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To
My revered guru 

Sri Abhinava Gupta 
And

Pt. Vraja Vallabha Dvivedl



W M  ÏF«ît f^lcfl OH 
m :  *RÍ: 9TÏHT: W O T  fopïï:i ^ 4 pTRR fS^HlFT 
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■^I^WMfeT^IMlPlR^lslH^ISílPkl^: Hrâdï W H  Rr : ïfH#l 
h Nh R  ïïHFTOTTHfàjjH SJHSTCÏÏ OH dPiRcli: FJ: I

f l H j f h Î W :  9 T ^ H F T  R ^ ÿ l H W t ^  ^ R Í t  F W F T  H F Ï F T
înfM^ZHRR^B «PftH RH ORHFW RR&jRfcT H H lf^ lïïl  ^
qRgR <h;-c.-<) t ^  (W IR T #) HlÿîRlH:
O H ^ M ' S - q c ' 4 i - * i ç k q q l 4 4 q 4 4 l 5 î i  R í $ t %  ^ R r  ^  f f c T  ^ R R H S T l f ^ f R  
^if4^R=bR ^  n tg  *h Rh  ĵRrhi

‘fêRTOlfa 4R ïFÏ ÉfiTRÍ J W H ïï: ' ffcT ? ÏÏRR^H T^ ïït H # F ÏÏ JH ÏÏ 
t f ip ïï f îRRïïsM e r ïï íHf4aqdl f m ï̂ïR h ^ h i R^Í4$qf4ejM4

‘W H  R ift t f té  fàëlrôfè* fà^sRHHRTHTRT^RïïiTl OTFT ÏÏTÏÏÎ « fin ît 4R t 
H # H TT  ‘JH ÏÏ W ï ï ’ 5FH H  ^ H T  Ä T T ,  H # ï4 t - 3THHF#RT- F . ïï.

R ltftïïl

Rrç#n % Rt5em w °T: w ïïh t i  f # r ï

T M F R H m -^ H  #Tïït 4)i4^MMÿsÏÏMI'RHW, ^
r u tsft Rr r Wh Rh ti

FRÏÏRjRT: iw Rr R|4ÏH f^ H lR r ?î ïïigdRf ÎFRRk# TI
»miRdlîfàSFT M * ïï 4>dd^H
H ^ - F H H H T ïï- T ïf^ T F H F - fè ^ ^  ¡fâ H ^  WMÍcl'HIM̂ HlPl fài4><dl
*tâ\ w fà : FynRRni
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English Translation of the Tanträloka 

Foreword

Abhinava Gupta’s magnum opus the ‘Tanträloka’ is a great work in 
the ambience of tanträgama treatise. This precept consists of right 
descriptions of almost all branches of áaiva and säkta ägama. The right 
will to translate the entire work into English (direct from Samskrta) is 
arisen in the mind of Mr. Gautam Chatterjee. As the result, the translation 
work of the first chapter has been completed with illustrious footnotes. I 
pray to Lord Siva, who blesses with his Triáüla of powers i.e. will, 
knowledge and action, may accomplish the translations of the entire 
work. I believe, all the scholars of the tanträgama will appreciate this 
work with their blessings.

Situated on the upper portion of the Triáüla of Jnänaguru Lord 
Samkara, Kâài, represents the whole world, so it is quite natural that 
people from Bengal come here and stay. In such a family, on 18th August 
1963 (Bhädrapada mäsa), this child was bom to enhance the joy of his 
mother Meera and father Amaresh Chandra Chatterjee, in order to 
flourish the grace of his lineage as his sun-sign is Leo (simhasthasurya).

‘Sisyaprajñeva bodhasya käranam guruväkyatah’, by such blessings 
from scriptures, the spiritual mother Rangama blessed and elevated this 
fortunate. After completing his education in science subjects from 
Bañaras Hindu University, he cultivated his skill in the field of 
musicology, and drama-art. He performed his teachings in these subjects 
in Mahatma Gandhi Kashi Vidyapith. His mother Smt. Meera Devi was 
initiated (consecrated) by the ascetic Rangama and benefited by the 
teachings of great sages like Anandmayi Ma, M.M.Gopinath Kaviraja 
and others.

By the blessings of these great dignities, Gautam’s interest arisen in 
the spirituality. He mastered himself by the grace of great scholars like 
Swami Lakshman Joo, Sri Govind Gopal Mukhopadhyay, Thakur 
Jaideva Singh and others in the area of literature, music art and 
Pratyabhijnâàâstra. He interviewed art stalwarts such as Satyajit Ray,
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Kumar Gandharva, Kelucharan Mohapatra, Nirmal Verma, Badal Sircar 
and others and published it with the concerned seminars. He had keen 
interest in journalism so he enriched the journals Dharmayug, Svatantra 
Bharat, Rastriya Sahara and the Hindu with his talent, and got great fame.

At present, with Abhinava Gupta Academy, busy with the scholarly 
works regarding Nâtyaàâstra and Pratyabhijnâsâstra, researches and 
seminars, Mr. Chatterjee is constantly engaged to accomplish his right 
resolves. I wish for the success of his zeal.

In 2006, he published his own collection of ten plays (as a 
playwright) ‘Daáarüpaka’ in Hindi. In the preface of this book, he has 
discussed the ideas of his own and other scholars. Here, the effort is 
praiseworthy but we can not approve every idea presented in this preface. 
Here discussed topics as the Buddhist tantras are inspired by Gautam 
Buddha, there are effects of Tantrâs on Nâtyaàâstra,the period mentioned 
here of Guhyasamâjatantra, Prapancasâratantra is the work of Ädya 
àamkarâcârya, the use of the word Sandhâ Bhâçâ (the twilight or upside 
down language) are expected to have genuine proofs. We must not forget 
that the Jains are more harmonious to the nation than the Buddhists.

In the English translation of ‘the Tantraloka’, Mr. Chatterjee has 
written valuable notes as required by the help of several works with great 
pain and hard work. His effort in this respect is very much appreciable. 1 
stop myself by saying that this method should be followed in the entire 
work.

Vraja Vallabha Dvivedi 
( ex-head of the department of 

Sämkhya Yoga Tanträgama in 
Sampurnanand Sanskrit Vishvavidyalay 

Varanasi)
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Preface

May the light (or Parama Siva, Anuttra), who is the creator o f 
icchä, jnäna and kriyä by dint o f His Sakti, whose reflection, this 
world is the grand splendour o f His own Power, who is immanent 
and transcendent as well, who is inspired me to translate this work 
in another version, wipe out my ignorance, innate and intellectual, 
and transform my jlva bhäva into Siva bhäva through re-cognition. 
This is the anugraha o f Parama Siva and my Guru that my heart is 
now the lotus-seat where rests my mother, SarasvatT, the 
Citpratibhä Sakti. I bow down to my father, Parama Siva with my 
mother and my great Guru who are now the splendors o f my lotus 
heart.

Mortaly and immortaly, this is the grace o f Pt. Tsvara Candra 
Vidyäsägara, M. M. Pt. Goplnätha Kavirâja, Svamï Laksmana Jü, 
J. Krsnamürtï, Thäkura Jaideva Singh and my revered Guruji Pt. 
Vraja Vallabha Dvivedï, and my great Guru Rängämä, that 1 have 
inspired to translate the magnum opus o f my mänasa Guru SrT 
Abhinava Gupta, the Tantrâloka from Sanskrit to English. My 
another respected teacher Sri Navjivan Rastogi, also inspired and 
informed me that Italian Translation o f this work by R.Gnoali and 
English translation o f first three ähnikas by Ira Bajpai (not yet 
published) have been completed already. I am grateful to all o f 
them and pay my humble regards. I do acknowledge the initiative 
o f my friend SrT Dilip Jaiswal (the owner o f Indica Books) who 
constantly encouraged for this work with my other soul friends. 
Thanks. Kindly bless me for this effort so that I can complete the 
whole work.

Gautam Chatterjee 
Kashi

August, 2007
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SRlTANTRÄLOKAH

Srïmadabhinavaguptapâdâcâryaviracitah 

SRlTANTRÄLOKAH 

Srïtantrâloka by Srï Abhinava Gupta 

Book One

*PT w ptirç i
Vimalakaläsrayäbhinavasrstimahäjanam 
Bharitatanusca pañcam ukhaguptarucirjanakah 
Tadubhayayämalasphuritabhävavisargamayam 
Hrdayamanutträmrtakulam mama samsphurtät. ( 1 )

Let my heart throb which is pure, seat of art, creative by the coupling 
state of Siva and Sakti, Sakti (mother Vimalämbä Devi) who is creation, 
cosmos and the divine mother and Siva (father Bharitatanu) who, the 
creator, expands, maintains and throbs with His five mouths, who offers 
the internal bliss and external expansion, and is full of bhâva, visarga1 
and anuttara2.

RfdlRwi M  TO

Naumi citpratibhäm devïm paräm bhairavayoginïm 
Matrmänaprameyämsasülämbujakrtäspadäm. (2)

I bow down to the deity Pratibhä3 who is beyond, infinite and rests in the 
supreme consciousness at the seat of divine lotus situated in the threefold 
state beyond mind.

1. Emanation, creation, 2. The Highest, the Supreme, Parama Siva, the 
Absolute (lit. one than whom nothing is higher), 3. Ever creative activity 
of Consciousness, the spontaneous Supreme Consciousness, Para Sakti.
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SRÏTANTRÂLOKAH

4)14 M  srftreri

Naumi devim Sarirasthäm nrtyato Bhairavâkrte 
Prävrnmeghaghanavyomavidyullekhäviläsimm. (3 )

I bow down to that deity who is like lightning (sudden flash or bright 
light or sudden emergence of light) naturally produced from the rainy 
cloud spread out in the sky and who rests in the dancing body of 
Bhairava1.

Dïptajyotischatâplustabhedabandhatrayam sphurat 
Stájjñánasülam satpaksavipaksotkaríanaksamam. (4)

May this bright light of Knowledge destroy the divisive-trio, may the 
revealing light be able to destroy the Satpaksa1 2 and Vipaksa3.

P M  414 fW)H»j[c|:
M w RTWI-

Svâtantryasaktïh kramasamsisrksâ 
Kramätmatä ceti vibhorvibhütih 
Tadeva devîtrayamantarâstâ-
Manuttaram me prathatsvarüpam. (5)

Let the three deities of svätantrya4 *, Krama® and kramâtmakatâ6, which 
are the splendours (or supernormal powers) of Parama Siva, flash in my 
inmost soul by revealing my Anuttara7 nature (or state).

1. Parama Siva, the Highest Reality (this is an anacrostic word, bha is 
bharana means maintenance, ra is ravana means withdrawal from 
manifestation or projection and va, vamana or projection of the world.)
2, Universal bliss, 3. Individual bliss, 4. The absolute autonomy of the
Supreme, 5. The power of will to create the amazing Universe in time
and space, 6. The inmost power of Siva, also known as Sivätmikä Sakti,
7. The incomparable, the highest, the letter ‘a’
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SRÏTANTRÂLOKAH

q¡t i
WI^I: ^R-ÿbiPtf;, 

y»q^g^fimFm tiffcfapj i
Taddevatâvibhavabhâvimahâmarïci- 
Cakresvarâyitanijasthitireka ev 
Devïsuto ganapatih sphuradindukântih
Samyaksamucchalayatânmama samvidabdhim. (6)

Let Ganesha, son of the deity who is splendoured by the lights of all 
Devatâs, knower of sense-mirage, flashed as cakresvara, beautiful as the 
moon, rests in herself, enhance the ocean of my samvid1 knowledge.

<iJiK>ui

■wiIPhu /
ÏRF=T: i

Rägärunam granthibilâvakirnam 
Yo jälamätänavitänavrtti 
Kalombhitam bâhyapathe cakâra
Stänme sa macchandavibhuh prasannah. (7)

May God Macchanda please on me who made maya out from the aura of 
Light. This maya is like a net of bondages spread out by Raga*, Kalä3, 
Granthi4 and Bil'\ emerge as red colour.

1. Universal consciousness, Supreme Consciousness in which there is 
complete fusion of Prakäsa and Vimarsa, Jfiâna-sakti, svâtantrya-Sakti, 
the supreme I-consciousness, 2. Passion, intense desire for and 
attachment to an object, one of the Kaflcukas of mäyä on account of 
which there is limitation by desire, 3. Limited agency, limitation in 
respect of activity, another Kañcuka of maya, 4. bondage constituted by 
the modified thought, 5. land of enjoyment, in the form of vegina or the 
world,
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SRlTANTRÄLOKAH

^  r̂aPtr 3^ t  jssiraftpj-
<»>wílflílíi«b«'ii*iWi>"í»iKi: I

Traiyambakäbhihitasantatitämraparm- 
Sanmouktikaprakarakäntivise$abhäjah 
Pürve jayanti guravo gurusästrasindhu -  
Kallolakelikalanämalakarnadhäräh. (8)

All the ancient sages and spiritual Teachers who are the great, sincere 
and gracefull decendents of lord Trayambaka1, are ever present.

Jayati gurureka eva SrïSrïkantho bhuvi pathitah 
Tadaparamürtirbhagavän mahesvaro bhütiräjsca. (9)

Guru Srîkanthanâtha is famous, victorious and present on this earth, and 
his other form God Maheshávara Bhütirä is too famous in the similar way 
at all.

Sn  SomanandabodhaSrïmadutpalavinihsrtâh 
Jayanti Samvidämodasandarbhä Dikprasarpinah. ( 10)

The scent-sets of knowledge, spread-out in all directions, are great. This 
knowledge is imparted from Sri Utpaladeva who is the enlightened form 
of Sri Somänanda.

1. Tryambaka or Tryambakäditya is the procreated son of sage Durväsä. 
In the ancient time, the mysteries of Saivägama rested inside the mouths 
of the sages. In the Kaliyuga, Saivagamas were rare so, in the form of 
SrTkantha, Mahädeva, out of being desired to bless and offer to mankind, 
inspired Durväsä to create scriptures which can’t be destroyed, and then 
for this purpose, sage Durväsä projected through pure conciousness this 
son, Trayambaka.
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SRlTANTRÄLOKAH

gR: i
Tadäsvädabharävesabmhitäm matisatpadïm 
Gurorlakçmanaguptasya nâdasammohiriïm numah. (11)

We bow down to the divine intellect of Guru Laksmana Gupta which 
mesmerizes all the scholars by the ever-expanding Nada' which is full of 
Äsväda2 and Avesa3.

ïï îtl^ei+l RwiRN *1 i
Yah pürnänandavisräntasarvasästrärthapäragah 
Sa Sncukhulako disyädistam me gururuttamah. (12)

May my best teacher (father) Srï Cukhulaka fulfil my goal who rests in 
the blissfull tranquility and who has full command over all scriptures.

1W 1 R? qRj:

ÎPfiètSR R5RÍ5R Î1R5RPÎ; I
Jayatâjjagaduddhrtiksamo ’sau 
Bhagavatyä saha Sambhunätha ekah 
Yadudmritasäsanämsubhirme
Prakato 'yam gahano ’yam sästramärgah. (13)

May Lord Sambhunätha be victorious who is capable to save the whole 
world, who is co-existed with Goddess Bhagawatï, who became the light 
by his Upadeáa4 through which the profound way to scriptures is flashed. 1

1. The first movement of Siva-Sakti towards manifestation, when Sakti 
fills up the whole universe with Nädänta, she is designated as Nada. This 
is also sadâsiva tattva, 2. taste, 3. entry, absorption, 4. the first Uccarana 
is called upadeáa, in Vyakarapa., the first Uccarana of Pänini, Kätyäyana 
and Patañjali is Upadeáa.
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SRlTANTRÄLOKAH

Santi paddhatayasciträh strotobhedesu bhüyasä
Anuttarasadardhärthakrame tvekäpi neksyate. (14)

Though there are several different amazing ways for the streams of 
knowledge, but no way is appropriate for the Anuttara Trika Artha1.

arfSfàt tw i  u&qifaHrç I
Ityaham bahusah sadbhih sisyasabrahäcäribhih
Arthito racaye spastäm pürnârthàm prakryämimäm. ( 15)

So I am creating this process which is clear and complete because the 
humble discples and brahmacârins have prayed me several times.

^¿iR+iiïiÿMrç 35t=RifM

Srïbhattanâthacaranâbjayugàttathâ Sn- 
Bhattärikänghryugaläd gurusantatiryä 
Bodhänyapäsavisanuttadupäsanottha-
Bodhojjvalo 'bhinavagupta idam karoti. ( 16)

I, Abhinavagupta, explaining this precept. I am the outcome of 
enlightened conciousness which eradicates the poison of bondage of the 
ignorance, and this is from our teacher’s constant tradition as the pious 
feet of Sri Bhattanätha and Srï Bhattârika. 1

1. The trio-meaning or the threefold meaning of that than whom nothing 
is higher.
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àRÏTANTRÂLOKAH

PtR*d fó&*ia: I
Na tadastïha yanna Srïmâlinmjayottare 
Devadevena nirdistam svasabdenätha Imgatah. (17)

No such subject is here in this scripture which is not present in Srï 
Malinïvijayottara Tantra, as is indicated by the God of all gods Sankara 
Himself.

<W««H f̂ sqt:
W T  fè ( W  HIÍ$I^Hd*( I

Dasästädasavasvastabhinnam yacchäsanam vibhoh 
Tatsäram trikasâstram hi tatsäram Mälimmatam. ( 18)

The preachings of lord Sáñkara are of ten, eighteen and sixty four kinds. 
Trikaáastra1 is the Tatva2 of all that, and Srï Malinï Vijayottara Tantra’s 
principle is the essence.

So I will present all these subjects which are rejected by the sects and 
visible by the scholars. This will be possible by the order of gurunâtha in 
this scripture.

3)i*HdJJ>dW &T <<wltëdl jsfaw ïï

Abhinavaguptasya kritih seyam yasyoditä gurubhiräkhyä 
Trinayanacaranasaroruhacintanalabdhaprasiddhiriti. (20)

This is the creation of Abhinava Gupta which is prescribed and admired 
by the teachers and it is revealed before me by the grace of Lord Sankara 
of three eyes as bowed down to His lotus feet.

1. Sastra is scripture and Trika is the system of philosophy of the triad- 
nara, sakti and áiva, or para, the highest concerned with identity, parapara 
and apara, 2. Thatness, principle, reality, the very being of a thing.

^  I
Ato ’träntargatam sarvam sampradäyojjhitairbudhaih 
Adrstam prakatïkurmo gurunäthäjnayä Vayam. (19)
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SRlTANTRÄLOKAH

^ l^ d m iW d < ulftMld5WIM'ld««̂ d*l

SrTsambhunäthabhäskaracarananipätaprabhäpagatasankocam 
A bhinavaguptahrdambujametadvicinuta Mahesapüjanahetoh. (21)

Choose for the worship of Mahesa, this lotus-heart of the Abhinava 
Gupta whose Ignorance is destroyed by the beams of the feet of the sun 
as Sri Sambhunätha.

5F dldrtlH  ̂?IR̂ 3 
«UH fl^ s iw  *îtâ<M>l<urç I

Iha tävatsamastesu sästresu pariglyate
ajñánam samsrrheturjnänam moksaikakärnam. (22)

It says in all scriptures of this world that ajnäna' is the cause of creation 
and jnäna2 is the cause of moksa (salvation).

ifir ñtaí d*n ^  i
Malamajnänamicchanti samsäränkurakäranam
Iti proktam tathä ca Srîmâlimvijayottare. (23)

Scholars consider ignorance as dross (or impurity). It is the cause of the 
germination of the world, as it is said in the Srïmalinïvijayottara.

gfêtô «HKlcdtdilfäi
tm ERi HlWHs)41q I

Visesanena buddhisthe samsärottarakälike
Sambhävanäm nirasyaitadabhäve moksamabravït. (24)

Since this adjective ‘samsäränkurakäranam’,is used, so the salvation 
takes place (by dint of Pauru.sa jnäna3) in the absence of bauddha jnäna4 
for those who live after their causal bodies. 1

1. Ignorance, 2. Knowledge, 3. Ätmagata, concerning to self which leads 
to salvation, 4. Buddhigata, concerning to intellect which leads to 
creation

20



SRÎTANTRÂLOKAH

vHdwPlfií sIHmWiWlRW^W:
fè T ^  awiRfl tî Kl: i

Ajnänamiti na jnänäbhävascätiprasangatah 
Sa hi losthädike ’pyasti na ca tasyästi samsrtih. (25)

The meaning of ignorance is not the absence of knowledge. If we 
consider that it is, then it is hyperbolic. The absence of knowledge exists 
in a clay-ball etc. but yet it maintains the fact.

3Rit

Ato jñeyasya tattvasya sämastyenäprathätmakam 
jñánameva tadajnänam Sivasütresu bhäsitam. (26)

So this term ajnâna (ignorance) is considered in the Siv a sütras as the 
knowledge which is not manifested fully in the knowable tattvas 
(principles).

aff ^ ^4):
srcffe i

Caitanyamâtmà jñanam ca bandha ityatra sûtrayoh 
Samslesetarayogâbhyâmayamarthah pradarsitah. (27)

This meaning is shown in the aphorisms ‘Caitanyamätmä’ 1 
and’Jnänambandhah’2 by the sandhi3 and other yogas. I.

