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English Translation of the Tantraloka

Foreword

Abhinava Gupta’s magnum opus the ‘Tantraloka’ is a great work in
the ambience of tantragama treatise. This precept consists of right
descriptions of almost all branches of $aiva and $akta agama. The right
will to translate the entire work into English (direct from Samskrta) is
arisen in the mind of Mr. Gautam Chatterjee. As the result, the translation
work of the first chapter has been completed with illustrious footnotes. |
pray to Lord Siva, who blesses with his Triiila of powers i.e. will,
knowledge and action, may accomplish the translations of the entire
work. | believe, all the scholars of the tantragama will appreciate this
work with their blessings.

Situated on the upper portion of the Trisula of Jhanaguru Lord
Samkara, Kasi, represents the whole world, so it is quite natural that
people from Bengal come here and stay. In such a family, on 18" August
1963 (Bhadrapada masa), this child was born to enhance the joy of his
mother Meera and father Amaresh Chandra Chatterjee, in order to
flourish the grace of his lineage as his sun-sign is Leo (simhasthastirya).

‘Sisyaprajiieva bodhasya karanam guruvakyatah’, by such blessings
from scriptures, the spiritual mother Rangama blessed and elevated this
fortunate. After completing his education in science subjects from
Banaras Hindu University, he cultivated his skill in the field of
musicology, and drama-art. He performed his teachings in these subjects
in Mahatma Gandhi Kashi Vidyapith. His mother Smt. Meera Devi was
initiated (consecrated) by the ascetic Rangama and benefited by the
teachings of great sages like Anandmayi Ma, M.M.Gopinath Kaviraja
and others.

By the blessings of these great dignities, Gautam’s interest arisen in
the spirituality. He mastered himself by the grace of great scholars like
Swami Lakshman Joo, Sri Govind Gopal Mukhopadhyay, Thakur
Jaideva Singh and others in the area of literature, music art and
Pratyabhijnasastra. He interviewed art stalwarts such as Satyajit Ray,



Kumar Gandharva, Kelucharan Mohapatra, Nirmal Verma, Badal Sircar
and others and published it with the concerned seminars. He had keen
interest in journalism so he enriched the journals Dharmayug, Svatantra
Bharat, Rastriya Sahara and the Hindu with his talent, and got great fame.

At present, with Abhinava Gupta Academy, busy with the scholarly
works regarding Natyadastra and Pratyabhijitasastra, researches and
seminars, Mr. Chatterjee is constantly engaged to accomplish his right
resolves. I wish for the success of his zeal.

In 2006, he published his own collection of ten plays (as a
playwright) ‘Dasdaruipaka’ in Hindi. In the preface of this book, he has
discussed the ideas of his own and other scholars. Here, the effort is
praiseworthy but we can not approve every idea presented in this preface.
Here discussed topics as the Buddhist tantras are inspired by Gautam
Buddha, there are effects of Tantras on Natyasastra,the period mentioned
here of Guhyasamajatantra, Prapaficasaratantra is the work of Adya
Samkaracarya, the use of the word Sandha Bhasa (the twilight or upside
down language) are expected to have genuine proofs. We must not forget
that the Jains are more harmonious to the nation than the Buddhists.

In the English translation of ‘the Tantraloka’, Mr. Chatterjee has
written valuable notes as required by the help of several works with great
pain and hard work. His effort in this respect is very much appreciable. |
stop myself by saying that this method should be followed in the entire
work.

Vraja Vallabha Dvivedi
(‘ex-head of the department of
Samkhya Yoga Tantragama in
Sampurnanand Sanskrit Vishvavidyalay
Varanasi)



Preface

May the light (or Parama Siva, Anuttra), who is the creator of
iccha, jhana and kriya by dint of His Sakti, whose reflection, this
world is the grand splendour of His own Power, who is immanent
and transcendent as well, who is inspired me to translate this work
in another version, wipe out my ignorance, innate and intellectual,
and transform my jiva bhava into Siva bhava through re-cognition.
This is the anugraha of Parama Siva and my Guru that my heart is
now the lotus-seat where rests my mother, Sarasvati, the
Citpratibha Sakti. I bow down to my father, Parama Siva with my
mother and my great Guru who are now the splendors of my lotus
heart.

Mortaly and immortaly, this is the grace of Pt. I$vara Candra
Vidyasagara, M. M. Pt. Gopinatha Kaviraja, Svamt Laksmana Ji,
J. Krsnamarti, Thakura Jaideva Singh and my revered Guruji Pt.
Vraja Vallabha Dvivedi, and my great Guru Rangama, that [ have
inspired to translate the magnum opus of my manasa Guru Sri
Abhinava Gupta, the Tantraloka from Sanskrit to English. My
another respected teacher Sri Navjivan Rastogi, also inspired and
informed me that Italian Translation of this work by R.Gnoali and
English translation of first three ahnikas by Ira Bajpai (not yet
published) have been completed already. I am grateful to all of
them and pay my humble regards. | do acknowledge the initiative
of my friend Sri Dilip Jaiswal (the owner of Indica Books) who
constantly encouraged for this work with my other soul friends.
Thanks. Kindly bless me for this effort so that I can complete the
whole work.

Gautam Chatterjee
Kashi
August, 2007



SRITANTRALOKAH
Srimadabhinavaguptapadaéaryaviraditah
SRITANTRALOKAH
Sritantraloka by $ri Abhinava Gupta
Book One

fe ATk,
ARATTE GAgEaoRoS:
dguaareRGRaAEfaET,

EFTIRTIIG T HEGT] |
Vimalakalasrayabhinavasrstimahajanant
Bharitatanusca paficamukhaguptarucirjanakah
Tadubhayayamalasphuritabhavavisargamayam
Hrdayamanuttramrtakulam mama samsphurtat. Q)]

Let my heart throb which is pure, seat of art, creative by the coupling
state of Siva and Sakti, Sakti (mother Vimalamba Devi) who is creation,
cosmos and the divine mother and Siva (father Bharitatanu) who, the
creator, expands, maintains and throbs with His five mouths, who offers
the internal bliss and external expansion, and is full of bhava, visarga'
and anuttara’.

A Trerforsi A ¥ AR

AR |
Naumi citpratibham devim param bhairavayoginim
Matrmanaprameyamsasulambujakrtaspadam. 2)

I bow down to the deity Pratibha® who is beyond, infinite and rests in the
supreme consciousness at the seat of divine lotus situated in the threefold
state beyond mind.

1. Emanation, creation, 2. The Highest, the Supreme, Parama Siva, the
Absolute (lit. one than whom nothing is higher), 3. Ever creative activity
of Consciousness, the spontaneous Supreme Consciousness, Para Sakti.
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SRITANTRALOKAH

A 3 e T g
!

Naumi devim Sart‘rasthém nrtyato Bhairavakrte
Pravrmmeghaghanavyomavidyullekhavilasinim. 3)

I bow down to that deity who is like lightning (sudden flash or bright
light or sudden emergence of light) naturally produced from the rainy
cloud spread out in the sky and who rests in the dancing body of

Bhairava'.
; ﬂﬁ. ] .
[RGIEREICn g S

SN
Diptajyotischataplustabhedabandhatrayam sphurat
Stajjianasalam satpaksavipaksotkartanaksamam. @)

May this bright light of Knowledge destroy the divisive-trio, may the
revealing light be able to destroy the Satpaksa® and Vipaksa®.

WA BRI
FAHAT A R
Wa AR
AR A qEeEE |
Svatantryasaktih kramasamsisrksa
Kramatmata ceti vibhorvibhitih
Tadeva devitrayamantarasta-
Manuttaram me prathatsvaripam. (5)

Let the three deities of svatantrya®, Krama® and kramatmakata®, which
are the splendours (or supernormal powers) of Parama Siva, flash in my
inmost soul by revealing my Anuttara’ nature (or state).

1. Parama Siva, the Highest Reality (this is an anacrostic word, bha is
bharana means maintenance, ra is ravana means withdrawal from
manifestation or projection and va, vamana or projection of the world.)
2. Universal bliss, 3. Individual bliss, 4. The absolute autonomy of the
Supreme, S. The power of will to create the amazing Universe in time
and space, 6. The inmost power of Siva, also known as Sivatmika Sakti,
7. The incomparable, the highest, the letter ‘a’

14



SRITANTRALOKAH

qgeaanasanfawerTifa-

TREURGFRaRS o

g owf: wgRigHI:,
Hiaefery |

Taddevatavibhavabhavimahamarici-
Cakre$varayitanijasthitireka ev

Devisuto ganapatih sphuradindukantih
Samyaksamucchalayatanmama samvidabdhim. 6)

Let Ganesha, son of the deity who is splendoured by the lights of all
Devatas, knower of sense-mirage, flashed as cakresvara, beautiful as the
moon, rests in herself, enhance the ocean of my samvid' knowledge.

EMEY yffamaaict
@A FEEEERAEgi o
FRPAd T THER -/
WA § AR TE: |
Ragarunam granthibilavakirnam
Yo jalamatanavitanavrtti
Kalombhitam bahyapathe cakara
Stanme sa macchandavibhuh prasannah. @)

May God Macchanda please on me who made maya out from the aura of
Light. This maya is like a net of bondages spread out by Raga’, Kala’,
Granthi* and Bil®, emerge as red colour.

1. Universal consciousness, Supreme Consciousness in which there is
complete fusion of Prakasa and Vimarsa, Jiana-sakti, svatantrya-Sakti,
the supreme I-consciousness, 2. Passion, intense desire for and
attachment to an object, one of the Kaficukas of maya on account of
which there is limitation by desire, 3. Limited agency, limitation in
respect of activity, another Kaficuka of maya, 4. bondage constituted by
the modified thought, 5. land of enjoyment, in the form of vegina or the
world,
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SRITANTRALOKAH

SrmitfeaEafoamef-
g
q& St R ToarEReg-

FeNADITHATTIAGOTIRT: |
TraiyambakabhihitasantatitGmraparni —
Sanmouktikaprakarakantivisesabhajah

Pirve jayanti guravo gurusastrasindhu —
Kallolakelikalanamalakarnadharah. (8)

All the ancient sages and spiritual Teachers who are the great, sincere
and gracefull decendents of lord Trayambaka', are ever present.

