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Ucurr is ıv hat transforms Rcinfr mealed to itietf h 
•r . i',1 ir (i»cmIcdpe. into on "cbfCti" rnroJnf u-a 
"iufafftt" dtffrtcnl from the object and "opposed" to It. 
tl is in and br — or betler still, m — "his" íírsirt ihtit man 
ft fanned and is revealed — to himself ond to others — as 
an /h as the I that is essential!] different from, i W todi-
tatlv opposed to, the ntm-L The {human) I is the I of o 
Desire or cf DcsirC. 

İ lie very beintf of man, the self-cottnious fviti¡j. ihete-
/• • . itnpfles fill presupposes Desire. Cansetjiieiitli; the 
h u m n o t v ton he formed mid nuitnttmntf ont* urffcin 

ti bii-hfiii id retdit), tin animal hfc. But, if onimtd Stain-
H tlie rmnvm condition of setf-constkusnen. is not the 
suffkient condition, fit itself, this Dewt torotitutts ont) 
the Sentiment of ietf. 

in centran to ihr knew ledge that keep* man in a pm-
sivc i/uieltidt. Desire dis-yuicts him ond mtivcs him to 
anion. b\wn of Desire, action tends to scithfa ii, and tan 
do so only hi the "negation," the desttvctíon, or at leant 
the transformation, of the desired object: to satisfy hun
ger, for Example, the food must f-e desttvied or, u> am 
ease, dam formed. Thus, oil action is "negating,'1 

— Ah * . i i n l i r K<ij£Lvi 
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W h e r e T h i s B o o k is S i t u a t e d 

The foundation o f one's thought is the thought of another; 
thought is tike a brick cemented into a wall. It is a simu
lacrum of thought if, in his looking hack on himself, die 
IjHng who thinks sees a freo hrick and not the price thiis 
semlJance of freedom í r*ts him: he doesn't tec rhc waste 
ground and the heaps of detritus to which a sensitive van¬
ity consigns him with his hriek. 

The work of the mason, who assemrJefi, is the word 
rhat matters. Thus the adjoining bricks, in a book, should 
not lie less visible tlian the new hrJck, which is the book 
What is offered the reader, in Fact, cannot he an element, 
but must he rhc ensemble in which it is- inserted: it is the 
whole human assemblage and edifice, which must be. ncn 
just a pile of scraps* luir rather a self-consciousness. 

In a sense the unlimited assemblage is the Ínipc>ssil)le. 
It takes courage and stubbornness not to go slack, hve i j -
thing invites one to drop the substance for the shadow, to 
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forsake the open anıl iıııjjrrfonal movement of thought 
ibı- the isolated opinion. Of course the isolated opinion is 
also the shortest means of revealing what the assemblage 
essentially is - die mi]xissible. But it has this deep mean
ing anlv if it is not conscious o f the fact. 

This p o " erle&sness defines an apex of possibility, or at 
least, awareness o f the impossibility opens utnst Rubrics* 
Co all that is possible lor it to th ink In this gathering place, 
rthere violence i^ rite, at the boundary ol that w h i i h 
esca|jes cohesion, he who reflects u i th in cohesion realizes 
that there is no longer anv room for linn. 

i n 



I n ) r o d u c l i o n 

This "theory o i religion" outlines what a finished work 
wouM he: I have tried to express a mobile thought, with
out sinking its c.ki i i " ioi slate, 

A |>liiFc>sof)hy is a enhertnt sum or it is nothing, but it 
eKprrsses the iudiviili .1 not indissohiMc mankind. I t must 
U K - J C J U I V it-nwiii upeii to the develojpriHnts that will fol-
kiw. in hunhan thought . . . where those- uho think, insotar 
as rejei i then 'ntlHTnr*&(thal it h u h d m « » ' rv i i jan 1 

alivady lost in the unuer^loHiv iot i - A |thilo*oph\ is net I T 

a house, it h a cunslnu linn sile Bui ilv imMnpletion is m l 
that ol .science. Science d r a m up a multitude of huishetl 
part* arril onK its nfcflfc presents einplv spates, w h c n * i in 
" i i stn\iiig fur irihesmiieaa, the inooriiptelinn is nA 

ii-stiB teil t o [I • !.• i •• . [ thought; at m n | < mT. M eaih 
point, there is tin in l] n i h i l i t y of tin- illwil state. 

'Ifiis condition of im| possibility is nol the cxmse for 

l I 
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undeniable deficiencies; it limits all real philosophy. The 
scientist is he who agrees to wait. The philosopher himself 
waits, hut he cannot do so legitimately. Philosophy 
res|xmds from the start to an irresohable exigency, No 
one can "be* independently o f a response to the question 
lhat it raises. Thus the philosopher'* response is necessar
ily given before the elaboration o ía philosophv and i f it 
changes in the elaboration, sometimes even owing to the 
results obtained, it carntct fustrfiapiv be suboróittateó lo them. 
Philosophy's res|xmse cannot lie an effect o f philosophical 
laliors, and while it may not he arbitrary, this assumes, 
ghen from the start, a contempt tor the Individual posi
tion and an extiemc mobility of tltought, open to all 
previous or svbseauei,! movements; and, linked to ihe 
response from the start, or rather, consulstantial with the 
response, the dissatisfaction and incompleteness ol thought. 

So it is an act of consciousness, w hile carrying one's 
elucidation to the limit of immediate possibilities, not to 
seek a deiinitive >Iate that wilI never be granted. Doubt
less it is necessary to bring one's thinking, which moves 
iviuhin domains already explored, up to the level o f for
mulated knowledge. And in any ease the response itself is 
i n fact meaoiogless unless i t is that o f an intellectually 
ilevelo|>ed individual. Put i f the second of these condi
tions must be satisfied beforehand, no one can meet the 
first except approximately; unless one limited the mo*c-

I . 1 
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merit of thought to restricted domains, as scientists do, no 
one could assimilate the acquired knowledge. To the essen
tia] incompletion *A thought this adds an inevitable dcfacio 
incompletion. Moreover, l igor demands a clear recognition 
of these conditions. 

These principles are far removed fiom a way of phil
osophizing that is currently receiving i f not the accep
tance at least the curiosity of the public. hveo i l they are 
strongly opposed to the modem insistence, that attaches 
to the individual and the individual's isolation, There can
not be any philosophy of the individual and ihc exercise 
of thought cannot have any other outcoinc than the nega
tion of individual ])crsr>cc lives, A basic problem is linked 
to the very idea o f philosophy; how to get out ol the 
human situation. How to shift from a reflection subordi
nated to iiaoFTAarv' action, •.ondemntd to cr*clul distinc 
tion. to sell-consciousness as consciousness of the being 
without essence - bul conscious? 

The inevitable htcompletion docs not in any way delay 
the response, which is a movement - were it in a sense 
the lack of a response On the contrary, it gi*es it the 
t i u t h of the impossible, the truth of a scream. The basic 
paradox o f this "theory of leligion," which posits the 
individual as a "thir^,™ and a negation of intimacy, brings 
a powedessness to light, no doubt, but the cry of this 
powerlessness is a prelude to the ileepest silence. 

1 ' 
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A n i m a l i t y 

i m m a n e n c e of the Fater anei ilte Eaten 
I consider ammalitv frcmi a narrow viewpoint that seem: 
questionable to mr h but its value will become clear in the 
course of the exposition, r r om this viewpoint, ammalitv 
is immediacy " r immanence. 

The immanence o l the animal w i th respect to its milieu 
is given in a precise situation, the importance of which h 

fundamental I will not speak of it continually, but will not 
be able to lose sight of it ; the very conclusion of my state
ments will return to this starting point: ibe sttnotion agnen 
nhen ntie omiuoi eats another. 

What is _gweo when one animal eats another is always 
the /eifoiv aealvre o f the one that eats, i t is in this sense 
that i speak of immanence. 

I do not mean a jellov? creatine percei\ed as such, but 
there is I K I transcendence lictween the eater and the eaten; 
there ir. a difference, of count , hut this Animal tliat wts 

I i 



the other cannot confront it in LUI affirmation of t i n t 
differente. 

Animals . i a given species do not pat one another. 
Perhaps, but ihis docs not nut ter if the goshawk eating 
llie hen docs licit distinguish it clcarh from itself in the 
Nan*- way that wr distinguish an object hx t i i nurM-hev 
Tin: distinuioi requires a positing of the ob j r t t a* such. 
JTk-n *lne* no* > \is\ a r i \ dmariNt différente il the1 objet 1 

has not been incited. Ihe animal that another animal eats 
is not yet given as an object. hVlween the animal ihut is 
eaten and tin. one that r a t i , then is no relation nJ tu/vv-
liirurjmr l iL tkk.ii lonnctt ing an u l ^ i 1. a thing, lo man, 
who refuM-s to lie vi™ed as a thtnjv For the animal. m*h-
ing is given through time, it is insular as we apt human 
that the object exists in time win re its duration is percep
tible, flut the animal eaten by another exists this side o f 
duration, it is consumed. >k stn and this is onlv .< dis
appearance m a world wh i l e nothing >s posited 
tlie pitsenl. 

"rhcre is noihing in aniuvil lile that introduces the 
rotation of l ltr master to die ont1 he commands, noihing 
that might <-stahlish autonomy on one side- and cVpcn-
dence on t in other. Animals, since tliev eat one a not I n r. 
are ol U I M J I H I strength, Ixit nWe is ne\cr anything 
between theui except that ujuanlitative difference, f l u 
lion is not the king of tlie beasts- in the movement ol the 

18 



iv ad r Jit is i I a • • i v i wa»c overturning Lrn other, 

weaker ones. 
T hat one aniokal t i t * diB>llii-i M A j i r ^ alti-r* a funda 

menial situation; even aniirul i_s ihf nerAf Wc i*d*er in 
mHn. The animal situation does contain a component o f 
the- human situation; i f need [•,-, tlieaninial can be regarded 
as a subject for which tin- rest of the wctfld is an object, but 
it is never given the possibility of regarding itself in this 
way. Elements of this situation can lie grasped bv human 
intelligence, hut the animal cannot it'ofiev them. 

Dependence and Independence 
of the Animal 
It is true thai tin animal, like the plant, lias mi autonomy 
in relation to the rest of tl»c world. An atom of nitrogen, 
of gold, or a molecule of alrr • M-1 without nett ing any¬
thing from what surrounds tln-ri i- i}\t-\ remain in a state 
of perfect unmanr ncer M M is tn-n-r a nrcrwity, and 
more generally nothing ever matters in the immanent 
relation of one atom to another or to others. The imma
nence oi a living organism in the world is very different: 
an organism seeks elements around it (or outside it] 
which are immanent to ii and with which it must estab
lish lielativejy stabilise) relations of immanence. Alrvady 
it is no longer like water in irater. Or if it is, this is onh 
provided it nianagei to neurit i t ^ - l f I I it docs not, it suf-
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fers and dies: the flow <tlie immanence) from outside Co 
insict, from inside Co outsider which is organic life, only 
lasts under certain conditions 

An organism, moreover, is separated from proces'Ses 
cliat are similar Co iC; each organism is detached from 
other organisms: in this sense organic life, at the same 
LiiiKf that it accentuates the relation with the world, with-
di-â -s from the world, isolates the plant or the animal 
which can theoretically be regarded as autonomous vvorHs, 
so long as the fundamental relation of nutrition is left 
aside. 

The Poetic Fallacy of Animalily 
Nothing, as a matter of tact, ks more closed to us than this 
animal Life from which we are descended. Nothing b 
more foreign to our way of thinking than the earth in the 
midjdle of the silent universe and having neither the 
meaning diat man gives things, nor the meaningfessness of 
things as soon as wc try to imagine them without a con
sciousness that reflects them. In realitv, we can never 
imagine things without consciousness except arhitrarilv, 
since iw and imagine imply consciousness, our conscious
ness, adhering indelibly to their |jrescnce, Wc can doubt
less tell ourselves that this adhesion is fragile, in that we 
will cease lo he there, one day even for good. Hut the 
appearance of a thing is ne icr conceivable except in a 

a: 



. . . . . . , l> 

. • ; sciotisne&> laLmg l U \A*t- ol my rorMWUsness, if 
mine has dtsappeaietl TTiis is a simple truth, but animal 
InV, halfway distant f iomnir C O O M n i ton vs, prison* us 
with a more dismix i rting enigma. In p< turm^ the uni
verse without man. a univi isc in ^ hit }i only the animal's 
gaze would he opened lf> things, the animal being neither 
a thing nor a man, we tan only call up n v ision in which 
we see nothing, since the fjhjecl ol this vision is a move
ment that glides from things that liave no meaning by 
themselves to (he world iull ol' meaning implied by man 
giving each, tiling his own. I his is w hy we cannot describe 
such an inject in a picitH- way. Or rau%ert tin- correct 
way to speak ol it tanottrily <mh W |*ieTk, in thai poetry 
cVserihrs nothing dial docs not slip ti >w anl (hi unknot 
able. Just as v c can speak f k i h i \ \ ol the just as uTii were 
a present, wr speak ImalK ol pn hrsluni animals, as wiJI 
as plants, rocks, and hfvlk-s of water, ai if the* were 
things, but to describe a landsca$>e tied to these condi
tions is only nonsense, or a pot-tic leap. There was no 
landscape in a woild where C I H - eyes that o|xrmrd did rxit 
a|jprehend what they looked at, where indeed, in our 
teims, the eyes did not sec. Anrl il^ now, in my mind's 
confusion, stupidly contcmplaling that absence of vision, I 
begin to say: "There was no vision, there was nothing -
nothing hut an enifitv intovHalkm limited by tenor, sul-
fning, and death, whkh gave- it .. kind ol thkkness . . . " 

2 1 



I anı urık a i d i n g a ptıctic capacity, siıEftlituling a cagut 
lulguration lor the rushing of ignorance, I know: the 
mimi t arı ıifıl disiıense with a fulguratkm ot wonls tfıat 
T I L L L I ^ J fascinating lıaln (ur it thai ıs its richness, its 
gkrv , and a MJTI of u m u I L . ' . I V . But thi> poalry ı* < rıh a 
waj hı »iiKtı a man gn-s from a " o d d lull o f meaning to 
t i t final diski atkm ol rtwtflings, ol ali ırimning. whkl i 
Mioıı proves to be unavoidable- There is only one differ
e n t between the al surdity of things envisaged without 
man's gaze and thai ' i f ifiiogs amohp whkh tin aninLal is 
present: ft is that t h lomar af*urdivv immtihaleh 
siigiPi-sis 10 us the ipfurviit nduction of I İ H i-xa<t l d -
enti-s, «he/reas tin- latter hands us o u r to the stirk\ 
li-mptation of pocliy, I C H \ nol Itcing simpK a ıhiı^. t h 
tmimal is not rinsed ami inscrutable to us. Che animal 
tijiens before me a depth that attracts me ami is familiar 
to n * . In a S T R M , I know this depth: i l k ill) own It b 
also that which i* larThrtl removed lo'm me, that w h u h 
'. i . r I • name dq.ih. w huh means prci heh that 

flinfi is urjathot to nit But this t( i> is |Joctry.. 
Insofar as T can oho sex- the animal as a thing {if J eat i t -
in my own wav, which is not that of anothiT animal - or 
i l l enslave it or treat it as an object of w itme), llsataurd-
ii \ !•- 111-1 L 1 ir * .1 (if om ] i -1 • -1 -. [i • ! i i . . . i ı is ıl ..t 

stones • ı air, l ııt ıl i» m< alwavs, and t n t mlkrclv, re-
dui i M i to that kim 1 1 >f ırılc nor nalitv whin h v i attribute 
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to things. Something tender, secret, and painful draws O U T 
the intimacv which keeps vigil in us, extending its glim
mer into tliat animal darkness. In the end, all that I can 
maintain is that ?uch a view, which plunges me into the 
night and dazzle* me, brings me close to the nioment 
when - I will no longer doubt this - the distinct clarity 
ufconsfioıısnrüft will move mr farthest away, finally, from 
that unknowable truth which, from mvsell to the world, 
appears to me only to slip away. 

The Animal Is in the World 
like Water in Water 
I will speak of that unknowable later. For the moment, 1 
need to set apart from the dazzle of poetry that w hich, 
from the standpoint of cvperienciv appears distinctly and 
clearly. 