I. This is the first aphorism of Siva (compiled by Vasu Gupta) means 
that awareness is the Self, 2. This is the second aphorism means, to know 
is to bind, 3. The first principle of Sanskrta Grammer,
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SRlTANTRÄLOKAH

^d-qPlRl *MqKi3K:*qKra*ll3<frç
srnflratoN *rci? qt 1

Caitanyamiti bhäväntahsabdasvätantryamätrakam 
A näksiptavisesam sadäha sütre purätane. (28)

In this first aphorism of Siva sQtra, if we consider this word ‘caitanyam’ 
as the end of the bhâva, it only tells the svätantrya sat1 which is without 
the special âksepa2.

feMïï g <MUI ^ 3T
sptn tmjari) 1

Dvifiyena tu sütrena kriyäm vä karnam ca va
Bruvatä tasya cinmätrarüpasya dvaitamucyate. (29)

That cinmätrarüpa3 is called dialect which is derived from the second 
aphorism as kriyä4.

Idsmi d'tslM
tier ^  1

Dvaitapralhä tadajñanam tucchatväd bandha ucyate
Tata eva samucchedyamityävrittyanirüpatim. (30)

Which manifests in two forms is ignorance and it is bondage for it is 
dross. So it is said repeatedly that it is a veil which can be destroyed.

W<MUH1R1R<W<3 gestsg^lsPr
H »M  HIH (H IFI I

Svatanträtmätiriktastu tuccho 'tuccho ’pi kascana
Na mokso näma tannäsya prthannâmâpi grhyate. (31)

There exists no salvation except the liberated soul either it is pity or non
pity. That is why no other name is formed for this (salvation).

1. The truth of the freewill of Parama Siva, 2. superimposition, 3. matter,
4. The verbal aspect of action.
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SRÏTANTRÂLOKAH

S H  dwirH«KüllpH<;  ̂ I
Yattu jñeyasatattvasya pürnapürnaprathätmakam 
Taduttarottaram jnânam tattatsamsärasäntidam. (32)

That tattva is the bestower of peace (and salvation) which is knowable 
sat tattva, which possesses the nature of complete expansion and which 
manifests its Knowledge growingly.

«HKMWIW« ITM gqfcT ttratt: I
Rägädyakaluso ’smyantahsünyo 'ham kartrtojjhitah
Ittham samäsavyäsäbhyäm jhänam mmcati tävatah. (33)

I am not impured by the Raga1 etc., I am the inner void and I am devoid 
of the duties- This kind of knowledge (either got complete at a time or 
partially) liberates the soul from the three impurities2.

Tasmànmukto 'pyavacchedâdavacchedântarasthiteh
Amukta eva muktastu sarvdvacchedavarjitah. (34)

The individual soul is still not-liberated due to other partial bondage 
though it is partially liberated. Actually he, who is free from all 
bondages, is liberated.

1. It is one of the bondages (Kañcuka), 2. In KäsmTr Saivism, three kinds 
of impurities are stated-Ânava, Mayïya and Kärma.
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q<3 àq*wnq*q

Yattu jñeyasatattvasyj jhänam svätmanojjhitam 
Avacchedairna tatkuträpyajnänam satyamuktidam. (35)

Which is free from all kinds of obstrucüons(avaccheda ), so that it is not 
ignorance in any way, on the contrary, it is the knowledge of the 
knowable, is the bestower of true salvation.

Jnänäjnänasvarüpam yaduktam pratyekamapyadah 
Dvidhäpaurusabauddhatvabhidoktam Sivasasane. (36)

Already stated, the svarüpa,2 of knowledge and ignorance is of two kinds 
by the divisions of Paurusa and Bauddha, as is said in Päramesvara 
darsana.

qq ÿàt qqnH qqieq 
wfíftfpiíqi^qftrciw'irR'tiH i

Tatra pumo yadajnânam maläkhyam tajjamapyatha 
Svapürnacitkryärüpasitävaranätmakam. (37)

The ignorance of Purusa, which is dross, which is germinated from the 
Parapramätä, Purusa3, which veils the S/va-form of knowledge, lies in 
the Pasü too in a form of manifestation.

Sañkocidrkkriyrüpam tatpasoravikalpitam
Tadajmnam na buddhyamo ’dhyavasäyädyabhävatah. (38)

That ignorance is not the part of intellect for there does not exist 
certainty. 1

1. Obstuctions which arise from the determination of contraction by the 
objective consciousness i.e. idantäparämarsa 2. The real nature, 3. Siva 
is the parapramätä rüpa.
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*rcr i
Ahamitthamidam vedmityevamadhyavasäyim 
Satkancukäbilänütthapratibimbanato yadä. (39)

cRT dl̂ 5lHH5lM l̂kdH
4te crw 4 (ü4k*f shHN ^  ^  i

Dhirjäyate tadä tädrgjnänamajnänasabditam
Bauddham tasya ca tatpaunsnam posamyam ca postr ca. (40)

When the intellect of certainty (niscayätmikä buddhi, sakti') arises as ‘I 
know this is this way’ out of the reflection of the molecule of the six 
\e'ñs(kañcukas2), the knowledge is called as bauddha ajnäna. The 
paurusa ajnäna is the effect as well as the cause of the bauddha ajñána.

3 MSgfl'WiR jff: MMUtl&fcl: 
ffoWT diàslM i

Ksïne tu pasusamskäre punsah präptaparasthiteh 
Vikasvaram tadvijnänam paurusam nirvikalpakam. (41 )

This is called Paurasa knowledge which arises as vikasvara-nirvikalpa - 
vijnäna3 from the Parama state of the Purusa whose /^¿«-conditioning 
has been faint.

t o «  qratn
truffe qw strofN ^  ^  i

Vikasvarävikalpätmajhänaucityena yâvatâ
Tadabauddham yasya tatpaunsnam prâgvatposyam ca postr ca. (42)

The Paurusa Knowledge is the feeder of the bauddha knowledge which 
is the state of vikasvara nirvikalpa self - knowledge. 1

1. The doubtful! or questioning mind is called samsayätmikä sakti and 
the answering mind is called niscayätmikä sakti, in the similar way, 
niscayätmikä buddhi should be meant, 2. the six veils or covering known 
as mäyä, kalä, vidyä, räga, käla and niyati, 3. unaltered vimarsa.
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cPT ítiHI'íl'il 'îlHHsIH «#J qsiPf 
tWlflt «w CRk I tï^ lH  a^qft I

Tatra dlksädJnä paunsnamajnânam dhvansi yadyapi
Tathäpi tacchariränte tajjnänam vyajyate sphutam. (43)

Though the Paurusa ignorance is fleeting and distructible due to 
initiation etc, yet after the end of the body (in which the initiation has 
been taken place), that soul knowledge manifests vividly.

fMqft CRT ffcfiïï I
Bauddhajnänena tu yadä bauddhamajnänajrmbhitam 
Vilïyate tadä flvanmuktih karatale sthitä. (44)

The life-salvation sets in karatala1 when the expansion of bauddha 
ignorance stops by dint of bauddha knowledge.

(Tt cpnpt tteFt sIHWlftd 34Fmr I
Diksäpi bauddhavijnänapürvä satyam vimocikâ
Tena taträpi bauddhasya jnänasyästi pradhänatä. (45)

It is true that the initiation which liberates (at first for the bauddha), is 
science. That is why the predominance of bauddha knowledge is there. 1

1. The clapping in the midst of the collision of one’s both palms
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slHISIWMW * t í
HOfr'll'?! I

Jnänäjnänägatam caitad dvitvam sväyambhuve rurau 
Matangädau kr tarn Srimatkhetapälädidaisikaih. (46)

In accordence with knowledge and ignorance, these two types (of 
knowledge as Bauddha and Paurusa) are stated (and established) by 
Äcärya Khetapâla and others in Sväyambhuva, Ruru and Matafiga 
(Sästras) 1.

ÎTUIÏÏ I
Tathävidhävasäyätmabauddhavijnänasampade
Sästrameva pradhänam yajjñeyatattvapradarsakam. (47)

Sastra is the main thing. Sastra is the torch-bearer of the knowable, 
certains the Bauddha Vijnäna2.

«il««« 'îl<>'1K*lPt
«îlJld « lP l^ rtlfâ 'tW l s ft f t  flwrâg I

Dlksayâ galite ’pyantarajnâne paurusätmani 
Dhïgatasyânivrttatvâdvikalpo ’pi hi sambhavet. (48)

There still maintain the alternatives (doubts) because of not-destroyed of 
intellectual ignorance though the self-ignorance has been destroyed by 
dint of the initiation.

1. Sastra is scripture. Äcärya is scholar. Sväyambhuva Sastra explains 
that Siva-Jhäna descends (this is saktipäta) to manifest the Sivatva (the 
state of being Siva) and liberates the soul from the bondage of self-dross 
(Ätma-mala i.e. änava, mäylya and Karma). Ruru Sastra explains as we 
must contemplate on Siva for all the devatas, mantras are the light of 
Siva, everything is Siva. Malanga Sastra (i.e. Malanga Tantra) says ‘and 
then Siva, ornamented by jewels and mantras, destroyed the entire 
ignorance of muni with the fire of Vâk, the flame of power’. Äcärya 
Khetapala is Sadyojyoti Siväcärya. 2. The way to know the Bauddha 
Jnäna is Bauddha Vijnäna.
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^ : I
Dehasadbhävaparyantamätmabhavo yato dhiyi 
Dehante 'pi ca moksahsyätpaursäjhänahänitah. (49)

Since the sense of self maintains about the intellect of the body till end, 
therefore the salvation will not come into existence (until the intellectual 
ignorance is destroyed) though the self ignorance is destroyed.

rôa ñter stgaa aiar i
Bauddhâjhânanivrttau tu vikalponmülanàd dhruvam 
Tadaiva moksa ityuktam dhäträ Sfimannisâtane. (50)

The salvation comes into existence certainly (then and there) when the 
intelluctal ignorance and the alternatives are destroyed, as it is said by 
Dhätä in Nis átanos äs tra.

ftusMiciiR»q a ^
Ä  SITISFPr smFtïï: I 

Vikalpayuktacittastu pindapätäcchivam vrajet 
Itaras tu tadaiveti sästrasyätra pradhänatah. (51)

The man whose mindstuff is full of alternatives, gets salvation (Sivatva) 
after the end of the body whereas the other, whose heart is free from 
alternatives (or concentrated on one), attains salvation while living in the 
body, for this is the subject prime in this scripture.

àata ft at aaa a: snmww fiia: 
asmanwRa w i  ar i

Jñeyasya hi param tattvam yah prakäsätmakah Sivah 
Nahyaprakäsarüpasya prâkasyam vastutâpi va. (52)

He who is the light-form of Siva, is the absolute of the knowable. He who 
is not the light-form, does not even exist and having no light at all.
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arattpft »iraní ^w iW ihm
q^Ri|5iíí «SU<H#dftraft i

Avastutäpi bhävänäm camatkäraikagocarä
Yatkudyasadrsl neyam dhlravastvetadityapi. (53)

The no-thing-ness of the matter is only the subject of miracle, for this 
intellect (which senses it as no-thing) is not like a wall (as inert) but is a 
form of enlightenment.

trairai ran w ra  trairai) 
raraî rafttorarç fti i

Prakäso nämayascäyam sarvatraiva prakäsate
Anapahnahavariîyatvât kim tasminmânakalpanaih. (54)/

That which is luminous in everywhere is the light. Since it is 
unconcealable, why should imagine for the Proofs (of that)!

ilHHMft ÏR0 iflfàïï ruft 
itanft qft sflra: ïï tra arôrar; i

Pramänänyapi vastünäm jïvitam yäni tanvate
Tesämapi paro jïvah sa eva Paramesvarah. (55)

People belive on the proofs which are the living basis of the things but 
there exists a proof as the basis of all proofs which is one, beyond and 
Vimarsâtmaka Prakäsa1. He is the Paramesvara.

traiî raffti+iwivW ft <i#
itmnras}ft^4ft raí aft rat# i

Sarvâpahnavahevâkadharmâpyevam hi varíate 
Jhänamätmärthamityetanneti mäm prati bhäsate. (56)

All the wise people behave like this, who will to abstain the matters of 
the knower, the knowledge and the knowable. They accept their Self- 
Existence (where they feel that that knowledge does not dwell in 
themselves which is for the self), and that Self-Existence is 
Paramesvara.

1. The Self-conscious Light
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$  smFiHigqqwgwlPâ i
Apahvutau samsâdhane va vastünàmàdyamïdr
Yattatra ke ânâmupapattyupayogite.pramân (57)

Since the matters are initially proved so what is the usefulness of the 
proofs and its originations!

'WÍhÍ  tlïï U'il'W
d<*l ^nfrl^rw «Kitai »T ñ¿(rl I

Kämike tata evoktam hetuvädavivarjitam
Tasya à na vidyate.devätidevasya paräpeks (58)

. atvätsvatantro ’yamatahParasya tadapekssthitah

So it is said in the Kämika Sastra without any cause and ism that the lord 
of all lords does not expect the other. Since the other expect Him in
himself so He is self-proved (58-59)

Pl-Mrll H fàW'ÇÎcl: ßR:
.tikramâhasya vasino desakäläkrAnapeks (59)

. tihNiyatä neti sa vibhumityo visvakr; Sivah

That worldform of Siva is infinite and eternal for it is not subjugate, not 
of the form of time and space, and not fixes itself. (59-60)

pRmRRRRRtor: I

tratst i
Vibhutvätsarvago nityabhävädädyantavarjitah (60)
Visväkrtittväccidacittadvaicitryävabhäsakah
Tato ’sya bahurûpatvamuktam diksottarâdike. (61)

This is infinite so this is omni-movable movement. This is eternal so this 
is free from beginning and end, and this is of the form of the world, so 
this shows the amazing forms of conscious and non-conscious beings.

(60-61)
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RiJ¿l 'Wlíci: tí  ?Kt ^  W 
Rhj'll^lRfiP)'^: Rr  vM c) |

Bhuvanam vigraho jyotih kham sabdo mantra eva ca 
Bindunädädisambhinnah çadvidhah Siva ucyate. (62)

Bhuvana, vigraha, jyoti, äkäsa, sabda and mantra are the bases of joy, 
the body-form, the flame, the sky (space), the word (essence of the space) 
and the sacred syllables, this six forms rest in the name of Siva due to 
their associations with nada and bindu.

ail'nf&refàsiMrç rô  ^ i
Yo yadâtmakatânisthastadbhâvam sa prapadyate 
vyomädisabdavijnänät paro mokso na samsayah. (63)

The aspirant attains the accomplishment (of Siva) in the form in which he 
has faith. The salvation is beyond the science of words like space etc., 
and that is doubtless1.

cRci^W 'ig

Visväkrtittve devasya tadetaccopalaksanam 
Anavacchinnatârürhâvavacchedalaye ’sya ca. (64)

The iconographical representations of god (Parama Siva) are the world- 
form, the seat of non-separation and the dissolution of divisions. There 
are six in numbers.

1. Doubt is questioning mind, vikalpa or alternative, concerning to 
Samsayätmikä Sakti. Doubtless or free from doubt is optionless, 
nirvikalpa, concerning to Niscayâtmikâ Sakti, the answering mind.
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'J'Ki ^ uqi'̂ iùPfu'çlît:
ttà ajM dtldt*( I

Uktam ca Kämike devah sarväkrtirniräkrtih 
Jaladarpanavattena sarvam vyäptam caräcaram. (65)

It is said in the Kämika ägama that the god (the deity, Siva) is of all 
forms and formless (visvamaya and visvottïrna). Each and everything 
(inert and conscious) exists in Himself like the water-mirror1.

*T I<fÿlieïl5*i tpftsajjai
H*îis<ïl qcîcl i

âïï t3cE5!RR^ gw fófa:
Na cäsya vibhutädyo ’yam dharmo ’nyonyam vibhidyate
Eka e vas y  a dharmo 'sau sarvàksepena varíate. (66)
Tena svatantryasaktyaiva yukta ityähjaso vidhih

This has only one religon2 which includes all the religions. Hence it is 
always with its svätantrya sakti3. This is the only way.

This manifests with several powers, inspite of that, this does not separate 
(or depart) from its own (svätantrya) power.

1. This is an imagery presented by Abhinava Gupta as the city in the 
mirror. He tries to say that all things reflected in the water prove that the 
things are really existents. Similarly the world is a reflection of Parama 
Siva reflecting in His Consciousness (the svätantrya), 2. That intrinsic 
relgion is ahampratyavamarsa, 3. Absolute freedom of will, Vimarsa 
sakti,

d̂ ad̂ dlfögdddl i
Bahusaktitvamapyasya tacchaktyaiväviyuktata. (67)
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tt q̂ iPr ¡flfôtwtftwrô l
Saktisca näma bhävasya svam rüpam matrkalpitam 
Tenädvayah sa eväpi saktimatparikalpane. (68)

The power is matter’s own form, imagined by thepramätäs', so, though 
this seems as saktimäna1, this is advaya3.

H l^ k l ft tPT ttT
^  ifà I

Mätrklrpte hi devasya tatra tatra vapusyalam
Ko bhedo vastuto vahnerdagdhrpaktrtvayoriva (69)

Though this is imagined by pramätäs, and the Paramesvara rests in 
different bodies, how one can say the Paramesvara is different! Actually 
the Paramesvara is one with many powers like the many powers of fire 
are not different from fire.

T ïï l$R(£HltHI£cl
HilRd RiR(ct't»iñddá£»l<Íl i>Rl I

Na cäsau paramärthena na kmcidbhäsanadrte 
Nahyasti kmcitacchaktitadvadbhedo 'pi västavah. (70)

His desire is nothing but his manifestation. So the difference of Sakti and 
Saktimäna is a reality.

di<ar*dia«j'il ft ^

Svasaktyudrekajanakam tädätmyädvastuno hi yat 
Saktistadapi devyevam bhäntyapyanyasvarüpini (71)

That which is the creater of the appearance of self-power (of the 
aväntara), is the same amazing Svätantrya Sakti of God.

1. Knower, subject, experient, 2. Siva, 3. One without a second.

33



àRÏT ANTRÄLOKAH

^6¿fS9PRI#

Sivascäluptavibhavastathä Srsto ’vabhäsate 
Svasamvinmätrmakure svätantryädbhävanädisu. (72)

Éiva appears as the Universe by dint of His Absolute Freedom of Will in 
His Supreme Consciousness which is like a mirror called 
pramätrdarpana, in spite of this appearance, His treasure does not 
disappear.

tTWd-T 5# ^  *tR*R5fÜ5Pt flKtqi
^lí^IddriH: I

Tasmädyena mukhenai$a bhâtyanamso 'pi tattathâ 
Saktirityeça vastveva saktitadvatkramah sphutah. (73)

The thing itself is the power through which Siva appears. Hence the 
kramci is clear, exists in Sakti and Saktimäna.

víi^iql fà'txrilïJ'l *iM<îl ïï I

Sñmatkiranasastre ca tatprasnottarapürvakam
Anubhâvo vikalpo 'pi mânaso na manah Sive. (74)
Avijnâya Sivam dïksâ kathamityatra cotîarm.

It is said in the form of question-answer in Sri Kiran Samhitá that the 
Sakti is Upäya. The samhitä answers (to) this question that the anubhäva 
is vikalpa that rises in the mind, and Siva is ‘no-mind’ state, then how the 
initiation is possible if we can not know the mind of Sival I.

I. Realisation of Self by means of Kriyä Yoga.
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Kçudhadyanubhavo naiva vikalpo nahi mânasah. (75)

The answer is: This is not so. The experience of desire etc.is full of 
thought-constructs but the mänasa is not. In the state of Advaya 
Knowledge, the mind can not attribute.

RiwmI K̂ci a a^  *iiaR»aiR'ii i
Rasâdyanadhyaksatve ’pi rüpâdeva yathâ tarum
Vikalpo vetti tadvattu nàdabindvâdina Sivam. (76)

Siva can be known through nada, bindu (the forms of Sakti) etc., as the 
thought-constructs (vikalpa) know a tree only by perceiving it without 
getting its rasa.

Bahusaktitvamasyoktam Sivasya yadato mahän 
Kalâtattvapurârnânupadâdirbhedavistarah. (77)

It is said that there exist many powers of the Siva, for from this the great 
kalä (the Sakti of consciousness by which all the thirty-six principles are 
evolved), Tattva (the very being of a thing, reality), Tattva (the very 
being, thing, reality), Pura (bhuvana), Àrna (letter of alphabet), Anu 
(mantra), pada (state) etc. have been elaborated.

ÇÎ^fôEK'taRrôKiÿisiR ït

Srstisthititirodhänasamhäränugrahädi ca
Turyamityapi devasya bahusaktitvajrmbhitam. (78)

The creation, maintenance, withdrawal, self-veiling, grace etc. and the 
witnessing consciousness (the transcendental sélf), these too are the 
ecstasy of the powers of that deity.
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«IWcWH^'dMd^dlPl qpifa 
TOPt «ld-*WfS{bU: I

Jägratsvapnasusuptänyatadaütäni yänyapi
Tänyapyam usya näthasya svätantryalaharlbharah. (79)

Waking, dream, deep sleep and others (i.e. fourth and fifth states of 
consciousness1) are the moving waves of the free will of the Absolute, 
Paramesvara.

ara# tra n k t  I
Mahämantresamantresamanträh Sivapurogamäh
Akalau sakalasceti Sivasyaiva vibhütayah. (80)

Siva is already there before Mahämantresa, Mantresa, Mantra, 
Vijnänäkala, Pralayäkala and Sakala2, these are the splendours of Siva 
Himself.

dudíllW tpfel «rf:
an#d fè pptiwkftd i

Tattvagrämasya sarvsaya dharmah syädanapäyavän 
Ätmaiva hi svabhävätmetyuktam Sritrsiromate. (81)

Ätmä (the soul) is the natural religion of the group of thirty six principles, 
so this never delianates from these principles, as is said in the Trsiro 
Bhairava.