Tadaparamurtirbhagavan mahesvaro bhitirajsca. %)

Guru Srikanthanatha is famous, victorious and present on this earth, and
his other form God Maheshg$vara Bhitira is too famous in the similar way

at all.
A= mgataf-gan:
St didemieE Regyraftor: |
Sri Som&nandabodhaSrTmadutpalavinihsrtc'zh
Jayanti Samvidamodasandarbha Dikprasarpinah. (10)

The scent-sets of knowledge, spread-out in all directions, are great. This
knowledge is imparted from Sr1 Utpaladeva who is the enlightened form
of Sri Somananda.

1. Tryambaka or Tryambakaditya is the procreated son of sage Durvasa.
In the ancient time, the mysteries of Saivagama rested inside the mouths
of the sages. In the Kaliyuga, Saivagamas were rare so, in the form of
Srikantha, Mahadeva, out of being desired to bless and offer to mankind,
inspired Durvasa to create scriptures which can’t be destroyed, and then
for this purpose, sage Durvasa projected through pure conciousness this
son, Trayambaka.
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SRITANTRALOKAH

R ARl ™
Tadasvadabharavesabrrihitam matisatpadim
Gurorlaksmanaguptasya nadasammohinim numah. an

We bow down to the divine intellect of Guru Laksmana Gupta which
mesmerizes all the scholars by the ever-expanding Nada' which is full of
Asvada® and Avesa®.

T iR AeEEaT:
g figgan ReRe ¥ Tooam: |
Yah parnanandavisrantasarvasastrarthaparagah
Sa Sricukhulako disyadistam me gururuttamah. (12)

May my best teacher (father) Sri Cukhulaka fulfil my goal who rests in
the blissfull tranquility and who has full command over all scriptures.

STASTIRY e St

WA §8 TG T

FgiRawEIghE
S TEASE At |
Jayatajjagaduddhrtiksamo sau
Bhagavatya saha Sambhunatha ekah
Yadudiriritasasanamsubhirme
Prakato 'yam gahano 'yam Sastramargah. (13)

May Lord Sambhunatha be victorious who is capable to save the whole
world, who is co-existed with Goddess Bhagawati, who became the light
by his Upadesa* through which the profound way to scriptures is flashed.

1. The first movement of Siva-Sakti towards manifestation, when Sakti
fills up the whole universe with Nadanta, she is designated as Nada. This
is also sadasiva tattva, 2. taste, 3. entry, absorption, 4. the first Uccarana
is called upadesa, in Vyakarana., the first Uccarana of Panini, Katyayana
and Patarijali is Upadesa.
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SRITANTRALOKAH

Santi paddhatayascitrah strotobhedesu bhiiyasa
Anuttarasadardharthakrame tvekapi neksyate. (14)

Though there are several different amazing ways for the streams of
knowledge, but no way is appropriate for the Anuttara Trika Artha'.

F9€ agu: wigw: Rraweraii:
Ffd = weed et s |
Ityaham bahusah sadbhih Sisyasabrahacaribhih
Arthito racaye spastam purnartham prakryamimam. (15)

So I am creating this process which is clear and complete because the
humble discples and brahmacarins have prayed me several times.

g e -

AR Totat

AT RgUEAE-

elvaet sPAETT & HAM 1
Sribhattanathacaranabjayugattatha Sri-
Bhattarikanghryugalad gurusantatirya
Bodhanyapasavisanuttadupasanottha-
Bodhojjvalo 'bhinavagupta idam karoti. (16)

I, Abhinavagupta, explaining this precept. 1 am the outcome of
enlightened conciousness which eradicates the poison of bondage of the
ignorance, and this is from our teacher’s constant tradition as the pious
feet of St Bhattanatha and Sri Bhattarika.

1. The trio-meaning or the threefold meaning of that than whom nothing
is higher.
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SRITANTRALOKAH

q Jewde a9 fmferifeeier
@A IRl @ fe: |
Na tadasttha yanna  Srimalinivijayottare
Devadevena nirdistam svasabdenatha lingatah. 17)

No such subject is here in this scripture which is not present in Sri
Malinivijayottara Tantra, as is indicated by the God of all gods Sankara
Himself.
TR~ FBrad
R e & aear sfermay |
Dasastadasavasvastabhinnam yacchasanam vibhoh
Tatsaram trikasastram hi tatsaram Malinimatam. (18)

The preachings of lord Sankara are of ten, eighteen and sixty four kinds.
Trikadastra' is the Tatva® of all that, and St MalinT Vijayottara Tantra’s
principle is the essence.

FersArrid wed HuRrERHagE:
HIE THAFH ToTEA I |
Ato 'trantargatam sarvam sampradayojjhitairbudhaih
Adrstam prakatikurmo gurunathajiiaya Vayam. (19)

So | will present all these subjects which are rejected by the sects and
visible by the scholars. This will be possible by the order of gurunatha in

this scripture.
FRFEaE Fa: ¥4 a@Rar Jelirren
EREEE IR TS S RCINGITATI G

Abhinavaguptasya kritih seyam yasyodita gurubhirakhya
Trinayanacaranasaroruhacintanalabdhaprasiddhiriti. (20)

This is the creation of Abhinava Gupta which is prescribed and admired
by the teachers and it is revealed before me by the grace of Lord Sankara
of three eyes as bowed down to His lotus feet.

1. Srﬁsltra is scripture and Trika is the system of philosophy of the triad-
nara, $akti and $iva, or para, the highest concerned with identity, parapara
and apara, 2. Thatness, principle, reality, the very being of a thing.

19



SRITANTRALOKAH

’ H%ﬂs}i%a\: |
Srisambhunathabhaskaracarananipataprabhapagatasarkocam
Abhinavaguptahrdambujametadvicinuta Mahesapijanahetoh.  (21)

Choose for the worship of Mahesa, this lotus-heart of the Abhinava
Gupta whose Ignorance is destroyed by the beams of the feet of the sun
as Sri Sambhunatha.

& ATy ey A
HAF GG NEFHO |
Tha tavatsamastesu Sastresu parigiyate
ajranam samsrrheturjianam moksaikakarnam. (22)

It says in all scriptures of this world that ajiiana’ is the cause of creation
and jﬁz‘ma2 is the cause of moksa (salvation).

AT FEREHHRYY
gfa Wad aar T AaferfeEcr
Malamajnanamicchanti samsararnkurakaranam
Iti proktam tatha ca SrTm&lim‘vijayottare. (23)

Scholars consider ignorance as dross (or impurity). It is the cause of the
germination of the world, as it is said in the Srimalinivijayottara.

oAl PReaea Memsdig |
Visesanena buddhisthe samsarottarakalike
Sambhavanam nirasyaitadabhave moksamabravit. (24)

Since this adjective ‘samsarankurakaranam’,is used, so the salvation
takes place (by dint of Paurusa jhana®) in the absence of bauddha jhana’
for those who live after their causal bodies.

1. Ignorance, 2. Knowledge, 3. Atmagata, concerning to self which leads
to salvation, 4. Buddhigata, concerning to intellect which leads to
creation

-
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SRITANTRALOKAH

FaERia T SFETEaTEET:
¥ & dreRdsaRa 7 T safa w@gf:
Ajnanamiti na jianabhavascatiprasangatah
Sa hi losthadike 'pyasti na ca tasyasti samsrtih. (25)

The meaning of ignorance is not the absence of knowledge. If we
consider that it is, then it is hyperbolic. The absence of knowledge exists
in a clay-ball etc. but yet it maintains the fact.

AN N T ARSI
ae deE REgEy Wi
Ato jheyasya tattvasya samastyendprathatmakam
Jjhanameva tadajnanam Sivasiitresu bhasitam. (26)

So this term ajnana (ignorance) is considered in the Siv a sitras as the
knowledge which is not manifested fully in the knowable tattvas
(principles).

AT T 9 T T G

LESUGRE L i B i
Caitanyamatma jiianam ca bandha ityatra sitrayoh
Samslesetarayogabhyamayamarthah pradarsitah. (27)

This meaning is shown in the aphorisms ‘Caitanyamatma’'
and’ Jhanambandhah’? by the sandhi® and other yogas. )

1. This is the first aphorism of Siva (compiled by Vasu Gupta) means
that awareness is the Self, 2. This is the second aphorism means, to know
is to bind, 3. The first principle of Sanskrta Grammer,

21



SRITANTRALOKAH

Caitanyamiti bhavantahsabdasvatantryamatrakam
Anaksiptavisesam sadaha sitre puratane. (28)

In this first aphorism of Siva siitra, if we consider this word ‘caitanyam’
as the end of the bhava, it only tells the svatantrya sat' which is without
the special aksepa’.

fEfT g @ B a1 & 9 @
gaa a| femerE g
Dvitiyena tu sitrena kriyam va karnam ca va
Bruvata tasya cinmatraripasya dvaitamucyate. (29)

That cinmatrariipa® is called dialect which is derived from the second
aphorism as kriya®.

a9 TEFH JBAg T It
qd ' gyBafageareay |
Dvaitapratha tadajfianam tuccharvad bandha ucyate
Tata eva samucchedyamityavrittyanirapatim. (30)

Which manifests in two forms is ignorance and it is bondage for it is
dross. So it is said repeatedly that it is a veil which can be destroyed.

QAR g8 SgBISh HeH
q A& AW aTE JEeAI R |

Svatantratmatiriktastu tuccho 'tuccho ‘pi kascana
Na mokso nama tannasya prthannamapi grhyate. (31)

There exists no salvation except the liberated soul either it is pity or non-
pity. That is why no other name is formed for this (salvation).