I am able to sav that the animal world is that ol imma-
J 

nence and immediacy, for that world, w hich is closed to 
us* is so to the extent that we cannot discern in itan ability 
to transcend itself Such a truth is negative, and we will not 
be able to establish it absolutely. We can at least imagine 
an embıyo of that ability in animals, but we cannot discern 
it clearly enough. While a study of those embryonic apti
tudes can he done, such a study will not yield any perspec
tives that invalidate our view of immanent aninialitv, which 
will remain unavoidable p r UÎ . It is only within the limits of 
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ihr Imrruii dut I İ H - liaitttriicW-iii I ol thmgs m nlatw-n to 
cents* kmuves*. (or of <otfltiou*ness in relation to things. ı t , 
manifested. Indeed transcendence is nothing if it is not 
embryonic* if it is not constituted as solids are, which is to 
sj». ımmuubh. Undu u m m gJim ı omlilions hi n J i t i . 
we ate m a|uhlc of fusing outsehes on unstable («va^ula-
tions AIM ! we must t online iwr^dvrs to r^ardingamnialiiy.' 
from the outside* ni the light of an ahdine of transitu 
deiHe. Ui^oidahh, in our eves, the annual is in the •r»rld 
lilt* water in ivatiT. 

The animal has diverse bthavinfs. at tonkng to divrrse 
situalions. These behaviors are the starling points for pos
sible distinctions, but distinguishing would demand the 
tıanscrudcii<e of tin object having Imomc distinct. I'U-
diversitv rJ animal behaviors does not eslablvJi any i c i n -

sinnis distinction amoiıg tf>e diverse situations. Tin- ani
mals which do no" eat a follow crealUnr of the same, 
species still do not have the afcilit' fo otognue it as sut İl, 
so that a m-w situalii ı . in which hV normal behavior is 
not triggeri-el, mav sııfhır lo irmovr an obstacle wtlU Alt 
I İ H T C hring an awarciH-ss id its having Ih i-n removed. Wi-
caniKJt sav concerning a wolf which eats another WTJII 

ih.it it violates tin- law dVtTeeing thai ordinarily mim ik' 
not cot cut another. It dors not M olalı ıhı- law- rt lu* sim
ply found irse-lr in ı in um-lames win o the lav no longer 
apjJii v In *pile of tbn, uVro is* for lhi L wolf, a etrittnuitv 
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between Itself and the world- Attractive or distressing 
phenomena arise before it; other phenomena do not cor
respond either to individuals of the same species, to lood. 
or to anything attractive or repellent, so that what appears 
has no meaning, or is a sign of something else. Nothing 
breaks a continuity in which fear itself does not announce 
anything that mij/ht he distinguished before being dead. 
Even the fighting between rivals is another convulsion 
where insubstantial shadows emerge Irom the inevitable 
responses to stimuli. I I the animal that has brought dow n 
its rival does not apprehend the others death as does a man 
behaving triumphantly, this is because its rival had not 
broken a continuity that the riv al's death does not rctstab-
lisk This continuity was not called into question, but 

lather the identity of desires of two beings set one against 
the other in mortal eomhat. The apathy that the gaze of the 
animal expresses after the combat is the sign of an exis
tence that Is essentially on a level with the world in which 
it moves like water in water. 
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H u m a n i t y a n d t h e D e v e l o p m e n t 

• f t h e P r o f a n e W o r l d 

For the moment* I will not try to give the foregoing a 
firmer support. What I have said implies an excursion of 
die inxellect outside the domain ol the discontinuous which 
is at least its privileged domain. 1 wish to pass without 
further delay to that solid milieu on which wc think we 
can rclv. 

The Positing of the Object: The Tool 
The positing of the object, which is not given in animality, 
is in the human use of tools; that is* if the tools as middle 
terms are adapted to die intended result - if their users 
perfect them. Insofar as tools are developed with their 
end in view, consciousness posits them as objects, a: 
interruptions in the indistinct continuity. The developed 
tool is the nascent fonn of the non-1. 

The tool brings exteriority into a world where the 



'HE 6 A S i • 

subject has a part in the elements it distinguishes, where 
it has a part in the world and remains "like water in 
water," The element in which the subject has a part - the 
world, an animal, a plant - is not subordinated to it (like
wise, the subject cannot he subordinated, in an immediate 
sense, to the element with which it shares). But the tool 
is subordinated to the man who uses it, who can modif\ 
it as lie pleases, in view of a particular result. 

The t<»ol has no value in itself- like the subject, or the 
world, or the elements that are of the same nature as the 
subject or the world - but onlv in relation to an antici
pated result The time spent in making it directly estab
lishes its utility, its subordination to the one who uses it 
w ith an end in v iew, and its subordination to this end; at 
the same time it establishes the clear distinction between 
the end and the means and it does so in the very terms 
that its appearance has defined. Unfortunately the end is ' 
thus given in terms of the means, in terms of utility. This 
is one of the most remarkable and most fateful aberra
tions of language. The purpose of a t<K>l*s use always has 
the same meaning as the tool's use; a utility is assigned to 
it in turn and so on. The stick digs the ground in order 
to ensure the grow th of a plant; the plant is cultivated in 
order to be eaten; it is eaten in order to maintain the life 
of the one who cultivates i t . , . The absurdity of an end
less deferral only justifies the equiv alent absurdity of a 
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true end, which would serve no purpose, Wtat a "true 
end" reintroduces is the continuous being* last in the 
world like water is lost in water: or els*1, if it were a being 
as distinct as a tool, its meaning would have to be sought 
on the plane of utility* of the tool, it nould no longer bf 
a "true end." Only a world in w hich the beings are indis
criminately Itrtt is superfluous, stiver no purpose, has 
nothing to do, and means nothing: it only has a value in 
itself, not with a view to something else, this other thing 
for still another anil so on. 

The object, on the contrary , has a meaning that breaks 
the undifferentiated continuity, that stands opposed to 
immanence or to the How of all that is — which it trans
cends. It is strictly alien to the subject, to the self still 
immersed in immanence. It is the subject's pro|H"rty, the 
subject's thing, bin is nonetheless impervious to the subject. 

Ihp perfect - complete, clear and distinct - knowl
edge that the subject has of the object is entirely external; 
it results from manufacture;* I know what the object I 

*As one can seeh I haw jJacol llie cool and rite maimlm-nircd nbjn.i 

mi the i-amr nlar*\ uV TfiVA\ bring HiM the hml g lirst «l' ¿11 a inanu-
lailuri^J ubicct and, •xnptimiy, a mam i fart urf-d oh|<Yt b, in a certain 
sense a tool. nV only means of" freeing ihe ruafnikaurrd tibjcti From 
ihr ftrrvildy of thf tool is ait , uink-rJuoJ as a true end. Bui art iisoll 
foes not as a mle prevent the ob|eet it einbellkhe,': from bong iiwl for 
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Itavt- made is; I can make another one like it, but I would 
mil 1» ah!c to make another being like me in the way that 
a natchmakvr makes a " I t t t r (or (hat a man in the "age 

die rcincWr* made a black' of sliarp Hone), and as a 
matte r ol fa<1 I clcjii't know d*e Ix-mg is dial I am, 

nor do I knuw what the wtirld is and I would not lie able 
to pnjrjucv another one by am imam. 

Ihis external knowledge is perhaps sii|n-dk ial, bur it 
alum- is capable of reducing man's distance from the ob
jects: lli.il if ilctcnnioes. It makes o| thcM' objects, although 

remain dosed to us, thai whkh is nearest and most 
lm niliai to us. 

Tht ft/siting of Immanent Ltcments 
in the- Sphere- of Objee ts 
T)tv |x>silii^ of the object known dearly and ehstincTh 
hTitn without pencTaily ck-fines a ! * | I I M T I j d ubjcil*, a 
world, a plane on which it is possible to situate cleaHy 
and distinctly, at least so it appears, lh.it which ill theory 
inmiol be known in the same way. "Ihus, having deter
mined stable and simple things whkh it is possible to 
male?, men situated on the same plane wliere the tilings 

llm i4 i l - i i | H . J I J V uf i p n n n H « r F . • In* iwlul dm * ham 

mer. 11 •• i d«*(iji-ii- tint • - • l - tiurgingnuJunc-

[ i . i - pi I t i l l ' , i l l - <.f I F * - [ i l | j e t l v i t Y 
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appeared (as i f Utev were comparable to the dipping stick, 
or die chipped stone) elements that were ami nonetheless 
remained continuous with the woild, such as animals, 
plants, other meov and finally, the subject determining 
itself This means in other words that we do not know 
ourselves distinctly and clearly until the day we see our-
wives from the outside A S another. Moreover, this will 
depend on our first having distinguished the other im the 
plane where manufactured things have appeared to us 
distinct! y. 

I his hringing of elements of the same nature as the 
subject, or the subject itself, onto the plane of objects is 
alvvavs precarious, uncertain, and unevenly realized, but 
this relative precariousness matters less than the decisive 
possibility of a viewpoint from which the immanent ele
ments are perceived from the outside as objects. In the 
end, wc perceive each appearance - subject {ourselves)* 
animal, mind, world - from within and from without at 
the same time, both as continuity, with respect to our
selves, and as object.* 

Language defines, from one plane to the other, the 
category of subject—object, ol the subject consideied 
objectively, clearly and distinctly known from the outside 

"Ottrsehvf; ^hat rhtiteiitial phikifcphy calls* after Hegel, uxlf: 
the cibfrtt is termed, m the «me W H A I H J ^ O . NI uitif 
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insuJai m this i* possible But an objet ti* i i \ o f this naMR; 
clear a* lo me separate positing of one element, remanís 

confused: thai element keeps all tin attributes o f a mhjcrt 
ami an object ut the same time. The traiiscrndtuce cjf the 
tool ami tlte c reative lamllv connected » itli ils use art 
confu-Wlv attributed In the animal, The pLnl, t f i -
meleur; they are also attributed to the entire world.* 

Tim Positing of Things ax Sub/efts 
This lii-sl conliision bring established, a plane of snhfet-ts-
ntfrcts being eTt tirn-J. ttie looJ iiM-li can I - piaci-tfl on it if 
need lie. Tltt object that the tool is can itself be regarded 
a» a suhii i i- i^rvd. I l tlien retrİMî tin" attribute* of the 
suhpit ai<! takes its pbee next to ihov animal», tln»se 
plañís, diese meteors or those men that tlic ohjett's 
transt i inleri r , *>cn"l)ijrl to thtin, withdrawn fromuVion-

onunirr. It becomes eonlinuous with re^pt'il to uV workl 

"İ\m 11 1 i i iV , rt |irilhjtflv i f * •mr.llt U\ &t £T£>f> 

«l iar inj cliouphi I« clt&ı^raıiiı^r B i ihe iintnciit w h i n it lake* ıtu- ivoiW 

ri m «t̂ veL, m r ihr J W " A P ? I 4 ifct « H W J * i *|>ii jk rJacil. H « 

rr> ibe nuruLfücmr.-il-i'LirnıİJL-Hiıiiig tuül. Kas t.-™ 
t ı i ^ ' l L ıhı? »W |r i ı d i r » U L m is I ha I ( i m m u f l ı İn arı i l»* lt lu ' " I 

n*V, I- - ı-.-.ı'.ı Ii» nKprfc, • I i ' I, I I ••• 1 . - I I . hatlı»«hvim-r 1 iM 
nrt m lad atcıil*- lu subay ı it ii^ ihr limit nf mys.'H'ı.rıJ'lnııııiıı ftkrv 
1 1 fttmK Im Ji il an am o m 
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as a whole but it remains separate as it in the mind 
of tbr m i who MI -'• it: at lU moment i k i i suits him. a 
•Dm tan nyard this nhp-ci, an arrow uy, hi* Mlrm 
beii^i, without taking awflv the operalivo power and 
traiiavndcnce of the arrow. One could c u l l say that an 
object thus transposed is not different, in the imagination 
ol the one who concc iu-s U, from what tV himstu1 fv the 
arrow, irk his eves, & ca|>ahlc of acting, thinking, and 
speaking like him. 

r/ie Supreme Being 
If wv u>w picture men omening tin wi* ld in tfie li^hi 
of existence that is rontinuous (in M-laiicin to then 
intimacy, their <leep subjectivity), we musl also p^i twc 
the need for them to attribute to it the virtues of a r/unc/ 
" i .lpahlc of acting, thinking, and speaking" (just as men 
do). In this > l>. I n In a thing, the wodd i * given both 
tin- form of isolated indwtifcjaUlc and cn-aliu- power. Hut 
this personally distinct power lias at the same time the 
diMnc character of a personal, indistinct, and immaneiil 
exutrtk r. 

hi a tense, the world is still, in a fundamental way. 
IT maim.. without a t U a r limit (an indistinct flow of 
bemrj into being - one ihinU lA llie unslahli jm-unce of 
water in water). So tlie positing, in the world, of a "su
premo being," distinct and limited like a thing. is first of 

33 
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all an impoverisliment. Tliere is doubtless, in the inven
tion of a supreme being* a determination to define a value 
that is greater tlian any other. But this desire to increase 
results in a diminution. The objective personality of the 
supreme being situates it in the world next to other per
sonal beings of the same nature, subjects and objects at 
tlie same time, like i t , but from which it is clearly distinct. 
Men, animals, plants, heavenly bodies, meteors.... If 
these are at the same time thing, and intimate tu in^s. 
they can be envisaged new to a supreme being of this type, 
which, like the others, is in the world, is discontinuous 
like the others. There is no ultimate equality between 
them. By definition, the supreme being has the highest 
rank. But all are of the same kind, in which immanence 
and personality are mingled; all can be drittif and endowed 
with an operative power; all can speak the language of 
man. Thus, in spite of everything, they basically line up on 
a plane of equality, 

I am obliged to emphasize this aspect of unintentional 
impoverishment and limitation; nowadays Christians do 
not hesitate to recognize in the various "supreme beings" 
of which "primitives 1' have kept some memory, a first 
consciousness of the God tliev believe in, but this nascent 
consciousness was not a blossoming forth; on the con
trary, it was a kind of weakening of an animal sense with
out compensation. 

11 



M L i h - A h l l t H U D Tı-ıE E f t C ' A f . r I ' M ' 

The Sat red 
Ali p*"|ılcs have <h>iıblles? conceited Unr> supreme Iving. 
bvfl the operation vnns tıı ha*r failed everywhere. 1 hu 
supreme In-ill^ Lt| •] .m ı.tl\ ilki nn| have am prestige I D I H 

|.ır.ı|ıİL in ih,»t uhk h the Gmi of the Jews, anıl later th.il  
ı i ılıi' Cİııisl im ıs, was to obtain. As i l tht operaiim had 
taken plan- at a time when the sense of continuity was 
loo strong, as il the animal or divitte rontiuuily ol living 
beings with tht world had al fıiît seemed limited, 
impove rishe d liy a firsl clumsy attempt at a re duction to 
an <4>jivtivt individuality. Tlieie is even indkaihiu thai 
the first men wen-diner than we an to the -mimal *mjkl F 

ihev distinguished the animal inun themselves perhaps, 
İHit not without a hi-ling of doubt m n o l with (ermr and 
kmging. Iln- sense iJ tonlmuity that we must attribute to 
animals no longer impressed itself on the mind iineijimo-
talb (I he f i t t i n g of distintl object* was in fait its nrga 
tiiin). Hut it had derived a new significance I N U L L tin 
contrast il formed to the world of things. This ronthmU), 
which for iJw animal could not be distinguished in mi 
anything else, which was in i l and for it the only possible 
mode ol K ing, oflerrd man all the fascination ol the 
sacred world, as against the |xivortv of the profane tool 
(of the dişe until iiioiis uhjıı 1 ) 

The sense of the sacred olniouslv is not that ol flu-
animal U"-i in the mists ni emtinuitı where n.-t)ıirıg is 

(5 
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distinct- In the first place, while it is true that the confu
sion lias not ceased in the world of mists, the latter do 
oppose an i>paquc aggregate to a dear world. This aggre
gate appears distinctly at tlie boundary of that which is 
dear: it is at least distinguishable, externally, from that 
which is clear. Moreover, the animal accepted tlie imma
nence that submerged i t without apparent protest, 
whereas man feels a kind of impotent horror in the sense 
of the sacreil. This horror is ambiguous. Undoubtedly, 
what is sacred attracts and possesses an incomparable 
value, hut at t in same time i t appears vertiginously danger
ous lor that dear and profane world where mankind situ¬
ales its privileged domain 

The Spirits and the Gods 
The equality and inequality of these various existences, all 
opposed to the things that pure objects are, resolves into 
a hierarchy of ipiriti. Men and the supreme being, but 
also, in a first lepresentation, animals, plants, meteors . . . 
are spirits. A scale is built into dlis conception: the 
supreme being is in a sense a pure spirit; similarly, the 
spirit of a dead man dues nor depend on a dear material 
reality like that of a living one; finally , the cxmncctkm of 
the animal or plant spirit lor the like) with an indivklual 
animal or plant is sfry va^ue; such spirits are mythical -
independent of the given realities. Under tliese condi-
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tions, tile hierarchy of spirits tends t o lie based cm a 
fundamental distinction between spirits that ilepend on a 
body, like those of men, and the autonomous spiiits of 
the supreme beii^j, of animals, of dead people, and so on, 
which tend t o form a homogeneous -world, a mythical 
world, within which the hierarchical differences aie usu
ally slight. The Miprcinc being, the sovereign deity, the 
god o f heaven, is generally only a more powerful gtnl of 
the same nature as the others. 