I. The fourth state of consciousness is called iTurïya\ that which exists 
beyond the all three defined states, Aum, the witnessing state and the fifth 
stage is turïyâtïta, beyond the fourth state, the bliss, 2. Siva (with sakti), 
Mantramahesvara (sadäsiva), Mantresvara (Isvara), Mantra (pure 
vidyä), Vijnänäkala, Pralayäkala and Sakla (all with Pasu) are the sapta- 
vidha Pramätäs.
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^4 flw>ini jJiĤ i'i'i «ílRtâ  i
Hrdistham sarvadehastham svabhävastham susüksmakam 
Sämühyam caiva tattvänäm grämasabdena kïrtitam. (82)

That group of principles (tattvas) is called ‘grama’, which is very subtle 
and which rests in the heart, in all bodies and in the nature.

«PÍ Steffi:
hr »twmMiRHWM: i

Ätmaiva dharma ityuktah Sivämrtapariluptah 
Prakäsävasthitam jnänam bhäväbhävädimadhyatah (83)

It is said that the Ätmä, full of Sivämrta (the bliss of God), is religion.

uRM̂ fcl
Svasthäne vartanam jñeyam drastrtvam vigatävrti 
Viviktavastukathitasuddhavijñánanirmalah (84)
Grämadharmavrttiruktastasya sarvam prasiddhyti

That light-form of Knowledge is present between realization and non
realization, exsists in itself and it is free from veil. Our teacher named it 
‘grama dharmavrtti , which is veilless, doubtless and pure science. He, 
who knows this, can manifest everything. (84-85)

R4RR) W m  mrcril HwRsR: I
Ordhvam tyaktvädho visetsa rämastho madhyadesagah. (85)

He who attains the madhyadhäma in susumnä by leaving the prana and 
apaña1, attains the madhyadesa and unites with Paramesvara.

I. The self is religion of the group of subtle principles, and to be witness 
of that self is grämavrtti, 2. Präna, Apäna, Udäna, Vyäna and samäna, 
there are five kinds of Prana, in which Präna is upward and Apäna is 
downward.
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’ifiî: WH HH5TÎ1^W ¥M 
« jm  •3THRI: I

Gatih sthcmam svapnajâgradunmesananimes arte 
Dhâvanam plavanam caiva âyâsah saktivedanam. (86)

Movement, rest, dream awaking, the start of the world process, 
dissolution of the world, dhävana, plavana and äyäsa, these are nothing 
but the (Sakti of) Paramesvara Himself. The Siva is the prime cause.

»trat: ttsTT:
THt ßpT: I

Buddhibhedästathä bhäväh sanjñah karmänyanekasah
Esa Ramo vyapako ’ira Sivah paramakâranam. (87)

Discrimination in intellect, feelings, names, many actions all these are 
Rama i.e. Paramesvara, and Siva is the first cause.

'tt g a«ifïi ĥ rPí 
Kalmasaksïnamanasâ smrtimätranirodhanät 
Dhyâyate paramam dhyeyam gamâgamapade sthitam. (88)
Param Sivam tu Vrajati Bhairavâkhyam japâdapi

The meditation of the Absolute takes place by the mind which is free 
from contamination. In result, he, the aspirant, attains the Parama Siva 
called as Bhairava who rests in immovable movement. Through chanting 
of the sacred syllables, one can get the same.

ctfWWÎ SW: ñtaát I
Tatsvarüpam japah prokto bhâvâbhâvapadacyutah. (89)

Actually chanting is the attainment of the S/va-form by delianating the 
dialect of bhäva and abhäva, gati and sthiti.
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d^iÑ d<íl<Fl
Tadaträpi tadïyena svâtantryenopakalpitah (90)

Hence, in this context, in comparison to the freedom of the individual 
mind, something else is essential.

Düräsannädiko bhedascitsvâtantryavyapeksayâ. (91)

And with his free will, the Absolute is having manifold forms.

^  W ld ^ ukdKÎ?lÿi<i'W<)n‘) 
dFT *T »trait WÍWT: I

Evam svätantryapürnatvädatidurghatakäryayam
Kena näma na rupena bhäsate Parmesvarah. (92)

In which form, the Paramesvara, who is accidental, and having his own 
freewill, does not appear? He appears in every form.

vHî dHiídl infer itraw nr i
Nirävaranamäbhäti bhätyävrtanijätmakah
Ävrtänävrto bhäti bahudhä bhedasangamät. (93)

#  ülRddn ^

Iti saktitrayam näthe svätantryäparanämakam 
Icchddibhirabhikhyäbhirgurubhih prakatTkrtam. (94)

He (the pure form of light) reflects without veil. By veiling Himself, He 
reflects. He can be known by veiling and nonveiling. Hence He reflects 
through many forms. The three powers (Para, Parapara and Apara) of 
that God with Freewill are said by our teachers as desire, knowledge and 
action.
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SM«íüll*=¡ká: flPjqRWct
Hgrät<rä<i)s4 *tlM: W?: f$R: I

Devo hyanvarthasästroktaih Sabdaih samupadisyate 
Mahabhairavadevo'yam patiryah paramah Sivah. (95)

The deity Bhairava, is Pali' and Parama Siva, is said by the sacred 
words in the significant scriptures.

14 g f t<4rl

Visvam bibharti püranadhâranayogena tena ca sriyate 
Savimarsatayâ ravarüpatasca samsârabhîruhitakrcca. (96)

(Here the term ‘Bhairava" is being explained) He who maintains this 
world with fulfilment and attainment, and through which who assimilates 
all these, is Bhairava. He who manifests, maintains and withdraws2 with 
his innate nature and who saves the fearful souls, is Bhairava.

tnsáhgci ¡¡nfotwtrl i
SamsärabhTtijanitädravätparämarsato ’pi hrdi jätah 
Prakatïbhütam bhavabhayavimarsanam saktipätatoyena. (97)

Seizing mentally (or rememberance) out of the fear of the world, and 
then the feeling arises in the heart is Bhairava. He is Bhairava who, 
through his grace, has shown the bhavamaya Vimarsa3 (or made the 
mind detatched from the world). 1

1. In the philosophy of Re-cognition Pad, Pasa and Pasu are the 
Paramesvara, the dross and the individual soul respectively. 2. In the 
term ‘Bhairava”, bha is bharana (the maintenance of the world), ra is 
ravana (the withdrawal from the manifestation) and va is vamana (the 
manifestation of the world). 3. That the world is an illusion (city in the 
mirror).
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«b M tlW flH IU H tRW H ^ à j ^  m z:  I
Nak^atraprerakakâlatattvasamsosakârino ye ca 
Kälagräsasamädhänarasikamanah su tesu ca prakatah. (98)

He who reflects in the heart of yogin ,who meditates after destroying the 
sense of death, is Bhairava.

qrcti ttH

Sankocipasujanabhiye yâsâm ravanam svakaranadevmäm 
Antarbahiscaturvidhakhecaryädikaganasyäpi. (99)
Tasya svämi samsäravrttivighatanamahäbhmah

He is known by the ravana of his three deities, and having four ganas as 
khecarf, gocarl, dikcarl and bhücarî, inwardly and outwardly, and He is 
all powerful over the destroying world for those who are fearful.

Bhairava iti gurubhirimairanvarthaih samstutah sastre. ( 100)

By this secred words, our teacher called Him (the Siva) Bhairava in the 
scriptures. 1

1. Sub-species of Vâmesvarï Sakti, connected with the pramâtâ, the 
empirical self, Khecari is one that moves in kha or the vast expanse of 
consciousness.
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ÎtS T  «< *W h  O T I
Heyopädeyakathävirahe svänandaghanatayocchalanam
Krïdâ sarvotkarsena vartanecchà tathâ svatantratvam. (101)

wuHpl flüM:
PlfêMM»IKHM # W W  fcÿcl4d: I

Vyavaharanamabhinne ’pi svâtmani bhedena sañjalpah 
Nikhilävabhäsanäcca dyotanamasya stutiryatah sakalam.
(102)

ddMulHk*WmidHjRl ttmifsfr ^fà>

Tatpravanamätmaläbhätprabhrti samaste ’pi kartavye 
Bodhätmakah samastakriyämayo drkkriyägunasca gatih. (103)

The movement out of extreme bliss without pity and inspiring tale, is the 
play. His characteristics are, the desire to live ahead and free behaviour, 
though in Himself He is indivisive but immanent in divisions, to reflect 
in this worldly phenomenon, with His innate nature, to do His duties 
humbly and to pray, enlightening, doer of all activities, virtuous in 
vision, knowledge and action, and since He is full of these qualities, He 
is the Movement and is omnipresent. (101-103)

f̂cT Pi<W: jçfa: fjdl
lti nirvacanaih Sivatanusästre gurubhih smrto devah

With these details, Guru Brhaspati has explained the deity 
(Paramesvara) in Sivatanusästra.

Säsanarodhanapälanapäcanayogätsa sarvam upakurute
Tena patih sreyomaya eva Sivo nâsivam kimapi tatra. (104)

He is pad because He saves the souls with His powers of scriptural 
preaching, administration and nourishment. He is Siva for He is 
preferable. Not even an atom of non-siva exists in Him.
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Idrgrüpam kiyadapi rudropendrâdisu sphuredyena 
Tenävacchedanude paramamahatpadavisesanamupättam. (105)

Since His such form gleams in rudra upendra etc., so the adjective 
‘Absolute state’ is used in order to eliminate the veil.

TO I
Iti yajjñeyasatattvam darsyate tacchivâjnayâ
Maya svasamvitsattarkapatisästratrikakramät. (106),

That knowable principle is being explained by me with the order of 
Parama Siva and on the basis of samvit sattarka, pati sästra and trka1.

cR*f SRcTFT 'UlR'W:
<̂¿1 R̂ î̂l ïfàtïï aiííñlRdi: I

Tasya saktasya evaitästistro bhänti parädikäh 
Sr$tau sthitau laye turye tenaitä dvädasoditäh. (107)

His three powers [para1 etc.) flow with the assimilation of other powers, 
These are twelve in numbers for they flow in the states, of creation, 
maintenence, withdrawal and bliss.

dwi^iw^iälb^ M<h: Rr  \i«k1 
ïtarctarcrciï: MRPifedi: I

Tävänpürnasvabhävo 'sau paramah Siva ucyate 
Tenätropäsakäh säksättatraiva parinisthitäh. (108)

That Parama Siva is of integral innate nature due to these twelve powers. 
That is why the aspirants of twelvefold Sakti-Cakra (wheel of Power) 
dwell and attain that very state.

1. Supreme consciousness right logic, scripture of Parama §iva and the 
trinity of the philosophy of re-cognition, 2. The highest, the Absolute.
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înramPr ^
9ÎR^g q fM ^ îq  I

Täsämapi ca bhedamsanyünádhikyádiyojanam 
Tatsvátantryabaládeva sästresu paribhäsitam. (109)

If there says the programming of minimum-maximum exists as the part 
of division of the powers, that only due to the free-will of the Siva.

Ekvïro yántalo ’tha trisaktiscaturátmakah
Pañcamürtih sadátmáyam saptako ’stakabhüsitah. (HO)

si^ it̂ rrrtoI ítoRsRr i 
Navätmä dasadikchaktirekädasakalätmakah 
Dvádasáramahácakranáyáko Bhairavastivati. (111)

This is of thirteen in numbers as Ekavïra, yántala, TriSakti, of four 
powers, Pañcamürti, Sadátmá, Saptaka, Astakavibhûsita, Navátmá, of 
tenfold DikSakti, of eleven arts (phases), hero of twelvefold Mahácakra 
and Bhairava.

H&IH) I
Evam yávatasahasráre nihsañkhyáre 'pi vá prabhuh 
Visvacakre mahesáno visvasaktirvijrmbhate. (112)

Hence according to Trsirobhairava, the same Mahesa, the lord with 
world power is emerging in the cycle of world who is infinite or 
countless (in numbers).

^ î t  Pnstoî: i
Teçâmapi ca cakránám svavargánugamátmaná
Aikyena cakrago bhedastatra íatra nirüpitah. (113)

The division, regarding to cycles, is explained in the scriptures where the 
cycles are followed by its squares.
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1dd&d<dl dTCFÏHdT I
Catus$addvirdvigananäyogättraisirase mate
satcakresvaratä näthasyoktä citranijäkrteh. (114)

The number four and six, if multiply by twos, we can get the amazing 
self-form of the lord who is Satcakresvara1 as told in Trsirobhairava.

tíl f̂lí!l f̂c|WíR4l/N^«í<t^M'ird I
Nämäni cakradevlnäm taira krtyavibhedatah 
Saumyaraudräkrtidhyänayogmyanvarthakalpanät. (115)

On the basis of their action-differences, the deities of cakra are named 
and can be contemplated by different forms as gentle or angry.

rt'tiW sind aHmr
# 4  dl-MpHd tíR'jWd'fcyilWÍ I

Ekasya samvinnâthasya hyântarîpratibhä tanuh
Saumyam vänyanmitam samvidürmicakramupäsyate. (116)

The same Samvid Lord’s internal Samvit Pratibhä2 is worshiped as 
Ormicakra, either in the form of gentility or in angry.

1. The Lord of six-cycles (as mülädhära, svädhisthäna, manipura, 
anähata, visuddhi, and Äjhä lead towards, Sahasrära). Kulätmikä 
Kundalinî sleeps at Mülädhära. When She awakes, reaches to Sahasrära 
by passing through these six cakras or cycles. At Sahasrära, in the Akula 
Cakra, She meets with Siva and absorbs in Him, the Cakresvara. In the 
Vijhäna Bhairava, She asks to Bhairava in her seventh question whether 
He has the form of Cakrärürh or Anacka 2. Samvit is Supreme 
Consciousness in which there is complete fusion of Prakäsa and 
Vimarsa. From the macrocosmic point of view Samvit-devatäs are 
Khecarî, Gocarl, Dikcari and Bhûcarï. From the microcosmic point of 
view, the internal and external senses are said to be samvit-devatä, and 
Pratibhä is Parä Sakti.
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sn ^ ïï^ W R iPTîn ^  a tN N M lfi <H3Iïï: I 
Asya syätpustirityesä samviddevï tathoditât 
Dhyänätsanjalpasammisräd vyäpäräccäpi bähyatah. (117)

trâ f cTw rn p q ^ R r
gfe: iTT# *W t SRFRcT: R ffig  I

Sphufíbhüta satí bhäti tasya tädrkphalapradä 
Pustih suskasya sarasïbhâvo jalamatah sitam. (118)

ätg'Fl cTÉ sqR ÏÏ3TOÏÏÏ SRPtà 
^ ^  WHMdl <JUIÍ I

Anugamya tato dhyänam tatpradhânam pratanyate 
Ye ca svabhävato varnâ rasanihçyandino yathà. (119)

í f  # 5 rq rW C T tffö f ^d i)Pü cTT̂  I
Dantyausthyadantyapràyàste kaiscidvarnaih krtâh saha 
Tam bïjabhâvamâgatya samvidam sphutayanti tâm. (120)

gK ¡§Ç T^WWJiRlftírr 
íW fts fg  te v W ÏÏ 14) dl4<1 ï ï  I

Pustim kuru rasenainamâpyâyayatammiti 
Sañjalpo 'pi vikalpâtmâ kim tâmeva na pürayet. (121)

'3K*nkPrc
ito re i #5f g w ^iP i^H i gpfàw rç i

Amrteyamidam ksïramidam sarpirbalâvaham
Tenâsya bïjam pumïyâmityenàm pürayetkriyâm. (122)

The name of the samvid deity of Siva is Pusti. She is white and clean as a 
dry pond becomes fresh with rainy water. She bestows the aspirant with 
good fruits as bliss who contemplates on her either by meditation or by 
external process. Hence one contemplates on Pusfi. The letters (or 
Syllables) which are natural to utter, clarify that Pusfi-form of Samvid by 
acquiring the seed-form. Does this powerfull curd, powerful! clarified 
butter, He strengthens the mercury of the body by this element, the power 
PustL Hence we must fulfill this process. (117-122)
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dwißuäüdt) *tgqw?)
ĉ|TÔ<Hc|jÎĤ «jf tftftftiftftsft: i

Tasmàdvisvesvaro bodhabhairavah samupâsyate 
Avacchedânavacchidbhyâm bhogamoksârthibhirjanaih. (123)

So the worship of Visvesvara Samvid Bhairava accomplishes by the 
desires of enjoyment and salvation by the means of determination and 
non-determination.

*tí>uwR<wm<wi fWdt jjMifeii)
Ye 'pyanyadevatâbhaktâ ityato gururâdisat (124- )

Those who worship otheir deities, also worship this Samvit, as is 
preached by the teacher.( 124-)

4 ft föftiMMddl I
^sPt fift'dni 4ftr*fcr

Ye bodhâdvaytiriktam hi kificidyäjyatayä viduh. (124)
Te ’pi vedyam vivificaría bodhäbhedena manvate

Those who know a deity as the seat of worship unlike from the 
enlightenment (the self-form), they too know the deity as inseparable 
with samvid. (124-125)

Tenävicchinnatämarsarüpähantäprathätmanah. ( 125)

WWW ^  14ft: geeWtW ?
%STT ft 4ddiçftl: üwäjdl: flgfftdl I

Svayamprathasya na vidhih srstyätmäsya ca pürvagah 
Vedyä hi devatäsrstih sakterhetoh samutthitä. (126)

dftltbRwi wîiwifttii
Ahamrüpä tu samvittirnityä svaprathanätmikä

Therefore this self-form-deity, who is self-proved and the form of 
inseparable-invariable Samvid, does not offer any fulltime method of 
worship, to create. Actually the creation manifested by the deity is itself 
knowledgeable for the power. The self-form Samvit is eternal Light.

(-125-127-)
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g «imt W ri te r  i
Vidhimiyogastryamsâ ca bhävanä codanätmikä. (127)

This worship ‘ Vidhi niyoga ’ is called ‘Bhävanä', consists of three forms 
viz. Sâdhya, Sädhana and Kartavya. (-127)

S'fiieJI ft ^ ïïl:
*T g I

Tadekasiddhâ indrâdyâ vidhipürvä hi devatâh 
Ahambodhastu na tathâ te tu samvedyarüpatâm. (128)

W T O  feñttsPí 4)%:
T  g an3*iKi¡MtfPci 0  I

Unmagnâmeva pasyantastam vidanto 'pi noviduh
Na vidurmàm tu tattvenâtascalanti te. (129)

The deities of Vidhi Promana like Indra can only be proved by the 
scriptures, the enlightenment of aham is not so. He knows the self as 
seems to be unknown and He looks at the Samvedyarüpatä'.

g oqqR»"i<3MaiMRuta
qpxfhqiR tfr i

Calanam tu vyavacchinnarüpatäpattireva yä 
Devândevayajo yântïtyâdi tena nyarüpyata. (130)

It is in the tradition to attain the inseparable form of that Samvit. That’s 
why it is said that, they who worship a deity become deity.

PlH—M 4 g Cpf Rqttg
(SHqRw-l ■3tPf qiinT HFJ I

Nimajjya vedyatâm ye tu tatra samvinmayïm sthitim
Viduste hynavacchinnam tadbhaktä api yänti mäm (131)

Those, who know the state of Samvid in the self-form deity, merge the 
individual deity and hence they attain Me inseparably. 1

1. The form of an intuitive apprehension of oneself without the aid of 
internal and external sense.
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ïï 'q^gg^KTRn qi^w^rlRcî: i 
Sarvaträtra hyahamsabdo bodhamâtraikavâcakah 
Sa bhoktrprabhusabdâbhyâm yâjyayasttatayoditah. (132)

This word ‘Me’ (aham in this G ita) is eternally-known. That 
enlightenment between aspirant and the Lord is said as between yqjya 
and yastâ.

4MHI-ÍI JTF*n ïït^Rr
ï ï  t4P§Rí: fè H lfe ïï I

Yâjmânl samvideva yâjyâ nânyeti coditam
Na tvâkrtih kuto ’pyanyâ devatä na hi socitâ. (133)

The Samvid, which performs yajña, is yajanlya, not any other principle, 
it is said so. No other form exists (in) anywhere nor that Samvid is of the 
form of any deity.

fàfêiiw 'ïkd: ^ 5 ^  h-=iiR 3T 
R*<dl 'itsM«; ’Tïï: i

Vidhisca noktah ko 'pyatra manträdi vrttidhâma vä 
S o ’yamâtmânamâvrtya sthito jadapadam gatah. (134)

It says that neither vidhi vâkya nor any mantra1 is introduced in this 
respect. When this Samvid covers itself by itself, it is inert and this 
expands itself from deity to any living being-covered and uncovered. 
Due to the divisions of Tara, Mandra, Jhâna, Santana2 etc., this is of 
infinite-forms, which is primarily inert and conscious. (134-135) 1

1. Veda Vâkya consists of Brâhmina Vâkya and Brâhmina Vâkya consists 
of Vidhi Vâkya, Mantra is sacred syllable, Suddha Vidyâ 2. Târa, 
Mandra, Jhâna are different, so present different forms, similarly 
Santâna is from bondages.