1. The truth of the freewill of Parama Siva, 2. superimposition, 3. matter,
4. The verbal aspect of action.

22



SRITANTRALOKAH

g AqEaEE Uiy
agaﬂm A TRy |
Yattu jreyasatattvasya parnaparnaprathatmakam
Taduttarottaram jinanam tattatsamsarasantidam. (32)

That ratrva is the bestower of peace (and salvation) which is knowable
sat tattva, which possesses the nature of complete expansion and which
manifests its Knowledge growingly.

TR ST SE Fgafosta:
& qEHAEEi S gald dEd: |
Ragadyakaluso 'smyantahsinyo 'ham kartrtojjhitah
Ittham samasavyasabhyam jfianam muficati tavatah. (33)

I am not impured by the Raga' etc., | am the inner void and | am devoid
of the duties- This kind of knowledge (either got complete at a time or
partially) liberates the soul from the three impurities’.

AT SHBRABRTR ea:
HAYF @@ I qafascana: |
Tasmanmukto 'pyavacchedadavacchedantarasthiteh
Amukta eva muktastu sarvavacchedavarjitah. (34)

The individual soul is still not-liberated due to other partial bondage
though it is partially liberated. Actually he, who is free from all
bondages, is liberated.

1. It is one of the bondages (Karicuka), 2. In Kasmir Saivism, three kinds
of impurities are stated-4nava, Mayiya and Karma.
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SRITANTRALOKAH

Yattu jreyasatattvasy.: jianam svatmanojjhitam
Avacchedairna tatkutrapyajnanam satyamuktidam. (35)

Which is free from all kinds of obstructions(avaccheda'), so that it is not
ignorance in any way, on the contrary, it is the knowledge of the
knowable, is the bestower of true salvation.

AHAEEY g5 TATIIE:
fremdevremaiRia Rare |

Dvidhapaurusabauddhatvabhidoktam Sivasasane. (36)

Already stated, the svaripa,® of knowledge and ignorance is of two kinds
by the divisions of Paurusa and Bauddha, as is said in Paramesvara
darsana.
T Y8 a& WA da
I
Tatra punso yadajnanam malakhyam tajjamapyatha
Svapurnacitkryarupasitavaranatmakam. (37)

The ignorance of Purusa, which is dross, which is germinated from the
Parapramata, Purusa’, which veils the Siva-form of knowledge, lies in
the Pasu too in a form of manifestation.

HEHTgREarey daeRfasiaay
T T AN SHTHAENE: |
Sarkocidrkkriyripam tatpasoravikalpitam
Tadajndnam na buddhyanso 'dhyavasayadyabhavatah. (38)

That ignorance is not the part of intellect for there does not exist
certainty.

1. Obstuctions which arise from the determination of contraction by the
objective consciousness i.e. idantaparamarsa 2. The real nature, 3. Siva
is the parapramata ripa.
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SRITANTRALOKAH

yetafe  Apiidanaet
Rﬁﬂhﬂﬂ(mﬁ@m 7 |
Ahamitthamidam vedmityevamadhyavasayint
Satkancukabilanatthapratibimbanato yada. (39)
diatad &
A< a8 T dd Ayeld 9 O T
Dhirjayate tada tadrginanamajrianasabditam
Bauddham tasya ca tatpaunsnam posaniyam ca postr ca. (40)

When the intellect of certainty (niscayatmika buddhi, sakti') arises as ‘I
know this is this way’ out of the reflection of the molecule of the six
veils(kaficukas®), the knowledge is called as bauddha ajiana. The
paurusa ajiiana is the effect as well as the cause of the bauddha ajfiana.

@9 g ogEER  §E: araeiad:
fameat afase 'hm Frfdereua] |
Ksine tu pasusamskare punsah praptaparasthiteh
Vikasvaram tadvijranam paurusam nirvikalpakam. 41)

This is called Paurasa knowledge which arises as vikasvara-nirvikalpa -
vijﬁ&na" from the Parama state of thé Purusa whose Pasu—conditioning
has been faint.

[EEISNIEL IS e G ERERR Ch

agdie a9 aedle grais | i 9
Vikasvaravikalpatmajiianaucityena yavata
Tadabauddham yasya tatpaunsnam pragvatposyam ca postr ca. (42)

The Paurusa Knowledge is the feeder of the bauddha knowledge which
is the state of vikasvara nirvikalpa self - knowledge.

1. The doubtfull or questioning mind is called samsayarmika $akti and
the answering mind is called niScayarmika Sakti, in the similar way,
niscayatmika buddhi should be meant, 2. the six veils or covering known
as maya, kala, vidya, raga, kala and niyati, 3. unaltered vimarsa.
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@ dad demeH &N gai
iy TSl o ' |
Tatra diksadina paunsnamajnanam dhvansi yadyapi
Tathapi taccharirante tajjianam vyajyate sphutam. 43)

Though the Paurusa ignorance is fleeting and distructible due to
initiation etc, yet after the end of the body (in which the initiation has
been taken place), that soul knowledge manifests vividly.

AT g a1 ALEHG I
facfiad qar shajf: staa R |
Bauddhajnanena tu yada bauddhamajnanajrmbhitam
Viliyate tada jivanmuktih karatale sthita. (44)

The life-salvation sets in karatala' when the expansion of bauddha
ignorance stops by dint of bauddha knowledge.

Qefty defam@t o e
i TR de| SR g
Diksapi bauddhavijiianapurva satyam vimocika
Tena tatrapi bauddhasya jhianasyasti pradhanata. (45)

It is true that the initiation which liberates (at first for the bauddha), is
science. That is why the predominance of bauddha knowledge is there.

1. The clapping in the midst of the collision of one’s both palms
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AR A0y fad @EeR s

AT Fd SvaeuenteaRid: |
Jnanajnanagatam caitad dvitvam svayambhuve rurau
Matangadau krtam Sr‘zmatkhe,tapél&didais’ikaih. (46)

In accordence with knowledge and ignorance, these two types (of
knowledge as Bauddha and Paurusa) are stated (and established) by
Acarya Khetapala and others in Svayambhuva, Ruru and Matarga

(Sastras)'.
[RIIERIEERIRI G TG S
AN T Togdeaied Y |
Tathavidhavasayatmabauddhavijnanasampade
Sastrameva pradhanam yajjneyatattvapradarsakam. (47)

Sastra is the main thing. Sastra is the torch-bearer of the knowable,
certains the Bauddha Vijrand'.

e AT QRS

draEgaaaRarsy & asag
Diksaya galite ‘pyantarajiiane paurusatmani
Dhigatasyanivrttatvadvikalpo 'pi hi sambhavet. (48)

There still maintain the alternatives (doubts) because of not-destroyed of
intellectual ignorance though the self-ignorance has been destroyed by
dint of the initiation.

1. Sastra is scripture. Acarya is scholar. Svayambhuva Sastra explains
that Siva-Jhana descends (this is Saktipata) to manifest the Sivatva (the
state of being Siva) and liberates the soul from the bondage of self-dross
(Atma-mala i.e. anava, mayiya and Karma). Ruru Sastra explains as we
must contemplate on Siva for all the devatas, mantras are the light of
Siva, everything is Siva. Matanga Sastra (i.e. Matariga Tantra) says ‘and
then Siva, ornamented by jewels and mantras, destroyed the entire
ignorance of muni with the fire of Vak, the flame of power’. Acarya
Khetapala is Sadyojyoti Sivacarya. 2. The way to know the Bauddha
Jnana is Bauddha Vijhana.
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LeHPTAGETeTIAR gt Ry

2RISR 9 A-ErNEEEG: |
Dehasadbhavaparyantamatmabhavo yato dhiyi
Dehante 'pi ca moksahsyatpaursajiiGnahanitah. (49)

Since the sense of self maintains about the intellect of the body till end,
therefore the salvation will not come into existence (until the intellectual
ignorance is destroyed) though the self ignorance is destroyed.

W@ A FgE g e |
Bauddhajnananivrttau tu vikalponmilanad dhruvam
Tadaiva moksa ityuktam dhatra Srimannisatane. (50)

The salvation comes into existence certainly (then and there) when the
intelluctal ignorance and the alternatives are destroyed, as it is said by
Dhata in Nisatanasastra.

hmgiﬁﬁzmg Rvsuaifed aeig
NMEAYEA J4Hd: |
Vikalpayuktaczttastu pindapatacchivam vrajet
Itarastu tadaiveti Sastrasyatra pradhanatah. (51)

The man whose mindstuff is full of alternatives, gets salvation (Sivatva)
after the end of the body whereas the other, whose heart is free from
alternatives (or concentrated on one), attains salvation while living in the
body, for this is the subject prime in this scripture.

| R @ o 3 v Re:

TRUHIIETE TH &AW a1 |
Jeyasya hi param tattvam yah prakasatmakah Sivah
Nahyaprakasarupasya prakasyam — vastutdpi  va. (52)

He who is the light-form of Siva, is the absolute of the knowable. He who
is not the light-form, does not even exist and having no light at all.
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FIEIAR AR IHEREHNEAT
g3 W dRawakai |
Avastutapi bhavanam camatkaraikagocara
Yatkudyasadrsi neyam dhiravastvetadityapi. (53)

The no-thing-ness of the matter is only the subject of miracle, for this
intellect (which senses it as no-thing) is not like a wall (as inert) but is a
form of enlightenment.

Prakaso nama yascayam sarvatraiva prakasate
Anapahnahavaniyatvat kim tasminmanakalpanaih. (54)
7
That which is luminous in everywhere is the light. Since it is
unconcealable, why should imagine for the Proofs (of that)!

TR R SRR @i a=Q
ol o Sfie: § @ TR
Pramananyapi vastunam jivitam yani tanvate
Tesamapi paro jivah sa eva Paramesvarah. (55)

People belive on the proofs which are the living basis of the things but
there exists a proof as the basis of all proofs which is one, beyond and
Vimarsatmaka Prakasa'. He is the Paramesvara.

qaivgaeamiad R ada

FrmeTERQTfa w9 iy e
Sarvapahnavahevakadharmapyevam hi vartate
Jnanamatmarthamityetanneti mam prati bhasate. (56)

All the wise people behave like this, who will to abstain the matters of
the knower, the knowledge and the knowable. They accept their Self-
Existence (where they feel that that knowledge does not dwell in
themselves which is for the self), and that Self-Existence is
Paramesvara.

