
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