Âvrtânâvrtâtmâ tu devâdisthâvarântagah 
Jadâjadasyâpyetasya dvairüpyasyâsti citratâ. (135)
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cIFT Wd-d l̂dl fè fë *FT fôftRrôq 
iFJëT flcT 3iïd *T:

fMrat fè Ri<j4w^ i« ^ " (  tirç i
Tasya svatantrabhavo hi him kim yanna vicintayet 
Trisirahsâstre sambuddha iti vettiyah
Jheyabhävo hi ciddharmastacchäyäcchädayenna tâm. (136)

It says in the Trisira Bhairava that the Freewill of the Samvid knows 
everything, nothing exists which He does not know, as one must know. 
The thing to be known is to know, and it is the religion of Absolute 
Consciousness. Therefore the Shadow of the body does not overshadow 
the consciousness.

dHMáW <HW
OHRWffMKl tfeáj 3§«IT fêqtrç I

Tenäjadasya Bhägasya pudgalänvädisamjmnah 
Anävaranabhägämse vaicitryam bahudha sthitam. (137)

Due to this uncovering, the terms matter, atom etc. which are the parts of 
the consciousness, appear amazingly and infinitely in the section of Pure 
form of Samvid.

«Tlÿl *T jfàsfer qitddl 
d^MI'JíclPléítidKdwilr« ä w l  t

Samvidrüpe na bhedo ’sti vastavo yadyapi dhruve  
Tathäpyävrtinirhräsatäratamyätsa laksyate. (138)
i

Though the ever-fixed, unchangeable form of Samvid does not have any 
différenciation, yet it appears so due to the coverings and bondages.

d fàw H  ?lRd<JldRÎ>fô
W l  TCTÍ d^PMcl I

Tadvistarena vaksyämah saktipâtavinirnaye
Samäpya paratäm sthaulyaprasañge carcayisyate. (139)

After completeing the discussion of Samvid (the Para Tatva), we will 
discuss this in detail in the chapter of Saktipätanirnaya, the decision of 
the grace.
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■3Rcf: nfl sraqt flg:
^(ïfiiriRrawr^ 1

Atah kamcitpramätäram prati prathayate vibhuh
Pürnameva nijam rüpam kamcidamsämsikäkramät. (140)

So the Paramesvara manifests His complete Light for the self, manifests 
Himself partially too for some others.

II qg
arj-ti tfiqr hr tRRRïïf wg 1 

Visvabhävaikabhävätmasvarüpaprathanam hi yat 
Anünäm tatparam jñánam tadanyadaparam bahu. (141)

That which is pure consciousness of the self-form (the nature), with the 
supreme bhävanä', is the Supreme Knowledge of the anu . All other. 
knowledges, except this, are incomplete (limited) and of several kinds.

trsr flreng'n^r agqraifcnfr ^  
î tw f  üfenPnWift? i

Tacca säksädupäyena tadupäyädinäpi ca
Prathamänam vicitrâbhirbhamgïbhiriha bhidyate. (142)

That knowledge expands and differentiates itself in various forms (and 
gestures) by the means of Sämbhava, Säktct3 etc. or by direct means. 1

1. The practice of Suddha vikalpa is Säktopäya consists of mantra-sakti, 
sat-tarka and Suddha Vidyä. According to Abinava Gupta in Tantrasära, 
Sat-tarka is the reflection that re-inforces continuity of ideas similar to 
the Suddha'vikalpa, leads to ‘Bhävanä’, the creative contemplation and 
svarüpa prathana is supreme Bhävanä. 2. the Purusa. 3. the upäyas (or 
yogas) axe divided under four broad heads viz. anüpaya, sämbhavopäy, 
säktopäya and änavopäya. Sämbhavopäya leads to säktopäya and 
säktopäya leads to änavopäya.
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rijcjt|H|o!JdlÎH| JRcf̂  I
Taträpi svaparadväradväritvät sarvasom ’sasah 
Vyavadhänävyavadhinä bhüyänbhedah pravarlate. (143)

That difference depends on sva-para, dvära-dväri, 
sarvämsatahpürndmsatah and vyavadhäna-vyavadhänäbhäva, creats 
many differences.

sTHFt gpgqiqt q) T cRsIPtga^ 
sTRîfa g citgw qf ndg i

Jñanasya cäbhyupäyo yo na tadajñanamucyate 
Jñanameva tu tatsûksmam par am tvicchâtmakam matam (144)

That can not be said ignorance which is the means (yoga) of jñdna. (The 
Samvid-form is the means of jñdna too). That form is believed as the 
desirable mean.

It is simply an enjoyable illusion that the same knowledge appears 
differently in infinite forms through the means. This is the Power of 
action which is the sole cause of bondage and liberation.

This is known as icchopaya' which gleams vividly in this situation of 
non-discursive self-revelation. 1

1. Icchopaya is saksat itpaya is sdmbhava upaya.

Upayopeyabhdvastu jñanasya sthaulyavisramah 
e§aiva ca kriydsaktirbandhamoksaikakdranam. (145)

«naiídR’Uiteíi qqStfèfcrç i
Taträdye svapardmarse nirvikalpaikadhdmani 

Yatsphuretprakatam säksättadicchäkhyam prakïrttitam. (146)
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*tlfcT RtWffiT I
Yathä visphuritadrsämamtsandhim vinäpyalam 
Bhäti bhävah sphutastadvatkesämapi Sivätmatä. (147)

r̂’rprN'^ící in%iPT g aiàÿ i 
Bhüyo bhûyo vikalpâmsaniscayakramacarcanât 
Yatparâmarsamabhyeti jnânopâyam tu tadviduh. (148)

There are some people who feel apparently the Sivätma state as the 
clairvoyants can know the matter clearly without any means. This should 
be known as jnânopâya, which an aspirant attains through the 
remembrance of vikalpämsa1 repeatedly.

M mW d<tlMld ^ 1  TO FW ÎÏÏ: I
Yattu tatkalpanäklrptabahirbhütärthasädhanam
Kriyopâyam tadàmnâtam bhedo näträpavargagah. (149)

This is known as kriyopäya which is the means of the external meaning 
of that imaginative differences. Here, exists no differences as apavarga.

HKII ïïR slldAd it drcWT 
ts%#nñrai niktfhfri i

Yato nânyâ kriyâ näma jnänameva hi tattathä 
Rürheryogäntatäm präptamiti Srlgamasäsane. (150)

Kriyä is not the other thing. This is knowledge for this has attained the 
Supreme of yoga through tradition, as is said in the Srigamasâstra. 1

1. Suddha vikalpa
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«M HIM: I^T 'IMI anqua«i % m *rfcT:
^ srrrrirA iïï I

Yogo nänyah krïyâ nänyä tattvärürhä hi yä matih 
Svacittaväsanäsäntau sä kriyetyabhidhlyate. (¡51)

Yoga is not a different thing. Kriyä too is not different. The intellect, 
settled in the principle, after extinction of the impurities of the mind, is 
called kriyä.

ïïrïï ¡HiftiPiPW qt tjftrtwiftai i
Svacitte väsanäh karmamalamäyäprasütayah 
Täsäm santinimittam yä matih samvitsvabhävikä. (¡52)

iïï
ß)^i I R  ^  ñftt: wioiwqwi ftw i'îl'Ç iil I

Sä dehärambhibähyasthatattvavrätädhisäyim
Kriyä saiva cayogah syättattvänäm cillaylkrtau. (¡53)

The intellect of sa/nv/i-nature, which extinguishes the impurities of mind 
produced by karma-mala and mäyä, is kriyä, sets forth the primal and 
external principle-groups of the body, That is called yoga when these 
principles dissolve in the mind. (152-153)

Loke ’pi kila gacchâmïtyevamantah sphuraivayä
Sä deham desamaksämscäpyävisanti gatikriyä. (154)

That movement, passes through the entire body and senses, which is 
called kriyä, gleams in the inner soul as “1 go”, and in the world too.

ctFiii&nift irr nm hh4t ft at w : 
siríR Rqktpt gw tagsiwg i

Tasmätkriyäpi yä näma j hä name va hi sä tatah
Jhänameva vimoksäya yuktam caitadudähatam. (155)

Hence that which is kriyä, is knowledge too. So it is rightly said that the 
knowledge is the correct means of salvation.
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fè T̂FT %PT: WWW*H fè W- 
w w  mnn: 5 *IP 5̂ :1

Mokso hi näma naivänyah svarüpaprathanam hi sah 
Svarüpam cätmanah samvinnänyattatra tu y  ah punah (156)

&<flR<W: Sfl'fcPtWl: « R ÿ lR l+ l ïïfè  
'H«1̂ Mdl4lJl l ^ u|!MlPl*Muirç I 

Kriyädikäh saktayastäh samvidrüpädhikä nahi 
Asamvidrüpatäyogäddharm inascänirüpanät. (157)

The salvation is not the other thing but the expansion of the the Self-form 
(i.e. nature of the Self or essence of the Self). And the Self-form is 
Ätmasamvit. The power of kriyâ etc. in that are not &wnv/7-forms for 
these are alongwith Asamvid-form and not with the religion. (156-157)

'‘rräwtüiiä fè ïï ^
srcdfti «pfw'Tmrsm: 1

Paramesvarasästre hi na cd känädadrstivat
Saktmäm dharmarupänämäsrayah ko ’pi kathyate. ( 158)

Thè powers of dharmarüpa do not have any base, explained in the 
Paramesvara Sastra, as the same is described in Vaisesika philosophy.

Tatasca drkkiyecchädyä bhinnäscecchaktayastathä
Ekah Siva itiyam vägvastusünyaiva ¡ayate ( 159)

Here, if the relation of Dharma-dharmI between sakti and saktimäna 
were established as is stated in Vaiáesika philosophy, the power of 
desire-knowledge-action would be different. Then the statement ‘the 
Siva is One’ would be meaningless.
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dtHIrtiRwd^drHId^ dSRQRig 
R R ^ h h  m4<iw R i

Tasmätsamvittvamevaitatsvätantryam tattadapyalam 
Vivicyamânam bahvîçu paryavasyapi saktiçu. (160)

Hence this Sa/Kvzï-State is the Absolute Freedom. After the analysis,- this 
culminates in infinite powers.

did**) d)Kullid)l4 d"5ll*df4 "T I
yatascätmaprathä moksastannehäsankyamldrsam
Nävasyam käranätkäryam tajjnänyapi na mucyate. (161)

Since the knowledge of the Self is salvation, this should not be doubted 
here with the statement that a cause (certainly) does cause an action leads 
to non-salvation (i.e. a wise man attains salvation).

*idt aHd ntwi *n
•T W $5%  ddt Ïïl4 SRFT Plftdd*) I

Yato jnänena moksasyayä hetuphalatoditä
Na sä mukhyä, tato näyam prasañga iti niscitam. (162)

What is discussed as cause and action, in knowledge-leads-salvation, is 
not so important. Hence it is certainly irrelevant.

f^n rçjWHiwPi
^  d̂ R) Oditdi idddi ^ a i  i

Evam jñánasvabhavaiva kriyä sthülatvamätmani 
Y ato vahati tenäsyäm citratä drsyatäm kila. (163)

Hence the action is the nature of knowledge, and since it contains the 
gross forms so we watch and find this amazing divergence.
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â w tw trc rç  I
Kriyopäye ’ bhyupäyänäm grähyabähyavibhedinäm 
Bhedopabhedavaividhyännih samkhyatvamaväntarät. (164)

There exists numerousity in the receptive and external means of 
divergence in kriyopâya' due to different variety and aväntarabheda1.

Anena caitatpradhvastam yatkecana sasañkire 
Upâyabhedânmokçe ’pi bhedah syâditi sürayah. (165)

Hence the scholars, who believe in divergence and doubt that the 
salvation too will be of difference due to the difference of means, should 
be sure that their doubts are eradicated.

^  f*FTT smmfèÿtrRg i
Malatacchaktividhvamsatirobhücyutimadhyatah
Hetubhede 'pi no bhinnä ghatadhvamsâdivrttivat. (166)

Inspite of the difference of cause between ignorance and its power, the 
salvation is untouched by the difference, being not-different, as the 
breaking of pots is breaking, the same action takes place inspite of 
different cause of breaking in two pots.

d2dfr=lfô*M fè %4dlHpf 
Ä  <u*)ßi=ii i

Tadetattrividhatvam hi Sästre Srïpürvanâmani
Ädesi paramesiträ samävesavinirnaye. (167)

The Lord (Paramesvara) has said in the Sripürvasastra about the trinity 
(of upâyas) in context of samavesa nirnaya* 3.

1. Änava upaya is also known as kriyopâya. 2. (Already discussed)
3. The principle of absorption in the Divine Consciousness.
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3ç°n
vhî i: ¡íH*»i<ilMii<j<ÍIRa: i

Akmciccintakasyaiva gurunâ pratibodhatah 
Utpadyate ya âvesah Sàmbhavo 'sâvudïritafj.

4 w ntarasB  *m ; ÀlsuiRrëtaà i
Uccârarahitam vastu cetasaiva vicintayan 
Yarn samâvesamâpnoti Säktah so 'trâbhidhïyate.

qt W P R  33 |t i
Uccârakaranadhyânavarnasthànaprakalpanaih 
yo bhavetsa samâvesah samyagänava ucyate.

(168)

(169)

(170)

This is called Sämbhavopäya when the inspiration arises through the 
spiritual teacher in the heart of a man who thinks nothing. (168)
This is called Säktopäya when an aspirant attains the absorption in 
Divine Consciousness only through the contemplation over a thing with 
the unuttered-mind ( 169)
This is called Änavopäya when an aspirant attains that absorption 
through utterance, senses, contemplation, syllable and the imaginations 
of place (or mandola'). (170)

Akiñciñcintakasyeti vikalpämpayogita 
Tayá ca jhatiti jneyasamäpattirnirüpyate. (171)

He, whose urge for the knowable is completed and stoped, becomes 
Pürna, the omnipotent. This happens when he finds the uselessness of 
thought-constructs through this term ‘Akiñciccintakasya ’.
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w  w  35°nPprthrcn
srctresRsmfêHT i

Sä katham bhavatltyäha gurunâtigarîyasâ 
Jheyabhimukhabodhena drâkprarûrhatvasâlinâ. (172)

How this (the urge for the knowable) comes to end? So it says that this 
happens with no time with the inspiration of the Guru, the spiritual 
teacher, the aspirant attains the enlightenment before himself directly.

dftf atlW dT
'«rtülSMIWiMW I

Trßyärthe tasi vyäkhyä vä vaiyadhikaranyatah 
Ävesascäsvatantrasya svatadrüpanimajjanät. (173)

fôîfô SlPW c M ^ I
Paratadrüptä Sambhorädyäcchaktyavibhäginah 
Tenäyamatra vâkyârtho vijneyam pronmisatsvayam. (174)

fädlft PrÄ t 51̂
HldKH*l{l$4g RÍ fô’jpf STCSfag I

Vinäpi niscayena drâk matrdarpanabimbitam 
Mâtâramadharïkurvat svâm vibhütim pradarsayat. (175)

The technical term Uasil’ is used (i.e. trtïya) in Pratibodha, that should 
be explained as ‘Vaiyadhikarana’. Ävesa (The absorption or entry) is 
actually when bounded soul absorbs-into the unbounded Absolute due to 
the free will of that Absolute. So here it is said, what reflects as it is in 
His own mirror, is consciousness (i.e. the intellect) substentialize the 
individual soul with purifying the splendour of that. (173-175)

tfKcWd:
àd fà^t d  PPM 5(5 dig d 

Äste hrdayanairmalyätisaye täratamyatah 
Jñeyam dvidhä ca cinmätram jadam cädyam ca kalpitam. (176) 

Saffig fldi dfêwîtwft^r:
«itïï |

Itarattu tathä satyam tadvibhägo ’yamïdrsah
Jadena yah samävesah sapraticchandakäkrtih (177)
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tfàfid'qfawrôfêf’ft i
Caitanyena samävesastädätmyam näparam kila 
Tenavikalpä samvittirbhävanädyanapeksim. (178)

ßl<MKk««NHI ^IM S5J ¡m*qq:
(RtraRig :̂ MSMÎ iRhISsí I

Sivatädätmyamäpannä Samâveso ’tra Sämbhavah 
Tatprasädätpunah pascädbhävino ’tra viniscayäh. (179)

^  dKi^MNH! ïï g ctargqpraT

Santu tädätmyamäpannä na tu tesämupäyatä 
Vikalpäpeksayä mänamavikalpamiti bruvan. (180)

There are two kinds of knowable - the conscious and the inert. The first, 
the conscious knowable, is imaginative and the inert knowable is true in 
its state. The absorption with the inert is like a form of an idol but that is 
different which is absorbed in the Absolute. Hence the Sambhava 
samâvesa takes place when the contracted samvit (the individual), who 
does not expect bhävanä and who does not have thought construct, 
absorbs in the Siva. By the grace of that nirvikalpa parämarsa (the non- 
discursive Absolute), the thought-constructs (as pure thought-construct 
that this world is the expression of my own power etc.) absorb in the 
Absolute, (after the attainment of Sambhava Samâvesa) and never re
create. (176-180)

qd fàrai fit
(réldlhfiï ^  n*n i

Pratyukta eva siddham hi vikalpenänugamyate 
Grhitamiti suspastä niscayasya yatah prathä. (181)

So this statement must be rejected that the non-discursive expects for the 
discursive, for the discursive represents the knowen only. T have known 
this’ certainty arises clearly.
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^°n4trqf^Nq^iRg uRw<uíl
atfotttMUHtifäd'l *IT <TCfT: I

Grhnämltyavikalpaikyabalättu pratipadyate 
Avikalpätmasamvittau yä sphurattaiva vastunah. (182)

‘I am knowing’, this certainty arises out of non-discursive substratum, 
the unity of knowledge. This is siddhi which gleams out of non- 
discursive self-knowledge.

fl! t e l t j  iTRïrôffltoftfarç 
dñ't: ?íts*f I

Sä siddhirna vikalpáttu vastvapeks avivarjität 
Kevalam samvidah s o ’yam nairmalyetaravisramah. (183)

That is siddhi, not the thought-construct imagines what is without 
expectation. This is the other delusion of the incontaminated samvit.

«tfùl5ll>îl I
yadvikalpänapeksatvasäpeksatve nijätmani
Nisïthe ’p i manijñanl vidyutkälapradarsitän. (184)

This is simply a delusion that the soul experiences relativity and the 
absoluteness of the thought-construct. But he who has the knowledge of a 
gem, can know the other things.

d iw iP^il^ÿ l w r i

Tämstänvisesämscinute ratnänäm bhüyasämapi 
Nairmalyam samvidascedam pürväbhyäsavasädatho. (185)

The knower of a gem can know the subtle qualities of jewels even in the 
lightning of midnight. This is the purity of Samvid which appears out of 
previous lives.
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«PpFÜSH^Id $d)d~tdPMcl 
<Hl!«ià*Jdl dTW m ilW i  #fdT I

Aniyantreávarecchata ityetaccarcayisyate 
Pañcááadvidhata câsya samaveáasya varnitâ. (186)

Behind this happening (the appearance of the Samvid), the cause is the desire 
(the svätantrya itself) of the Lord. This will be discussed further. There exist 
fifty differences in this samävesa (the absorption) on the basis of the principles 
and its existing different gleams.

WñfrtW} qpJfemRxwrai ^  I
Tattvasattrimsakaitatsthasphutâbhëdâbhisandhitah 
Etattatväntare yatpumvidyäsaktyätmakam trayant. (187)

In these principles, the three principles, the Puru$a, the suddha vidyâ and 
the sakti, are Ambodhi, Kästhä and palana  in diffemess. (187, 188)

Ambodhikâsthajvalanasankhyairbhedairyatah kramät 
Pumvidyásaktisañjñam yattatsarvavyäpakam yatah. (188)

Since there are the principles, i.e. Purusa, Vidyâ and Sakti, and these are 
eternal and omnipresent so these are well calculated.

*fcr #Td
Pwl5pt dg I

Avyäpakebhyastenedam bhedena ganitam kila 
Asuddhisuddhyamänatvasuddhitastu mitho 'pi tat. (189)

So, these are calculated in differences in comparison to the non-eternal 
principles. These three are Asuddhi, Sudhyamänatva and Suddhi.
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dn'W lídi^dflM KsNM d I l  I
Bhütänyadhyak$asiddhäni kâryahetvanumeyatah 
tattvavargàtprthagbhütasamâkhyânyata eva hi. (190)

The five basic elements are known and proved. Hence it is described as 
different from the principle-groups by the law of causation.

II
9H ^I TtrfMcP) I

Sarvapratïtisadbhâvagocaram bhütameva hi
Viduscatustaye cätra sävakäse tadästhitim. (191)

Since these five elements are affectionately considered by the all, the 
scholars accept the state of four principles including the space.

Rudrasaktisamàvesah pahcadhâ nanu carcyate
Ko 'vakâso bhavettatra bhautâvesâdivarnane. (192)

Prasangàdetaditicetsamâdhih sambhavannayam 
Näsmäkam mänasävarß loko bhinnaruciryatah. (193)

There are said to be five kinds of Rudra Sakti’s Samavesa. Is it the 
occasion to describe the fearfull absorption etc.? Can we say, the five 
principles are described here for the context? Though it consists of 
solution, yet this cannot satisfy our minds because the social interests 
are different. (192-193)
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3 ^  wtoifà l̂Rcir
h trcr i

Ucyate dvaitasastresu paramesâdvibheditâ
Bhütâdïnâm yathâ sâtra na tathà dvayavarjïte. (194)

The descriptions of these five principles etc. and its differences with 
Paramasvara in the Dvaitasästras1 are not the same as described in 
this dvaitarahita sastra (the monistic scripture).

qRRÇjslüWi: f^ T
qaraät sssifortTfar i 

Yâvànçattrimsakah so 'yam yadanyadapi kimona 
Etâvatï mahâdevï rudrasaktiranargalä. (195)

These groups of thirty six principles and the bhuvana etc. are free and 
these are Mahädevi Rudrasakti herself.

cftT ^  1 «  
MWîWIIHm: I

Tata eva dvitiye ’sminnadhikare nyarüpyata 
Dharädervisvarüpatvam pâmadasyâdibhedatah. (196)

Though these all are the light (on manifestation) of the Rudrasakti, in 
the Srïpürvasâstra, (second chapter), the universal form of the earth 
etc. are described with the fifteen differences (or divergence).