1. The Self-conscious Light
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AT A AT IR
I B AT
Apahvutau samsadhane va vastianamadyamidr
Yartatra ke anamupapattyupayogite, praman (57)

Since the matters are initially proved so what is the usefulness of the
proofs and its originations!

IS a0 ol
9 afde™ woem 9 fed
W Jescad= s Rea:
Kamike tata evoktam hetuvadavivarjitam _
Tasya a na vidyate.devatidevasya parapeks ' (58)
.awvatsvatantro 'yamatahParasya tadapeks_sthitah

So it is said in the Kamika Sastra without any cause and ism that the lord
of all lords does not expect the other. Since the other expect Him in
himself so He is self-proved (58-59)

I aRE  AuFEpiaE: |

fran Ay @ Rt Ryagh: Ra:
.tikramahasya vasino desakalakrAnapeks (59)
tihNiyata neti sa vibhurnityo visvakr. Sivah

That worldform of Siva is infinite and eternal for it is not subjugate, not
of the form of time and space, and not fixes itself. (59-60)
fagergdm  emarEaiia: |

fragpfirateacfamafaames:
NS TEETAR AR |

Vibhutvatsarvago nityabhavadadyantavarjitah (60)
Visvakrtittvaceidacittadvaicitryavabhasakah
Tato 'sya bahurapatvamuktam diksottaradike. (61)

This is infinite so this is omni-movable movement. This is eternal so this
is free from beginning and end, and this is of the form of the world, so

this shows the amazing forms of conscious and non-conscious beings.
(60-61)
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fergeRERe: sgfae: R I=
Bhuvanam vigraho jyotih kham sabdo mantra eva ca
Bindunadadisambhinnah sadvidhah Siva ucyate. (62)

Bhuvana, vigraha, jyoti, akasa, sabda and mantra are the bases of joy,
the body-form, the flame, the sky (space), the word (essence of the space)
and the sacred syllables, this six forms rest in the name of Siva due to
their associations with nada and bindu. '

q EERAMSEGAE | JUed

AR T A T G9E:
Yo yadatmakatanisthastadbhavam sa prapadyate
vyomadisabdavijnianat paro mokso na samsayah. (63)

The aspirant attains the accomplishment (of Siva) in the form in which he
has faith. The salvation is beyond the science of words like space etc.,
and that is doubtless'.
it 3@ aRdeuaEen
HTARBAAEEAIBITASH |
Visvakrtittve devasya tadetaccopalaksanam
Anavacchinnatarirhavavacchedalaye 'sya ca. 64)

The iconographical representations of god (Parama Siva) are the world-
form, the seat of non-separation and the dissolution of divisions. There
are six in numbers.

1. Doubt is questioning mind. vikalpa or alternative, concerning to
Samsayatmika Sakti. Doubtless or free from doubt is optionless,
nirvikalpa, concemning to Niscayatmika Sakti, the answering mind.
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3K 9 TS 2a: gaiplafRegh:

SeeiuEe §d @ 9= )
Uktam ca Kamike devah sarvakrtirnirakrtih
Jaladarpanavattena sarvam vyaptam caracaram. (65)

It is said in the Kamika agama that the god (the deity, Siva) is of all
forms and formless (visvamaya and visvottirna). Each and everything
(inert and conscious) exists in Himself like the water-mirror'.

7 = fayarensd edtsA Rt

G @E gEisH daeer add

¥ @aAvEde 3F gaeE
Na casya vibhutadyo 'yam dharmo 'nyonyam vibhidyate
Eka evasya dharmo ‘sau sarvaksepena vartate. (66)
Tena svatantryasaktyaiva yukta ityanjaso vidhih

This has only one religon® which includes all the religions. Hence it is
always with its svatantrya sakt’. This is the only way.

T[ARTTTIE  TBFAATAGERIAT |

Bahusaktitvamapyasya tacchaktyaivaviyuktata. (67)

This manifests with several powers, inspite of that, this does not separate
(or depart) from its own (svatantrya) power.

1. This is an imagery presented by Abhinava Gupta as the city in the
mirror. He tries to say that all things reflected in the water prove that the
things are really existents. Similarly the world is a reflection of Parama
Siva reflecting in His Consciousness (the svatantrya), 2. That intrinsic
relgion is ahampratyavamarsa, 3. Absolute freedom of will, Vimarsa
sakti,
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AT TH WA © WG AGgHTay
e § @i AR |
Saktisca nama bhavasya svam riapam matrkalpitam
Tenadvayah sa evapi  Saktimatparikalpane. (68)

The power is matter’s own form, imagined by the pramdtés', so0, though
this seems as saktimana®, this is advaya’.

Matrkirpte hi devasya tatra tatra vapusyalam
Ko bhedo vastuto vahnerdagdhrpaktrtvayoriva (69)

Though this is imagined by pramatas, and the Paramesvara rests in
different bodies, how one can say the Paramesvara is different! Actually
the Paramesvara is one with many powers like the many powers of fire
are not different from fire.

a8 e T Rfageregd
TJafta Rfacsfaaagdsh araa: |
Na casau paramarthena na kincidbhasanadrte
Nahyasti kincitacchaktitadvadbhedo 'pi vastavah. (70)

His desire is nothing but his manifestation. So the difference of Sakti and
Saktimana is a reality.

AIRGRFTTS ARG & 3
AFTEEN A ArETEEneR |
Svasaktyudrekajanakam tadatmyadvastuno hi yat
Saktistadapi devyevam bhantyapyanyasvarupini. (71)

That which is the creater of the appearance of self-power (of the
avantara), is the same amazing Svatantrya Sakti of God.

1. Knower, subject, experient, 2. Siva, 3. One without a second.

33



SRITANTRALOKAH

RagEigafaeca g saaEd
) QHRAIGIG WAAGAERY |
Sivascaluptavibhavastatha Srsto 'vabhasate
Svasamvinmatrmakure svatantryadbhavanadisu. (72)

Siva appears as the Universe by dint of His Absolute Freedom of Will in
His Supreme Consciousness which is like a mirror called
pramatrdarpana, in spite of this appearance, His treasure does not
disappear.

qemdT AN MM dwen
ARRAY axad afdasT: & |
Tasmadyena mukhenaisa bhatyanamso 'pi tattatha
Saktirityesa vastveva Saktitadvatkramah sphutah. (73)

The thing itself is the power through which Siva appears. Hence the
krama' is clear, exists in Sakti and Saktimana.

AAfHOIE T ARy

FTaE RSl a7 7 R| )

s R o wafeE Aey
Srimatkiranasastre ca tatprasnottarapirvakam
Anubhavo vikalpo 'pi manaso na manah Sive. (74)
Avijhaya Sivam diksa kathamityatra cottarm.

It is said in the form of question-answer in Sri Kiran Sambhita that the
Sakti is Upaya. The samhita answers (to) this question that the anubhava
is vikalpa that rises in the mind, and Siva is ‘no-mind’ state, then how the
initiation is possible if we can not know the mind of Siva!

1. Realisation of Self by means of Kriya Yoga.
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guErgaal A9 Reed A aE: |
Ksudhadyanubhavo naiva vikalpo nahi manasah. (75)

The answer is: This is not so. The experience of desire etc.is full of
thought-constructs but the manasa is not. In the state of Advaya
Knowledge, the mind can not attribute.

WETEEEASy  ®RT T a5y
faeed At darg  IRRFEIRAT Ry
Rasadyanadhyaksatve 'pi ripadeva yatha tarum
Vikalpo vetti tadvattu nadabindvadina Sivam. (76)

Siva can be known through nada, bindu (the forms of Sakti) etc., as the
thought-constructs (vikalpa) know a tree only by perceiving it without
getting its rasa.

JgafRaTEE R a&d@ wer

FelldeagaUnuaiRAeRwET: |
Bahusaktitvamasyoktam Sivasya yadato mahan
Kalatattvapurarnanupadadirbhedavistarah. (77)

It is said that there exist many powers of the Siva, for from this the great
kala (the Sakti of consciousness by which all the thirty-six principles are
evolved), Tartva (the very being of a thing, reality), Tattva (the very
being, thing, reality), Pura (bhuvana), Arna (letter of alphabet), Anu
(mantra), pada (state) etc. have been elaborated.

gheRefafommaeTmeR 9

PR 2aw sgaRkaagfeay |
Srstisthititirodhanasamharanugrahadi ca
Turyamityapi devasya bahusaktitvajrmbhitam. (78)

The creation, maintenance, withdrawal, self-veiling, grace etc. and the

witnessing consciousness (the transcendental self), these too are the
ecstasy of the powers of that deity.
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A TEE @A |
Jagratsvapnasusuptanyatadatitani yanyapi
Tanyapyamusya nathasya svatantryalaharibharah. (79)

Waking, dream, deep sleep and others (i.e. fourth and fifth states of
consciousness') are the moving waves of the free will of the Absolute,
Paramesvara.

WERAMHANTAL Ay

el perefi Rigda Rea: |
Mahamantresamantresamantrah Sivapurogamah
Akalau  sakalasceti  Sivasyaiva  vibhitayah. (80)

Siva is already there before Mahamantresa, Mantresa, Mantra,
Vijnanakala, Pralayakala and Sakald®, these are the splendours of Siva
Himself.
o e §dQ o WeAYEan
Fdg & @Ecige SRR )
Tattvagramasya sarvsaya dharmah syadanapayavan
Atmaiva hi svabhavatmetyuktam Sritrsiromate. (81)

Ama (the soul) is the natural religion of the group of thirty six principles,
so this never delianates from these principles, as is said in the Trsiro
Bhairava.