The gods are aimply mythical spirits, without any sub
stratum of reality. The spirit that is not subordinated tn 
the reality of a morta l body is a god, b purely Jnwe (sa
cred). Insofar as he is himself a spirit, man is divine 
(sacred), but he is not supremely so, since he is real. 

The Positing of the World of Things 
and of the Body as a Thing 
With the positit^ of a thing, ait object, a tool, an imple
ment, or of a domain of objects (where die various 
roC(|uals <>f the subject itsell assume an objective value), 
the world in which men move about is still, in a funda
mental way, a continuity from the subject s point of view. 
Rut the unreal world of sovereign spiiits or gods estab
lishes reality, which it is not, as its contrary. The reality 
of a profane \eorld, of a world ol things and bodies, is 
established opposite a holy ami my thical world. 

file:///eorld
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Within the limits oi continuity, everytliing is spiritual: 
there is IK> oppiwitton of the mind and the body. Rut the 
pfisiting of a world of mythical spirits and the supreme 
value it receives are naturally linked to the definitkjn of 
the mortal body as being opposed to the mind. The dih 
ference between the mind and the body is bv no means 
the same as that between continuity (immanence) and the 
object. In the first immanence, no difference is possible 
before the positing of the manufactured took Likewise, 
with the positing of the subject on the plane of objects (of 
the subject-object), the mind is not yet distinct from tJic 
body. Only starting from the mythical representation of 
autonomous spirits does the body find itself on the side of 
things, insofar as it is not present in sovereign spirits. The 
leal world remains as a residuum of the birth of the divine 
world: real animals and plants separated from tlieir 
spiritual truth slowly rejoin tile empty objectivity of tools; 
the mortal hotly is gradually assimilated to the mass of 
things. Insofar as it is spirit, the human reality is holy, but 
it is profane insofar as it is real Animals, plants, tools, and 
other contiollaNe things form a real world with the 
bodies that control them, a world Nulifect loand traversed 
by divine forces, hut fallen, 



The Eaten Animal, the Corpse, 
and the Thing 
The definition of the animal as a thing has become a bask 
human given- The animal has lost its status as man's fel
low creature, and man, perceiving the animality in him
self, regards i t as a defect. There is uniloubtedly a measure 
of falsity in the fact of legarding the animal as a thing. An 
animal exists for itself and in order to be a thing it must 
he dead or domesticated. Thus the eaten animal can be 
posited as an object only provided it is eaten dead. Indeed 
it is fully a thing only in a roasted, grilled, or boiled form. 
Moreover, the preparation ol meat is not primarily ct>n-
ricctcd with a gastrnnomical pursuit: before diat it has to 
do with the fact that man does not cat anything before he 
has made an ebjeet of it. At least in ordinary circum
stances, man is an animal that does not hove a pan in that 
which he eats. But to kilt lite animal and alter it as one 
pleases is not merely to cliangc into a thing that which 
doubtless was not a thing from the start; it is to olefin the 
animal as a thing beforehand. Concerning that which I 
kill, which I cut up, which 1 cook, I implicitly aklirm that 
thai has never been anything but a thing. To cut up, cook, 
and eat a man is on the contrary abominable. It does nu 
harm to anyone; in fact it is often unreasonable not to do. 
something with man. Yet the study of anatomy ceased to 
be scandalous only a shoit time ago. And despite appear-
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ances, even hardened materialists are Mill w» religious thai 
m the* eves it is always a m m r tu maki a man uıU» a 
thing - a roast, a stew. . In aiiv case, the human atti
tude toward I T H Udy is hrmidahlv complex. Insofar as 
l i t is s|iirit. it is man's mislirtunc to have the body of an 
animal and thus to he like a thing, huı ir is the glory of 
hV human hnrh to hf the uih^tr^nim ol a spirit. And tin 
spirit is ao closely linked tc the body as a thirg dial the 
body n e w teas*-* to h haunted, is never a thing c u i ^ l 
lirliLalh, ko mikb so tl ,•< •• death n dikes it to the con 

dition ol a thing, tile spirit is metre preseni than even the 
h i t h that Ikas Utr.m-d it repeats it more clearly than 
when it served I t In a sam the corpse is the most com
plete aliıimatiım ol the | mi What death's dchuitivt 
i inpote iKc and alaence reveals is the very essence ol the 
spirit, just as tTit- scream ol the one that is killi-d is the 
sıfırım alhrmaliiti o l life. Conversely, man's u rpsi 
reveals the contpiete reduitkm ol the animaT body, and 
therc-Uin the Ihang animal, tu dunghi l l . In theon the 
I M K I V is a strictly subordinate element, which is of no coo-
u(pence Ur itseli - a utility of the samı- nalım- as canvas, 
iron, o r lumber 
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/ i t c Worker ane/ thu Tool 
C r i T i T i l k speaking, (hi- world of things is pcrcrrvi-d A S a 
i.illnt • . ild If i-i4aih t)it alfcnalkm of thr - h< 
creati'd it "Ilns is the tiajsk- principle: To subordinate is ntiT, 
only IO alter lh> subordinated element hi i I n I ••• altered 
oneself. The tool changes nature ancT man at the same 
time: it subjugates nature to man, who makes and uses i l , 
Iml it Ik s man to subjugate ! nature. Mature becomes 
man's pnflierty but it ceases to l>e immanent to him It is 
Lis on condition that it is ck>std to him. If he places the 
world in his power, this is to the extent t W hi- forgets 
[hat he is himse lf the world: lie denies the world Un ¡1 \-
lnirisi I I T L . I In <[. niev I iei •• thing ij. \\t\ powei ' " H I lai • 
thai I haie i<>m|i*ILil that which is <ijua| |«> me no k i £ U 

1c: exist for its own purpose I H I | rather For a purpcisc dial 
it jheti In it 111*- p i . i . • J l • alft'fi U> 11 i •. 11' 

thai c< institutes it; and with greater n-asonh the same h 
Irui- nl a grain id wheat or a calf. II I arc tin wheal or tIn¬
i rill in an animal way, they would also he d i n t e d hum 
their own purpiise, hut they would be suddenly destroyed 
as wheal and as calf. At no time would the wheal and tin-
LalF be the rbinfjs that they are from the start. T i t grain 
of wheat u a unit of agricultural production; the C O W is a 
head i if li vi M i * It. and the one who cultivates the uhtat is 

a tanner; the O I H - who raises the sleeT is a sti<k raivr 
Now, during the time when lie is cultivating, the fanner's 

¡1 



purpiH- E in4 his ovın purpm ' . and during the i m * 
when hi- is tending the slock, thı- jHirposc of the s i n k 
raiser is nııl his own jiurnose- Tin agricultural p v d i M 
and the Ihc-slixk arp things, anıl the fanner ur the Mock 
raiser, during the time they are working, are also things. 
All tins is fiTdgn to the immanent immensity, when-
there- are neitİHT srOaralHiw nor limit*. In tin degree [ lu t 
he is lite immanent immensity, that he is being, that he is 
of the world, n u n is a stranger for hinv«Hl 1"U farmer is 
not a man: he is the | I . id the C4H who eat* tin bread. 
At Ihı limit, the act of the eater himse l f is already agricul 
Uıral IdUir, to which he furnishes the encr^v. 
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S a c r i f i c e , I h e F e s t i v a l , a n d t h e 

P r i n c i p l e s o f t h e S a c r e d W o r l d 

The Seal TtMt I* Met 
by Sacrifice And Its Principle 
Ihe Un-i fruit* of the hancat or a head of Im-stock arr 
sacrificed in order to remove the plant and the' amnial, to
gether v i l l i the famur and lite stivk raiser, f r im the 
vcrld c i | thi in*. 

The prLiicipk' of saj rihee is destruction, hut though il 
sometimes goes so iar as to destroy cnmplelcly /as in a 
holocaust.), the destruction that sacrifice is intended In 
bring ahocil is not annihilation. Jlie thing - only the thing 
- is what W r t t c r means to destroy in the i ictini- Sac
rifice destroys an ohjeit\ real tie?, rJ subordination; it 
draws the1 victim oiil of the world c4 ulili lt and reslonn 
ir to thai of unintelligiNe raprke. Wln-n the oJfired ani
mal enters the t irde in In. h the pnesl M ill immolate it, 
i l passes from the i ^ r l d , .1 ihinp v b k h an ilns*i1 to 
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man and arc tictfaiyf to him, which he knows hVom the 
outside - to the world that is immanent to it h jnij'rrr*?fe, 

known as the wife İs known in sexual consumption {<ori-
trımöijon charncile). Ihis assumes that il has ceased to be 
separated from its own intimacy, as it is in the subordi
nation of labor. The sacrificex's prior separation from the 
world of things is necessary lor the return to mttmocv. of 
immanence between man and the vvoıll, between tht 
subject ami the object. The sacrificer needs the sacrifice in 
orclei" to separate himself from die world of things and 
the victim could not be sepaiatcd from it in turn i l the 
sacrificer was not already separated in advance. I he sac-1  

rifîceı declares: "InUmateiy, I belong to the sovereign 
world of die gods and myths, to the world of violent and 
uncalculated generosity jusl as my wife belongs to m i 
desiies. I withdraw yoeî  victim, from the world in which 
you were and could only be reduced to the condition of 
a thing, having a meaning that was foreign to your inti
mate nature. I call you back to the iniiirwcv of the divine 
world, of the profound immanence if all that is." 

The Unreality of the Dhine World 
Of course this is a monologue and the victim can neither 
understand nor reply. Sacrifice essentially turns its back 
on real relatkms. If it took them into account, it would go 
against its own nature, which is precisely die opposite i J 

'A 



i A C R I F I C E I H E F F H I l V n T H E 5 A C ° L D W O l l i r 

thai world of things on which distinct reality is founded. 
It could not destroy the animal as a thing without denying 
ihe animal's objective realm: This is wiiai gives die world 
of sacrifice an appearance of puerile gratuitousness. But 
one cannot at die same time destroy the values that found 
reality and accept their limits. The return to immanent 
intimacy implies a beclouded consciorisne.^: ton^Touv 
ness is tied to the positing of ol>jects as such, grasped 
directly, apart from a vague ])erccption, beyond the 
always unreal images of a thinking based on partici]>ation. 

The Ordinary Association 
of Death and Sacrifice 
The jMjerile unc»m.>ck mind's of sacrifice even g « 5 so far 
that killing appears as a way of rediessing the w rong done 
to the animal, miserably reduced to the condition of a 
thing. As a matter of fact, killing in thr literal sense is not 
necessary. But the greatest negation of the real order is 
the one most lavoral>le to the appearance of the mythical 
order. Moreover, sacrificial killing resolves the painful 
antinomy of life and death by means of a reversal. In fact 
death is nothing in immanence, but because it ft nothing, 
a being is never trulv seprated From it. Because ileath ha 
no meanii-Lg, because there is no difference between it and 
life, and there is no fear of it or defense against it, it 
invades everything without giving rise to any resistance. 
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Duration ceases to have, any value, or it is there only in 
order to produce the morbid delectation nf anguish. Or 
the contrary, the objective and in a sense transcendent 
(relative to the subjec t) positing of the world of things has 
duration as its foundation: no thing in fact has a separate 
existence, has a meaning, unless a subsequent time b 
|XJs>itcd, in view of which i t is constituted as an object. 
The object is defined as an operative |iowcr only i f 
duration is implicitly understood, i f it is destroyed as food 
or fuel is, the eater or the manufactured object preserves 
its value in duration; it has a lasting purpose like coal or 
breadr Future time constitutes tikis real world to stieh a 
degree that death no longer has a place in it. but it is> for 
this very reason that death means everything to it. The 
weakness {the contradiction! of the w<jrld of things is that 
it imparts an unreal character to death even though mai/s 
membership in this world is tied to the positing of the 
body as a thing insofar as it is mortal. 

As a matter oi Iacth that is a superficial view What ha? 
no place in the world of things, w hat is unreal in the real 
world is not ejractly death. Death actually disc-loses the 
imposturr i i f reality, not only in that the absence of dura
tion gives the lie to i t , but above all because death is the 
great affirmer, the wondcr-stiuck crv of life. The real 
order does not so much reject the negation of life that ft 
death as it rejects the aflimiation of intimate Iifeh whose 

At 
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measureless violence is a danger to the stability of things, 
an affirmation that is fully revealed only in death. The real 
order must annul - neutralize - that intimate life and 
replace it with the thing that the in<lividiial is in the 
society of labor. But it cannot prevent liters disappcaranee 
in death from rev ealing the inrisibte brilliance of life that 
is not a thmg. The power of death signifies that this real 
world can only have a neutral image of liie, that life's 
intimacy diies nfrt reveal its dazzling consumption until 
the moment it gives out. No one knew jr was there when 
it was; it was overkx>ked in favor of real things: death was 
one real thing among others. B U T death suddenly shows 
that the real society was lying. Then it is not the loss of 
the thing, of the useful member, that is taken into consid
eration. What the real society has lost is ntit a member 
hut rather its truth That intimate liie, which had lost the 
ability to fully reach me, which I regarded | primarily as a 
thing, is fully restored to my sensibility through its 
absence. Death reveals life in its plenitude and dissolves 
the real order, I iencefoi th it mat lets vcl'y little lliat this 
real order is the need for the duration of that which no 
longer exists. When an element escapes its demands, 
what remains is not an entity tliat sutlers bereavement; all 
at once that entity, the real order, has completely dissipated. 
There is no more question of it and what death brings in 
tears is the useless consumption of the intimate order. 

•17 
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Ft h a naive lymun that links <Vath rlosch la tirf-rov 
ITie tears ol tltc living, which resjioiid In its coming, are 
thiTnsckes tar frtun having a meaning r̂ *| -c-sit. to joy. l^ar 
fnmi U-ing D t m n f i i the- tan ate the cxim-ssion iif a 
keen awareness ol shared hie gras|icd in its intimacy. It is 
true libit this . • , i- ne^ci keener than al the 
•BUM ni when alncmc Midckuk rcularcs WUUMJL, as in 
death £ir mere sifmralkjiL And in this case, the con-
solatkm (in t l .e strung srrut tin wi*t\ lias in llie "ennso-
la^lons,, of tire mvstks) is in a sense Utterly tied to the 
fart that it (annul last, lot it & jireiisehf tlx d i u ^ iea r -
BDT eil dm .•in .11. and til thr neutral ivLwinr* asv* H i e d 

with it, that uncovers a ground of things that is <ia/vling!v 
bright (m olhi • wools, it is i k-ar that tit*- need tot dura
tion conceals lift Inirn us, and that, only in theon. the 
ini|>ossihi}ity nt duration frees us>. In other cases the tears 
K ^ m l instead to une\|H . ted liiuiui>l . (o good f i i tun* 
that makes us c^ult, but always madly, far beyond the 
LiiiicTm lor a future l inn. 

The Consiifnniation of Sacrifice 
T J M - power that • • 11 • . •.. ı .11- has lUunnnat^s ihe mean
ing of sacrifice, which functions like deal 11 in that it 
n a t n ı a U i vahie thmigh a n-liııouıshmuıi cif ihat 
value. Itut ekath is not riree**arih link* d to it, and tlx 
most solemn tacrihcc may not be Ijuody. To sacrifice is 
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not to kill but to relinquish and to give. Killing onlv the 
exhibition of a deep meaning. What is important is to 
|>ass from a lasting order, in which all consumption of 
resouices is subordinated to the need for duration, to the 
vkJfitce of an unconditional consumption; what is impor
tant is to leave a world of real things, whose reality 
derives from a long term opratio» and never ie*ides in 
the moment - a world that creates and preserves (lUai 
creates lor the benefit of a lasting reality). Sacrifice is file 
antithesis of pnxhiction, which is accomplished with a 
view to the future; it İs consumption that is concerned 
onlv with the moment. This is the sense in which it is gift 
and rehncjuishment, but what is given cannot bean objed 
uf preservation for the receiver: the gift of an offering 
makes it |>ass ])recisclv into the world of abrupt 
consumption. 

This is the meaning of "sacrificing to the deitv/' 
whose sacred essence is cornpaiablc to a fire. To sacrifice 
is to give as one gives octal to the furnait. But the furnace 
ordinarily has an undeniable utility; to which the coal is 
subordinated, whereas in sacrifice the offering is rescued 
from all utility. 

This is so dearly the ])recise meaning of sacrifice, that 
une sacrifices "'hot is v&fut; one does not sacrifice luxuri
ous objects. There could be no sacrifice if the oflering 
were destroyed belbrchand. Now, depriv ing the labor of 



manufacture W its usefulness at thi outset, luxury has 
already tlcaicjtd thai labor; H lias dihsipatcd K m *ain-
glory; in the vfrj I E M H E H I I L , it I M U hM it fc.r g "« l r To sac-
rihti a luxury object would In- to sacrifice tin - V U I K ob
ject twice. 