Tasmâdyathâ purasthe ’rthe gunädyamsämsikämukhät 
Niramsabhävasambodhastathaiväträpi budhyatäm. (197)

Therefore, here it is clear that we know the complete pot only by 
seeing the pot partly with its qualities.

1. The scriptures o f dualistic philosophy.
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ara
3 t% f W flHdlföft: I

Ata evävikalpatvadhrauvyapräbhavavaibhavaih
Anyairvä saktirüpatväddharmaih svasamaväyibhih. (198)

<T 'RÍtorg
faw<ÍN«W>Klá ^d)I<*k1l<J I

Sarvaso ’pyatha vämsena tarn vibhum Paramesvaram 
Upäsate vikalpaughasamskärädye Srutotthität. (199)

tf drclrWÍW<kl:<<¿<rc1«í*Í4ie<tKl
«iPH i

Te tattatsvavikalpäntah sphruttaddharmapätavät 
Dharminam pürnadharmaughamabhedenädhiserate. (200)

They, who worship partly or completely the all-pervasive God by the 
religion of thought-construct groups’ conditioning, non-discursive, 
godliness, essence of power not different to the integrity, find the 
religionity of the integrated religions of self-conscience gleam. (198- 
2°°).

ïï Rn4I«i>0Ri 

dt i
Ochivânata eva Snvidyâdhipatirâdarât 
Tvatsvarüpamavikalpamaksajä 
Kalpane na viçayïkaroti cet 
A ntarullikhitacitrasamvido
No bhaveyuranubhütayah sphutâh. (201)

That’s why Sri Vidyapati said it affectionately, if the non-discursive 
concept, formed out of senses, does not make your non-discursive Self
form (svarüpdf, the subject of imagination, the feelings of inner 
knowledge will not gleam. 1

1. Essential nature of the Self
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3W  »fcgtfoWHPWl^M f^ r ^ :  I 
Taduktam Srïmatangâdau svasaktikiranâtmakam 
Athapatyuradhisthânamityâdyuktam viseçanaih. (202)

ciFff RR
tost # r  to ^ rt t

Tasyâm divi sudïptâtmâ niçkampo 'calamürtimân 
Kâsfhâ saiva para süksmâ sarvadikkâmrtàtmikâ. (203)

ÏHTOnTOTT
angñftroíi i

Pradhvastävaranä säntä vastumäträtilälasä 
Ädyantoparatä sâdhvï mûrtitvenopacaryate. (204)

The same thing is said in the Matanga Sastra that the rays in the form of 
self-power, are the substratum of the Lord. This is an objective. In that 
lightship power, the Absolute Light, stainless and immoveable idol Siva 
is present. She herself is the supreme state of the power. She is to be 
worshiped as subtle, pervaded in all directions, external immortality, 
veilless, gleaming and unending, tranquilled form of sâdhvï.

itg Stïï rt-WcIlffcjfcï: I
Tathopacârasyâtraitannim ittam saprayojanam 
Tanmukhâ sphutatâ dharminyâsu tanmayatâsthitih (205)

ïï «Frf:

Ta eva dharmâh saktyâkhyâstaistairucitarüpakaïh
Âkâraih paryupâsyante tanmayïbhâvasiddhaye. (206)

The power is the means which gleams in order to attain the absorption in 
Siva. To attain the siddhi of Szva-state, sakti is to be worshiped in various 
forms.
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a? 3T Frarew m
a nfe te m RTô ^ îR I^  ^iPd 'b rfd : I

Tatra kâcitpunah saktiranantâ va mitâsca va 
Äksipeddhavatäsattvanyäyäd düräntikatvatah. (207)

In that, a power spreads like veil over the finite and infinite things.

tto írarcrá Frcr?rar

Tena pürnasvabhccvatvam prakâsatvam cidätmatä 
Bhairavatvam visvasaktïrâksipedvyâpakatvatah.

Sadäsivädayastürdhvavyäptyabhävädadhojusah 
Saktïh samäksipeyustadupäsäntikadüratah.

(208)

(209)

Siva encircles the complete nature, self-effulgence, samvid, Bhairava- 
state and total power for He is eternal, whereas Sadäsiva encircles, in the 
lower scale, the power present nearby or far from the worship for He is 
not omnipresent.

^  ¡dMdKsffl

Ittham-bhäve ca sâktâkhyo vaikalpikapathakramah
Iha tükto yatastasmät pratiyogyavikalpakam. (210)

In this type of bhävnä, the krama1 of an alternative way viz. Sakta, is 
present, but here what is described is not the alternative.

1. Realization of Self by means of Kriyäyoga.
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3tf#*qTOSSt #  TO
«TCTTOfêrcftft #  #  f M ^ I

Avikalpapathârürho yenayenapathâ viset 
Dharäsadäsiväntena tena tena smbhavet. (211)

The person, who dwells in the path of non-discursive state, when absorbs 
in any state from the earth to SYva-state, attains the Sivatva in every state.

The Light appears in the pure (dross-less) heart as an integrated form and 
with the touch of gleaming state, itself causes the Sämbhava Samävesa.

Hence Somadeva, the discple of Sumatinätha, accepts this means of 
willpower as the Sämbhava Samävesa.

ttfàtwTOïï qm qfosiR  i 
Säkto ’tha bhanyate cetodhmanohamkrtih sphutam 
Savikalpatayä mäyämayamicchädi vastutah. (214)

Now the Säktopäya is being described. This is a collective form of 
mindstuff (citta), intellect (buddhi), mind (mana) and ego (ahamkära). 
This is full of Mäyä for this posseses the thought-constructs, but actually 
this is desire etc. (i.e. knowledge and action).

f t #  ^

Nirmale hrdaye prägryasphuradbhümyamsabhäsim 
Prakäse tanmukhenaiva samvitparasivätmatä. (212)

üirwwöi tm r# fTO ^ft^pfa
Evam parecchäsaktyamsasadupäyamimam viduh 
Sämbhaväkhyam samävesam sumatyanteniväsinah. (213)
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atfatt^T *T:
srtl'KH: tfT »ti*ilm 4lsR P tR 'W W  I 

Abhimänena sankalpädhyavasäyakramena yah 
Säktah sa mäyopayo 'pi tadante nirvikalpakah (215)

The Säkta Samävesa, which takes place due to its own vow and will, 
transforms into non-destructive-state through it is Mäyopäya.

qifàwn *¡&n at
arçnf Rigi?mt¿íiSRW) fä+wti i

Pasorvai yävikalpä bhürdasä sâ sâmbhavïparam
Apürnä matrdaurätmyättadapäye viksvarä. (216)

When the incomplete state of thought-contruct of Pasu-Pramätä takes 
place out of the ego of being Pramâtâ, that becomes the state of 
vikasvara Parama Shâmbhavï (due to the destruction of that).

qFÏÏ ^  <IT SFri y4-îlRld: I
Evam vaikalpikl bhümih säkte kartrtvavedane
Yasyäm sphute param tvasyäm samkocah pürvariititah. (217)

Tathä safikocasambhäraviläyanaparasya tu 
Sä yatheçtântarâbhâsakârim Saktirujjvalä. (218)

In that thought-construct state, the Säkta knowledge and action gleam 
together, but in accordance with the previous system, there remains 
contraction (limitation). Again in that state, the pure Söfez-state reflects 
that gleams enough internally.
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*15 K *îtm% hiRc( ïr  ?n
'3T%MRi i

Nanu vaikalpikî kirn dhïrânave nâsti taira sa 
Anyopäyätra tüccârahitatvam nyarüpayat. (219)

The answer to the question, does the änavopäya not have the intellect of 
thought-construct, is that exists with other means like utterance etc. Here 
it is described as without utterance.

T iRiM fè ¡¡iterar 1
Uccärasabdenätroktä bahvantena tadädayah
Saktyupäye na santyete bhedäbhedau hi saktitä. (220)

Here, the utterance must be understood as the utterance etc. for it is plural 
in the sloka. These do not present in Säktopäya. Bhedäbheda is 
prominent there.

tFgà fahlÿtW p ro :

Anurnäma sphuto bhedasladupäya ihänavah 
Vikalpaniscayätmaiva paryante nirvikalpah. (221)

Vividly Anu is difference. Änavopäya is the means in which it exists. It is 
the certain form of thought-construct. It leads towards non-discursive 
state.

TwHftftPn tfa i
Nanu dhimänsähamkrtpumamso vyapnuyuh Sivam 
Nädhovartitayä tena kathitam kathamîdrsam. (222)

The question is, since the punteas can not attain the Siva because of their 
egos, clouded their intellects and minds, how such is said, there is 
possibility (of means to attain the Siva Samâvesa through intellect etc.)?
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Rr  <R q<mR«t: 
fR T  wy+|!j|: 3=reWT I

Ucyate vas tuto 'smâkam Siva eva yathävidhah 
Svarüpagopanam krtvâ svaprakàsah punastathâ. (223)

The reply is, according to we monists’, actually Siva Himself conceals 
His Real Nature (the True-form or Svarüpa) by dint of His Free-Will- 
Law (Svâtantrya) and again reveals his light in the same way.

tern#  Hcf l̂lll UlvHcyPHsftdl 
dfuVflkJ: Rr # í  S  5R5RÎI aRÍfclcf: I 

*nRf y f i
Dvaitasästre Matahgadau cäpyetatsunirüpitam 
Adhovyäptuh Sivasyaiva sa prakäso vyavasthitah. (224)
Yena buddhimanobhümävapi bhäti param padam. (225)

This is also beautifully described in the dualistic text, Malanga Tantra. 
Intellect etc. are the organized Light of same Siva, through which this 
light of higher state reflects (âbhâsa, self-manifestation) on the planes of 
intellect and mind. (224-225)

dui^îl Ptf'Nüjypfa trief 
ÎPÏÏêf *R dïjfè PHl fè Ridd I

Dvävapyetau samävesau nirvikalpärnavam prati
Prayäta eva tadrüdhim vinä naiva hi kiñeana. (226)

Both the absorptions (Änava and Säkta) merge into nirvikalpaka arnava, 
i.e. Sämbhava absorption (samävesa), for we attain nothing until we 
reach this state.

WHRPfT rpiRHÍN Rwf tjfePT I
Samvittiphalabhiccätra na prakalpyetyato ’bravït 
Kalpanäyäsca mukhyatvamatraiva kila sücitam. (227)

That is why it is said by some sages-we must not imagine the difference 
in fruits of Samvit. Here, the importance of imagination is emphasized.
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t e n t a  àtsft arnFà at? tptt)
cffà^*HlMWplR'ixrMaMluldl I

Vikalpäpeksayä yo ’pi prämänyam präha tanmate 
Tadvikalpakramopättanirvikalpapramänatä. (228)

He who considers the proof (of non-discursive knowledge) with the 
expectation of thought-construct, considers the proof only by getting that 
through the thought-constuct-order.

Trift i
Ratnatattvamavidvänpränniscayopäyacarcanät 
Anupäyävikalpäptau ratnajña iti bhanyate. (229)

As one, who is considered as a specialist of jewels, without having 
knowledge of jewel, only knows the non-discursive knowledge by the 
discussion of pre-means, similarly we understand the knower of 
änavopäya.

Therefore, here, abhedopaya, bhedabhedatmaka and bhedopäya are 
called sämbhava, säkta and änavopäya respectively.

iràssr Tttarâ ttot: 
aT<§è% TtíSñT’íí^aícf I

Ante jhäne ’tra sopäye samastah karmavistarah 
Prasphutenaiva rüpena bhâvï so 'ntarbhavisyati. (231)

All the actions and activities (including initiation etc), described in the 
following slokas, merge in the ultimate knowledge i.e. änavopäya.

»tenkiwîlaw *tâapi w i ^  i
Abhedopäyamatroktam sämbhavam säktamucyate 
Bhedäbhedätmakopäyam bhedopäyam tadänavam. (230)
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3 W R W : SM  c lf^ fc l ¡¿ORd*) I 
Kriyà hi nâma vijhänännänyadvastu kramätmatäm 
Upäyavasatah präptam tatkriyeti puroditam. (232)

There exists nothing which is different to kriya and vijnäna. It is already 
said, when a thing attains karma through upâya (means) will convert into 
kriya.

tPWH if K<W^KUÍ WUR^d»)
*Idt ft «twHHIHM «ttlR R ’jdd: I

Samyagjñánam ca muktyekakäranam svaparasthitam
Yato hi kalpanämätram svaparädivibhütayah. (233)

The Right knowledge of Self and non-self1 is the only cause of salvation, 
for these are the imaginative splendours (of the same Paräsamvit).

Tulye kälpanikatve ca yadaikyasphuranâtmakah
Guruh sa tävadekätmä siddho muktasca bhanyate. (234)

The spiritual teacher, who is describable as monistic Samvid by the 
equivalence of the imaginative splendours, is one, proved and liberated.

l.Ahantâ  is self, Idanta is non-self. When the feeling of Ahantâ expands 
and merges into the whole universe by the Suddha Vikalpa that ‘This 
Universe is nothing but the manifestation of my own power’, the feeling 
of Visvähantä reveals from within. This is Right Knowledge.
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fi? JJtiWMcH <¿!Rtci:
W R T O i r  tW H T  ( p itl m : I

Yävänasya hi santäno gurus tävatsa kîrtitah 
Samyagjhänamayasceti svätmanä mucyate tatah. (235)

cRT ^  «WM' UFft
clwH-il gpT: I

Tata eva svasantänam jhäni tärayatltyadah 
Yuktyägamäbhyäm samsiddham täväneko yato munih. (236)

He is called Guru till his tradition lasts through his disciples and grand 
discples. After that he is liberated by dint of Right knowledge. Hence, a 
knower of Truth (of Samvit) liberates his tradition. It is proved by reason 
and ägama for he is the soul teacher of a long-period.

ttaïïï ^ ïjkqptf ^5 siHiiàjÿMcii 
■ílfliR'w to r  tai ÿki*l i

Teriatra ye codayanti nanu jnânâdvimuktatâ
Dïksâdikâ kriyä ceyam sä katham muktaye bhavet. (237)

stMIrHI tf

sfir t  fèntn wtRhg i
Jhänätmä seti cejjnänam yatrastham tarn vimocayet 
Anyasya mocarte väpi bhavetkim näsamahjasam 
Iti te mülatah ksiptäyattvatränyaih samarthitam. (238)

So aspirants ask, if the knowledge liberates, how the activities are the 
forms of knowledge, it will liberate those who are with it? Will it liberate 
others who are not fulfilling these activities? Hence it has been objected 
and favoured by the dualists.
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n #  T̂TH Rwl gai
dlà«M) to i  íter ^5HiRw k^ i 

Malo nâma kila dravyam caksuhsthapatalâdivat 
Tadvihantrï kriyâ dïk$â tvanjanâdikakarmavat. (239)

W W W  g  ¡n ïf fW t l ffcrfirç I
Tatpurastânnisetsyâmo yuktyâgamavigarhitam 
Malamâyâkarmanâm ca darsayisyâmahe sthitim. (240)

Ther is a substance like curtain over the ignorance like collyrium (black 
pigment) wipes out that curtain. We will unveil the ignorance which is 
criticised by the reason and âgama, and will clear the state of ignorance, 
mäyä and action.

Evam saktitrayopâyam yajjñánam tatrapaschimam
Mülam taduttaram maddhyam u it aro t tar am âdimam. (241)

Hence, the ânavopâya is the first means of that knowledge which 
consists of means having the powers of desire, knowledge and action.
This first means ânavopâya again is followed by saktopâya and 
sâmbhavopâya in ascendence respectively.

tratst w i  nHgqmiRRÄr^

Tato 'pi paramam jhânamupâyâdivivarjitam 
Ânandasaktivisrântamanuttaramihocyate. (242)

Their also exists a knowledge which is absolute, ultimate and devoid of 
means etc. This rests in the ÀnandaSakti (the power of ecstasy) and that 
is called Anuttara.
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CTR35R5RÍ fóHFÍ fotlfôilWlfêfa:
«ft i

Tatsvaprakäsam vijnänam vidyävidyesvarädibhih 
Api durlabhasadbhävam Sfisiddhätantra ucyate. (243)

Hlfel̂ l qR(Cl
T  ^ m ïï: I

<nà*T
Mälinyäm sücitam caitatpatale ’çtâdase sphutam 
Na caitadaprasannena Sankareneti väkyatah. (244)
Ityanenaiva päthena Malimvijayottare

This Prakäsa Vijnäna (the Light)) is rare even by vidyä and vidyesvara, 
as is said in the Srisiddhätantra, and in the Malinîvijayottra Tantra, it is 
said (in the eighteenth chapter) that, not the unhappy Sankara preaches 
this, as this tantra clarified.

|fct siprags? qtofèvgfôtmëteqg

Iti jñánacatuskam yatsiddhimuktimahodayam
Tanmayâ tantryate tantrâlokanâmnyatra sâsane. (245)

These all four knowledges will be discussed elaborately by me in this 
work viz. Tantraioka, which are the bestowers of fruits and salvation, 
lead towards great height

die qejt»*ddí «1ÍÍMÍ
5R5RÉ I

Tatreha yadyadantarvä bahirvä parimrsyate 
Anudghätitarüpam tatpürvameva prakäsate. (246)

That reflects already in the mind which appears outwardly or inwardly as 
matter. The form of that, is primarily non-appearing.
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P l# # w n  n*n
W W : P iß #  # 1  ^IFW I I

Tathänudghätitäkärä nirväcyenätmanä prathä
Samsayah kutracidrüpe niscite sati nänyathä. (247)

That, which is not appeared in any form because of its unutterable or 
indescribable quality, seems doubtfull, also called as samsaya, appears 
when it is certain in some forms otherwise not.

Udicfcfticl gplßqcl:

Etatkimiti mukhye ’sminnetadamsah suniscitah
Samsayo ’stitvanästyädidharmänudghätitätmakah. (248)

What is this? In this doubtfull question, the term ‘this” is certain. Doubt 
arises where the existence and the non-existence do not appear.

HlltyilŜ : ÎR51#

Kimityetasya sabdasya nädhiko ’rthah prakâsate
Kim tvanunmudritäkäram vastveväbhidadhätyayam. (249)

The word ‘what’ does not seem much meaningfull in the meaning of 
‘this’, but ‘this’ reflects the same matter in an unappeared form.

^  ft I
Sthänurväpuruso veti na mukhyo 'styesa samsayah 
Bhüyahsthadharmajatesu niscayotpäda eva hi. (250)

This is sthänu (the firm, fixed, unmovable) or Pur usai This kind of 
doubt is not important (main) whereas this affirms some religions among 
the many religions
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W l:  H  fö ftü #  t e l «  I 
Âmarsariîyadvairüpyânudghâtanavasâtpunah 
Samsayah sa kimityamse vikalpastvanyathâ sphutah. (251)

Since these two touching forms (Purusa and Siam, the Absolute and the 
immovable) are not revealed, the doubt "kim’ (what) arises1. Otherwise, if 
these are vividly visible, this part ‘kim’ is clearly thought-construct.

sm  tt sister: srar: w  qq q i
Tenänudghätitätmatvabhävaprathanameva yat
Prathamam sa ihoddesah samsaya eva ca. (252)

Therefore, the nature and form of which is not clear, causes primarily 
illustration (statement), question and doubt.

Tathänudghätitäkärabhävaprasaravartmanä
prasarantï svasamvittih prastri sisyâtmatâm gata. (253)

According to this system, the same Absolute Samvit takes the form of 
disciple (His own pramäta-form) in the discending order as Pasyanti etc. 
This is the sañkoca (contraction) of the Samvid.

Tathäntaraparämarsaniscayätmatirohiteh 
Prasaränantarodbhütasamhärodayabhägapi. (254)

1. The part of the question ‘kim ’ arises due to the non-revealing 
expressions of the Absolute and the firm.
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»räsiittrcft u^dwPi
i ï ï  ««sH dwfd I

Yävatyeva bhavedvâhyaprasare prasphutâtmani 
Anunmïlitarüpâ sa prastrï tüvati bhanyate. (255)

Since He is Absolute, without a second, he refers as a discple until He 
(the Samvit) expands Himself outwardly. Till then, He takes the form of a 
pramäta1 inwardly by dint of his action of withdrawal of manifestation or 
veiling of self2 etc, one of his ceaseless five-fold acts3. (254-255)

tw H  cWT JPRtetWra:
SJcIlfw44>:i

Svayamevam vibhodhasca tathä prasnottarätmakah 
Gurusisyapade ’pye$a dehabhedo hyatättvikah. (256)

Similarly this is same as the enquiry and the knowledge of the nature (of 
the Samvit) in the form of disciple and teacher. The divergence in forms 
(body) is unreal4.

ft ffcrai:

Bodho hi bodharüpatvâdantarnânâkrtîh sthitäh 
Bahiräbhäsayatyeva dräksämänyavisesatah. (257)

The enlightenment reflects without any substratum in the forms, which is 
outside, which it possesses inside, for it is the form of enlightenment.