1. The fourth state of consciousness is called ‘Turiya’, that which exists
beyond the all three defined states, Aum, the witnessing state and the fifth
stage is turiyatita, beyond the fourth state, the bliss, 2. Siva (with sakti),
Mantramahesvara (sadasiva), Mantresvara (Isvara), Mantra (pure
vidya), Vijnanakala, Pralayakala and Sakla (all with Pasu) are the sapta-
vidha Pramatas.

36



SRITANTRALOKAH

IR A9 qo@E IR Bk |
Hrdistham sarvadehastham svabhavastham susitksmakam
Samuhyam caiva tattvanam gramasabdena kirtitam. (82)

That group of principles (tattvas) is called ‘grama’, which is very subtle
and which rests in the heart, in all bodies and in the nature.

T o g RangauReq:
qHERad A SErEeTeEd: |
Atmaiva dharma itvuktah Sivamrtapariluptah
Prakasavasthitam jnanam bhavabhavadimadhyatah (83)

It is said that the Atma, full of Sivamrta (the bliss of God), is religion.
TN T K A Ry
faferagHRageiasTa: 1
arrepigforeaaeaa ad wRsafa

Svasthane vartanam jrieyam drastrtvam vigatavrti
Viviktavastukathitasuddhavijfiananirmalah (84)
Gramadharmavrttiruktastasya sarvam prasiddhyti

That light-form of Knowledge is present between realization and non-
realization, exsists in itself and it is free from veil. Our teacher named it
‘grama dharmavrtti”, which is veilless, doubtless and pure science. He,
who knows this, can manifest everything. (84-85)

o e fPE R TR |
Urdhvam tyaktvadho visetsa ramastho madhyadesagah. (85)

He who attains the madhyadhama in susumna by leaving the prana and
apand’, attains the madhyadesa and unites with Paramesvara.

1. The self is religion of the group of subtle principles, and to be witness
of that self is gramavrtti, 2. Prana, Apana, Udana, Vyana and samana,
there are five kinds of Prana, in which Prana is upward and Apana is
downward.

37



SRITANTRALOKAH

Wy wWE gAY
OEd @ad A9 AN ARG |
Gatih sthanam svapnajagradunmesananimesane
Dhavanam plavanam caiva ayasah saktivedanam. (86)

Movement, rest, dream awaking, the start of the world process,
dissolution of the world, dhavana, plavana and ayasa, these are nothing
but the (Sakti of) Paramesvara Himself. The Siva is the prime cause.

e qET: Wl FHigAE:
Y W AR ST RE: R |
Buddhibhedastatha bhavah sanjriah karmanyanekasah
Esa Ramo vyapako'tra Sivah  paramakaranam. (87)

Discrimination in intellect, feelings, names, many actions all these are
Rama i.e. Paramesvara, and Siva is the first cause.

FewEoral FioEfeg

giEd 90 €9 TR Raay

W R g Foifa dared Rl
Kalmasaksinamanasa smrtimatranirodhanat
Dhyayate paramam dhyeyam gamagamapade sthitam. (88)
Param Sivam tu Vrajati Bhairavakhyam japadapi

The meditation of the Absolute takes place by the mind which is free
from contamination. In result, he, the aspirant, attains the Parama Siva
called as Bhairava who rests in immovable movement. Through chanting
of the sacred syllables, one can get the same.

AREEY 90: Qi AErEauEd: |
Tatsvaripam japah prokto bhavabhavapadacyutah. (89)

Actually chanting is the attainment of the Siva-form by delianating the
dialect of bhava and abhava, gati and sthiti.
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dEfl a3 @Ak
Tadatrapi tadiyena svatantryenopakalpitah (90)

Hence, in this context, in comparison to the freedom of the individual
mind, something else is essential.

FETRH AeRaad-=aane |
Darasannadiko bhedascitsvatantryavyapeksaya. (91)

And with his free will, the Absolute is having manifold forms.

@ W@aATiaRkgdenday
T AW T WO qHA WAET |
Evam svatantryapirnatvadatidurghatakaryayam
Kena nama na rupena bhasate Parmesvarah. (92)

In which form, the Paramesvara, who is accidental, and having his own
freewill, does not appear? He appears in every form.

Froaremmafa sigaieTes:
HGAgA wfd Tgm AHEI |
Niravaranamabhati  bhatyavrtanijatmakah
Avrtanavrto bhati bahudha bhedasarngamat. (93)

o afdeed T ANy

FRRRREnRreh:  gedgay |
Iti $aktitrayam nathe svatantryaparanamakam
Icchadibhirabhikhyabhirgurubhih prakatikrtam. (94)

He (the pure form of light) reflects without veil. By veiling Himself, He
reflects. He can be known by veiling and nonveiling. Hence He reflects
through many forms. The three powers (Para, Parapara and Apara) of
that God with Freewill are said by our teachers as desire, knowledge and
action.
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A FrdER: 9= auRER

mErRRAsE yid: wor RE:
Devo hyanvarthasastroktaih Sabdaih samupadisyate
Mahabhairavadevo 'yam patiryah paramah Sivah. (95)

The deity Bhairava, is Pati' and Parama Siva, is said by the sacred
words in the significant scriptures.

faw fawfd qromremdT @ 9 Braa

giwdadr W@EwaE  qaiokag= |
Visvam bibharti puranadharanayogena tena ca sriyate
Savimarsataya ravaripatasca samsarabhiruhitakrcca. (96)

(Here the term ‘Bhairava” is being explained) He who maintains this
world with fulfilment and attainment, and through which who assimilates
all these, is Bhairava. He who manifests, maintains and withdraws® with
his innate nature and who saves the fearful souls, is Bhairava.

gERAREaEarRmddsh gk am:

Yhdd waafated  af¥aaadl 39
Samsarabhitijanitadravatparamarsato 'pi hrdi jatah
Prakatibhiitam bhavabhayavimarsanam saktipatato yena.  (97)

Seizing mentally (or rememberance) out of the fear of the world, and
then the feeling arises in the heart is Bhairava. He is Bhairava who,
through his grace, has shown the bhavamaya Vimarsa’ (or made the
mind detatched from the world).

1. In the philosophy of Re-cognition Pati, Pasa and Pasu are the
Paramesvara, the dross and the individual soul respectively. 2. In the
term ‘Bhairava”, bha is bharana (the maintenance of the world), ra is
ravana (the withdrawal from the manifestation) and va is vamana (the
manifestation of the world). 3. That the world is an illusion (city in the
mirror).
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TEEREHAGEEINHR ¥«

PIBTGGAFIRETG qY 9 Sbe: |
Naksatraprerakakalatattvasamsosakarino  ye ca
Kalagrasasamadhanarasikamanah su tesu ca prakatah. (98)

He who reflects in the heart of yogin ,who meditates after destroying the
sense of death, is Bhairava.

FEHRagEAta aMi @el @HTIREATY
FdfevagfdaaaaiReTreni

Sankocipasujanabhiye yasam ravanam svakaranadevinam
Antarbahiscaturvidhakhecaryadikaganasyapi. (99)
Tasya svami samsaravrttivighatanamahabhimah

He is known by the ravana of his three deities, and having four ganas as
khecart, gocari, dikcari and bhiicari, inwardly and outwardly, and He is
all powerful over the destroying world for those who are fearful.

N o ol deg: WA |

Bhairava iti gurubhirimairanvarthaih samstutah Sastre. (100)

By this secred words, our teacher called Him (the Siva) Bhairava in the
scriptures.

1. Sub-species of Vamesvari Sakti, connected with the pramata, the
empirical self, Khecari is one that moves in kha or the vast expanse of
consciousness.
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ARG @ARaESaTY

FT FAHA s qu WaAGH |
Heyopadeyakathavirahe svanandaghanatayocchalanam
Krida sarvotkarsena vartaneccha tatha svatantratvam. (101)

FIETTRAR @ R doew

i Aiae wgioda: w@e |
Vyavaharanamabhinne 'pi svatmani bhedena sanjalpah
Nikhilavabhasanacca dyotanamasya stutiryatah sakalam.

(102)

doMHareNly TS &

AIeTE: G g AR
Tatpravanamatmalabhatprabhrti samaste pi  kartavye
Bodhatmakah samastakriyamayo drkkriyagunasca gatih. (103)

The movement out of extreme bliss without pity and inspiring tale, is the
play. His characteristics are, the desire to live ahead and free behaviour,
though in Himself He is indivisive but immanent in divisions, to reflect
in this worldly phenomenon, with His innate nature, to do His duties
humbly and to pray, enlightening, doer of all activities, virtuous in
vision, knowledge and action, and since He is full of these qualities, He
is the Movement and is omnipresent. (101-103)

g Fda?: Reagee it a@ 2

Iti nirvacanaih Sivatanusastre gurubhih smrto devah

With these details, Guru Brhaspati has explained the deity
(Paramesvara) in Sivatanusastra.

AR
& 9f1: Aqa @ Rl TR Rl @ o
Sasanarodhanapalanapacanayogatsa sarvamupakurute
Tena patih sreyomaya eva Sivo nasivam kimapi tatra. (104)

He is pati because He saves the souls with His powers of scriptural
preaching, administration and nourishment. He is Siva for He is
preferable. Not even an atom of non-§iva exists in Him.
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N Rl A=y wglaa
(R ICEE L G UL TR L it
Idrgripam kiyadapi rudropendradisu sphuredyena
Tenavacchedanude paramamahatpadavisesanamupattam. (105)

Since His such form gleams in rudra upendra etc., so the adjective
‘Absolute state’ is used in order to eliminate the veil.

o SR aRsawa
L2 SRS CERI GG B G 2 Eciz 2 o
Iti yajjneyasatattvam darsyate tacchivajiiaya
Maya svasamvitsattarkapatisastratrikakramat. (106),

That knowable principle is being explained by me with the order of
Parama Siva and on the basis of samvit sattarka, pati sastra and trka’.

e 9T AR mi ke
g Rt @2 gf A @R |
Tasya Saktasya evaitastistro bhanti paradikah
Srstau sthitau laye turye tenaita dvadasoditah. (107)

His three powers (para® etc.) flow with the assimilation of other powers,
These are twelve in numbers for they flow in the states of creation,
maintenence, withdrawal and bliss.