But neither E-cHihl une sacrifice that which was nut 
lirst withdrawn froiti immanence, that which, never hiv
ing U-tongt-d to ir [ r, i . . i k ! nit have h t f i - • • n-,'-

arllv subjugated, dWnesticatcd. and reduced to being a 
ihmg Sa<rifkr is ma*V of uhncU that could have been 
sprits, such as animals nr plant substances, hut that have 
1 ' • on* clung* and that need to he restored to the imma
nence whence they come, to the vague siJKTe ol lost 
iutinia<\ 

the Individual, Anguish, and Sacrifice 
Iniinkan c m * * In i xpn-ix-d discursively. 
J he swelling to tlx bursting pofflt, tin malice that 

hnvaks out with clenched teeth and weeps, the sinking 
I- i l i n g tliat doesn*t know where u fumes frtun or what 
it's abtn l . tin- iear thai sings its Iw ad tm in lite dark; ihe 
white-eyed pallor, the sweet sadness, the rage ami the 
vmnir i i ig . . . are «o many evasions. 

What is intimate, in the strong sense; is what has the 
|ussiun ni an absence of individualiiv. die m,|, r . ^ ul.j, 
sonority of a river, the empty limpidity of the sky: this is 

St i 
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still a iterative, definition, from which die essentia] is 
missing. 

These statements have the vague crudity of inaccessi
ble distances, but cm the other hand articulated definitions 
substitute the tree for the forest, the distinct articulation 
for that which is articulated. 

I viill resort to articulation nevertheless. 
Paradoxically, intimacy is violence, and it is destruc

tion, because it is not com pi lule with the (Joshing of the 
separate individual. If one describes the individual in the 
0|>eratkm of sacrifice, he is defined by anguish. But if sac
rifice is distressing, the reason is that the individual takes 
pari in it. The individual identifies with the victim in the 
sudden nwnernent that restores it to immanence (to inti
macy), but the assimilation that is linked to the return tc.i 
immanence is nonetheless based on the fact that the vic
tim is the thing, just as the sacrificer is the individual. The 
scpratc individual is of the same nature as the thing, 0 1 
rather the anxious*toss to remain |)ersonallv alive that 
establishes the jjersonN individuality is linked to the inte
gration of existence into the world eJ things. To put M 
differently, work and the fear of dying are interdepen
dent; the fnrmer implies the thing and v ice versa. In facl 
it is not even necessary to work in order to be the thirty 
of fcart man b an individual to the extent that his aj)pre-

hension ties him to the results of labor, ffut man is not, 
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ah era might think, a thing Uıausc he is afraid. Hr »ımM 
have no anguish il lu v u i v ımt 'İn iridir id nal (dır thing), 
and it is t-ıscntıall) the lacl of being an individual that 
fuels his anguish. It i» in order to satisfy the oVmarKİn ot 
the thing, it is insntar as the world of things has |H>sitn1 
his duration as the kisk condition of his worth, that he 
teams anguish. He b <ıfr,ıkl ol death as soon a-, he ciiccr.v 
[he system fil profits that is the order ul tilings. I V.ıdı 
disturbs the i inlrr i4 things and the order of things holds 
us. Man is afraid ot the intimate order thai is not ti-ion-
• ilahlr with the o n * T of dungs. (Hherwise there w<*iJd 
bo no sacrifice, anil tin-re would be no mankind ı itheı. 
The intimate order would not reveal itself in the destitu 
tion and the sacred anguish of the individual, because 
Liiüiıı is riot mjiwicly within thai order, but only jhirtaki^ 
of it through a thing that is threatened in its nature (in 
the projects that constitute it), intimacy, in the trembling 
ul the individual, is holy, sacred, and suffused with 
anguish. 

The Festival 
The- sacred is dial prodigious offeneseence oflife that, Un 
t h * sake of dural kin. the ui dV r ol [lungs hold v. in check, 
and that this holding ı hanges into a breaking loose, that 
is, into violence. It constantly threatens to break the 
dir.es, to o mh m it productive activity with die prct ipilale 
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and contagious movement of a purely glorious consump-
hon. 'Hie sacred is exactly comparable to the flame that 
destroys the wood by consuming it. It is that opposite of 
3 thing which an unlimited file, is; it spreads, it radiate* 
heat and light, it suddenly inflames and Hinds in turn 
sacrifice burnt like the sun that slowly dies of the prodigi
ous ladiatwm whose brilliance our eyes cannot bear* but 
it is never isolated and, in a world of individuals, it calls 
for the general negation o f individuals as such. 

The divine world is contagious and its contagion is 
dangerous. In theory, what is started in the operation of 
sacrifice is like the action of lightning: in theory there is 
no limit to the conflagration. It favors human life and not 
anirnality; the resistance to immanence is what regulates 
its resurgence, so piignant in tears and so strong in the 
unavowable pleasure of anguish But i f man surrenilered 
unreservedly to immanence, he would fall short of human
ity; he would achieve it only to lose it and eventually lift 
nould return to the unconscious intimacy of animals. The 
constant problem posed bv the imp nihility of being 
human without heinga thing and of escaping the limits of 
things without returning to animal slumber receives the 
limited solution of the festival. 

The initial movement of the festival is given in 
elementary humanity, but it reaches the plenitude of an 
effusion only if the anguished concentration of sacrifice 

Si 



sets it loose. The festival assembles men wh<*n the u>u-
sııriıiıtioii of the contagious ofhring (oonımuiLMjn) opens 
up tu a continuation, hut one thnt is. limited hy a counter
vailing prudence: there is an aspiration fur destructkin 
that breaks , H I I in the U stival, hut there i - A conservative 
prudence thai regulates and limit* it. On the erne hand, all 
tlie possibilities of consumption an' brought together: 
dance anıl poetry, tiinsie and t lie d Liferent ails contribute 
to making ılır festival tlie place and the time of a spro 
tanılar letting kiose. Hut consciousness, awake in anguish, 
is disposed, in a reversal commaudi d by an inafiiiity to go 
along with the letting lixise. to sulxwdinatc it to the need 
that the order o f things has - being fettered In nature and 
sell paralyzed - to receive an impetus from the outside 
Thus tlie letting loose of the festival is fmallv, if not fet
tered, thi l l at least rnftfWd to tlie limits ¡,1 a rvalrt, • I 
which it is the negation. The festival is tolerated to tin 
enlcnt that it reserves the necessities of the profane 

i rid. 

I.imitation, the Utilitarian Interpretation ttf 
the Festival, ami the Positing ttl'the Croup 
The festival is die fusion ol human life. For flu thing and 
the individual, it is the cr ucible where distinctions melt in 
tlie intense In at o f intimate Tile. Hut its intimacy is d is 
si)hed İn tlie real and individualized positing, of ihc 
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ensemble thai is at stake in tlto rituals. For the sake of a 
rrai community, of a social fact tliat bi given as a thing -
of a common operation in view of a future tintc - tlte fes
tival is limited: it is itself integrated as a link in tlie con¬
catenation of useful works. As drunkenikess, chaos, sexual 
orgy, tlial which ii tends to he, it drowns everything in 
immanence in a senser, it then even exceeds the limits of 
tlie hybrid world of spirits, Ixrt its riuial movements slip 
into the world of immanence only through tltc mcdiatior 
of spirits. To the spirits borne by the festival, to whom 
the sacrifice is offered, and to whose intimacy the victims 
aie restored, an operative power is attrilxited in die same 
way It Is attributed to things. In the end die festival itself 
is viewed as an operation and its effectiveness is not ques
tioned, Tlte impossibility of jiroduciiig, ol fecundating the 
fields and the herds is gncn to rites whose least servile 
operatiec forms are aimed, through a concession, at cut
ting tlte losses from the dreadful violence of die divine 
w<*ld. In any case, positively in fecundation, negatively in 
propitiation, tlie community first appears in the festival as 
a thing, a definite individualization and a shared project 
with a view to duration. Tlie lestivaE is not a true return 
to immanence but rather an amicable reconciliation, full 
of anguish, between the incompatible necessities. 

Of course die community in the Irstnal is not posited 
simply as an object, but more generally as a spirit (as a 
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siibject-objctt), but it* positing has die value ofa limit to 
the immanence of the festival and, for this reason, the 
tiling aspect is accentuated. I f the festival is not yet, orno 
longer, under way, tlie community link to the festival is 
given in operative forms, whose chief ends arc die prod
uces of labor, the crops, and the herds. Títere is no clear 
icraaousness of what the festival actudfy is (of what it is at 
die moment of its letting loose| and the festival is not 
situated distinctly in consciousness except as it is inte
grated into the duration of tlie community. This is what 
the- festival (incendiary sacrifice and the outbreak of fircj 
is consciously (subordinated to that duration of die com
mon thing, which prevents it from enduring), but this 
shows the festival s peculiar impossibility- and man's limit, 
tied as lie is to clear ccracjotisncss. So it is not liuman-
ity - insofar as clear consciousness rightly o|jposes it to 
anitnality - restored to immanencer The virtue of tlie fes
tival is not integrated into its nature and conversely die 
letting loose of the festival has been possible only because 
of this powerirssness of consciousness to take it for vvliat 
it is. Tlie basic problem of religion is given in this fatal 
misunderstanding of sacrifice. Man is the being tliat lias 
lost* and even rejected, tliat which lie oliscurely is, a 
vague intimacy. Consciousness could rwit have become 
clear in the course of time if it had not turned away from 
its awkward contents, but clear consciousness is itself 
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looking for what it ha* itself lost, and what it must lose 
again as it draws near to it. Of course what it has lost is 
Lint outside i t ; consciousness turns away from file 
obscure intimacy of consciousness itself Religion, "hose 
esseihre is the search for lost intimacy, comes down to the 
cllort ot clear consciousness which wants to lie a com-
pleie self-consciousness: but this eflort is futile, since 
consciousness of intimacv is |x>ssible only at a level w here 
consciousness is no longer an operation whose outcome 
implies duration, tliat is, at the level where clarity, 
tvhkh is tl>e effect of the operation, is no longer 
given. 

War: The illusions of the Unleashing of 
Violence to the Outside 
A society's individuality, which the fusion of the festival 
dissolves, is defined first of all in terms, of i"cal works — of 
agrarian production - diat integrate sacrifice into die 
world of things, But the unity of a group thus has tlie 
ability to direct destructive violence to the outside. 

As a matter of fact, external violence is antithetical to 
sacrifice or the festival, whose violence works havoc 
within. Only religion ensures a consuiription tliat destroys 
the very sul>stanceof tliosc whom it moves. Armed action 
destroys others or tlte wealth of others. It can be exerted 
individually, within a group, hut the constituted group 
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tan bring it in U-m on the outside and »I is (hen thai il 
Leşiiiis to develop its LTHiieqUfJKTB. 

In • • • i - in massacres and pilules, it has a 
meaning akin to ib-n of festivals, in tliat tin enemy is not 
treated as a thing. Hut war ih not fimrlt-d lo these cx|Jo-
aivf fortes and, within these w n lirnU', it is not a *\t\\\ 

as •• - Ih i eondik tetl with a view in a return to 

lost intimacy. Il is a disorderly eruption whose external 
direction robs the warrior of the intimacy hi' attains. And 
il il w true that warfare tends m its own wax. to divtiJvc 
the i • I • khial d • • 1 a negative wagering of the value ni 
his own life, it cannot help hut enhance his value in the 
course of tane l>y making the surviving individual tin 
ben* - T } of thr wagr r. 

W'AI determines the development of the individual 
beyond the iitdividual-as-thing in die glorious İndiv jfiuol 
itv ft llie warrior. The gkihous individual introduces, 
through a first negation of indi vidua lit v, the divine onU'i 
into the category of the individual (which expresses the 
onlrr of dimg* in a Issic way). He has tK r <ontradfc1orv 
wilf t " make tlx negation of duration dm,Jit Thus his 
stutiglh is in pari a strength to lie. War represents a l idd 
advance, hut i l is die crudest kind of advance: one heeds 
as uiiK h iMtvclr - t* stupjclitv - as »trength to |« indd 
ferent to tliat which one overvalues and to lake prick1 in 
having deemed oneself of no value. 
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F r o m the Unfettered Violence of Wars to 
the Fettering of ALin-as-Commodity 
This false and suixrhcial character has serious conse
quences. War is not limited to forms of uncalculated 
havoc. Although he remains dimly aware of a calling tltat 
rules out the self-seeking heliavior of work, tlie warrior 
reduces his fellow men to servitude. He thus subQielinates 
violence to the most complete reduction <if mankind tc 
the order of things. Doubtless the warrior is not the 
initiator ol die reduction. The operation that makes the 
slave a thing prc5U|iposcd the prior institution of work. 
But the free worker was a thing voluntarily and for a 
given timer Only the slave, whom the military order has 
made a commodity, draws out tlte complete conse
quence) of the reduction. {Indeed, i t is necessary tc 
specify diat without slavery the world of things would not 
have achieved its plenitude.) Thus the crude uncnuscious-
ness of tlte warrior mainly works in favor of a predomi
nance of the real order. Ihe sacred piostige lie arrogates 
to himself is tlie false (jretense of a world brought down 
to the weight of utility. The warrior's; nobility is like a 
|jrostitute's smile, the truth ot which is sell-irtterest-

Hutttan Sacrifice 
Tlie sacrifices of slaves illustrate the principle according 
to which wfust is useful is destined for sacrifice. Sacrifice 
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surrtTklcrs the slave, whose servitude accentual' * tin 
ric^radatNii uf the human r*nVf, In the baleful iutimart 
ol unh-ltenil violence 

lit general, human satrifm is The acute stage of a dis
pute setting thi' movement ol a measureless violence 
against the real order and dotation It is the ntosi uidical 
tnniestatinn of tin primat v *i utility. It is at the sjine 
time tin hıglh-sî degree of an unleashing i:f internal sio-
lence. The society in which this sacrifice rages mainly 
affirms the re|ection of a disequilibrium ol the two vio
lence*. H i who unleashes his forees ol <le>truct"m nt\ the 
outside cannot W spring ol r<-*i*in: cv If he ruhice* 
the enemy to slavciv. In miui , in a sjjeriaculai l^shion, 
m.ihe a glorious its,- of this ni-v\ m i n e of wcaltb He must 
p r t l y destroy these things thai serve him, for there is 
nothing useful around him t lut can lail to satnb, first of 
all, the mvihxril order's demand fur ctmsumptiin, 11.us a 

• ur i i . i l uirpa<*ing toward dc-Mrmtion defm-s, at il 
same time tlutl it affirms, the individual stains ol the 
group. 

but this ilemand for consum|ition is hroughl to Iiear 
nn the stave insofar as the latter is fat pri>|ierr> and fas 
tiling. M shnılıl oof be tonfııscd with the moveu nls of 
violence that have ihe outside, tin- cncriiv, as their olıjı i t. 
fn this respect the sacrifice of a slave is far from King 
pure. In a sense it is an extension of military combat, and 
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internal violence, the essence of sacrifice, is not satisfied 
by i t Intense eonsumption requires victims at the top 
who are not onk the useful wealth of a |ieople, but this 
|jeople itself; or at least, elements that signify it ami dial 
ivill be destined for sacrifice, this time not owing to an 
alienation from tlie sacicd world - a fall - but. quite the 
contrary, owin^ to an exceptional ]>roximity, such as the 
sovereign or d i t children (whose killing finally realizes the 
performance ofa sacrifice twice over). 

One could not go further in the desire to consume the 
life substance. Indeed, one could not go more recklessly 
tlian diis. buch ail intense movement of consurri|>tion re
sponds to a movement of malaise by creating a greater 
malaise. It is iwt the apogee of a religious system, but 
rather tlte moment when it ccmdemtis itself: wlten tlte old 
forms have lost part of their virtue, it can maintain itself 
only through excesses, through innovations tltat are tec 
onerous. Numerous signs indicate that thi-se cruel demands 
were not easily tolerated. Trickery replaced the kino with 
a slave on whom a temporary royaltv was confened, Tlie 
primacy of consumption could not resist that of military 
force. 
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T h e M i l i t a r y O r d e r 

From J Balance of Resources and 
Expenditure* to the Accumulation of 
Forces with a View to Their Growth 
Humarı sacrifice uglifies at the sanır time m an exec** ol 
wealth and In a ven pa in In I wa\ of spending it. It grin-r
ain, led to the I'indemnation of the m her stable new 
Ions whose growth was slight and in whkh the expendi
ture was ttmmicrisurate with I he resource*. 