1. Knower, subject, experient 2. Samhâra, Anunmllïta Rüpa and 
Tirodhâna, vilaya, veiling of Self, sañkoca, 3. Pañcakrtya, the ceaseless 
five-fold act of Siva, viz. manifestation (Srsti), maintenance of 
manifestation (sthiti), withdrawal from manifestation (samhara), veiling 
of self (vilaya), Grace (anugraha) or the five-fold act of äbhäsana, rakti, 
vimarsana, bljävasthäpana and viläpana, 4. Sadâsiva established the 
tantra by his own freewill by separating Himself into two forms, the 
question or enquiry and the knowledge of the Reality, Svarüpajñána the 
disciple and the teacher, the pürvapaksa and the uttarapaksa, the 
samsayätmikä sakti and the niscayätmikä sakti.
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uwHiuifó$toísnrc¡¡wi*jljq*<j 
«nî T g fe  ymFigfe: w  rörcifrw i 

Sraksyamänavisesämsäkämksäyogyasya kasyacit 
Dharmasya sr$tih sämänyasrstih sä samsayätmikä. (258)

For future’s sake, the creation in itself in the expectation of some special 
religion is general creation. It is doubtfull, samsayätmikä.

95W ÎÏ fätoiüfi *TCT gwlRRT

Srksyamäno visefämso yadä tüparamettadä
Nirnayo mätrrucito nänyathä kalpakotibhih (259)

When the sraksyamäna visesämsa1 ceases, the knower gets the 
knowledge. The - decision takes place. Otherwise, the certainity of 
knowledge does not come into existence even in the millennium of 
mortal universal rules until the knower satisfies.

treqw ¡ftp:
3 ^ p i cpn^ir vmlRRf¥hn: i 

Tasyätha vastunah svätmavlryäkramanapätavät 
Unmudranam tayäkrtyä laksanottaranirnayäh (260)

That special thing when turns into certain form with certain 
characteristics out of deep non-desire, this is called the answer, 
characteristic or the decision.

Jt:

Nirmtatävaddharmämsaprstapätitayä punah
Bhüyo bhûyah sam uddesalaksanâtmaparïksanam. (261)

This is called examination (or test) when by the illustrated characteristics, 
this comes across the entire subjective analysis.

1. The special aspect out of self-charecteristics.
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ter:
miPmí i

Drstänumänaupamyäptavacanädi$u sarvatah 
Uddesalaksanâveksâtritayam pràninâm sphuret. (262)

This trio-illustration, characteristic and examination-gleams in all living 
beings, as in the pratyaksa1, anumâna2, upamâna3 and sabda4.

t e #  5*î:
m it#  tevqpn w i r  i

Nirvikalpitamuddeso vikalpo laksanam punah
Parïksanam tathâdhyakse vikalpânâm paramparâ. (263)

In perception, the knowledge without thought-construct is illustration (or 
statement), the knowledge with thought-construct is characteristic and the 
series (or sequence) of thought-constructs is examination.

«UMlßßsIWulW >j(l!Hul^ I
Nago 'yamiti coddeso dhümitvädagnimäniti
Laksyam vyaptyädivijnänajälam tvatra pariïksanam. (264)

In inference, ‘this mountain’ is statement (or illustration). ‘This is fire 
for this is smoky’ is object. The collective illustration in this context is 
testing.

'¿̂ sfDàqPtRl mi#  Wirfst:
SfiT 3T ASH tM W I  I

Uddeso ’yamiti präcyo gotulyo gavayäbhidhah
Iti va laksanam sesah parïksopamitau bhavet. (265)

In comparison, the präcya5 ‘ayam’ (this) is statement. Like a cow and the 
name as a cow, is characteristic. The rest (gives milk etc.) is examination.

1. Perceptible, Perception, 2. Inference, 3.Comparision or resemblance,
4. Word, 5. Foremost
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vhPĥ miW ^ i tften W M  i
Svahkâma îdrguddeso yajetetyasya lakjanam 
Agnisfomâdinetyesâ parïkçâ sesavartinî. (266)

The desire for heaven is statement, to accomplish yajña' is characteristic. 
The rest part, fufilment of yajña with agniçfoma2 etc. is examining.

srcgst qi wn#r i
tfo  qratt: WW'itïï

Vikalpasraksyamänänyarucitämsasahisnunah
Vas tuno yä tathätvena srstih soddesasanjhitä. (267)
Tadaiva samviccinute yävatah srakçyamânatâ

At the same time, when by the thought-constuct, the al-inciusive 
characteristic sets a forthcoming statement, the Samvit chooses that 
portion which is to happen in the future as creation3.

a+w+Ridi wist i
Yato hyakâlakalitâ sandhatte särvakälikam. (268)

Because the timeless Samvit unites everything present in every period.

W T O  «IT «l<yj«¿ÍülW tTffcT:

Sraksyamänasya yd srstih präksrstämsasya samhrtih 
Anüdyamäne dharma sä samvillaksanamucyate (269)

That, which had to create in future, of which the creation, and which was 
created already, of which the withdrawal, are translated in religion is the 
characteristic of Samvit. 1

1. Sacrifice, sacrificial rite, 2. Consecration of fire, fire is pramätä 
symbolically 3. The creation of thought-construct is chosen by the Samvit 
before creation at the time of very thought-construct.
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<rtten Hi<¿t>Ridi i
Tatprsthapätibhüyomsasr$tisamhäravisramäh
Panksä kathyate matrrucitä kalpitävadhih (270)

That which is desirable to the knower, the delusion of creation and 
withdrawal of the major portion after the characteristic and statement, is 
called examination.

s im w -«  HHiPff ftür at 5»n:
TO TOTO TOff rtH«Kh«til I

Präkpasyantyatha madhyänyä vaikharl ceti tä imäh
Para parapara devï carama tvaparätmikä. (271)

That which are told first, pasyantï, then madhyamä and then vaikharï, are 
actually deities as Para1, Parapara2 and Apara3 respectively.

Udd#lc1 W  aRfR: SRIPlft I 
Icchädi saktitritayamidameva nigadyate 
Etatpränita eväyam vyavahärahpratayote. (272)

And desire etc. are called three powers by which this worldly affair takes 
its energy.

Etatprasnottarätmatve päramesvarasäsane 
Parasambandharüpatvamabhisambandhapañcake. (273)

The form of question-answer (called prasna-prativacana sailT) is related 
to five principles as divya, divyädivya and adivya are mentioned in the 
Sivadvayasästra, that is related to Para. 1

1. The Highest, the Absolute, 2. The intermediate stage, both identical 
and different, unity in diversity, 3. Lower, lowest
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HShM Nttl Ra ft PftftV'qb'Mfcj T W  I
Yathoktam ratnamäläyäm sarvah parakalätmakah 
Mahânavântaro divyo misro ’nyo ’nyastu pañcamah. (2 74)

As it is said in the Kularatnamälä, that mahäna, aväntara, divya, misra 
and other (i.e. adivya), which is fifth, are parakaldtmaka.

ftFPft:
tiwi: tcïï qiw i

Bhinnayoh prastrtadvaktroscaikätmyam yatsa ucyate 
Sambandhahparatä cäsyapürnaikätmyaprathämayl. (275)

The harmony, between the questioner (prastä) and the answerer, as both 
are different, is called parasambandha. Total unity between them is the 
beyondness (paratä) of this relation.

Anenaiva nayena syätsambandhäntaramapyalam 
Sästraväcyam phalädlnäm paripürnatvayogatah. (276)

According to this law, other relations, acquired by fulfilling of fruits etc., 
are too told by the scriptures.

5t«T «RR4 M  wmwRd t# ti

Ittham samvidiyam devl svabhävädeva sarvadä 
Uddesäditrayapränä sarvasästrasvarüpinl (277)

Hence, this Samvit deity, with her ever-present nature, reflects in the 
form of complete scripture of three principles as statement etc.
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f^gnP^mtqiq: MtNR*¿<íto«i>: i
Tatrocyate puroddesah pürvajânujabhedavân 
Vijhânabhidgatopâyah paropàyastrtïyakah. (278)

«i<wtoi4l <t>MNi4ls*i t o :
rmqiKii i

Sàktopàyo naropàyah kàlopâyo ’tha saptamah
Cakrodayo ’tha desàdhvâ tatvâdhvâ tatvabhedanam. (2 79)

itar *n*rôt tîlUrô M  i
Kalàdyadhvâdhvopayogah saktipàtatirohitï 
Dïksopakramanam dïksà sâmayïpautrike vidhau. (280)

qrM i
Prameyaprakryâ süksmà dïksà sadyahsamutkramah 
Tulâdïksâtha pàroksï lingoddhàro 'bhisecanam. (281)

âM<|irciPiwrç
faâRIdi ftfaâfsrç I

Antyestih sràddhaklrptisca sesavrttinirüpanam 
Lihgàrcà bahubhitparvapavitràdi nimittajam (282)

TFFRpqf »TW ^RdilRfa:
WWW) î(%5fr: I

RRiiciwd ?iR% n^#rew}
Rahasyacaryà mantraugho mandalam mudrikâvidhih 
Ekïkàrah svasvarupe pravesah sâstramelanam. (283)
Âyàtikathanam sàstropàdeyatvanirüpanam

Now I am going to describe the statement which is of purvaja-anuja' 
divergence among the trio i.e. uddesa, lak>ana and parïksà. The topics 
which will be discussed in this treatise are vijänabhedaka2, gatopâya\  
third paropäya4, sàktopâya, naropàya, seventh kàlopàya5 cakrodaya6, 
desàdhvâ7, tatvâdhvâ11, tatvabhedana, kàlàdhvà9, saktipàtaia,tirodhâna", 
dïks opakram ana, samayï dïksà in pautrikavidhi, prameya prakryà, 
süksmàdïksà, lingoddhâra, abhiseka, antyesti, sràddhakalpanà, 
sesavrttinirüpana, lihgàrcà, nimittaja, bahubhit parva, rahasyacaryà, 
mantaugha, mandola, mudrikàvidhi, ekïkàra, entering into svasvarüpa, 
sàstramelana, àyàtikathana and the presentation of fruition of the work.
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The statement of general name is pürvaja uddesa. The 
statement of special name is anujoddeSa. It is also known as vibhdga. 
It is said elsewhere. From vijñdnabhid to nirüpana is pürvaja uddeia. 
Sdmbhava etc. are vijñdnabhid in which the statements about the 
divergence of science as Sdmbhava, Sdkta and Änava are discussed. 
Gatopdya is Anupdya. The discussion of pautrika vidhi is different. 
The same is with the prameyapraktyd. In the discussion of pautrika 
vidhi detailed in the chapter of anujoddeia, the meaning of 
prameyaprakiyd is stated and described clearly. Here the preceptor 
§fi Abhinava Gupta makes a statement. This statement is very 
remarkable. This is the statement which signifies the essence and the 
message of this great work S ñ  Tantrdloka, the magnum opus. He 
states that practicing of these thirty chapters makes an aspirant 
Bhairava. A scholar can practice all these dhnikas in a right manner 
and becomes the Bhairava. Säksädbhairavo bhavet. This statement 
indicates the purpose and the intention of creating this voluminous 
work. He was a monist Saivite, regarded by that time as Mahesvara. 
This way, His Light is still reflecting, even through this work. That is 
why it is said, by His disciples, one must come across this entire work 
to please the Maheávara. Sn Jayaratha has also made this statement 
in his commentary of this work. He clarifies his intention by saying 
that through the discipline of this Trikasdstra, may my thought- 
constructs be nourished and cultured. And from the very first sloka 
of this first chapter, thought-construct (vikalpa) purifies itself, 
mutation takes place in the thoughts. An integral, enormous energy 
to regenerate comes out from within. This is Saktipdta, discent of 
Sakti leads towards cakrodaya. 1

1. Statement of general name is pürvaja (anterior, sâmânya) uddesa. 
Statement of special name is anuja (posterior, visesa) uddesa, 2. 
sâmbhavopâya, säktopäya, änavopäya, 3. anupäya, 4. sästropäya, 5. 
änavopäya, 6. emergence of the collective whole of saktis, 7. kalä, tattva 
and bhuvana, 8. one of the adhvâs on the objective side, 9. varna, mantra 
and pada, 10. descent of Sakt\ or divine grace by which the empirical 
individual turns to and realizes his essential divine nature, 11. one of the 
pañcakrtya, veling of Self, Vilaya, svarüpagopana-as illustrated in the 
223 rd sloka.
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iRr ysnfiiwñr Rrciw v- *rcr f*Ta
Iti saptâdhikâmenâm trimsatam yah sada budhah. (284)

flklRÍÜI«J ^ < < ít ^  I
Ähnikänäm samabhyasyet sa säksädbhairavo bhavet 
saptatrimsatsu sampürnabodho yadbhairavo bhavet. (285)

Ri fàW R ÏW Î fîiï

Kim citramanavo ’pyasya drsä bhairavatämiyuh
Ityeça pürvajoddesah kathyate tvanujo ’dhunä. (286)

The aspirant, who practices rightly all these thirty seven chapters, 
becomes Bhairava Himself. What is amazing if the knower of thirty 
seven chapters becomes Bhairava for anus' too attained this state 
through this knowledge ? This is a general statement. Now we discuss the 
special statement.

Vijhanabhitprakarane sarvasyoddesanam bramât 
Dvifíyasminprakarane gatopäyatvabheditä. (287)

In the discussion of vijnäna of divergence (of Sämbhava etc.), all 
nomenclature is stated respectively. In next discussion, the explanation of 
gatopäyabheda is given. 1

1. anu- one who breathes i.e. the jiva, the impirical individual, the 
limited, conditioned experient, conditioned by the body, the experient 
whose predominant nature is the empirical mind.
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qftarä i
Visvacitpratibimbatvam parämarsodayakramah 
Manträdyabhinnarüpatvam paropäye vivicyate. (288)

In the description of paropäya, the theme citpratibimbatâ, 
parämarsodaya, kramamantra's non-duality with the Paräsamvit will be 
discussed.

Vikalpasanskriyä tarkatattvam gurusatattvakam 
yogängän upayogi tv am kalpitärcädyanädarah. (289)

spqiR
¡«ii'mM s í i

Samviccakrodayo mantraviryam japyädi västavam 
nisedhavidhitulyatvam säktopäye ’ira carcyate. (290)

In this discussion of sâktopâya, the conditionings of thought-constructs, 
tarkatattva, the uselessness of gurutattva yogânga, disrespect of arcädi, 
emergence of Samvitcakra, mantravïrya, actual japa, the comparison 
between the prevention and the process will be discussed.

<t)tul duldnd g Pl<s«<cl
Buddhidhyänam pränatattvasamuccärascidätmatä 
uccärah paratattväntahpravesapathalaksanam. (291)
karanam varnatattvam cetyänave tu nirüpyate

In the chapter of änavopäya, intellect, contemplation, utterance of vital 
breathe, cidätmatä*, uceara, paratattväntah pravesapathaláksana, 
karana and varnatattva will be explained. 1

1. State of the sixth stratum of manda in uceara yoga of anava upceya.
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Cärmänamahorätrasahkräntyädivikalpanam. (292)
Samhäracitratä varnodayah kälädhvakalpane 
Cakrabhinmantravidyäbhidetaccakrodaye bhavet. (293)

In this discussion of Kälädhva, cäramäna, imagination of 
ahorätrasankränti etc., samhäracitratä and varnodaya will be explained, 
Cakrabheda and mantravidyäbheda- these will be described in 
cakrodaya.

mRhh 5ü°li ^

Parimänam puränäm ca sahgrahastattvayojanam 
Etaddesädhvanirdese dvayam tattvädhvanirnaye. (294)

5pngíR t o #
Käryakäranabhävasca tattvakramanirüpanam 
Vastudharmastattvavidhirjägradädinirüpanam. (295)
Pramätrbheda ityetat tattvabhede vicäryate

Thye parimäna of puras, sañgraha and tattvayojana will be described in 
desädhvanirnaya. In tattvädhvanirnaya, the käryakäranabhäva and 
tattvákramanirüpana, these two will be discussed. Vastudhama, 
tattvavidhi, jägrata etc. and pramätrbheda will be discussed too.

wfaitviRdPiwrç

Kaläsvarüpamekatripahcädyaistattvakalpanam. (296)
Varnabhedakramah sarvädhärasaktinirüpanam 
Kalädyadhvavicäräntaretävatpravivicyate. (297)

In kalädyadhvavicära, kaläsvarüpa, imagination of tattva by one, three 
and five divergence, varna-bhedakrama, sarvädhärasakti will be 
explained.
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h<hi<!)h ¡ a to ñ te m  i
A bhedabhävanäkampahäsau tvadhvopayojane 
Sañkhyádhikyam malädinäm tattvam saktivicitratä (298)

RU>)WßRl=ldl
¡flRdMIdM0«RI»ldl<lMNKÍJW: I

Anapeksitvasiddhisca tirobhävavicitratä 
Saktipätapanksäyämetävänväcyasangrah

In adhvoyapayoga, abedabhävanä and campahnäsa, in saktipâtaparïksâ, 
sañkhyadhikya of ignorance etc., tattva-saktivicitratâ, anapeksitvasiddha 
and tirobhävavicitratä are there.

fcrfhRRamqt in^t mR^Iui
^ ttw t° t Rqtrç i

Tirobhävavyapagamo jnänena paripürnatä 
Utkrântyanupayogitvam dïksopakramane sthitam. (300)

The apagama of tirobhâva, fulfillment by knowledge, uselessness of 
utkrânti, these topics are present in the chapter of diksopakrama'. 1

1. Commencement of initiation
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Sisyaucityapariksädau sthänabhitsthänakalpanam 
Sämänyanyäsabhedo 'rghapätram caitatprayojanam (301)

Dravyayogyatvamarcä ca bahirdvärärcanam kramöt 
Praveso diksvarüpam ca dehapränädisodhanam. (302)

Vise$anyäsavaicitryam savisesärghabhäjanam 
Dehapüjä pränabuddhicitsvadhvanyäsapüjane. (303)

’3flRRIP37Iute^ : (jÿff «4ci: 
t o w  I

Anyasästraganotkarsah püjä cakrasya sarvatah 
K$etragrahah pañcagavyam püjanam bhüganesayoh. (304)

tuW i
Asträrcä vahnikäryam cäpyadhiväsanamagnigam
Tarpanam carusamsiddhirdantakästhäntasamskriya. (305)

FRFT w i  WIR f̂cT WH?: I

Sivahastavidhiscäpi sayyâklrptivicâranam
Svapanasya sâmayam karma samayäsceti sañgrahah. (306)
Samayitvavidhävasminsyätpancadasa ähnike

In the description of sisyaucityaparïksâ etc., the topics of discussion will 
be sthânabheda, sthânakalpanâ, general nyäsabheda, arghapâtra and its 
use, dravyayogyatä, area, bahirdvârârcana, mandapapravesa, 
diksvarüpa, the purification of dehaprâna etc., special nyäsavaicitrya, 
special arghapâtra, dehapüja (worship of body), adhvanyâsa and 
worship in prana buddhi citta, elevation of other precepts, worship of 
cakra, ksetragraha, pañcagavya, worship of earth and ganesa, 
astrapüjana, vahnikarya, adhiväsana related to fire, tarpana, carusiddhi, 
dantakástha, anta samskâra, sivahastavidhi, svapnasaiyâklrptivicâra, 
samayîkarma and time. These are in the fifteenth chapter.
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Mandalâtmânusandhânam nivedyapasuvistarah. (307)
W«»JW<3mW

¡flluw ita+lRRfiM dl I
Agnitrptih svasvabhâvadîpanam sisyadehagàh 
Adhvanyäsavidhih sodhyasodhakädivicitratä. (308)

^  4MPi<w3w «jteà « iRsiR-h î i
Dîksàbhedah paro nyâso mantrasattàprayojanam 
Bhedo yojanikâdesca sodase syâdihâhnike. (309)

In the sixteenth chapter mandalätmänusandhäna, expansion of 
nivedyapasu, agnitripti, svasavbhâvadïpana, the process of adhvanyäsa 
present in the-body of disciple (sisyadeha), divergence of sodhya 
sodhaka etc., dlksäbhedä, paranyäsa, mantrasatta- prayojanabheda and 
the divergence ofyojanikàdïksâ etc. will be discussed.

MIÜKlélSI
m i Mim mi i

Sütraklrptistattvasuddhih päsadäho ’tha yojanam 
Adhvabhedastathetyevam kathitam pautrike vidhau. (310)

In the discussion of pautrika vidhi, siitraklrpti, tattvasuddhi, päsadäha, 
yojana and adhvabheda are stated.

«l'MiRfiâ’M ’lilial 
5fcT WMWül I

Jananâdivihïnatvam mantrabhedo 'tha susphutah 
Iti samksiptadïksâkhye syädastädasa ähnike. (311)

The eighteenth chapter is samksipta dïksâ in which jananädihlnatä and 
sphuta mantrabheda are discussed.
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S ^ te lf^ fÎR F^ g ^ T *TOStgr5*t I
Kalâvekçâ krpänyädinyäsascärah sáriragah 
Brahmavidyâvidhiscaivamuktam sadyahsamutkrame. (312)

In samutkramana, kalaveksa, krpäna etc. (nyasa), sarïràcâra and 
brahmavidyâ vidhi are discussed.

In the twentieth chapter, the topics of discussion are adhikâra-parîksâ, 
antahsamskära and tulävididhi.

Mrtaßvadvidhirjälopadesah samskriyâganah 
Balâbalavicârascetyekavimsâhnike vidhih. (314)

In the twenty first chapter, mrtaßvadvidhi, jâlopadesa, samskârasamüha, 
baläbalavicära vidhi are discussed.

In Lingoddhàrakrama, the topics, clearly said, are sravana, abhyanujM, 
sodhana, pätakacyuti and sankâccheda.