& @ RE I
AEEE: aEag ek |
Tavanpirnasvabhavo ‘sau paramah Siva ucyate
Tenatropasakah saksattatraiva parinisthitah. (108)

That Parama Siva is of integral innate nature due to these twelve powers.
That is why the aspirants of twelvefold Sakti-Cakra (wheel of Power)
dwell and attain that very state.

1. Supreme consciousness right logic, scripture of Parama Siva and the
trinity of the philosophy of re-cognition, 2. The highest, the Absolute.
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aamly 9 SRR

Aedra=aaaRd ARy aR=may 1
Tasamapi ca bhedamsanyinadhikyadiyojanam
Tatsvatantryabaladeva sastresu paribhasitam. (109)

If there says the programming of minimum-maximum exists as the part
of division of the powers, that only due to the free-will of the Siva.

TR arRllsy AR e :
Yayfd: ST FaH SHRG: |
Ekviro yamalo 'tha trisaktiscaturarmakah
Paricamartih sadatmayam saptako ‘stakabhiisitah. (110)
e cuRFBiRREBRYGAS:
FRATEEE RS ARkt |
Navatma dasadikchaktirekadasakalatmakah
Dvadasaramahacakranayako Bhairavastivati. (111)

This is of thirteen in numbers as Ekavira, yamala, TriSakti, of four
powers, Paiicamarti, Sadarma, Saptaka, Astakavibhiusita, Navatma, of
tenfold DikSakti, of eleven arts (phases), hero of twelvefold Mahacakra
and Bhairava.

Evam yavatasahasrare nihsankhyare 'pi va prabhuh
Visvacakre mahesano visvasaktirvijrmbhate. (112)

Hence according to Trsirobhairava, the same Mahesa, the lord with
world power is emerging in the cycle of world who is infinite or
countless (in numbers).

QR T SFHON @I
R 9N Aok aF el |
Tesamapi ca cakranam svavarganugamatmana
Aikyena cakrago bhedastatra tatra niripitah. (113)

The division, regarding to cycles, is explained in the scriptures where the
cycles are followed by its squares.
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B SEELLEICIL e G R

AR A fEfemg: |
Catussaddvirdvigananayogattraisirase mate
satcakresvarata nathasyokta citranijakrteh. (114)

The number four and six, if multiply by twos, we can get the amazing
self-form of the lord who is Satcakresvara’ as told in Trsirobhairava.

T FRd O Hefea:
I
Namani cakradevinam tatra krtyavibhedatah
Saumyaraudrakrtidhyanayoginyanvarthakalpanat. (115)

On the basis of their action-differences, the deities of cakra are named
and can be contemplated by different forms as gentle or angry.

E  HREE awd gien g
= gt ERhfeE e |
Ekasya samvinnathasya hyantari pratibha tanuh
Saumyam vanyanmitam samvidiirmicakramupasyate. (116)

The same Samvid Lord’s internal Samvit Pratibhd® is worshiped as
Urmicakra, either in the form of gentility or in angry.

1. The Lord of six-cycles (as maladhara, svadhisthana, manipura,
anahata, visuddhi, and Ajia lead towards, Sahasrara). Kulatmika
Kundalini sleeps at Muladhara. When She awakes, reaches to Sahasrara
by passing through these six cakras or cycles. At Sahasrara, in the Akula
Cakra, She meets with Siva and absorbs in Him, the Cakresvara. In the
Vijiana Bhairava, She asks to Bhairava in her seventh question whether
He has the form of Cakrarirh or Anacka 2. Samvit is Supreme
Consciousness in which there is complete fusion of Prakasa and
Vimarsa. From the macrocosmic point of view Samvit-devatas are
Khecari, Gocart, Dikcari and Bhiicari. From the microcosmic point of
view, the internal and external senses are said to be samvit-devata, and
Pratibha is Para Sakti.
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I wngieRa dhgadl aifarg

HIEIERAG AN S=-G: |
Asya sydtpustirityesa samviddevi tathoditat
Dhyanatsanjalpasammisrad vyaparaccapi bahyatah.

wpdy wd Wy e g

g gehe qIdwal ST R
Sphuribhita sati bhati tasya tadrkphalaprada
Pustih suskasya sarasibhavo jalamatah sitam.

AP dN A doEH gaEd

A 9 @aEdt 3ot @R @
Anugamya tato dhyanam tatpradhanam pratanyate
Ye ca svabhavato varna rasanihsyandino yatha.

eI diEgd: Fa: g8

d Ao Gled wgeata ang
Dantyausthyadantyaprayaste kaiscidvarnaih krtah saha
Tam bijabhavamagatya samvidam sphutayanti tam.

MR

oS faseaien & amta 1 qRaq |
Pugstim kuru rasenainamapyayayataramiti
Sarnjalpo’pi vikalpatma kim tameva na parayet.

@i affdaEey

T i qeRaRR RS |
Amrteyamidam ksiramidam sarpirbalavaham
Tenasya bijam pusniyamityenam pirayetkriyam.

(117)

(118)

(119)

(120)

(121)

(122)

The name of the samvid deity of Siva is Pusti. She is white and clean as a
- dry pond becomes fresh with rainy water. She bestows the aspirant with
good fruits as bliss who contemplates on her either by meditation or by
external process. Hence one contemplates on Pusfi. The letters (or
Syllables) which are natural to utter, clarify that Pusti-form of Samvid by
acquiting the seed-form. Does this powerfull curd, powerfull clarified
butter, He strengthens the mercury of the body by this element, the power

Pusti. Hence we must fulfill this process. (117-122)
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eTiEREd dAvE: U
i rEnfifEt:
Tasmadvisvesvaro bodhabhairavah samupasyate
Avacchedanavacchidbhyam bhogamoksarthibhirjanaih. (123)

So the worship of Visvesvara Samvid Bhairava accomplishes by the
desires of enjoyment and salvation by the means of determination and
non-determination.
ASTRIAIHIT FAA oY
Ye ‘pyanyadevatabhakta ityato gururadisat (124-)
Those who worship otheir deities, also worship this Samvit, as is
preached by the teacher.(124-)

3 furegfoRe R R fag:

AR A fffan T w=d
Ye bodhadvaytiriktam hi kiricidyajyataya viduh. (124)
Te 'pi vedyam vivificana bodhabhedena manvate

Those who know a deity as the seat of worship unlike from the
enlightenment (the self-form), they too know the deity as inseparable
with samvid. (124-125)
) -
Tenavicchinnatamarsariupahantaprathatmanah. (125)

warea 1 R g 9 gd
e f2 Aqamgie: sl agfear |
Svayamprathasya na vidhih srstyatmasya ca puarvagah
Vedya hi devatasrstih Sakterhetoh samutthita. (126)

HEET e @i

Ahamripa tu samvittirnitya svaprathanatmika

Therefore this self-form-deity, who is self-proved and the form of
inseparable-invariable Samvid, does not offer any fulltime method of
worship, to create. Actually the creation manifested by the deity is itself
knowledgeable for the power. The self-form Samvit is eternal Light.
(-125-127-)
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R farredm 9 waer Semfee
Vidhirniyogastryamsa ca bhavana codanamika. (127)

This worship ‘Vidhi niyoga’ is called ‘Bhavana’, consists of three forms
viz. Sadhya, Sadhana and Kartavya. (-127)

Reirer g=en ffgal B a@:
e T AW @ g eI |
Tadekasiddha indradya vidhipirva hi devatah
Ahambodhastu na tatha te tu samvedyaripatam. (128)
IHAMA TR RSy Aifg;:
9 fgat g acawEara
Unmagnameva pasyantastam vidanto 'pi noviduh
Na vidurmam tu tattvenatascalanti  te. (129)

The deities of Vidhi Pramana like Indra can only be proved by the
scriptures, the enlightenment of aham is not so. He knows the self as
seems to be unknown and He looks at the Samvedyaripata’.

9w J Safe~Teyauiard a1
RN TR e |
Calanam tu vyavacchinnaripatapattireva ya
Devandevayajo yantityadi tena nyaripyata. (130)

It is in the tradition to attain the inseparable form of that Samvit. That’s
why it is said that, they who worship a deity become deity.

fg daai 4 § a9 @l Reay
fage @afe~ agwam iy af amg
Nimajjya vedyatam ye tu tatra samvinmayim sthitim
Viduste hynavacchinnam tadbhakta api yanti mam (131)

Those, who know the state of Samvid in the self-form deity, merge the
individual deity and hence they attain Me inseparably.