The military order put an end to ll:e malaises tliat ot>r-
•• •]•• in 1- d to an urgy ol conHunotlrın. It organized a 
laimnal us.' <if forces for the constant ii*Tea>e of powcr. 
The mclhrtlkal spirit of conquest û uiUrary to the spirit 
t>f sacrifice and rhc militan kings rejıt ted sacrifice from 
tlie beginning, 'flu- principle of military order is the 
metltodical divemnu of violence to the outside. If vio
lence rages within, it o|J])oses dial violence- to the extent 
it can. And it subordinates the diversion to a real end. It 
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does so m a general way. Thus ihr militan* order is con
tra rv to (he forms of spcr tacular v iolence lhal ccrraroCTid 
mure to an mlnı ' lnl •. q-il. -n o of fury than to (lie 
rational i J i illation n { el [ittiicncss. 1 ) m i longer aims ai 
the greatest t x j H T i d i t u r r of forces, as an . m l . social sys
tem did in • i t.irt ami festivals- flh expenditure ol 
(brcta continues, but ii is subjected to a principle of maxi
m u m sield; if the forces art- spent, it is with a view to the 
acquisition n t greater forces. Anhaic society confined 
itse lf in warfare to the1 rounding up of slaves. In keeping 
nith its print iple*, i l tould coinpvnsale fur these- M rjuisi-
tiorw bv means n| ritual slaughters The milrtarv ruder 
organr/es tin > 1 ' u | wars into s|avesb thai of davı* into 
labor. It maki> lonquc*! a methodical operation. I r r the 
giowlh of an empire 

Positing of An Empire AS 
the tlniversal Thing 
The empire sol (mis trout the start to the primacv of die 
real onlen It |*isits itseli essentially as a thing It snhor-
dioates itself In ends that it affirms: it is the administra
tion o| rfrty<i Hut it • • I I ' ncv*r allow another ctu^m to 
exist at its frontier as an equal. F.* cry presence arnimd it 
is urdered relative to it İt~ı a project of conquest. In this 
wav rt loses the simple indiv iduali/id thnr,n ter of (hi lim
ited cummunity. It is not a thing in the sense in which 
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things fit into the o ioVr that belongs to them; (t is itself 
the order <if things and it is a universal thirg. At this level, 
the thing that cannot have a sovereign character cannot 
have a subordinate character either, since in theory it is 
an operation dev eloped to the limit of its |x>ssihilitie& At 
the limit, it is no longer a thing, in that i t bears within it, 
beyond its intangible qualities, an opening to all that is 
possible. But i n itself this opening is a void. It is only the 
thing at the moment when it is undone, revealing the 
imjxissibilitv of infinite subordination. But it consumes 
itself in a sovereign way. For essentially it is always a thing, 
and the movement of consumption must come to it 1mm 
the outside. 

Law and Morality 
The empire, being the universal thing (whose universality 
reveals tlte insofar as its essence is a diversion of 
violence to the outside, necessarily develops the law that 
insures the stability of the order of things. In tail , law 
gives the attacks against it the sanction of an external 
violence. 

Law defines obligator relations of each thing <or of 
each individual-as-thing1 with others and guarantees them 
by the sanction of public force. But here law is only a doub
let of tfte morality tfiat guarantees the same relation by 
the sanction of an internal violence of the individual. 

tit 
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Lanı dtPİ mtıralilv ah*. ha*r their plaıe m ıhı ı ninn
in [hat ıhı v deline a ırnnerujJ necessity of the re ration oj 
each tiling wiih Ihı- others. But the power of morality 
remains foreign to the system baser] on external violence, 
Moralitv only touches this system at the border yvhclt 
law is integraleil. Ami the iıınrutiıon of the one and the 
otlier is tin middle term by u hich one goes rrnrn the1 

i fire to the outside, from the outside to the empire. 
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CHAP I L K I I 

D u a l i s m a n d M o r a l i t y 

The Positing of Dualism and the 
Shifting of the Borders of the 
Sacred and the Profane 
In a world dominated hy (he military order, moving toward 
universal empire from the start, consciousness is distinctly 
determined in the measured reflection of tlte world of 
things. And this autonomous determination of conscious
ness brings about, in dualism, a pmfbund alteration in the 
representation of tlte wodd. 

Originally, within the divine world, the beneficent and 
pure elements opposed the malefic ami impure elements, 
and both ty|Jes apjjeared equally distant horn the profane. 
Hut if one considers a dominant movernent of reflective 
tltought, the divine appears linked to purity, tlte profane 
to impurity, fn this way a shift is cftected starthrg from 
the premise that divine immanence is dangerous, that 
what is sacred is nkalcfic first of all, and destroys through 
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contagion that which it comes close to, that the benefi
cent spirits are mediators between the profane world and 
the unleashing ol' divine forces - and seem less sacred in 
comparison with the dark deities. 

This early shift sets the stage for a decisi\e change. 
Reflective thought defines moral rules; ft prescnl̂ es uni
versally obligatory relations between individuals and soci
ety or between individuals trWrnsches. These obligatory 
relations are cssentiallv dmsc that ensure the order of 
thityp. They sonic times take up pnjhibitions that w ere 
established by tile intimate order (such as tile one for
bidding murder). But morality chooses from among the 
rules of the intimate order. It sets aside, or at least does 
not sup|x>rt, those prohibitions that cannot be granted 
universal value, that clearly depend on a capricious liberty 
of the mythical order. And even if it gets part of the laws 
it decrees from religion, it grounds them, like the others, 
in frown; it links them to the order of thing*. Morality lavs 
down rules that follow universal!v from the nature of the 
profane world, that ensure the duration without which 
there can I K - no operation, ft is tlierefore opposed to the 
scale of values of die intimate order, which placed the 
highest value on that whose meaning is given in dic 
moment It condemns the extreme forms of the ostenta
tious destruction of wealth (thus human sacrifice, or even 
blond sacrifice . . . ), It condemns, in a general way, all 
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useless consumption. But it becomes possible only when 
sovereignty, in the <livine world, shifts from the dart 
deity to tht: white, from tile malefic deify to the protectoi 
of the real order. In tact it presupposes phe sanction of the 
divine order. In granting the operative power of the 
divine over the1 real, man liad in practice subordinated the 
divine to the real. He slowlv reduced its violence to the 
sanction of the real order that morality constitutes, pm-
vided that the real i*der conforms, precisely in morality, 
to the universal order of reason. In reality, reason is the 
universal torm of the thing (identical to itself) and of the 
operation iof action). Reason and morality united, both 
resulting fiom the real order's necessities of presei"vation 
and operation, agree with the divine function that exer
cises a benevolent sovereignty over tliat order They rath>-
nalLe and moralise divinity, in the very movement where 
morality and reuson are divinbed. 

In this vvav there appear tlte elements of the world 
view tliat is commonly called dualism and tliat differs 

r" 

from the first representation, also based <m a bipartition, 
bv virtue ol a shifting of boundaries and an overturning of 
values 

In the first representation, the immanent sacred b, 
predicated on <hc animal intimacy of man and tlte world, 
whereas tlte profane world is predicated on the tran&ccn-
dence of the object, which lias no intimacy to w hich man-
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kiod is Immanent. İn the manipulation of object* and, 
gcnrraJlv, in rvkıtitkıs wrth objects, or with ^uhjıctv 
rt-g.ırdrd as cJfccts, thc-re appear, in turns t kıl -«> 
implicit but linked to tin- profane world, tile principles of 
rrasoıı and morality. 

Ihe saırc-d ts itself djtıdrd- the nari and nıalıfıt 
sacred is opposed to the while and beneficent sacred and 
the deities tliat partake <-l I In onr or ifu other an' nt-ithiT 
rational nor il 

By contrast, m the dually ı-voluikın the divine bemnt* 
rational and moral and rebates lU malefic sacred to the 
spin n iA the pmbne The world of tin- sprit (hating ft** 
connections with tin lir>[ world ol spirits - whenh the dis
til K 1 forms of the object were joined to the imlisi iuctiem of 
the iniimate order) is tlu- intelligible wnrhl of tin- idea, 
uhrne unite cannot hp I n dowrc The division iuYn 
beneficent and malefic is lour id again in the world ol mat
ter, where the tangible foı in is some-tunes aprmln itsibJe 
(in its identitv with itself and with its intelligible form, and 
in inoperative power), and other time* is not, but remains 
unsluble. dangcnitis, arid not completely Intclltgibli. is onlv 
chance, m i m i ' , and thn-atcos to d.sltov tile sialic- and 
operative forms. 
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The Negation of the Immanence 
of the Divine and Its Positing in the 
Transcendence of Reason 
The montent of change is given in a passage: tin- intelli
gible sphere is revealed in a transport, in a sudden 
movement of transeenrlence, wheie tangible matter is 
surpassed. The intellect or the concept, situated outside 
time, is defined as a sovereign order, to which the world 
ni things is subordinated, just as it subordinated the gods 
of mythology. In this way the intelligible wodd has the 
a|>pearance of the divine. 

But its Oaiiscendence is of a different nature from the 
inconclusive transcendence of the divine of archaic reli
gion. The divine was initially grasped in terms of intimacy 
(of violence, o f the scream, of being fnc-ruption, blind and 
unintelligible, of the dark and malefic sacred); if it was 
transcendent, this was in a piovisional way, for man who 
acted in tltc real order but was ritually restoi-ed to the 
intimate order. This secondary transcendence was pro
foundly different horn that of the intelligible world, 
which remains forever separated from the world of the 
senses. The transcendence of a more radical dualism is the 
passage from one world to the otltcr. More exactlv, it is 
the leaving of this world, the leaving of the world, period 
- for, opposite the sensuous woitd, the intelligible world 
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is not so much a different world as it is outside the world. 
Hut man of the dualistie conception is opposite to 

archaic man in that there is no longer any intimacv 
between him and this world. This world is in fact imma
nent to him but this is insofar as he is no longer charac
terised hy intimacy, insofar as he is defined by things, and 
is himself a things being a distinctly separate- individual. 
Of course aichaic man did not continually participate in 
the contagious violence ol intimacy, but if he was 
removed from it , the lituals always kepi the power to 
bring him back to it at tile proper time. At tlie level of the 
dualistie conception, no vestige of the ancient festivals can 
prevent reflective man, whom reflection constitutes, from 
being, at the moment of bis fulfillment, man of lost inti
macy, Ekmbtless intimacy is not foreign to him; it could 
not Ix- said that he knows nothing of it, since he has a 
recollection of it. But this recollection sends him outside 
a wodd in which there is nothing that responds to the 
lotting he has for it. In this world even things, on which 
he brings his reflection to bear, are profoundly ŝeparated 
from him, and the beings themselves are maintained in 
their incommunicable individuality. Ihis is why for him 
transcendence does not at all have the value of a separa
tion but rather of a return. No doubt it is inaccessible, 
being transcendence: in its ojjeration it establishes the 
impossibility, for the operator, of being immanent to the 
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outcome ol' the operation, But while the individual that 
Lte is cannot leave tills w o r l d or connect himself w ith lhat 
which goes beyond his ow n limits, IK-glimpse*, in the sud¬
d e n awakening dial wbiiTi i a n m < I v . r.wptd hul m n 
slips awav pri-Lisch as J ı..- ı u . l-or him ibi* flVjp *:> is 
utterly diDnvnt ir'ptıı that which hi sees, which is alwavs 
separateel İ n i m him — and for the same reason from itself 
It is that which İs intelligible to him, which awakens the 
recollection in him, but which is immediately lost in the 
Invasion of sensory data, ^hieh nt>tabliJi separation m i 
all sides. Hus wepaiatc being is pnehch a thing in that it 
is separated fn>m itseli: rt is tile thing and the separation, 
lut iclj is on tile contrary an iiilimacv tliat is not sepa
rated from anything ^except ihat which separates itself 
from this intimacy, thus it. and with it the whole world 
of separate things). 

The HatUtnal Exclusion of the Tangible 
World and the Violence of Transcendence 
A great virtue i n the paradox o| a transcendence of inti-
ınacy results from the coinpUlc negation of the cjiven rn 
tjrjiijtj that transcendence is. Hır the given intimacy to 
never anything hut a contrary <4 intimacy, because to !«• 
given is rut essarih to be given in the way that a thing is. 
It is alitadv to l>e a thing •• İ T I inlimatv r> necessarily 
H - p a r a i i^l f r . n i i t i ' intunau <-scapes itself in tin 
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rnovi n u n t in whk h il given. In fact it is in Leaving iIn 
world nl things ihui I I M - lost intimacy is regained. But in 
reality the world of tilings Ls not fui' •••rid hv itself and 
pure tnmscendenev toward a pure intelligibility (which is 
' I - ydimjised all at ( i m - , i n die aw all-rung, a pure unin 
lelligihilitv) is, within the sensuous world, a destruction ,n 
uncr toei complete and impotent 

I loubtless the destinctinn of i L K ' diing in the archaic 
rtorld had an opposite virtue and impotence, h did not 
destroy the thing universally by a single operation; it 
destroy ed uV trrjnrj taken in isolation, by the negater that J > 
violence, that is impcrsoiiallv m ihc uvilii. Now, in its nida
tion the movement ol tr.iiyi-endcner is no less opposi-d to 
violence tlian it is to the thing that viiJcnee destroys "I he 
pnecdir^ analysis ilcdfh shows I be I hi M i l rJ' th^r 1« Jd 
ndvant e. It unclouhtnlh has the same intention as arvllait 
sacrifice, which is, following an ineluctable destiny, at the 
same lime to Tift and to preserve the order of things. Hut i l 
it l i l t ' that order, it is h\ raising it to tin negation of its n L i l 
i ff ietv the tranvvnhk I H V • •! reasem ami uhHahtv gives 
sovvn-igrity, against violence (the ctiritagioiu- havrri" an 
null ashing', to the naiwlionof the order ol things. Like llw 
operation of sacrifice, it tines not Condemn, in themselves, 
the limited unleashing* of A Jocto violence, veLiirh h.ive 

right* in the world lb st In the orrWr of tilings, but defines 
them us evil as sfAWi as tin * plac libit m<lcr in danger 
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The w< akncss of sacrific c was (Lit it ( vmtualfv J O M its 
l i r t i H 1 and finally established an order " f saired tfjJngp, just 
as senvilr a> thai of real ohjcitv "I he ila-rp affirmation of 

sairificc. the afi i t i . m i - l a dangerous no* crejjTntv oJ 
violence, at least tended to maintain an anguish that 
brought a longing for intimacy to an awakened state, on 
a level to which violence aloiH- has t h t force to raise u£. 
But if i t is true that an exceptional violence is released in 
transcendence at the moiiicul of its movement, i f it is true 
that it is the very awakening ol |hw«.ihilit)' - piecisdy 
because so complete a violence cannot be maintained for 
long - the pi Ailing ra the duaKstk awabiMnghasllicmcaiiii^ 
i i l an introduction to the somnolence thai lollops it 

The dualism of tr.mscefiditKi is M i n i ' .1 ' i • the 
- ] L - \r\ positing (which n ahe.vh . . • • n u i ( I n ir dial shifts 
and whk h onlv sk-vp I h om l i t 1nl<i~alr}ol the wudd's 
division between t u n print iplin, both included in this 
world, of vbieh one is at tin 1 same time that of good and 
the mind, and the other that of evil and matter Hence 
there is given, without opposition, an empire of the real 
order that is a soveieignty ol servitude. A world is defined 
in w h k h free violence lias only a negative place. 
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M r d i a l i o n 

The General Weakness of Moral Divinity 
. in*/ the Strength of Evil 
I'recuck because awakening is the rncanbig uf dualism, 
the inevitable sleep that follows ir ivmtnwuera evil as a 
major foree. The flatness to which a dualism without 
transcendence is Limited open* up tin mind to the 
sinnejgnty of evil whiih is die1 nuItching of violence. 
The sovereignty of good tlial is implied by the awakening 
and nalizcd by tin sJe*-p o| dualism is also a reduetion to 
the order of things that loaves no opening rxeept toward 
a return to violetkce. IXtll-miudtd duafr-m returns to tin 
position prior to the awakening: the malefic world takes 

on a value much the •. as the One il hail in thr archak 
|kmitkm. i t is less important thin it was in the sovereignty 
of a pure violence, which did not have a sense of evil, hut 
the fortes of evil never lost their divine value except 
within the limits of a developed reflection, and their 
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apparently inferior status cannot prevent ordinary human-
it) from continuing to live untler their p w e i , ^vcral 
foi-ms are possible: a cult of execration of a violence consul-
ered to be irreducible can capture the interest of a blind 
consciousness; and the interest is openly declared i f the 
execration implies a complete opening to evil, with a view 
to a subsequent p.irification; or evil, evil as such, can reveal 
to the confused consciousness that it is worth more to it 
than good. Hut the different Ibrms of the dualistic attitude 
never offer anything but a slippery possibility to the mind 
(which must always answer at the same time to two ir
reconcilable demands: lift and preserve the order of 
things). 

A richer possibility, providing adequate displacements 
within its limits, is given in mediation. 