Adhikärapariksäntah sarnskâro’tha tulâvidhih 
Ityetadvâcyasarvasvam syâdvinsatitamâhnike. (313)

W i SÂtoïï ïïra^frf:

Sravanam cäbhyanujmnam sodhanam pàtakacyutih 
Sankâccheda iti spastam vâcyam lihgoddhrtïkrame. (315)
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i
Parïksâcâryakaranam tadvratam haranam mateh 
Tadvibhägah sâdhakatvamabhiçekavidhau tviyat. (316)

In abhisekavidhi, the topics for discussion are parik$ä, äcärya-karana, its 
resolve, matiharana and its vibhägasädhakatva.

^ jP fê ls'W ii'iio î) qtK)<=M >iR*t**R i

Adhikäryatha samskärastatprayojanamityadah
Caturvise ’ntyayägäkhye vaktavyam paricarcyate. (317)

In the twenty fourth chapter viz. antyayäga, adhikäri, samskära and the 
motif of samskära are stated.

h4I«M

Prayojanam bhogamoksadänenätra vidhih sphutah 
Pañcavimsáhnike sräddhaprakäse vastusañgrahah. (318)

In the twenty fifth chapter- sräddhaprakäsa- this collection of the topics 
bhoga, moksa, däna, and prayojana, is there.

tPÎtaïï StafÉRfctraí wRsít TO

Prayojanam sesavrtternityärcä sthandile para 
Liñgasvarüpam bahudhä cäksasütranirüpanam. (319)

Prayojana of sesavartana, nityavidhi, sthandila parapujä and in Imgärcä 
prakäsana, liñgasvarüpa, aksasütra-nirüpana and divergence of worship 
are mentioned.

94



SRlTANTRÄLOKAH

f̂oircl<t>R*llJIW<Jt4l'>HRÎïlWd: i
Pujâbheda iti väcyam lingärcäsamprakäsane 
Naimittikavibhâgastatprayojanavidhistatah. (320)

Parvabhedästadvivisesascakracarcä tadarcanam 
Gurvädyantadinädyarcäprayojananirüpanam. (321)

ïïftïïï <ïlJM*)<!l<wRRfofc1*<l
an^nRRr: i

Mrteh panksä yogmmelakädividhistathä 
Vyäkhyävidhih srutavidhirgurupüjävidhistviyat. (322)
Naimittikaprakasäkhye ’pyastavimsähnike sthitam

In the chapter twenty eight - naimittika prakäsa - the topics are 
parvabheda, cakracarcä related to it, arcana of that cakra, presentation 
of püjä-pryojana of guru etc., death examining (examination), process of 
yogislmelaka etc., process of description, srutavidhi and gurupujävidhi.

These are in the twenty ninth chapter- adhikâri, bheda siddhapatni, 
kulakrama, arcävidhi, dautavidhi, rahasyopanisatcarcä, diksä, abhiseka 
and bodha.

'irafRfô&iR*SI

Adhikäryätmano bhedah siddhapatnlkulakramah. 
Arcävidhirdautavidhl rahasyopanisatkramah 
Dïk$àbhi$ekau bodhascetyekonatrimsa ähnike. (324)

(323)
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w w w  dál4PiRi fêrcl PnsPmg 
®4l*i««Rd+iRPlw,i^ i

Mantrasvarüpam tadvïryamiti trimse nirüpitam 
Sülabjabhedo vyomesasvastikädinirüpanam. (325)

JJuW*IHd|iR|: I
'WI'R #  îfatf

Vistarenäbhidhätavyamityekatrimsa ähnike 
Gunapradhänatäbhedäh svarüpam vlryacarcanam. (326)
Kaläbheda iti proktam mudränäm samprakäsane

Mantrasvarüpa and its vlrya are described in the thirtieth chapter. 
Süläbjabheda, vyomesa, svastika etc, will be described in detail in the 
chapter thirty one. Gmapradhäntäbheda, its svarüpa vlrya and 
kaläbheda are stated in mudräprakäsa.

i
^  iRtsfer trat •iï<fcrç$üiKU*M ^

Dvätrimsatattvädlsäkhyätprabhrti prasphuto yatah. 
Na bhedo 'sti tato noktamuddesäntaramatra tat 
Mukhyatvena ca vedyatvädadhikäräntarakramah.

(327)

(328)

Anujoddesa is not stated in the chapter thirty three for there exists a vivid 
non- difference of Isa of thirty two principles. Since all the previous 
chapters’s main subjects are full of objects so it is not distinguished in the 
chapters.

Star:
«W M  dülulrä<i) I

Ityuddesavidhih proktah sukhasañgrahahetave
Athäsya laksanävek$e nirüpyete yathäkramam. (329)

Hence, uddesa vidhi is described for sukhasañgraha and then laksana 
andparlksä will be explained respectively.
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3n?n
3TÏÏ FFt ÍT ^  Pmg^RBR^ ^WT:

P m H iKW  fa *  Stufet 1F q r ^ w f  qq: I
Ätmä samvitprakäsasthitiranavayavä samvidityättasakti- 
Vrätam tasya svarüpam sa ca nijamahasaschädanäd baddharüpah 
Ätmajyotihsvabhävaprakatanavidhinä tasya moksah sa cäyam 
Citräkärasya citrah prakatita iha yatsangrahenärtha esah. (330)

Ätmä is the svarüpa or the real nature of Samvid Prakäsa. Samvit is 
indivisible or integral. The group of infinite powers is His nature and He 
is bound due to the veiling of his absolute form. The emancipation takes 
place when He manifests His nature of Light by the process of 
appearance of that amazing state. Therefore in this chapter, this subject is 
discussed in brief.

föwtlülH' RíPKHflHH SfeStaBigtt

qtg stet ffêr qRqtf üRrff «tlijjsi 
f f  m  tpr i

Mithyäßänam timiramasamän drstidosänprasüte 
Tatsadbhâvâdvimalamapi tadbhâti mälinyadhäma 
Yattu preksyam drsi parigatam taimirlm dosamudräm 
Düram runddhetprabhavatu katham tatra mälinyasankä. (331)

False knowledge gives birth to sight-aberration like darkness. By the 
presence of it, the pure fullness appears as impure and incomplete. If we 
wipe out this distortion of darkness, how can be we afraid of the 
impurity!
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*TTCsffiT ?
^îtW f^nfîrw T f^ îraig
w  y^VF^îRiflrat

«isitMcii tgfcm sm p w R m ig  i
Bhâvavrâta? hathäjjanasya hrdayânyâkramya yannartayan 
Bhangîbhirvividhâbhirâtmahrdayam pracchâdya sankrïdase 
Yastvâmâha jadam jadah sahrdayammanyatvaduhsik$ito 
Manye ’muçya jadàtmatâ stutipadam tvatsämyasambhävanät. (332)

O group of matter! Since you are playing by veiling your Absolute form 
with numerous gestures by force in the hearts of beings, they who call 
you inert, are inert in themselves for they are ignorant but consider 
themselves as knowable. I feel, their inertness too is the seat of worship 
for the possibility of your ever-evenness.

3^ :  MfödK“!
Iha galitamalâh parâvarajnâh 
Siva sadbhâvamayâ adhikriyante 
Guruvah pravicärane yatastad 
ViphalädvesakalankahäniyäcM. (333)

ln the spiritual discourse of this precept, the teachers of Siva-state, who 
are divorced from the impurities and the knowers of Light, are the only 
deserving beings (for they have attained the Grace). To request for the 
study of this precept to those who are devoid of the Grace and are failed 
to wipe out the impurities, is just like to pray for a dark spot, disrepute 
and loss.
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Essence of some important terms

A nuttara  : Nästi uttaram yasmät. One than whom nothing is 
higher. This is different from 'am rta ’ in essence. This is 
beautifull, magnificant, dynamic and the bestower o f 
eternal existence to 'jiva bhäva’. This is an amazing 
state o f ecstatic bhäva, where,

yaträsti na bhayam kincinna ja rä  vyädhayo ’p i  vä
na vighnä na ca vai mrtyuma kälah kalayecca tarn.

i.e. no form o f fear exists, no right o f  old age prevails, 
no possibilitiy o f any disease, no obstructions, no any 
existence o f death nor käla is able to play anything.

That abiding state is the home of a 'jiva’’, an empirical 
being, truly and finally. That is ‘amä ka lä ’, the 
seventeenth Sakti aspect o f ‘amrta’ (kalä saptadasi 
yäsävamrtäkärarüpini : as told by Jayaratha, whose 
commentary ‘ Viveka’ is available on the Tanträloka). In 
terms o f principle, 'a m ä ’ kalä form is that Anuttara 
principle.

This bhäva originates (manifests) from visarga 
(emanation, creation). The word for T  in Sanskrit is 
aré (aham). ‘A ’ (at) and ‘ha’ (?) between themselves 
include all the letters o f the Sanskrit language. ‘A ’ (at ) 
represents prakäsa  or Siva, o f  the nature o f  the body as 
anuttara. ‘Ha’ (?) represents vimarsa or Sakti (Uma. 
The light or splendour o f Siva. Icchä saktir umä kumäri 
- Siva sütra.), indicative o f  the expansion o f  Sakti, the 
bindu (or dot). When two dots placed perpendicularly 
one upon the other after a letter, gives the sound ‘ha ’, is 
visarga. This visarga is not expressed as ? (ha) and full
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o f kalä. When this visarga (:) as h joins the form of 
anuttara (a), that sounds as hakära. This is the sruti of 
that joining bhäva-sanghatta, yämala, ardhanârïsvara, 
tadubhaya, ubhaya, coupling state. This bhäva 
manifests, spandas from visarga in the form o f  ecstasy. 
Visarga appears from Anuttara causes ecstasy, we can 
say in other words. Eternal joy or bliss is His nature. To 
express outwardly is His very desire. Thus, this is 
‘Anuttarämrta K u la ’. Hence this is the journey from 
iaham,(3t4) to ‘ah’ (3T:)From individual (empirical) mind 
to Universal (rational, in terms o f  Kant) Mind. From 
chitta to Citi. From nimesa to unmesa. From ‘a’ (of 
aum ) to unmanä. From tirodhäna vyäpära or svarüpa 
gopana krtya to the anugraha vyäpära or svaprakäsa 
krtya o f  Parama Siva. From sañkoca to unmajjana or 
unmilana. ( Ucyate, vastuto’smäkam Siva eva 
yathävidhah, svarüpagopanam krtvä svaprakäsah 
punastathä, sloka-223). That amazing ecstasy is termed 
cakitamudrä in respect to a sloka from Vijnâna 
Bhairava-Abindumavisargam  (should be read as- 
Abindum avisargam) ca akäram japato mahän, udeti 
devi sahasä jM naughah paramesvarah  If one recites 
the letter ‘a ’(«r) without ‘bindu’ or ‘visarga’ then, O 
goddess, Paramesvara - a magnificent torrent of 
wisdom appears suddenly. That is ‘Udyamo Bhairavah' 
another Siva sutra. That means Bhairava is not exertion 
but sudden emergence (flash) o f  Light (consciousness), 
á rl Abhinava Gupta uses an analogy for this sudden 
flash as vidyullekhä (lightning) in the form o f lNartaka 
ätmä’ (another Siva sutra) in his prayer in ‘the 
Tantrâloka’-

Naumi devïm sarirasthäm nrtyato bhairaväkrte, 
prävrnmeghaghanavyomavidyullekhäviläsimm.
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In sounding ‘a’ with visarga i.e. ah, there will be 
exhalation (rechaka). Vijnänabhairava implies that the 
letter ‘a ’ (at) should be recited in a kumbhaka state i.e. 
in a state o f the retentation o f the breath as ‘a ’ (ar). The 
letter ‘a ’ (at) is the initial letter o f the alphabet. It is the 
source and origin o f all other letters. It is neither 
generated out o f any other letter, nor is it dissolved in 
any other letter (i.e. consonant). A consonant can be 
uttered with the help o f this vowel, prefix or suffix. It 
symbolizes anuttara, the absolute, the state which is 
beyond, the state in which Siva  and sakti are in 
indistinguishable unity. This is the state o f the 
harmonious fusion o f Siva-sakti, Siva-sakti-sämarasya.

Tato 'pi paramam jnänamupäyädivivarjitam
Änandasaktivisräntamanuttaramihocyate.

Their also exists a knowledge which is absolute, ultimate and 
devoid of means etc. This rests in the Ä.nandaSakti (the 
power of ecstasy) and that is called Anuttara. (Tanträloka, 
chapter one, áloka 242).

The Anuttara is the Absolute void is Bhairava who is 
beyond the senses and the mind.
Sikhipaksais citrarüpair mandalaih sünyapañcakam, 
dhyäyato ’nuttare sûnye praveso hrdaye bhavet (Vijnäna 
Bhairava). The yog i should meditate in his heart on the 
five voids appearing in the circles o f motley feathers o f 
peacocks. Thus will he be absorbed in the Absolute 
void. This is actually the samävesa o f  anuttara sunya o f 
the yogi in the Bhairava form. In YoginThrdaya, in the 
seed syllable (bïjâksara) ‘IT, there states the bhävanä 
(creative contemplation) o f six voids. The sixth void is 
the absorbtion in Anuttara state.
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This is the Paramam Padam, the abide o f Vishu in 
vedic terms - Tadvisnoh paramam padam sadäpasyanti 
sürayah, divTva caksurátatam  (Rgveda).

C itp ra tib h ä : Cit is the Absolute, the consciousness that is the 
unchanging principle o f all changes and Pratibhä is 
ever creative activity o f consciousness or Para Sakti. 
iP ra ti\  in Sanskrit Grammer, as a prefix to verbs it 
means : back, in return, again, as a prefix to nouns not 
directly derived from verbs it means : resemblance. 
Finally, iPratV means pratipam  i.e. contrary, in other 
words though known, now appearing as forgotten 
through delusion (Pratîpamâtmâbhimukhyena jñánam  
prakásah pratyabhijñá, as Abhinav Gupta gives the 
exposition o f Pratyabhijñá, in Isvara-pratyabhijnä- 
Vimarsini. Also in the first sloka o f seventh chapter : 
ya  caisä pratibhä tattatpadárthakramarürsitá, 
akramänantacidrüpah pramätä sa mahesvarah). In 
Pratyabhijñá, 'abhC means facing i.e. close at hand, 
‘jñ á ’ means illumination or knowledge. Hence 
Pratyabhijñá means re-cognition o f  the real self (tasya 
Mahesvarasyapratyabhijñá).Recogn'ü\on, Resemblence, 
Re-collection. Nigama uses for this meaning the term 
íabhijñá \  In Pali, it is paccabhijñá. Sage Gautama uses 
the same term ‘pratyabhijñá’ in his Nyäya sütras. For 
this, Bhatrhari uses the term \sphoto1. 'Pratyavamarsaj 
the word used from Nigama and VakyapadTya to 
Abhinava Gupta (in I.P.Vi. ‘Ahampratyavamarso yah  
prakásátmapi vägvapuh, first sloka, sixth chapter) is 
also close to it. We find a word in Greek Theatre, in the 
similar way i.e. Anagnorisis. Pratyabhijñánaratnam ca 
RámáyádarsayatkrtJ (64/12, Raghuvañsam o f 
Kalidasa). Pratibhása is closed to pratibha, the 
reflection. What this implies is actually Sámbhava Yoga
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i.e. 1. In which there is a sudden flash o f the I- 
Consciousness o f Siva, 2. In which all ideation ceases 
completely, 3. Which occurs to those whose entire 
consciousness is absorbed in the inner Bhairava 
principle. Pratibhäsa means occurring to, flashing 
across, the mind at once (sudden), perception, Udyama, 
light, splendour, bright, luminous, prajnä. The light o f 
Siva. The Sakti o f  Siva. The dance o f Siva. The Icchä 
sakti is Pratibhä. The reflection o f  Siva is pratibimba. 
Abhinava Gupta presents the analogy o f  ‘the mirror o f 
the city’. The city is bimba. Reflection o f the city in the 
cosciousness (svätantrya) as mirror o f  Siva, is 
pratibimba. Literally means, a flash o f light, a 
revelation, characterized by immediacy and freshness. 
In ägama, it is known as Para Samvit or Cit Sakti. The 
pasyanti stage, pratibhä is prajnä  in Nyâya-Vaisesika 
and Vedanta, the Ärsa Jhäna. The Rsi, the seer. The 
self-revelation o f the supreme Sabda. Vimarsa, Logos, 
sphurattä, spanda, Svätantrya, Parähantä, Aisvarya, 
Citpratibhä. Anatacidrüpa, akrama. ‘parä sä pratibhä  
devyäh param rüpam mameritam  ’(Tripurä Rahasya, 
Jnänakhanda). Näda, the unbounded potency or basic 
continuum o f power, condenses itself into dynamic 
point or centre, called bindu, the source o f all 
manifestation. In the highest stage o f manifestation, 
Väcaka (sabda) and väcya (artha) are one. Then there 
are six paths or steps (adhväs) o f  creative descent, the 
sadadhvä. First, the polarity o f varna and kalä. Next the 
polarity o f mantra and tattva, and then the polarity o f 
pada  and bhuvana. The triad (trika) kalä, tattva and 
bhuvana is called desädhvä and the triad varna, mantra 
and pada  is known as kälädhvä. Varnädhvä is o f  the 
nature o f prams, (the exact knowledge).It is the resting 
place o fprameya  (object), pramäna  (means o f
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knowledge) and pramätä (experient). Citpratibhä 
means the desire o f Caitanya, the Absolute, gives rest 
to pramätä Siva in the form o f pramiti. Pramätä, 
pramäna  and prameya are the sülas o f  Siva, called 
trisflla, where appears the lotus on which rests 
Citpratibhä. She is Paräväk, Sarasvatï, 
Vimalakaläsrayä (here kaläsraya and kaläsrayä are 
same). While starting this grantha ‘the Tanträloka’, 
Abhinava Gupta bows down to this deity, srsti 
mahäjanaril, his mother, the divine mother (the Mother 
Nature, in the words o f  Sri Aurobindo), the Mother o f 
all pramätäs, o f  all empirical individuals, reflects Her 
Light to all as Citpratibhä.

Sadäsiva: This tattva may be said to be the first principle of 
manifestation. Out o f the Siva-sakti state, emerges 
Sadäsiva tattva, where consciousness is o f the form,
T am This’.T  is the ahantä, the Divine Experient. 
‘This’ is idantä, the total universe. The entire universe 
is Samsära- Samsarati iti samsärah i.e. ‘that which is 
always on the move’, that which is continuous 
‘process’. Etymologically the word samsära also means 
‘wandering through’. This is vis, poison, because ‘this’, 
idantä, samsära separates us (visnäti, to separate) from 
Siva. This samsära is mind, thought-construct, vikalpa, 
the dichotomizing activity o f mind, thought (in the 
words o f J. Krishnamurthy), empirical individual, 
thought gives the delusion (sense) o f thinker, thought is 
thinker (J. K.), m ala,ßva, sakala pramätä (in all seven 
pramätäs viz. Siva, Mahämantresa, Mantresa, Mantra, 
Vijanäkala, Pralayäkala and sakala, in which 
Mahämantresa or mahämantresvara is Sadäsiva). 
Samsära creates the personal nature o f an aspirant 
unlike to Siva nature. This is ävesa which identifies (not
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unites because here an aspirant simply re-cognises his 
Siva nature which he has forgetten. He has not to unite 
with Siva. He is Siva) the aspirant with Siva  by 
disappearing the personal nature or samsara. As 
Abhinava Gupta states and clears in the verse 173 
(ähnika one, the Tantrâloka), âvesa means the 
subordination or disappearance o f  the personal nature o f 
the aspirant and his identification with the divine nature 
o f  Siva- Ävesasca asvatantrasya vatadrüpanimajjanät... 
This is Samâvesa. Sam-â-vis, meaning to enter into, 
mergence or identification (of the individual self with 
the Universal Self, o f  the citta with the citi, the Highest 
Lord, the Parama Siva). In this state, the suddha 
vikalpa T am Siva and this world is nothing but the 
splendour o f my own self (visvâhantâ bhâvd)' merges 
into suddha adhvâ, Sadäsiva, the everbenevolent, the 
sädäkhya tattva (sat âkhyâ y  at ah). That the visvottirna 
(transcendent) is visvâhantâ (émanant). The émanant is 
vimarsa or spanda or sakti o f  the transcendent, Parama 
Siva. The splendour o f Parama Siva. A movement 
proves and indicates the existence o f  a being. 
Movement (immoveable as J.K.. states) is Sakti and the 
being (i.e. Absolute) is Siva. One can not enter into the 
state o f  Siva or Bhairava without the door or mouth 
which is Sakti or BhairavJ, as Bhairava puts forward the 
truth o f the essential nature (svarüpa) o f  Bhairava while 
answering Bhairavi, who presents eight forms by 
asking, which is the true form o f Bhairava (in Vijnäna 
Bhairava). Bhairava replies, the Parâ Sakti herself is 
the mukha or dvâra o f Bhairava. Now, Bhairavi and 
Bhairava, Sakti and Siva, are created by Sadasiva as the 
questioning mind and the answering mind (as explained 
by M. M. Gopinath Kaviraj ji). Questioning mind is 
aspirant, jiv a  bháva, Arjuna, Naciketä, Yama, Närada,
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Maitreyï and answering mind is God, Siva bhäva, 
Krsna, Yama, Yudhisthira, Matañga and Yäjnavalkya 
respectively. If  Siva or Bhairava answers, it is 
Saivägama, if  Sakti or Bharavi answers, it is Säktägama 
and, if  Väsudeva answers, it is Päncaräträgama. And 
this happens due to Sadäsiva.
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A :
Agni :
Agnistoma :

Advaya : 
Adhvan :

Adhvâ

Adhisthâna : 
Anacka :

Anirvacanïya : 
Anugraha : 
Anuttara :

Anupaya: 

Anumâna :

Glossary of Technical terms 

A (3f)

Short form o f  anuttara, symbol o f Siva.
Fire.
Consecration o f fire (one can go through the sixth 
prasna o f Baudhäyana - srauta - sutra).
Without a second, unique, sole.
The same ‘adhvâ’ according to purusa  and vacana 
in Sanskrit Grammer. One can consult the verse 
87 o f Ratnatrayaparïksâ o f SrTkanthasuri in 
‘Astaprakaranam’.
Course or path. There are two groups o f adhvâ. 
Desädhvä (kalä, tattva,bhuvana) and Kâlâdhvâ 
(varna, mantra, pada). Desädhvä is Prakäsa and 
Kâlâdhvâ is Vimarsa. Suddha adhvâ is the 
intrinsic course, the supramundane manifestation. 
Aàuddha adhvâ is the course o f  mundane 
manifestation.
Substratum, support.
Sounding the consonants without vowels, 
concentrating on any mantra back to the source 
where it is un uttered.
Unutterable, indescribable.
Grace.
The Highest, the supreme, Parama Siva, the 
Absolute, one than whom nothing is higher, the 
vowel ‘a ’.
spontaneous realization o f Self without any 
special effort.
Inference.