1. The form of an intuitive apprehension of oneself without the aid of
internal and external sense.
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EA TR ARSI
q NIl AT |
Sarvatratra hyahamsabdo bodhamatraikavacakah
Sa bhoktrprabhusabdabhyam yajyayasttatayoditah. (132)

This word ‘Me’ (aham in this Gita) is eternally-known. That
enlightenment between aspirant and the Lord is said as between yajya
and yasta.

ol gl g TRl ARy
T G FAsE qar 7 & afear
Yajmanit samvideva yajya nanyeti coditam
Na wvakrtih kuto ‘pyanya devata na hi socita. (133)

The Samvid, which performs yajfia, is yajaniya, not any other principle,
it is said so. No other form exists (in) anywhere nor that Samvid is of the
form of any deity.

faftea Aea: Hsad =i gfcmm ar
s gE Radl siewd W@

Vidhisca noktah ko 'pyatra mantradi vrttidhama va

So 'yamatmanamavrtya sthito jadapaa'am gatah. (134)
HGATIGAH
TEESEMAG AeaEa ﬁﬁm I
Avrtanavriatma tu devadisthavarantagah
Jadajadasyapyetasya dvairipyasyasti citrala. (135)

It says that neither vidhi vakya nor any mantra' is introduced in this
respect. When this Samvid covers itself by itself, it is inert and this
expands itself from deity to any living being-covered and uncovered.
Due to the divisions of 7ara, Mandra, Jhiana, Santana’ etc., this is of
infinite-forms, which is primarily inert and conscious. (134-135)

1. Veda Vakya consists of Brahmina Vakya and Brahmina Vakya consists
of Vidhi Vakya, Mantra is sacred syllable, Suddha Vidya 2. Tara,
Mandra, Jnana are different, so present different forms, similarly
Santana is from bondages.
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T @a=vEl 8 & & 3 ffasag

RReaa T 5i A @

dEl R Feshosaeerd= an |
Tasya svatantrabhavo hi kim kim yanna vicintayet
Trisirahsastre sambuddha iti vetti yah
Jreyabhavo hi ciddharmastacchayacchadayenna tam. (136)

It says in the Trisira Bhairava that the Freewill of the Samvid knows
everything, nothing exists which He does not know, as one must know.
The thing to ‘be known is to know, and' it is the religion of Absolute
Consciousness. Therefore the Shadow of the body does not overshadow
the consciousness.

e AP

FEeHrTR A aga Rﬂﬁ'} |
Tenajadasya Bhagasya pudgalanvadisamjiiinah
Andavaranabhagamse vaicitryam bahudha sthitam. (137)

Due to this uncovering, the terms matter, atom etc. which are the parts of
the consciousness, appear amazingly and infinitely in the section of Pure
form of Samvid.

i 4 ARG R @R ga

(32112 GIRIE GGG o S G
Samvidriipe na bhedo 'sti vastavo yadyapi dhruve
Tathapyavrtinirhrasataratamyatsa laksyate. (138)

Though the ever-fixed, unchangeable form of Samvid does not have any
differenciation, yet it appears so due to the coverings and bondages.

dfaeator amm:  afkuafafR
Y X s R |
Tadvistarena vaksyamah Saktipatavinirnaye
Samapya paratam sthaulyaprasange carcayisyate. (139)

After completeing the discussion of Samvid (the Para Tatva), we will
discuss this in detail in the chapter of Saktipatanirnaya, the decision of
the grace.
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Hq: FhwmER gfy swEd Ry
e ol & SRewiReEmEar |
Atah kamcitpramataram prati prathayate vibhuh
Piarnameva nijam ripam kamcidamsamsikakramat. (140)

So the Paramesvara manifests His complete Light for the self, manifésts
Himself partially too for some others.

- frs R ag
AT A IH TR FE
Visvabhavaikabhavatmasvarupaprathanam hi yat
Anunam tatparam jianam tadanyadaparam bahu. (141)

That which is pure consciousness of the self-form (the nature), with the
supreme bhavana', is the Supreme Knowledge of the amu’. All other .
knowledges, except this, are incomplete (limited) and of several kinds.

e gEguRAe  aguAR iy 9
Wﬁmﬁﬂﬁﬁgﬁaﬁl

Prathamanam vicitrabhirbhamgibhiriha bhidyate. (142)

That knowledge expands and differentiates itself in various forms (and
gestures) by the means of Sambhava, Sakta’ etc. or by direct means.

1. The practice of Suddha vikalpa is Saktopaya consists of mantra-sakti,
sat-tarka and Suddha Vidya. According to Abinava Gupta in Tantrasara,
Sat-tarka is the reflection that re-inforces continuity of ideas similar to,
the Suddha 'vikalpa, leads to ‘Bhavana’, the creative contemplation and
svarapa prathana is supreme Bhavana. 2. the Purusa. 3. the upayas (or
yogas) are divided under four broad heads viz. aniipaya, sambhavopay,
saktopaya and anavopaya. Sambhavopaya leads to S$aktopaya and
Saktopaya leads to anavopaya.
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FAUGAR ARG naéa I
Tatrapi svaparadvaradvaritvat sarvasom 'sasah
Vyavadhanavyavadhina bhityanbhedah pravariate. (143)

That difference depends on sva-para, dvara-dvari,
sarvamsatahpiarnamsatah and vyavadhana-vyavadhanabhava, creats
many differences.

AT AR A T YA
e dege o e w1 o
Jranasya cabhyupayo yo na tadajiianamucyate
Jrianameva tu tatsiksmam param tvicchatmakam matam (144)

That can not be said ignorance which is the means (yoga) of jfiana. (The
Samvid-form is the means of jiiana too). That form is believed as the
desirable mean.

ARG AT e
@9 7 Raridaidssroy |
Upayopeyabhavastu jhanasya sthaulyavisramah
esaiva ca kriyasaktirbandhamoksaikakaranam. (145)

It is simply an enjoyable illusion that the same knowledge appears
differently in infinite forms through the means. This is the Power of
action which is the sole cause of bondage and liberation.

wE wwms Ridedsamty
TERITHE YRS Fehfetar |
Tatradye svaparamarse nirvikalpaikadhamani
Yatsphuretprakatam saksattadicchakhyam prakirttitam. (146)

This is known as icchopaya' which gleams vividly in this situation of
non-discursive self-revelation.

1. Icchopaya is saksat upaya is Sambhava upaya.
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LAV ER AR o i
Yatha visphuritadrsamanusandhim vinapyalam
Bhati bhavah sphutastadvatkesamapi Sivatmata. (147)
T T RecuafrraasTad g
FEmdTRR aeE g afeg: o
Bhiiyo bhuyo vikalpamsaniscayakramacarcanat
Yatparamarsamabhyeti jianopayam tu tadviduh. (148)

There are some people who feel apparently the Sivarma state as the
clairvoyants can know the matter clearly without any means. This should
be known as jnanopaya, which an aspirant attains through the
remembrance of vikalpamsa' repeatedly.

Iy ARy
A qEr A AEE:
Yattu tatkalpanakiyptabahirbhitarthasadhanam
Kriyopayam tadamnatam bhedo natrapavargagah. (149)

This is known as kriyopaya which is the means of the external meaning
of that imaginative differences. Here, exists no differences as apavarga.

Tl A e AW SR R aen
weAmdl arafifa e
Yato nanya kriya nama jhanameva hi tattatha
Rirheryogantatam praptamiti Srigamasasane. (150)

Kriya is not the other thing. This is knowledge for this has attained the
Supreme of yoga through tradition, as is said in the SFigamasastra.

1. Suddha vikalpa
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AN T B T dearser & an wfa:

Whcaem - @ BRwkE
Yogo nanyah kriya nanya tattvariarha hi ya matih
Svacittavasanasantau sa.kriyetyabhidhiyate. (151)

Yoga is not a different thing. Kriya too is not different. The intellect,
settled in the principle, after extinction of the impurities of the mind, is

called kriya.

@ A e
arai w2 afa: diacaias |

Svacitte vasanah karmamalamayaprasiitayah

Tasam Santinimittam ya matih samvitsvabhavika. (152)
A1 e R
B ¥7 9 A waeEE Rl |

Sa deharambhibahyasthatattvavratadhisayint

Kriya saiva ca yogah syattattvanam cillayikrtau. (153)

The intellect of samvit-nature, which extinguishes the impurities of mind
produced by karma-mala and maya, is kriya, sets forth the primal and
external principle-groups of the body, That is called yoga when these
principles dissolve in the uiind. (152-153)

PSR B IBriidana: wia @
q E QyevEraiaen i
Loke 'pi kila gacchamityevamantah sphuraiva ya
Sa deham desamaksamscapyavisanti gatikriya. (154)

That movement, passes through the entire body and senses, which is
called kriya, gleams in the inner soul as “l go”, and in the world too.

aee R g dagareay | A
Tasmatkriyapi ya nama jiianameva hi sa tatah
Jnanameva vimoksaya yuktam caitadudahatam. (155)

Hence that which is kriya, is knowledge too. So it is rightly said that the
knowledge is the correct means of salvation.
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A B T Yo @ R |
@&y A oA g A
 Mokso hi nama naivanyah svarupaprathanam hi sah
Svariupam catmanah samvinnanyattatra tu yah punah. (156)
faieem: s g At
CCIEARIRIY LRSI Gl
Kriyadikah saktayastah samvidrupadhika nahi
Asamvidriapatayogaddharminascaniripanat. (157)

The salvation is not the other thing but the expansion of the the Self-form
(i.e. nature of the Self or essence of the Self). And the Self-form is
Atmasamvit. The power of kriya etc. in that are not Samvit-forms for
these are alongwith Asamvid-form and not with the religion. (156-157)

R & 19 somegReag

oIl leaoIRg: HISR T 1
Paramesvarasastre hi na ca kanadadrstivat :
Saktinam dharmarupanamasrayah ko 'pi kathyate. (158)

The powers of dharmaripa do not have any base, explained in the
Paramesvara Sastra, as the same is described in Vaisesika philosophy.

dawd sRRAErEn  Rrrssaaaa
- BE I Ay S
Tatasca drkkiyecchadya bhinnascecchaktayastatha
Ekah Siva itiyam vagvastusunyaiva jayate (159)

Here, if the relation of Dharma-dharmi between Sakti and sSaktimana
were established as is stated in VaiSesika philosophy, the power of
desire-knowledge-action would be different. Then the statement ‘the
Siva is One’ would be meaningless.
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R EREEER R R M R L

fafderH agdly wawi qiky 1
Tasmatsamvittvamevaitatsvatantryam tattadapyalam
Vivicyamanam bahvisu paryavasyapi Saktisu. (160)

Hence this Samvit-State is the Absolute Freedom. After the analysis; this
culminates in infinite powers.

R EI 0 R LS R T S B
AR FHE o T e |
yatascatmapratha moksastannehasankyamidrsam
Navasyam karanatkaryam tajjnanyapi na mucyate. (161)

Since the knowledge of the Self is salvation, this should not be doubted
here with the statement that a cause (certainly) does cause an action leads
to non-salvation (i.e. a wise man attains salvation).

TN AN AEE @ Rghdied
T & ge, adl A sE g e
Yato jianena moksasya ya hetuphalatodita
Na sa mukhya, tato nayam prasanga iti niscitam. (162)

What is discussed as cause and action, in knowledge-leads-salvation, is
not so important. Hence it is certainly irrelevant.