Thr major weakness of dualism is tliat it offers no 
legitimate place for violence except in the moment of 
pure transcendence, of rational exclusion of the sensuous 
world, Rut the divinity of the good cannot be maintain^! 
at that degree of purity; indeed, it falls luck into the sen
suous world It is the object, on the part of the believer, 
of a search for intimate communication, but this thirst for 
intimacy will never be quenched. The good is an exdu-
siun of violence and tliere can be no breaking of the order 
of separate things no intimacy , without violence; the god 
of goodness is limited by right to the violence with which 
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he excludes violence, and he is divine, open to intimacy, 
only insofar as lie in fact preserves the old violence within 
nine, which he does not have the rigor to exclude, and to 
this extent he is not the god of reason, which is the truth 
of goodness. In theory this involves a weakening of the 
moral divine in favor of evil 

The Mediation of Evil and 
the Impotence of the Avenging God 
A first mediation of evil has always been possible. If, 
belbie my eyes, the real forces of evil kill my friend, the 
violence introduces intimacy in its mo*t active torm. In 
the state of openness in which I find myself due to a vio
lence undergone, in the mournful revelation of death, I 
am in accord with the divinity of goodness that condemns 
a rruel act. In the divine disorder of crime, 1 call for the 
violence that will restore the destroyed order. But in real
ity it is not violence hut crime ttat has opened divine 
intimacy to me And, insofar as the vengeance does not 
become an extension of the irrational violence of the 
ciime, it will quickly close that which crime opened. For 
only vengeance tliat is commanded hy passion and a taste 
ior untrammeled violence is divine. The restoration of the 
lawful order is essentially subordinated to profane reality. 
Tims a first possibility of mediation manifests the excep
tionally slipjiery nature of a god of goodness: he is divine 
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in excluding violence by violence (and he is less so than 
ihe excluded violence, which is the itecessary mediation 
of his divinitv. ), hut he is divine onlv insofar as he opposes 
reason and the good; and i f he is a pure rational moralitv. 
he owes his remaining divinity to a name, anr] to a pro
pensity to endure on the part of that which is not 
destroyed from the outside. 

The Sacrifice of Ihe Divinity 
Jn the second form of mediation the violence comes to 
the divinitv from the outside. I t is the divinitv itself that 
undergoes it. As in the positing of a god of vengeance, 
crime is necessary for the return of the intimate order. If 
there was onlv man, of the order of thingsh and the moral 
divinity, there could not br anv deep communication 
between them. Man included in the order o l things would 
not be able both to lift and to preserve that ordei\ The 
violence o f evil must intervene for the order to be lifted 
through a destruction, hut the offered victim is itself the 
divinitv. 

The principle of mediation is g i icn in the sacTilice 
where the offering is destroy-td so as to open a path lor 
the return o f the intimate order But in the mediation of 
sacrifice the sacriiktr's act is not, in theory, opposed 1 0 

the divine order, die nature of which it extends imme
diately However, the crime that a world of tfie sovereign 



good has defined as .such is external to the moral divinity. 
The one who undergoes the violence of ev il can also be 
called the mediator, but this is insofar as he subjects himself 
to annihilation, insofar as he renounces himself The ordi
nary victim of evil, who invoked the god of vengeance, 
could not receive this name since lie had involuntarily 
undergone the violence of mediation. But the divilli t\ 
intentioiiallv invokes crime; mediation is the joint 
accomplishment of \ iolcnce and of the being that it rends. 

In reality the sacrifice of the moral di villi tv is never 
the unfathomable mvstcry that one usuallv imagines. What 
is sacrificed is what <enesy and as soon as sovemgnty 
is reduced to serving the order of things, it can be 
restored to the divine order only through its destruction, 
as a tiling. This assumes the positing of the divine in a 
being capable o f being really (physically) done away with. 
The violence thus lifts and preserves the order of things, 
irrespective of a vengeance that may or may not he pur
sued. In death the divinitv accepts die soi ereign truth of 
an unleashing that overturns the order of things, but it 
deflects the violence onto itself and thus no longer serves 
that order: it ceases to be enslaved to it as things them
selves are. 

In this way it elevates die sovereign good, sovereign 
reason, above the conservative and operative principles of 
tlie vvorfd of things. Or rather it makes these intelligible 
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forms tliat which the movement of trans, ei-drnte made 

d * in an mO IhjnVk I w r m d o l hcing, where it urudtr* 

Hul the sacrifice of the cfrvilliti is n u t h more closel* 
TIE¡1 to the general exclusion of the given violences than 
wa* transcendence, whose movement of violence was 
given independently of evil (in reason** being torn away 
t i n the sensuous • H ' • trie very violence lb m wfurh 
the dninitv t imid not havr torn ilsHI aw,w font the 
. i . .11 : .1 i ; .IT ;;• is i • | L . in .1 a* beinj si OIL ; l in<< i l u i musl 
COw, The divinity nniains divine only through lhat which 
it eondemns. 

fhe Divine Delivered 
fiver In I tie i l j u r - i i . . 

The paradox of a mediation that should im1 hau }*-cn 
doov no! rest mereh nn an internal contradiction, In a 
general way, it controls the contradieticin involved in thr 
l i l l ing and maintenance of the real order. Through medi
ation the real order is subordinated to the .search for lost 
intiriHi-v. hut tin- piolound separation bftmCCfl mtimaiv. 
and thi i^s is succeeded In a mufliplu it\ of confusions. 
hil imaM - salvation is regarded as a thing oliarac terj?ed 
by individuality and duraliun {of the opera!ion). Duration 
is given to it as a foundation originating in the concern for 
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enduriiig that is governed hy the operation. At the same 
time it is posited as the result of operations analogous to 
those of the real order and pursued in that onler. 

In actual fact tlic intimate order is subordinated to the 
real world only in a superficial way. Under the sover
eignty of morality, all the operatic K K that claim to ensure 
the return of tlic intimate order are those that the real 
world requires: the extensive prohibitions that are given 
as the precondition for the return are aimed primarily at 
preserving the disorder of the world of tilings. In the end, 
the man of salvation did more to bring the principles of 
the order of things into the intimate order than to sub
ordinate that productive order to the destructive con
sumptions of tlic intimate order. 

So this world of mediation and of works of salvation 
is led from the start to exceed its limits. Not only are the 
violences that morality condemns set free cm all sides, but 
a tacit debate is initiated between the works of salvation, 
which serve the real order, and those works that escape 
it, that strict morality contests, and that dedicate their 
useful resources to the sumptuary destructions of archi
tecture, liturgy, and contemplative idleness. 

r-
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C H A P T E R I V 

T h e R i s e o f I n d u s t r y 

The Positing of a Complete Lack of 
Relations Between Divine Intimacy and 
the Real Order 
Thr world of mediation is rsscntiallv tin* world of works 
Ore achieves one's salvation in the same way tliat one 
spins wool; that is, one acts, not according to tile intimate 
order, from violent impulses and putting calculations 
aside, but according to tbe principles o f the world of pn>-
duction, with a view to a future result, which matters 
more than the satisfaction of desire in the moment. To be 
exact, nonproductive works do reserve a margin of satis
faction in this world. It is meritorious to introduce a 
reflection of the divine splendors (thai is, of intimacy) 
liere below. Now, besides the merit that is attributed to 
it, this act has its value in the moment. But seeing that 
each possibility must be subordinated to the business of 
salvation, the contradiction between the meritorious act 
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arid the divine splcrxk»r* is evi u ™ r r j^irıfuÎ than in the 

n v m l wnrk, |usTifkd h j reason. 

l h c cİlcet o* work* K evi ntudlv tu rvdui< divinitv -

and the disire for divinity - « K r agam to l lWghocd. (he 

ha**» c ^ a •virion between ifıediv İne and 11 • thing, between 

divine intimate and the w m l d o f the n|H ration, r fin 1 i in 

the ncgalion o f the value of works - i ' ıhı afhrmatirm of a 

complete jfaence irf relations between divine ^ r a i and 

merits. The negation ol the value of works - after the 

rational exclusion of the neuwioin world and ilke imim-la

tino of die d i v i n i t y - i i the third ttav in which die divine it 

wrenched awav l iran the ordt r ı J thing*. Kut this adovir-

able refusal nukes one think of the fool who jumped İntc 

the river to get cut (4 dıı ram No dou l * t in H jet 1 * * 1 o l 

works is the logical criticism nl the compromises ol the 

wnrki of medial « 1 1 , Ui i it is riot a umij i let i criticism Tift 

principle ol salvation tliat reserves the return of lost in t i 

macy Itv the future autî Rv tin- w odd Uvi -od t h ^ one 
misses the essente of the return, wh i i h is not nnh t i n t it 

tao \* sol . u l i .-nd let that which i t is not. I ul thai il can 

»nlv h* given (n the moment - and in the immanence of 
the here-helo» . .To uphold a sahalion di-h rred to die 

next world and to repudiate workv is 4 u forge t th.it int i-

iii.- • can he n joined ı ••'. fur me - I the two terms arc 

,-rrsrnr - not intirnacy without me. What t\ms restored 

int iman tnran in itseli il it escapes ine* lhjow^4i r n o H c i -
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l ion, the transcendence of reason momentarily rescued 

thought from the prison of the sensuous world; and the 

mediation thai rlelivers the- divine 1 m m the real order 

introduces the powerlessncss of works only because of the 

absurdity of abandoning the here-beJow. In any ease, one 

cannot posit divine intimacy unless it is in the particular, 

without delay, a f i die possibility of an immanence of the 

divine and of man. Hut the positing of divine immanence in 

the negation of the value of v, orks complete* the separation 

of the bevond and the herc-below" henceforth the here-

below is reduced to thinghc-od, and the divine order cannot 

be brought into it - as it was in tin- monuments and the 

religions festivities. 

It is the mosT necessary renunciation in one sense; 

insofar as man ties himself entirely to the real order, inso

far as he limits himself to planning o|jeiations- But it is 

not a question of sliowing the powerlessncss of tlie man 

of works; it is a question of tearing man away from tlie 

order o f works. And precisely the opposite is aou tm-

plished by the negation of their value., which surrenders 

and confines m a n T O them, changing their meaning. The 

negation of their value leplaces the world of works sub

ordinated to the intimate order w i th a world m which 

their sovereignty is consummated, a world of works hav

ing no other purpose than its own development, Con

sequently, production alone is accessible and worthy of 
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interest here-below; the principle of nonproductive de
struction is ghen only in the hcvond. aiwl it cannot have 
anv value for the here-below . 

-

General View of the 
Relations of Production to 
Nonproductive Destruction 
What this negation of the divine \alue of works makes 
possible is the reign of autonomous things - in a word, 
the world of industry. In archaic society, theoretic alU, the 
vvurld of things was given as an end for intimate violence, 
but it could be that end only on one condition that this 
violence be considered sovereign, that it be the real end. 
The concern for production was onh an anxious reserva
tion; in realitv, production was subordirwtted to ttonproductne 
destruction. 

In the military order, the available resources of the 
world of things were allocated, in principle, to the growth 
of an empire projecting beyond the closed communities 
toward the universal. 

But military activity only aims to give tlie order of 
things, as n is, a universal form and value. 

So long as the limits of the empire were not reached, 
production had military force as its primary end, and 
when tliese limits were reached, military force was 
pushed into the background. Moreover, except for what 

'JO 
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wa& ict|uiod for the rational organisation ol an t rop in\ as 
i out cms the use of the resouncs produced, in the lirsl 
phase the order of things maiiilaiiH d ambiguous relations 
with ihr archaic sodetyipr^Jr.'JiJJ leimrnied <*ibordinatcii to 
ijfirj/itifjijcijii ixpetidiuue 

Once the l imit <>l growth WAS reached, mediation 
hi ought in reiatiorfc that wen 4 just as ambiguous but more 
complex. Ihciircticalh, the use of production was *nb-

I to anmaho., but moiahtv ami tlic ilivmi world 
were profoundly i i i lerdcr*ndi nt. I Ik divine wtvid diew 
Mv sm-ngth from a violent myaliou " h k h it ci«idrmiicd, 
arnl leniained divim- in spite of il< ldciitihcaTiim with the 
real basis o( morality, heme with lite order of tilings. 
Under tltese conditions the overt contradiction <if the 
an haic wodd was succeeded by the apparent agreement 
between a nominal primaov of the- divine, consuming pro
duction, and, strictly overlapping it , iiL theory not prr-
s.ntiug aov difterx-ntf fmrn it, this nn less rmminal pr i 

macy the moral order. Ned to p rudu tK* i . " I I ^ u i t i 
" I an liaiv society contuiuol. but idjereas in archaic soci
ety the ttatxuctkm of resources was supposed to favor 
pntdiKtkjn nvving precisely to its unproductive nature (its 
divine nature (, the society of muliatif in, claiming salva
tion as its unpofductne m d , proposed to achieve that end 
through productive o|xkrations. In this ambiguous per
spective, nonpwduitiie dcilnKix*' kept a jcnrrtfp share, but 
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the ptaKt[4c cf ihe nnxAjrrnr tJjvrcmt.tr ffcinail\ dctnttmetl 

Consequently, nirrvly hy dispulrng the value ul Uli' 
Operation insular a» ils ehYct ivan hupposed tri be eXeXted 
in the divine orde.r, onc arrived al the reign of i h r 

autonomous produktive Operation, Acts ceased to liave a 

subordinate vahie w i th reganl to rcdiscovered intimaev 

[tu salvatJon, or t u the bringing t ' i divine splcndor into 
this world). Huts the way was clear für thi- indefinite 
devrloprnciit of operative forees. The etmiplele scissiou 
K t w u I i Ihr mlrmalc iTuVr and thr unter uf il.-r •- hml 
the tflecT ejf fmiiitf iVfJut!ion froni its arehaic purpOM 

(fruin Ehe nonpnxlueihe cVslnictioii o f its | hu . and 
from themoral rules ol mcdiation, The excess p r o d i H i i m 

cnu ld bc dcvoted to the g rowth o f the proeluttive eeinip-
ment, to capitalisl (or pt «Kapitalist) aeeumubticin. 

7 i i e World of Cottiplete Rcdtiction, 
or, f/ ie Rcign of Things 
Ihe mihVrnal «pusi im Inst intimaiv was abaneliHiiti bv 

i • - , i . .• manVitid, aware u l tltc hitilitv <J the iip* rativ. 
w j w , tmi tmahle tu <n i i i uu , - G a r c h i n g für that whkh 
i n u k l Mit he sought rmTeK l>) the tncans il had. 

Man began tu say: "Ijel us constrtict a world whoK 
produethe feirees grow innre and niore. We shaN mcot 
rnore and mcire nf uur malerial needs." 
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l l soon became apparent that bv becoming man of the 
autonomous thing, man was bccomii^; more estranged 
from himself than ever before. This complete scission sur-
lenrlered his life to a movement that he no longer cxjritrullc^l, 
a movement wlwise coiisciiucnccj; eventuallv Irightened 
him r LogKallv this movement engages a large share of pro
duction in the installation ol new equipment. I t has elimi
nated the possibility of an intense consumption icommcn-

irate with the volume of productiim) of the excess 
resources produced; in iact, the products can be delivered 
only if, in order to obtain the necessary c urrency, the con
sumers agiee in piactke to collaborate in tlte common 
project of developing tlte means of production. This proj
ect is what matters and there is nothing preferable to i t 
There is certamh nothing better tliat one can do. If one 
docs something, obviously this must be a participation in 
the project, unless one struggles to make tlte latter more 
rational (more effective from the standpoint of <kvelop-
ment) by revolutionary means. Hut no one disputes the 
principle of this sovereignty of servitude. 

Indeed, nothing can lie opposed to it that might 
destroy it. For none of the former sovereign entities is 
able to step forward and sovereignly nav; ""You wi l l serve 
rat' 

The majority of mankind has given its consent to the 
industrial enterprist% and what presumes to go on existing 
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alongside it gives the impression of a dethroned sovereign, 
it is clear that tlic majority of mankind is right: compared 
to tlie industrial rise, the rest is insignificant. Doubtless 
this majority has let itself be reduced to the order of thirds. 
But this generalized reductk>n, this perfect hilfillment of 
the thing, is the necessary condition f<ir the conscious and 
fully developed posing of the problem of man's reduction 
to thinghoorL Only in a world wliere the thing has 
reduced even thing, where what was once opposed to it 
reveals the poverty of equivocal positions - and inevitable 
shifts - can intimacy affirm itself without any more com
promises than the thing. Only the gigantic development 
of the means of production is capable of fully reveal iiig 
the meaning of production, which is the nonproductive 
consumption of wealth - the fulfillment nt'seif-consciousness 
in the free outbursts of the intimate order. But the moment 
when consciousness, reflecting hack on itself, reveals itself 
to itself and sees production destined to be consumed is 
precisely when die world ol production no longer knows 
what to do with its products. 