107



SRÏTANTRÂLOKAH

Arm : One who breathes, the jïva, the empirical 
individual, the limited, conditioned, the experient 
whose predominant nature is the empirical mind.

Apäna : The vital väyu that goes in downwards, the 
inhaled air.

Ajnäna : The Primal limitation, mala, ignorance (not the 
absence o f knowledge).

Ä (3ÏÏ)

Ätma-vyäpti: Realization o f the Self without the realization of 
all-inclusive Siva-nature.

Ätma-visränti : Resting in the self.
Ädi koti : The first edge or point i.e. the heart from which 

the measure o f breath is determined.
Änanda : Bliss, the nature o f Sakti, the essential nature o f 

Parama Siva along with Cit, the letter ‘a ’.
Änanda-upäya: Realization o f Siva-nature without any yogic 

discipline. Also known as Änanda Yoga or 
Anupäya.

Äbhoga : Expansion. Camatkära or spiritual delight.
Ämarsa : Self experience.
Ävesa : Entry, absorption.
Äsväda : Taste.
Äksepa : Superimposition.

I (?)

Icchä : Will, the letter (i).
Icchä upäya : Sämbhava-upäya, also known as ichhäyoga.
Icchä-Sakti : The inseparable innate Will Power o f Parama 

Siva, the inward state o f Parama Siva in which 
Jñána and Kriyä are unified, the predominant 
aspect o f  Sadäsiva.
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Idantä : This-consciousness, objective consciousness.

Tsvara-tattva :

Uceara :

Utkränti
Udäna
Uddesa
Udyama

Unmesa :

Unmanä :

upadesä : 
upamäna : 
Umä :

Ormicakra :

I (i)

The fourth tattva, counting from Siva. Jnäna is 
predominant in this tattva.

U (a)

Holding the mind at rest on präria. A particular 
technique o f concentration on Pranasakti under 
Änava upäya.
Going up or out. Departure.
The vital väyu that moves upwards.
Statement, illustration
The sudden spontaneous emergence o f Supreme 
I-consciousness.
Opening o f the eye. The externalizing o f  lecha 
Sakti, the start o f world-process. Representing the 
letter V
That which transcends manas. This Sakti is 
amätra, measureless and beyond time.
The first uccärana by a sage.
Comparison, Resemblance
The lecha Sakti o f the Supreme. U=Siva,
ma=Sakti, the Sakti o f Siva. Light or splendour o f
Siva.

0  (*)

A form o f Sarpvit for worship.
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K añcuka:

Kararia :

Kala

Kälägni : 
Käla-adhvä

Kula

Krama : 
Kriyä Yoga : 
Kriyä Sakti :

KhecarT :

Ka ( i)

The coverings o f Mäyä. Throwing a pall over pure 
consciousness (Suddha Samvid) and thus 
converting Siva into jfva.
The means o fjnäna and kriyä. One o f the änava 
upäyas in which the aspirant contemplates over 
the body and the nervous system as an epitome of 
the cosmos.
Part. Particle. Aspect. The Sakti o f consciousness 
by which all the thirty - six principles are evolved

Kä (íi)

A particular Rudra in Nivrtti Kalä.
Varna, mantra and pada.

Ku 0§)

Sakti manifesting herself in 36 tattvas.

K ra  ( i)

Realization o f self by means o f  Kriyä Yoga.
Änava upäya, also known as Kriyopäya.
The power o f assuming any and every form.

K ha («)

Sub-species o f VämesvarT Sakti, connected with 
the pramätä, the empirical self. KhecarT is one that 
moves in Kha or the vast expanse o f 
consciousness.
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Granthi : 

Cakra
Cakresvara : 
Cit :

Citta

Citi :

Cidänanda :

Caitanya :

JTva
JTvanmukta :

Ga (ïï)

Psychic Tangle, psychic complex. Bondage 
cosntituted by the modified thoughts.

Ca (*)

The group or collective whole o f  Saktis.
The master or lord o f the group o f Saktis.
The Absolute, foundational consciousness, the 
consciousness that is the unchanging principle o f 
all changes.
The limitation o f the Universal Consciousness 
manifested in the individual mind, the mind o f the 
empirical individual.
The cosciousness-power o f the Absolute that 
brings about the world-process.
The nature o f ultimate Reality consisting o f 
consciousness and bliss, the sixth stratum of 
änanda in uceara yoga o f änava upäya.
The foundational Consciousness which has 
absolute freedom o f knowing and doing o f  jftana 
and kriyä sakti.

Jl (sit)

The individual soul, the empirical self.
The liberated individual who while still living in 
the physical body is not conditioned by the 
limitation o f his subtle and gross constitution and 
believes the entire universe to be an expresson o f 
Siva or his highest self.
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Jïvanmukti : 

Tattva : 

Trika :

Dikcarï :

Divya mudrâ : 
Dïksâ :

Desa adhvâ :

Nada :

Experience o f liberation while still living in the 
body. (Actually it is not experience but 
experiencing, as J. Krishnamurthy used to coin).

Ta(ct)

Thatness, principle, reality, the very being o f a 
thing.

Tri (ft)

The system of philosophy o f the triad- Nara, Sakti 
and áiva or para, the highest, concerned with 
identity- Prakäsa, Vimarsa and their sämarasya, 
parapara, identity in difference- icchâ, jñana and 
kriyä, and apara, difference and sense of 
difference.

Di (ft), Dï (it), De (i)

sub-species o f Vâmeàvarï, connected with outer 
senses.
KhecarT mudrä.
The gift o f  spiritual knowledge, the initiation 
ceremony pertaining to a disciple by which 
spiritual knowledge is imparted and the residual 
traces o f his evil deeds are purified, 
kalä, tattva, and bhuvana.

N äO n)

The first movement o f Siva-sakti towards 
manifestation, the unstruck sound experienced in
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Nimesa : 

Nirvikalpa :

Pañcakrtya :

Pañca-sakti :

Pati :

Para :
Para Pramätä : 
Param Si va : 
Parapara : 
Parämarsa :

Paräväk :

Paräsakti : 
ParTksana : 
Pasu :

susumnä, when Sakti fills up the whole universe 
with Nädänta, she is designted as Näda. This is 
also Sadäsiva tattva.

Ni (ft)

Closing o f the eye-lid, dissolution o f  the world, 
the involution o f Siva in matter.
Devoid o f all thought-construct or ideation.

Pa Or)

The ceaseless five-fold act o f Siva-manifestation, 
maintenance o f  manifestation, withdrawal o f 
manifestation, veiling o f Self and Grace (srsti, 
sthiti, samhära, vilaya and anugraha respectively), 
äbhäsana-rakti-vimarsana-bTjävasthäpana and 
viläpana.
The five fundamental saktis o f siva- Cit, Ananda, 
Icchä, Jnäna and Kriyä.
The experient o f Suddha adhvä, the liberated 
individual.
The highest, the Absolute.
The highest experient, Parama Siva.
The Highest Reality, the Absolute.
The intermediate stage, unity in diversity.
Seizing mentally, experience, comprehension, 
remembrance.
The vibratary movement o f  the Divine Mind that 
brings about manifestation, Logos, Cosmic 
Ideation.
The highest Sakti o f the Divine, Citi, Paräväk 
Test, examination.
The empirical individual bound by avidyä or 
spiritual nescience.
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Pasyanti : The divine view in undifferentiated form, Väk 
sakti, ready to create in which there is no 
difference between väcya (object) and väcaka 
(word).

Pâàa :
Pürnähantä :

Bondage.
The perfect I- cnsciousness, non-relational 
I-consciousness.

Prakäsa : Light, the principle o f self revelation, the principle 
by which every thing also is known.

Prakrti : 
Pramäna : 
Pramätä : 
Prameya : 
Pratibhä :

The source o f objectivity.
Knowledge, means o f knowledge.
Knower, subject, experient.
Known, object, object o f knowledge.
Ever creative activity o f consciousness, the 
spontaneous Supreme I-consciousness, Para Sakti.

Pratyaksa : 
Pratyähära : 
Pralayäkala :

Perceptible, perception.
Withdrawal o f the senses from their Objects. 
One resting in Mäyätattva, not cognizant of 
anything, cognizant o f sûnya or void only.

Präcya :
Präria : 
Präna-bTja : 
Paunsnajnäna :

Foremost
Vital power, vital energy, life energy. 
The letter ‘ha’.
Ultimate knowledge o f Purusa.

Paurusa ajnäna : The innate ignorance o f Purusa regarding his real 
Self.

Paurusajnäna : Knowledge o f one’s Siva nature after the 
ignorance o f one’s real Self has been eliminated.

Ba 0?)

Bindu : The compact mass o f sakti gathered into an 
undifferentiated point ready to create, undivided 
Light o f Consciousness.
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Bija:

Baindavi kalä : 

Bauddha ajnäna 

Bauddhajnäna :

Bhavanä :

Bhuvana adhvä 

Bhücarï :

Bhoktä :

Madhyadhäma : 

Madhyamä : 

Mantra :

The active light o f the highest Sakti which is the 
root cause o f the universe.
Svätantrya sakti, it is that freedom o f  Parama Siva 
by which the knower always remains as the 
knower and is never reduced to the known.
: The ignorance inherent in Buddhi by which one 
considers his subtle or gross body as the self on 
account o f asuddha vikalpas.
Considering oneself as Siva by means o f  suddha 
vikalpas.

Bha (*r)

The practice o f contemplating or viewing 
mentally oneself and everything else as Siva, 
jnäna yoga, Sakta upäya, creative contemplation, 
apprehension o f an inner, emergent divine 
consciousness.

: The third spatial existence, namely world. There 
are 108 bhuvanas, according to Abhinava Gupta. 
Sub-species o f Vameávari, connected with the 
bhävas or existent objects.
Experient.

Ma (n)

The central nädT in the pränamayakosa, also 
known as brahmanadl or Susumnä.
Sabda in its subtle form as existing in the 
antahkarana prior to its gross manifestation.
For Deva, it is mantra and for Devi, it is 
mahavidyä. It is called mantra, because it induces 
manana or reflection on the Supreme and it 
provides träna or protection from the whirlgig o f 
trans-migratory life (mantra = man + tra, nirukti).
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M antres vara : 
Mala :

The experient who has realized Tsvara tattva. 
Dross, limitation, ignorance that hampers the free

Mahesvara : 
Mätrkä cakra : 
MäyTya mala :

expression o f the spirit.
The highest lord, Parama Siva.
The group o f Saktis pertaining to Mätrkä.
The limitation due to Mäyä which gives to the 
soul its gross and subtle body, and brings about a 
sense o f difference.

Malin! : Sakti o f letters which holds the entire universe

Mudrä :

within itself and in which the letters are arranged 
in an irregular way from ‘na’ to ‘pha’.
Mud (joy) + ra (to give).

Ya Or)

Yajña : Sacrifice, Sacrificial rite. 

Va 00

Vikalpa : Difference o f perception, an idea as different from
another idea, ideation, thought-construct. 

Vikalpa (Suddha) : The fixed Idea that I am Siva.
Vijnänäkala : The experient below Suddha Vidyä but above

/
Vimarsa :

Mäyä who has pure awemess but no agency. He is 
free o f Kärma and mäylya mala but not free o f 
änava mala.
Self-consciousness or awareness o f Parama Siva

VisvottTrna : 
Vi sarga : 
Vedaka : 
Vedya :

full o f  jnäna and kriyä which brings about the 
world-process.
Transcendent.
Emanation.
Experient.
Object
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Sa (sr)

Sakti-Cakra : 
Sakti tattva : 
Sakti-pañcaka :

The group o f the Twelve mahäkälls.
The vimarsa aspect, the second o f the 36 tattvas. 
The five foundational saktis o f Siva, viz., cit,

Sakti-päta :
änanda, icchä, jnäna and kriyä.
Descent o f Sakti, divine grace by which the 
impirical individual turns to and realizes his
essential divine nature.

Säkta-samävesa : Identification with Supreme Cosciousness by 
means o f Säkta-upäya.

éâmbhava upäya : Sudden emergence o f Siva-consciousness
without any thought-construct (vikalpa) by a mere 
hint that one’s essential Self is Siva, also known 
as Sämbhava Yoga or Icchopäya or Icchä-Yoga.

Sämbhava-samävesa : Identification with Siva without any

Siva :
Siva(parama) : 
Suddha Vidyä :

thought-construct bom out o f  profound insight or 
Sämbhava upäya.
The good. Prakäsa.
The Absolute.
The fifth tattva, counting from Siva.

Sa (<0

Sadadhvä : The six forms o f  manifestation- Three on the 
subjective side and three on the objective side.

Sa (tt)

Sañkoca : 
Sandhäna : 
Sthänu : 
Sañghatta :

Contraction, limitation. 
Uniting. Joining. Union. 
Firm, fixed, unmovable. 
Meeting.
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Samvit : 

Sarnvit-devatä :

Sakala : 
Sadäsiva :

Samävesa :

Savikalpa jnäna

Säyujya :

Sthäna-Kalpanä

Sphurattä :

Svacchanda : 
Svarüpa : 
Svasamvedana :

Svätantrya :

H a:

Supreme consciousness in which there is complete 
fusion o f prakäsa and vimarsa. Jnäna sakti. 
Svätantrya sakti.
From the macrocosmic point o f view Samvit- 
devatäs are khecarl, gocarî, dikcarl and bhücarï. 
From the microcosmic point o f view, the internal 
and external senses are said to be sarnvit-devatä. 
All limited experients.
Sädäkhya tattva, the third tattva, counting from 
Siva
Being possessed by the Divine, absorption o f the 
individual cosciousness in the Divine.
: Knowledge which is acquired through the 
judgement o f Buddhi.
The state in which the aspirant realizes identity 
with the Divine in the midst o f  difference.
: A mode o f änava upäya concerned with 
concentration o f external things.
Gleam, a throb-like gleam o f the absolute 
Freedom o f the Divine bringing about the world- 
process, Spanda
the absolutely Free Being, Siva, Bhairava. 
Essential Nature.
An intuitive apprehension o f oneself without the 
aid o f internal and external sense.
Absolute Freedom o f will, Vimarsa sakti.

Ha (?)

Symbol o f Sakti or divine power.
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Index to Important Sanskrit technical words

agnitrpti 80
agnistorria 70
advaya 21,23
antyesti 73
anugraha 67
anuttara 1,2,6,63
anuttara trika artha 6
anumâna 69
apara 71
apägama 78
apaña 25
abhiseka 73
abhedabhävanä 78
ambodhi 50
anu 13,39, 75
avaccheda 12
aväntarabheda 45
asuddhi 50
ahorätrasankränti 77
ajnäna 8,9,10,12,13,15
äyätikathana 73
ävesa 5
äsväda 5
äksepa 10
icchä 40
icchopäya 40
uceara 5,76
utkränti 78
uddeáa 66, 68, 69,73,74,84
upadesa 5
upamäna 69
örmicakra 33
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ekïkâra 73
kañcuka 13
karatala 14
karana 76
krama 2,22,55
kramamantra 76
kramätmakatä 2
kriyä 10,41,42,61
kriyopäya 41,45
kalä 3
kaläsvarüpa 77
käryakäranabhäva 77
kälädhvä 73
kalopäya 73
kästhä 50
khecarl 29
gatopäya 73
gurutattva 76
granthi 3
grämadharmavrtti 25
cakrabheda 77
cakrodaya 73
cärmäna 77
citapratibimbatä 76
cidätmatä 76
cinmätrarüpa 10
caitanyamätmä 9
jvalana 50
japa 76
jägrata 77
jlvanmukti 14
tattva 7,11,25
tattvakraman irüpana 77
tattvabhedana 73
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tattvayojana 77
tattvavidhi 77
tattvasaktivicitratä 78
tarkatattva 76
tattvädhvä 73
tirodhäna 67,73
tryambaka 4
tribhävavicitratä 78
trka 31
trkasästra 7
tulädTksä 73
desädhvä 73
dlksä 14,15,83
dlksopakramana 73
dvära-dväri 40
dvaitasästra 52
naropäya 73
näda 20
nimittaja 73
nivedyapasu 80
naimittikaprakäsa 83
nyäsabheda 79
pati 28
patisästra 31
para 31
parama Siva 26,28,31
paramesvara 24,25,26,39,52
parimäna 77
purusa 65,66
pürvaja uddesa 74
pautrikavidhi 73
paunsna 13,14
paurusa ajnäna 16
paurusa jnäna 8
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para 71
parätattväntah pravesapathalaksana 76
parapara
parämarsodaya
paräsarpvit
parlksä
paropäya
paroksa dlksä
pasyanti
prakäsa
pratyaksa
pratibhä
pramätä
pramatrbheda
prameyaprakriyä
pralayäkala
prastrl
präcya
bindu
bil
bauddha ajnäna
bauddha vijnäna
bauddhajnäna
bhävanä
bhairava
madhyamä
matañga
mantra
mantresa
mantravidyäbheda
mantravTrya
mantraugha
mandala
mahämantresa

71
76
76
69.71.73.83.84 
73,76
73
66,71
16.17.84 
69
2
21.57.67
77 
73 
24
66.67 
69 
20
3.13 
14
14,15
8.14
22,36,39,55
26,28,29,32,55,75
71
15,54,59
24.84 
24 
77 
76 
73 
73 
24
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mudrikä vidhi 73
yajanlya 37
yajña 37,70
yogänga 76
rahasyacaryä 73
räga 3,11
laksana 69,73,84
lingärcä 73,83
liiigoddhära 73
varnatattva 76
varnabhedakrama 77
varnodaya 77
vastubheda 77
vikalpa 15,16
vikalpärnsa 41
vikasvara-nirvikalpa-vijnäna 13
vipaksa 2
vimaráatmak prakäsa 17
vi sarga 1
vijnänabhedaka 73
vijnänäkala 24
vaikharl 71
vyavadhäna-vyavadhänäbhäva 40
sakti 21,50,54
saktipäta 37
áaktimana 22,43
sabda 69
säkta 39,57,60
sämbhava 39
sästramelana 73
Sivämrta 25
áesavrttinirúpana 73
suddhamänatva 50
suddhi 50
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sräddhakalpanä 73
sthänakalpa 79
sthänabheda 79
sthänu 65,66
sthiti 67
sva-para 40
svarüpa 12
svasvarüpa 73
svätantrya 2,10,22
svätantrya sat 10
sañgraha 77
samvitcakra 76
samhära 67
samhäracitratä 77
sañkoca 66
sarnvit pratibhä 33
samvit sattarka 31
samsayätmikä 68
sakala 24
satpaksä 2
sady ah sam utkramanadlksä 73
sandhi 9
samayldlksä 73
samävesa 50,51
samävesa nirnaya 45
srstl 67,68
sraksyamäna visesärnsa 68
sarvarpsatah-purnarnsatah 40
sarvädhärasakti 77
süksmädlksä 73
jnäna 8,9,11,12,13,15,25
jnänambandhah 9
jnänopäya 41
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For this Translation, the Sanskrit text is selected from 'The 
Kashmir Series of Text & Studies' (no.23 to no.58, ähnika 
one to ähnika thirty seven), edited with notes by 
Mahämahopädhyäya Pandit Mukund Räm Shästri and Pt. 
Madhüsudan Kaul Shästri, Printed at the Indian Press, 
Allahabad and 'Nimaya Sagar' Press, Bombay, Published in 
1918,1933 respectively. We have three other versions o f the 
same work available in the market but, (1) we do not find 
verse 76 (of ähnika one) in the precept pub. from 
ChowkhambaVidyabhawan,Varanasi 2002, (2) we don't find 
verse 58 (of ähnika one) in the precept pub. by Acharya 
Krisnanand Sagar, Gujrat, 1984 and (3) this is one complete 
verse:

Visväkrtitväccidcittadvaicitryävabhäsakah,
tato'sya bahumpatvamuktam diksottarädike.

But in the precept pub. from Sampumanand Sanskrit 
University, Varanasi, 1992, 2000, this verse is presented in 
two verses-verse 61 and verse 62, with two doubtful verses, 
verse 56 and verse 223.

Gautam Chatterjee, well-known writer, has a lineage of 
Pt. Ishvara Chandra Vidyasagar, with deep Sanskrit tradition 
and has been a close associate of Thakur Jaidev Singh. His 
two books (collection of plays), related to Kashmir Shaivism, 
have already been published. At present, working on the 
inter-influence of Indian Clasical Music and Agam. 
'Re-cognition of an Actor ' is his forthcoming book.
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