W SeEag B
Tdl Fefa A fean gwdi fe
Evam jranasvabhavaiva kriya sthilatvamatmani
Yato vahati tenasyam citrata drsyatam kila. (163)

Hence the action is the nature of knowledge, and since it contains the
gross forms so we watch and find this amazing divergence.
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ARt |
Kriyopaye' bhyupayanam grahyabahyavibhedinam
Bhedopabhedavaividhyannih samkhyatvamavantarat. (164)

There exists numerousity in the receptive and external means of
divergence in kriyopaya' due to different variety and avantarabheda’.

SRR SR AT 'Rl §1@: |1
Anena caitatpradhvastam yatkecana Sasankire .
Upayabhedanmokse 'pi bhedah syaditi sirayah. (165)

Hence the scholars, who believe in divergence and doubt that the
salvation too will be of difference due to the difference of means, should
be sure that their doubts are eradicated.

ERREEIEELELIRE 2 (R R B

TSN A B eeaRafeaq |
Malatacchaktividhvamsatirobhiicyutimadhyatah
Hetubhede 'pi no bhinna ghatadhvamsadivrttivat. (166)

Inspite of the difference of cause between ignorance and its power, the
salvation is untouched by the difference, being not-different, as the
breaking of pots is breaking, the same action takes place inspite of
different cause of breaking in two pots.

R R w8 fedmi
FRRT  qARET FERwffeR |
Tadetattrividhatvam hi Sastre Sripiirvanamani
Adesi paramesitra samavesavinirnaye. (167)

The Lord (Paramesvara) has said in the Sripirvasastra about the trinity
(of upayas) in context of samavesa nirnaya’.

1. Anava upaya is also known as kriyopaya. 2. (Already discussed)
3. The principle of absorption in the Divine Consciousness.
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Ffefafasa Joon sfoda:
IqEd q AN AAISHGART: |
Akinciccintakasyaiva gurund pratibodhatah .
Utpadyate ya avesah Sambhavo ‘savudiritah. (168)

Uccararahitam vastu cetasaiva vicintayan
Yam samavesamapnoti Saktah so 'trabhidhiyate. (169)

A AW FIRN: FFIE IAQ |
Uccarakaranadhyanavarnasthanaprakalpanaih
yo bhavetsa samavesah samyaganava ucyate. (170)

This is called Sambhavopaya when the inspiration arises through the
spiritual teacher in the heart of a man who thinks nothing. (168)

This is called Saktopaya when an aspirant attains the absorption in
Divine Consciousness only through the contemplation over a thing with
the unuttered-mind (169)

This is called Anavopaya when an aspirant attains that absorption
through utterance, senses, contemplation, syllable and the lmagmatlons
of place (or mandala). (170)

iRy Reeageaia
dar = Ffefy SEwinitead 1
Akificincintakasyeti vikalpanupayogita
Taya ca jhatiti jneyasamapattirniripyate. (171)

He, whose urge. for the knowable is completed and stoped, becomes

Piirna, the omnipotent. This happens when he finds the uselessness of
thought-constructs through this term ‘Akiriciccintakasya’.
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1 wadicare qoenfariaa

SRR ZErEea |
Sa katham bhavatityaha gurunatigariyasa
Jneyabhimukhabodhena drakprarirhatvasalina. (172)

How this (the urge for the knowable) comes to end? So it says that this
happens with no time with the inspiration of the Guru, the spiritual
teacher, the aspirant attains the enlightenment before himself directly.

e afy aren a1 JaReea:

HRAFERITAE QAgUaooHI] |
Trniyarthe tasi vyakhya va vaiyadhikaranyatah
Avesascasvatantrasya svatadripanimajjanat. (173)

LGN H
daeE Al e S
Paratadriipta Sambhoradydcchaktyavibhaginah
Tenayamatra vakydartho vijneyam pronmisatsvayam. (174)
R e s
AR dgdq @i Bl wedaq
Vinapi niscayena drak matrdarpanabimbitam
Mataramadharikurvat svam vibhitim pradarsayat. (175)

The technical term ‘tasil’ is used (i.e. frtiya) in Pratibodha, that should
be explained as ‘Vaiyadhikarana’. Avesa (The absorption or entry) is
actually when bounded soul absorbs. into the unbounded Absolute due to
the free will of that Absolute. So here it is said, what reflects as it is in
His own mirror, is consciousness (i.e. the intellect) substentialize the
individual soul with purifying the splendour of that. (173-175)

AR g aRaE: :
4 fam 9 R @€ arl 9 Flwa

Aste hrdayanairmalyatisaye taratamyatah

Jrieyam dvidha ca cinmatram jadam cadyam ca kalpztam (176)
TG & dfmsFiew -
3 F: GHIRY: qHfaBEHHN: |

Itarattu tatha satyam tadvibhago 'vamidysah

Jadena yah samavesah sapraticchandakakrtih (177)
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AT TR AR R
diesen glaferafarernfeR |
Caitanyena samavesastadatmyam naparam kila
Tenavikalpa samvittirbhavanadyanapeksini. (178)
RIGAETTHT— FARS qrE:
AOAERY: gvaguiensy fafvear:

Sivatadatmyamapanna Samaveso 'tra Sambhavah

Tatprasadatpunah pascadbhavino 'tra viniscayah. (179)
e ARICIAGT T J AT
ferereameran ATt g9 |1

Santu tadatmyamapanna na tu tesamupdayata

Vikalpapeksaya manamavikalpamiti bruvan. (180)

There are two kinds of knowable - the conscious and the inert. The first,
the conscious knowable, is imaginative and the inert knowable is true in
its state. The absorption with the inert is like a form of an idol but that is
different which is absorbed in the Absolute. Hence the Sambhava
samavesa takes place when the contracted samvit (the individual), who
does not expect bhavana and who does not have thought construct,
absorbs in the Siva. By the grace of that nirvikalpa paramarsa (the non-
discursive Absolute), the thought-constructs (as pure thought-construct
that this world is the expression of my own power etc.) absorb in the
Absolute, (after the attainment of Sambhava Samavesa) and never re-
create. (176-180)

ggF @ R R Ry
Téafia ger Freaga ga: g
Pratyukta eva siddham hi vikalpenanugamyate
Grhitamiti suspasta niscayasya yatah pratha. (181)

So this statement must be rejected that the non-discursive expects for the

discursive, for the discursive represents the knowen only. ‘I have known
this’ certainty arises clearly.
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TeuricREAFay SfRve

FfaFRIeTER A TG & |
Grhnamityavikalpaikyabalattu pratipadyate
Avikalpatmasamvittau ya sphurattaiva vastunah. (182)

‘I am knowing’, this certainty arises out of non-discursive substratum,
the unity of knowledge. This is siddhi which gleams out of non-
discursive self-knowledge.

a1 Rifert ey awadenfaaiiarg
qe diax: Wsd  Fidafasm: |
Sa siddhirna vikalpattu vastvapeksavivarjitat
Kevalam samvidah so’yam nairmalyetaravisramah. (183)

That is siddhi, not the thought-construct imagines what is without
expectation. This is the other delusion of the incontaminated samvit.

AiEeasEEEe Pty

FrefR sy afwr RegeprmRiar |
yadvikalpanapeksatvasapeksatve nijatmani
Nisithe 'pi manijnanit vidyutkalapradarsitan. (184)

This is simply a delusion that the soul experiences relativity and the
absoluteness of the thought-construct. But he who has the knowledge of a
gem, can know the other things.

Tied wiewas lg:lbumam (
Tamstanvisesamscinute ratnanam bhiiyasamapi
Nairmalyam samvidascedam parvabhyasavasadatho.  (185)

The knower of a gem can know the subtle qualities of jewels even in the

lightning of midnight. This is the purity of Samvid which appears out of
previous lives.
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FREisn  sAdeaded
qerwiZydl S auawe apfa o
Aniyantre$varecchata ityetaccarcayisyate
Paficasadvidhata casya samave$asya varnita. (186)

Behind this happening (the appearance of the Samvid), the cause is the desire
(the svatantrya itself) of the Lord. This will be discussed further. There exist
fifty differences in this samavesa (the absorption) on the basis of the principles
and its existing different gleams.

drase TGNy

AR FGRENEae® 199 |
Tattvasattrimsakaitatsthasphutabhedabhisandhitah
Etattatvantare yatpumvidyasaktyatmakam trayam. (187)

In these principles, the three principles, the Purusa, the suddha vidya and
the Sakti, are Ambodhi, Kastha and jvalana in differness. (187, 188)

TR RE: S

giamidass acicdeys  4d: |
Ambodhikasthajvalanasankhyairbhedairyatah kramat
Pumvidyasaktisanjfiam yattatsarvavyapakam yatah. (188)

Since there are the principles, i.e. Purusa, Vidya and Sakti, and these are
eternal and omnipresent so these are well calculated.

FAUPEEE WA AR R
Prsf aq |
Avyapakebhyastenedam bhedena ganitam kila
ASuddhisuddhyamanatvasuddhitastu mitho 'pi tat. (189)

So, these are calculated in differences in comparison to the non-eternal
principles. These three are Asuddhi, Sudhyamanatva and Suddhi.
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e Fftagia:
AraTgEr AT @ @ |
Bhitanyadhyaksasiddhani karyahetvanumeyatah
tattvavargatprthagbhitasamakhyanyata eva hi. (190)

The five basic elements are known and proved. Hence it is described as
different from the principle-groups by the law of causation.

gagdfragTaet qaie &

fagraged a9 geHR qeRefy |
Sarvapratitisadbhavagocaram bhutameva hi
Viduscatustaye catra savakase tadasthitim. (191)

Since these five elements are affectionately considered by the all, the
scholars accept the state of four principles including the space.

SEaqEHRe: Gaw A7 9=fd
FISTHA WA AR |
Rudrasaktisamavesah paficadha nanu carcyate
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