The Clear Consciousness of 
Things, or, Science 
The condition tor achieving dear self-constiousne&s is sci
ence, whith is the attainment of a clear consciousness of 
the real order ti.e., of the world of objects). Science is 
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closely tied to tlto autonomy o f things, And it is itself 
nothing hut die autonomy o f the consciousness of things. 
Although consciousness turned away from the intimate 
nrrler, which, as far as knowledge goes, is the order of 
mvthology, it could not be a clear consciousness of 
(tbjects so lon^ as it was dependent on mythical determi
nations. In the first otwK'fptioii, where the tool estah-
lishrd the transcendence of the object, it was only in the 
confused form of the spirit that consciousness defined Us 
object So it was not a c lear consc iousness of the object 
perceived in a separate itranscendent) way: the distinct 
consciousness of tlte object was still not free of the senti
ment of self When attention was focused on sacrifice, 
consciousness was at least separated from reflection on 
the profane thing, on the intimacy of sacrifice, but it was 
then entirely consumed by anguish, obsessed by the feel
ing of tlte sacred. Thus the clear consciousness of objects 
was given only to the extent that most of the attention 
was drawn aw-ay from tltcm r The importance of operative 
forms and the development of manufacturing techniques 
in the movements that were aimed at an imperial < univer
sal) organization brought hack a part o f die attention to 
the wodd of things. It was when attention was directec! 
mainly to things that general freedom and the contradic
tion of judgments became possible. Human thought 
escaped the rigid determinations of the mythical order 
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and got down to the work of science, where objects are 
cleadv and distinct h known. Precise claritv wa& thu* 
brought into cc*isciousncss and it organized the rational 
modes of consciousness. But as the instrument of kiK>wl-
cdgc dci eloped, people tried to use it to examine the inti
mate order. In this wa\ clear consciousness was given a 
hvbrid content. The intimate order, fundamentally unreal, 
adapted its arbitrary mythical representations to the lexi
cal forms of tlie constiousness of objects. It thus intro
duced into the whole domain of know ledge the sovereign 
decisions that do not express the intimate order itself but 
the compromises that enable it to remain intimate while 
submitting to the principles of the real order, It was only 
with the complete scission of the intimate and tlie real, 
and in the world of the autonomous thing, that science 
slowly escaped from the hvbrid formulations of con
sciousness. But in its complete success it consummates 
man's estrangement from himself and reali7esT in the case 
of the scientist, the reduction of all life to the real order, 
Thus knowledge and activity, developing concurrently 
without subordinating themsches to one another, finally 
establish a real, consummate world and humanité, for 
which tlie intimate order is represented only through 
prolonged stammerings. These stammerwigs still have an 
uncommon force because thev still have the virtue of gen-
eralh opposing the reality principle with the principle of 
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intimacy, hnl the good will that r e c e i v e s them is always 
mixed W i l l i disappointment- How meek these voiced 
serin. How dclciiM h-ss tUi r cqukot a t t a i n s leave U s faced 
with die clear expression of reality. Authority and 
antK nik it} arc entirely on ihc side ol things, o f prodtH -
(•on ¡311(1 • n i i s i n •>J ' I " 'S. <il the thm^ po 'dm * d. All 11 IT nsl 

is vanity and (oiifusimi 
This unequal situation Finally poses the problem in 

clear terms. The intimate order is not reached i i it is not 
elevated to the authenticity am! authority of the mal 
world arid real humanity. TTiis i m p l i e s , A S i matter ollaoi. 
tf** n p l a t v r i K i i t ft t L-I.I[ I i i ^ . •- K a brimntig of its con
tents to light in the domain ol clear and autonomous 
consciousness that science has organi/i d- It implies Sfcl K-
CONSCIOHSNESS taking up the lamp that science has 
marie to illuminate objects ai d directing it towrard 
intimacy. 

Self-consciousness 
The authenticity of a use of science a< Utpl t d to a knowledge 
of tlte intimate urder immecliately rules out the possibility 
of giving a learned form to the autonomous declarations ol 
men ol intimacy. In the relationship between objective 
knowledge and intimacy there i s doiihtk-ss a primary dil -
(erene t h e otyn t can always cspttt l U liglit that ^ ill 
illumiuali if M a m intimate seeking the hĵ bt catinol CM-
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peer it I D be projected correctly. II the restoration ol the 
iriliin-iU- i inlrr is Mi be- acrmud m the sphrn.ul r|eai co«-
sciousness, vvhieh alone has l lu 1 force to rescue intimacy 
from ccjuEvccatinris, it still cannot be achieved through a 
suspended <ii in I mute existence. And insiifar as the will hD 
clear i\'iLSc-irAi>iH ss is invoked, inlimac v will appear to lie 
immediately given in tltc spite J I rJ distil* I knowledge. Ihe 
diiikuhv ft nuking distinct I : . ., ' . • and the intinutc 
ordcr coincidf is due to (heir i u n i n n modes ol existence 
in lime. Divine lib' is immediate, whereas knowledge is an 
operation tliat ivquins suspension and wailing. Answering 
lo tl>e tenv|joral immediacy of the divine life, then- was 
mvth and the forms of equivocal thought. And intimate 
experience can doubtless abandon mvslicism, but every 
time it takes place it must be a complete answer to a total 
question. 

This being true, no one can correctly answer the 
rtqum mrnt gin u in the hums ol objective kmtvyk-d^e 
except] Itv positing a nc*i-Lniiwl,iJge Irrespective ol ihe-
fact that the affirmation ol a fundamental iron-knowi'dge 
may be justified on other grounds, the clear eon.-.iousiiess 
of what is at stake • • • • 1 ties u W i i c hh to a m o g -
nitiou of its obscure nature, of the night thai it opens In 
discursive knovvknlge. This immediate ciiinciiki.ee u f i lear 
onnseioustiess ami the unfettering ol the intimate order is 
not just manifested in the negation o f traditional prc-siip-

http://ciiinciiki.ee


T H E R I S E O F J H D u S l H V 

positions; it implies the hypothesis lonnulated once ant! 
For all: "intimacy is the limit of clear eoiisoocusiiess; cleai 

L U Í I A Í O U M less cannot ck'aily nid distinctly- know anything 
concerning intimacy, except for the modiFications of 
things that are linked to i t . " (We don/t knot\ anythir^ 
concerning anguish except insolar as it is implied in tln= 
lad of tin? impossible operation.) &lRx»nfflCN&neta thu 5 

Fscapcs the dilemma of the simultaneous requirement ol 
immediacy and oFthe o|)eration. The immediate negation 
diverts the operation towaitl things and toward live do
main of duration. 

The weakness of traditional understandings of tlte 
intimate order resides in the fact that thev have always 
involved it in the operation; the) liave either attrihutec1 

the operative quality to it, or tliey have sought to attain 
it hy way of tlw? operation- Man placing his essence in the 
operation obviously cannot bring it about that there is not 
seme link within him between the operation and inti
macy. It would he necessary either for intimacy or for the 
operation to be eliminated. Kut. being reduced to thing-
hood by the operation, all that he can do is to undertake 
the ceníran.1 operation, a ledvctiori of (he reifof/Km. 

In oilier words, the weakness of the various religious 
|iositions is in having undergone the debasement of the 
order of things without having tired to modify ii_ With
out exception, the religions of mediation left it as it was. 



i ounlcring it ouh «itli t in limits of morality 1 ik* the 

archaic regions, ihcj e*|*essly proposed to maintain i l , 

never lifting il unless l U y had first ensured its stability. In 

the end, the reality pi iııü|lı triumphed over intimat y. 

What is required In vielf-amsiriousiies* is not really 

the destnietion ol the ctfdi-r of things. The intimate order 

cannot truly dcstr<)y (he order of things (fust as tlieiüdcr 

i i f things ha* never cmi ] deieU destroyed the intonate 

otder). But ihis o a l \\ı*U\ havil f reached t i n ape* ii its 

tV M ̂  nf can I T oVsmiycd. in th* sense I hat it earn l v 

reduced to <T t i n . x . Ntriellv speaking, con^iousoess i nVo-
not make intimacy n-duc ihle To it , but it can reclaim ils 

own ojieralinns, mapitulat ing them ni raeae. so l lwt 

they ultimately cancel out and consciousness itsedf is 

strietly leduced to intimate, ( ) f course this counter o p r a -

tion is not in any way opposed to the movement of con

sciousness reduced to that which it essentially is - t o that 

which, frc*n t in 1 start, rac h one ol us always knew it yy;is. 

Hut this will be clear tcjosoiousncss only in ntte sense-. It 

" iD regain intmuc v only in ıtaıkncsv In so doing, it will 

haw lea* hut thr high*-*! i ^ y m of dı^iıı.. 1 riarity, but it 

wi l l so fully n-ali^c tin |>ocsibihtj cif man, or of tying, thai 

it uil ) reifiu^ovt-r ifn night o l the animal intimate " i t h the 

world - info vı lacii 11 nr// enter. 
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The General Destruction of Things 
To KtgiTi wrth„ w t have rlear consciousness in its t I ah 
raled form. burdur , l lw wodd of productiim, tho ord 
of tkings, has reached l l » ' [«int o f developmcnl whçnp it 
• not knou wha i 10 do with its producta. ' I h r first 
i ' iudil ion makos dcMruetion possfhJe; thc second inakta it 
nccçssarv. But tlııs lannot \x- done in thc ımnvrcan. tlkat 

i m t 

is, in unrcalita. 1o • I l h * rehj>tu> a|i|iroaıh nsıulh 

leads. Thi- numnnı of dıcısion ekmands, on thc coulran, 
a eonsidırratiou of ll>c jıcorost and leasl ini m HU aspccts 
o f the problem. We ninni descend now totlıe lowest \eve\ 
uf thc wor ld o f man'" reduetion to thinghood. 

I car shu l n o u l f op in m* toom, and Utk ihctv lor 
the dear and disiirn t ıntaning of the objtvt* du t sur 
round me. 

Hcre is m\ tabii-, m ; ıhair, m\ hrd. " I l m an- U n - as 
a n.-sult ol IaUn . In order 10 makr them sind Jiıslall t h i m 
in rn\ roonı iı was necessary to fbrtgo thc in lcns l ol the 
moment. As a matter o f lact I rnyself harl to work to pay 
tor them, that m, in theory, I had lo compensaio fur thc 
bbor ııl tht- w t ck tTS w ho maelr them ** tmıispnrTi'd 
«Vm. with. a p i r n uf lahor jııst as uscfıd as tlnirs. These 
produets of labor nlk>w nie lo u o r k and I wi l l be ablc to 
pay for tht wink ıi \\w buicher, thc hnkiT» and I | H -

farmer w h o wi l l ensmv m) survieal and t h c continuation 
of my work. 

HU 



A C L - O - D F H H t T ' O h l i l t 1 i H l l t F O l i l ' l t ' * . 

Now I place a large glass of alcohol oi l nu tahir 

I have been Useful I h;iv* bought a table, a glass, etc 

f!ut this table is "Kit a means o f labor: It h e l p me to 

drink alcfthol. 

tn setting my drinking gki*> on the tahle, to thai extent 

I hove dc'tmtd rrir inbie. or at kjast I have destroy M I t in 

labor thai was muled to make it. 

' 'I . • i . I have fir*! • ompletch destroyed the lahor of 

the winegrower, whereas m ,̂ absorption has cnlv destroyed 

a minutr amount i / l h c varpvnu-rV labor. At least this lahh 

in this room, hen^ v with theı hains of labor, for a timr had 

noot l ier jıurpuM' llıau nn breaking h» - i 

I am now going i n recall the use I have made of the 

money earned al my work I able. 

If I have wasted part ol lhat money, wasted part of the 

lime the rest enabled ntc to live, the destruction of the 

labk is already more adwuccd. Had I just once seized the 

moment b\ tin hair, all the pc i ed ing time would ahead) 

be- in the I I A V I T <]f that moment sei/ed. And all the 

supplies, all lhr jobs dial allow ed m i to do * j would sud 

denK be destroyed, like a river, titer would drain end-

lessJx into the ocean of thai l*oH instant 

In this work! there is no immense undcrt.ikiııg Tİvl 

has any nlhiT end ıhan a dchnilivc loss in the hili lc 

moment. Just as the world of things is nothing in the 
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• - l l | " lUYoUS l|Tll\eTSÎ W I H T ı it is dıssolml. the H B M of 
efh«ts is m i l l i n g next ta tİM- lulihly ot a singL moment. 
The free M i submissive inoni i .nl-, furtively imolved in 
minute operation* he tin lear o l letting oneself W mite is 
what justifies the pcjntiiuvc value of the word futile, 

l liis iiitroduvtiv, ah a bflMiy for clear sEtf-umvuntsnat, a 
.. msiili ration «I 11 n > i b j " ts that • I f . .In d md 

I I I ^ I M W I ! in ihe ml imal • u n v n t m Ji •> a I M I I J I I to tlx 
sin M I ion of t h r an inn I dial eats another aniiual, it is . 1 
negation o f the diflcrcnte hctween the object and myself 
or tltc general destruction of objects as suılı in the field 
nl iiiiseioiisness. Insofar as I destroy it in the held of i m 
dear consciousness, this table ceases to form a distinel 
ami e^taque sereen between Ihe world am! me. Hut this 

tabli icxild not be destroyed m the field ol nw, C C H T S O O U S . 

J t 
Jtess i f 1 did not give my dislruelion its consequences in 
the real order. Tike real rcdunk>n o f the- red m l ion o f the 
na l order brings a limdamental reversal into ihe eco-
l u . i i i i i - order. If an- to preserve the movement <>f the 
eennom). we need to determine the pnint at which the 
. »[< .ss fıo .İn. tiı M v. ill l .m. l i t . .: • '• M r. tin i i.r-.i , ' : It L¬

a matter of endlessly consuming - or destroying - the 
objects that are pmdueid, I his could just as ucJI be done 
wiuWit the least [ i n d w a Hut it is insofar as elcar 
tonsckıusnc** privads dial t|« oi'jeets actually destroyed 

I d ! 
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w ili not oVstruT hıımanitv ftsdf Thr cltMruıliıın of ıht 
sııhjıvt as. « i iJiılıtntual ta in faet imrenil iıı i h r ıltMrı* -
t|on of i h r ohpvl a* hu lı, bul « t i * t** thr uhAİublf 
form of thr. dcstnution; at m r rale, il is ıiol ıht i.onscioiıs 
fot in (that is, i f seli lonsoiousness is Eû lx', in the general 
mise, human)-
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Hi t ' po l l i ng oJ a religious attitude that would result from 
ck-ar t iHtMiotDiiess, a n d u u i l d exclude., if m l the i t statu 
l i inn <i| n-hgnwt, I hen at least its mvstnaJ form, dillrrs 

i f lit a IK I I In alu ,:t fugi n that c* en iu mind* 
aminos I f riTimty. the wrakness. of current Hnpcun 
ruhitinn* 

Jn£*« in t in nhgiou* w o r l d who are a l a n i n e ! alx«ii 
the Lu k ot harmony, who look for the link between rli> 
diiteririt discipline*, whet are determined to denv. that 
which nppnsis the saniivasi to the Roman prelate, or tin 

St ill to the Kicrkegaardian pastor, complete the emascu
lation - on hoth skies - of that which already originates 
in a tompniniisc of tlic intimate order with the o n l i T of 
things, 'Hie spirit farthest remored from the- virility 
nccewiary for joining "ii>iencF and conieiowrjesi is the spirit 
of "sviitU-sis." Hie endcacor to sum up that w h k h scjta-
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rate religious possibilities have revealed, and to make 
their shared content the |jrincip|e o f a human life raised 

to universalitv, seems unassailable despite its insipid 
results, but for anyone to whom human life is on experience 
to be carried as far as possible, the unirersal sum is necessarily 
that of the religious sensibilitv in time. Synthesis is mo«t 

clearly what reveals the need to firm I v link this world tc 
I -r 

lhat which the religious sensibility is in its universal sum 
in time. This clear revelation of a decline o f the whole Irv
ing religious world (salient in these synthetic forms thai 
abandon the narrowness o f a tradition) was not given so 
long as the archaic manifestations of religious feeling 
a|jpeared to us independently of their meaning, like 
hieroglyphs that could be deti|)htred only in a formal 
way; but i f that meaning is now given, if, in particular, the 
behavior o f sacrifice, the least clear but the most divine 
and the most common, ceases to be closed to us, the 
whole of human experience is restored to us. And i f we 
raise oursehes nersonally to the hightst degree of clear 
consciousness, it is no longer die servile thing in ush hut 
rather the sovereign whose presence in the world. from 
head to foot, from animality t o science and from the 
aicliaic tool to the non-sense of peetrv, is that o l univer
sal humanity. Sovereignty obsignates the movement of 
free and internally wrenching violence that animates the 

i i f : 



it? W h e w 

whole, dissolves into tears, into ecstasy and into bursts of 
laughter, and reveals the irn|x>ssible in laughter, ecstasy, 

or tears. But tike impossible thus revealed is not an 
equivocal posit ion; it is the sovereign self-ex>rrsiimLsnesi 

that, precisely, no longer turns avvay from itself 
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FO WHOM LI Ft IS A N bXfbKI hNCfc TO Hb CAKKIH) V* 

F A R A3 P0SS1BLL.. 

I have not meant to express my tltought but to 

help you clarify what you voursell think. 

You are not any more different from me than 

ycrtir right leg is from your left, hut wlvat joins us 

is T H F S I . F F P O F KtAVItJ - W H I C H rttCllUtbS MCHMSIUCS 



A P P E N D I X 

G e n e r a l T a b l e 

a n d R e f e r e n c e s 



I feel obliged to present a table* that makes it possible to 
visualize tile successive* possibilities as a single develop
ment. This figure emphasizes the dialectical character ol 
the development whose phases go from oppositk>n to 
o])position and from stagnation to movement. But above 
nil it ofiers the advantage of hcii^; clear. 

Unfortunately this clarity has its drawbacks, 
It tends to deprive my exposition of a virtue that it 

must claim. 
As far as possible, I have tried to present the loregoing 

logical movement in the form it would have in the final 
state of consciousness, that is, detached from an elabora
tion of its historical or ethnographic forms. For this 
reason, 1 have excluded discussion of those fonns as well 
as references pertaining to them, 

*The rdrri* of BataiMeT> orjjnNk-tc wurks notes that this tablt mm 

not found among the aut tar's papers, ftianv (KJte| 
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1 was all rlic less incline? to link these ¡1 veloprnetits 
Id an analysis of the | M I lit ular realities as they are dis
tinctly separate front (he latter: by definition these 
realities corre*p<md m a (aprh ious, ini|ierfii t wav to the 
nctt-ssitv thcr express. I * • l l i i Last ncsranic this ncic-thil^ 
may have operated unrest ivedly without m l having 
been inevitable at a precise moment. Forms that I have 
presentee! as being integral with one another may have 
developed at timrs one alter the other, Momwer. I have 
had to articulate the stages of a movement as i l their 
were a dise notinmlv, whereas continuity » ihe ruk aird 
tiaiisiliotial lorms have a considerable y\.t,, in history. 
Hybrid forms, resufiing Irorn contacts in lime of »ery 
dillcrent civilisations, also introduce confuskin. Hnally,. il 
is clear that conditions regularly present al a p i tkular 
stage may reapjxar and become operative at some sub-
seijuViit stagc. 

O f e o u T s i - this apparent tasualness does not at all 
|irrt hide possible, or rather, necessaty. dive irs>ionx. 1 
ivpt af that this pieir id work is far from (omplelinn. And 
in fact the completed work, i f it is possible, shoukl result 
from such discussions, i l is a common error ol perspec 
tive to think that by contesting a particular point one 
contests the solidity of the outlined whole. This wh,Je is 
it-- Il th< n-sult el e *. i>wn i (mii-siatii'ns and not one nf 
ihem lailed to enrich it, although, past a certain jwiint, I 
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Q E N E H A L T A B L E " N O P E F f H f N C i i 

did not have t o make any snl>*tantial changes. Given the 
General cohesion, a justified contradiction is not the 
attack that the contradklor easily imagines; it is a help. (1 
am happy to cite as an example the friendly interventions 
of Miroe-a bliade: it was one of them in ]>articular that 
enabled me to situate the "supreme being™ in the world 
of spirits.) While it is true that a cohesion must necessar
ily distance itself from the cajwicious data of the historical 
world, there is not one of these data that one should not 
t n to reduce to the whole and only insofar as the whole 
has been polished by these reductions can it easily reveal 
to others the contents of their own thought. 

I would like to help my fellow beings get used to t in 
idea of an oper> movement of reflection. This movement 
has nothing to conceal, nothing; to fear. It is true that t lx 
results of tltought are strangely tied to tests of rivalry. No 
one can entirely separate what he thinks from the real 
authority the expression of this thought will have. And 
authority is acquired in the course of games wltose tradi
tional, somewhat arbitrary rules oblige the one who 
expresses himself to gi ve his thought the idea of a flawless 
and definitive operation. This is an entirely excusable 
comedy, but it isolates thought in hiid-Iike displays thai 
no longer have anything ro do with a real process, neces
sarily painful and openv always seeking help and never 
admiration. 
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• H « D 1 * O i B E U O l C h 

T h h justification uf I he method followed d<ies not 

prevent me from seeing its real disadvantages, which 

concern intelligibility. Even i f representations do not lake 

on tlteir full meaning until they detach thcrirsrhes from 

|h- realities to whirl) the* refer (without lieing p<niti\ely 

g rounded in am o* them in particular), t h n wdl r«it U 

full) uudnMajnlahk i f the) dn not in p m r . i l shed lighl 

tin the historical lorm*. This schema, which needed to 

systematically avoid previse references* Wtt nonetheless 

to N J followed hv an i jui idatiori of histi • , with the help 

• i-f i t * figure*. 

I i. ill lontmi- m ^ f f , howryrr . t o one exanifilc OUCH 

with the intention o f showing in a grncral way the free

dom that is necessary to this mode o f mlcrprivation. 

There should be sunn- point in stating hen' that Islam 

cannot generally he regarded as a form corresponding to 

a single one o f the definitions given 1 mm the outset 

Islam was a militarv order, l i | r t i l ing, even innrr strk |tv 

f11 i cI • i -. those •• i !• i , • I • •• | 11 - • • *as not (orcr 

arid military tonriucst. Hut it presents these jictuliariti i s: 

it went, suddenly ami discontinuous!}, from a s|H-ndthrift 

archaic civilization to a military one; h i t it did not realize 

all the possibilities nl the latter, for of JrV mime nine it 
experienced, "n an abridged farm at it w i re , t in d . I . [• 

nx-nt ol an ccunnnn of sahatkm. 11> i m in Ms first phasi 

it d i i l not have all the i har.utcrisius o f the militarv order 

l.H\ 
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nor all those of the economy of salvation. In the first place 
it was rw.it amenahle to the autonomous development of 
clear consciousness or of philosophy (vetT through the 
iconoda'sm that it opposed to the Hyzantine hieratism, it 
went further than tltc classic mililarv order in reducing 
the forms of art to reason). Second^ it dispensed with 
mediation and upheld a transcendence of the divine 
world, which conformed to the mililarv type of a violence 
diieeted to the outside. But what is true of early Islam b 
not at all true of late Islam. Once the Moslem empire reached 
its limits of growth, Islam became a perfect economy of 
salvation. It merely had forms of mediation that were less 
pronounced and more pathetk than Christianity. But like 
Christianity i t gave rise to a costly spiritual life. Mysticism 
and monasticism enveloped; the arts remained i l l princi
ple within the limits of iconodasm but escaped rational 
umjdification in every w\jy. Owing to the nJatively small 
part played by internal violence, Islam was even the most 
stable of the differeni economies of salvation, the one that 
best ensured the stability of a societv. 

This kind of application of a method aims to show, on 
the one hand, the distance that separates from reality the 
figures ol a schema, and on the other hand, the possibility 
of reducing reality after tile event. 

The references that Ibllow are subject to the same 
reservation. But like these applications, they should help 

1 2 1 
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İn SİrLL.Uı J i - mMl m t IL m th.il i - rîltht r oddh ( J I M I iL'iM . t t l 1  

from its founds lions. Whi le maintaining the detached 
tharaoter of my statements, it seems possible, or K I H U I J I 
•ay, RtCCaarj^^B i/if f i r m , Ineonner t Ih rm in a general 
way to some of their origins 1 ıTn this in the f«rm o f 
re f e t r iKn to w T i t i j t g s w h o s e authors in •omr way m m t d 
tow ani the | * n W m n ı plions of this " theory " " * W I H M . 

Contents offer referent e points that guided my steps. 

I will give them tu rantlom sequence, following the 
dphihetioal ortfer of the authors' names. 

GlOtİGtS DlIMbZJL Ultra-larvna, Z.Mk B< « ks, I W S . TİH-
interpretation* of lmlo-hnrojiean rnythokıgy ihüt an- pur
sued in the admirable works* of (ieorgc*. Ihırnc-zil, rspe-
eially those ibnnd i l l this volume — after Üi'iaıtcn-Varuna 

and hlamiiie-ftrtitwwitc ( 1 ^ 4 3 ) - correspond to the 
constructions that I have developed: the consciously 
Ih^ehan theses, antithesis, and synthesis t i l i k o r g r s 
I 111 r M ıl M I forth the npfiosiliDO of pur* rfefcure (on the 
dark and malcfii side of the divine world V'aruna and 

(he Gandbarva, Romulus and the Luperci) to the divine 
order that accords with profane activity ( M i l r j and (he 
liralimans, Numa, Dins I nlins and the Hamines), and its 
rest dutiun in the external and effkar iou* violence of a 
human and ratk>nal mil i tan ortltr. 

ill 
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İ L M I L L \ - • - --: The Umeraen Inimf/ıhe RrJfjjfcw life. 
Free P ress , 1965. hmilc İJurkbiun scerns t o me t o be 

unjustly disparaged nowadays. I t a k t m y distance from his 

•I : bu t not w i thout • • ı its essential lessons. 

A I l-XANDKL KOJEVF. IxuxodinUon w the Reading of Hegel, 
L ' o m i l l Universi ty Press, i'fKil This wo rk is an explica

t i on o f Hegel hs Fhcnot!ieno!o^\ cf ılır Syirii. The ideas that 

I have developed here are suhstanli.ıllv preseni i n i t . The 

correspondences between the Mf g i l i . u i anahsrs and this 

" " t h e n f\ r e l i g i on" wou ld Mill r u r i l t o l i specified, t h e 

iliikTenees between I İ H two representations appear t o me 

tct U fasih i (KM i l l . Th* main difference i n m e n » the 

concept ion t h a t makes the des t i n i - t i on o f the subject 

the condit ion - necessarily u n i t a|i/ahlf • - o f its adequa

t i on t o the object. fkouhtless this implies from the start a 

slate o f m i n d radically o p p o M i' l o 1 i og i l i an "satisfaction," 

Ixit here the contraries coint idc (thev on ly coincide, arnl 

t i n opposit ion in w h k h t in v < o inr i ik* cannot this tmn Ix 

o w m x i t n e hv any synthesis: t h r r r is am i d r n t i t v o l t i n 

i K i n g and the universal, ami t i n universal is not 

tru ly pm-n except i n the mediat ion fJ panic ular i tv , but 

the reso lut ion o f the indiv idual in to t h e non- ind iv idua l 

does not overcome pain |or gainful joy| except in death, 

or İn the state o f ataraxia - comparable t o the death o f 

complete satisfaction; hence the maintenance o f the reso

l d 
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I H E n f t T O f R I L H I I D S 

hition .it ll«- k - i r l prior to eístasv. w h k h is not a resolu
t ion . . . Ï- Having had t o t i t * 1 the work o l Alcxaudn 
Ko)ove I n n , [ must emphasize ont pornl: whatever opin
ion one miy llave of the iuirectness ol his interprétât urn 
of Hegel (and 1 believe [In- possible criticisms O I L this 
roinf I mod r*- assigned ímh a hu id c| value), this infn> 
(íníOfíj, relatively accessible, \>. nol onlv the primary 
instrument of &Jf-coi¡M¡fl¡tsi¡£is¿ i t is the tmh' way to view 
the various aspects of human lile — the politieal asp els in 
particular ditFercntJv bom die way a t bil J views die 
action*, o l adults. No c**- today ı an liarm to be 
wit l ioul ha<, irî  assimilated its conlcnls. I would also tike 
to underscore the fact that Alexandre Ki^ève's İnterprv-
lation does not deviate in any way from Marxism; simi-
larb . iL L* e**v to B T tltat the | ı • . ot " t i n n y " is always 
ngoroush based on einimink analysis.) 

SviVfliN L F V L La dcx'tnitc da tacnfice dam ici taafuñonas, 
I emus, I i-'ifi. Hie interpretation of sai riiin is ihe tinjri-

dalhMi of "vif-cor»tousnnv" Svhain Lé\i\ work is diu- o f 
the essential componiTils of that intcrjwclatkm. 

Mr\k( i l M A U S V Sotnftte. ¡< • and huKttoir, Llniver 
sitv o f ( hkago e t™, the Gift. Niiclon, I9t>7. Ihe 

first o f these works is die authorttalivi t o .itmeni ol i l > 
historical data on ancient sacrifiée, "like wound fonns. the 

I M 
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!• > ı i anv undu - r-i ı. • lırrç; t>t eııınorm as hı inj; l i t d to 

fımris of destruction ol the * s< ess ol ıırodiKtive actıvıtv.. 

SlfvKiNt: PtTHtMErJT Le duaftunc dsns iVirsrorrd de /<J 

/Jij/jiAiıp/ııe et <fe* renowns, Cjüllimiın.1, I 'M* . Siınone Pctrc-
meırtj whose mural p o t i o n is that <d"llir ancient gnostic*, 
presents the question of die history o l dualism with a 
remarkable clarity in this I it t It- liook. Marling bom hci 
data. E have analysed th i 1 mush ion from archaic dualism to 
I he dualism vl spirit matter, or n t h t r . t I iransctnoV-nıe^ 
. l u i M i rk ! . the i i l l •' V • . •• •! I • :| • author. 

h i K ' . ' M r i u t SAityciiN frenrmj Huron pf the Tningt 1 / 

Mew Spain, University of Utah Press, J974- I982. This 
Spanish monk's investigation of conditions in Mexico 
prior to the Conquest, espec ially his inquiry into the 
human samfioes celebrated in J J O M I numbers in tlte tem
ples of Mexico, was conducted using Aztec infomiants 
who had K t n witnesses. It ıs I he most rdiahk- and thi 
most detailed document we lu*e eonceniiiig the terrible 
üsııı cts o l sacrifice. V r must nctcssariri reject the rcp-
n s. ntations o f man or r i n liettu. that k avı tin ir extreme 
forms under the ek>ak o f an alleged tiKmstrotisncss. Only 
an image thai shines through them measures up to the 
intimate movements thai const kiusness turns away from 
hut thai i t must ultimately r r l u m Co. 

U S 
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R. H. T A W N I Y Religion and the Rise of Capitalism, I lw -
L T H i r t . Hrjı i , K t o . , I92h. This b m k \ analyses, (used mı 
a -wealth of i . i i . i i . . i -1: . v. the mi I T nan . ol th r 
eVlil^raU lisjuni turn of the tm m l and profane wipfhU 
thai was j t thi origin of c a p i t a l i s i T i IVcAistantism i n t n i -

duecd l i l t possibility of this disjunction by denying the 
religious vakit ot works: the world of the operative ( omu 
of eeonnmis activity thus nvtıvı-d - l>ut in the L O U T H of 
i n - - - a n . u i t t - n o r m tliat •. • -1 the utıkl i n c r e a s e of 
iodusliial it< i umulatton. 

vAAX WbBin The Pmtertam hhic and the Spini of Capital-

inn, Mannillan. 1977. Max WeUr '-H famous study linked, 
for the first time in a precise way, the very possihilitv of 
acvurnulalion (of the use o f wealth for developing the 
fnttes of pioduc tionj to the positing of a divine' world 
that had no conceivable conncii ion with the hen--below, 
when? the operative form {calculation, selfishness* mdi-
eaLly separates the glorious consumption of wealth I rom 
the divine otxk r. More tlian Taw i u v h Max Wcbt i dwell" el 
on the decisive change i n t n * d u c e d h>- the RchVnution. 
which m a d e a c e i imuLiikm b a s i c a l l y possible by denying 
the value of works and by condemning nonproductive 
expenditure 

13c, 



No other work o' B• tailie's, and perhaps no other work anywhere 

since Weber's The Protestant Ethic and The Spirit of Capitalism 

has managed so ineishfefy to draw the links between man's reli

gious and economic activities, 

"Religionh" according to Bataille, "is the Search lor a lost inti

macy/" In a brilliant and tightly reasoned argument he proceeds 

to develop a "general economy1' of man's relation to this intimacy: 

from the seamless immanence of animality, to the shattered world 

of objects, and the partial, ritual recovery of the intimate c> 

through the violence of (he sacrifice Balaille then r r J 

archaic lestival in which he sees not on1, i -

Bataille t 

which production ceases to be oriented toward the destruction 

ol a surplus and v-olence is no longer deployed inwardly but is 

turned to the outside. In these twin developments may be seen 

the origins ol modern capitalism. 

Theory of Religion along with its companion volume The 

Accursed Share lorms the cornerstone of Bataille's "Copernjcar 

project to overturn not only economic thought but its ethical 

foundations as well 
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