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1 Introductory Chapter on the Content of the Text
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himavatyacale ramye siddhacaran sevite |

nanascarya gunopetam sikharam carunirmalam || 1
siddhinam udbhavo yatra yatra napyapamrtyavah |
yatranyonyaviruddhanam pritirbhavati tatksanat || 2
miirkho 'pyamiirkhatam yati bhayadbhito vimucyatel

yatra nastyupasarganam pravesah Sikharottamell 3
yatra samnihito nityam bhagavan paramesvarah|

tatrasau munisardiilastapasotkyrsta mirtimanl| 4

On the side of charming Himalaya mountain, there is a peak known as Kailasa which is resorted to by the
supreme beings such as Siddhas and Caranas , which is associated with various kinds of wondrous
phenomenon and things, which is exceedingly pure and auspicious. Mt Kailasa is the sacred place where
wonderful objects such as anjana, paduka, cintamani and others get originated, where untimely death
does not occur, where the beings which are mutually opposed (right from their birth) become friendly
and affectionate even at the very instant of seeing that peak, approaching which even those persons
who have not observed the austere vows and conducts prescribed in the Scriptures become equal to
those holy persons who have diligently observed and practised all those vows and conducts, nearing
which the persons afflicted with fear and the causes thereof are relieved from such worried and afflicted
state and where there is no entry for misfortunes and distress. In that most supreme peak is always
present Lord Paramesvra. In the same peak(called Jyotishkampa or Kailasa), was a great Sage who

was considered as the Lion among the seers, who was endowed with divine and vibrant form brightened
and strengthened by constant penance. His name was Matanga.
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Jjaandagnidagdhakaluso vrttambhahksalitatmavan|

sivadhyanaika cittatma samadhavasthitah sudhihl 5
yavanmdarutasamparkan mumoca madhuram svaram|

kicakah sadpadavasa vivarena sanaih sanaihl 6
tavanmunermatangasya sahasa ksubhitam manah|

bhityo bhityo ninadena srotramrta vapusmatall 7

The sage Matanga was there, his previous state of impurity having been incinerated by the fire of
knowledge, his self having been purified with the consecrated water symbolizing the constant observance
of restrained conducts(niyama) and constant rendering of divine services. He was there being firmly
established in one-pointed meditation on Lord Siva , being totally absorbed into that state. He was at

the verge of disentanglement from the bondage of anava mala which had matured enough for

immediate removal. When the rattling bamboos naturally emitted melodious notes through the

holes, which served as the dwelling place of the bees, due to the fitting and constant flow of the wind

in slow and medium phase, the mind of Matanga immediately got inspired and shifted and settled to
involve itself in a different matter. Soon his body became filled up with the nectar of sweet and pleasing
melodies which were repeatedly produced by the bamboos, which nectar could be experienced by the ears.
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karinyaranya matangah sa vasikrtya niyatel

vanatparanmukhastadvaccittam laksydacchivatmakatl| 8
tatascasau munih Sriman jiiatvabhrastam manah sivat|

adaya tarasd venum susamamyjumavranaml| 9
slaksatvacam sunisnatam krtva chidrairalankrtam|
tadotpaditavamllesad dhvanim saptasvaranvitaml| 10

Just as an elephant living in a forest is brought under control and slowly led to an abode nearby a city
by the tamed elephant living near that city and its previous state of forest life gets disposed of thereafter,
even so the mind of Sage Matanga got controlled and led towards one-pointed deep meditation on

Lord Siva. Realizing that his mind was not turned away from the state of deep meditation on Siva

even after the impact of sweet melodies arising from the bamboos and reaching his ears , Sage Matnga



who was the possessor spiritual wealth such as self-knowledge, saktipata and so forth, immediately
chose a bamboo shaft which was straight, evenly formed, unhurt with rents and smooth, which was with
fine rind and perfect enough to produce sweet melodies. Having taken such a perfect shaft, he made holes
in it with convenient intervals and began to play on the flute-like bamboo shaft, raising the seven notes of
musical scale in slow and medium phase.
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tryambakasydagrato bhiitva prahrstenantardatmandl

munirvaditavanvenum bhaktyd tu paraya bhrsaml| 11
tatah sa bhagavannathah parvatya sahito harah|
svam vapurdarsayamasa matangdaya tapasvinel| 12

Having deeply involved himself primarily in the worship of Siva, Sage Matanga played the flute with
intense and deep devotion for a long time, his inner self all the time being engrossed in delighted and
blissful state. Thereupon, the Supreme Lord Srikantha, along with His consort Parvati, manifested before
Matanga, who was the most celebrated one and who had accomplished great penance and enabled him
to see His own form directly.
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dadarsa sahasa viprah srikantham visvanayakaml|

sa tasya padavabhyarcya dandavatpatito bhuvill 13
tadbhaktimanyoravesannayanamalavarindl
padau praksalya tamatah stotumdarabdhavanmunihl| 14

With great wonderment, Sage Matanga saw the complete form of Srikantha, the Lord of the whole
universe. Having worshipped His feet, he prostrated before Him, stretching himself on the ground
like a fallen staff. Being completely under the grip of inspired zeal aroused by deep devotion, Sage
Matanga drenched the feet of Srikantha, with tears of joy welling up in his eyes and began to

praise His glory and greatness.
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bhagavan bhiitabhavyesa brahmavisnvindra nayakal

tvatprasada gunavista divi divyanti devatahl| 15
bhavata nikilam vyaptam jagatsthavarajangamaml|

tvatpadambuja samarthya smaranadapi papinahl| 16
pradhvasta papanicayah siddhibhajo bhavanti hil

kim punarmunayo dhirastvayyevdarpita cetasahl| 17
vimuktah sarvapapebhyo yogino vigatasprhah!

virajaska visokasca vyatikranta bhavarnavahl| 18
anye'pi hi suresana labdhepsitavara narah|

ahameko'lpabhagyastu duhkhabhak sukhavarjitahl 19
vajropamam mahatpapam madiyamathava vibhol
tvadiyasaktayastivrah samsarottaranam pratill 20

matpapanicayam prapta laghutam mrdutam gatah|

Sage Matanga:

“O,Bhagavan!, you are the Lord of tattvas from the earth, water, fire and so forth and you are the Lord of
all the worlds such as Bhu, Bhuvah, Svar and so forth which are subjected repeatedly to creation and
destruction. You are the Lord of Brahma, Vishnu and Indra. All the Gods such as Brahma, Vishnu and
many others rejoice being in their respective and ordained worlds and illuminate the worlds under

their control , being governed and directed by your grace and auspicious attributes. The whole world
consisting of moveables and immoveables is charged with your divine presence. By the mere
contemplation on the ability and power of your Feet, the accumulated mass of sinful effects of the
wicked beings gets annihilated completely and such beings become endowed with auspicious benefits
and accomplishments. If so, is there any need to speak about the greatness of the sages who are bestowed
with steadfast and uninterrupted austerities and whose minds are totally dedicated to you only!

How could the supreme state attained by those great persons who are free from rajasic effects and
passions and those who are brought out of the veiling darkness of ignorance be explained? Those
persons who aspire for final liberation become capable of crossing over the ocean of transmigration
being enabled by your grace. And, other persons who diligently perform the sacred actions such as
worship, incantation and so forth attain great boons as desired by them. O, the Lord of the Devas!,
is there any wonder in attaining these great and auspicious fruits? But, alas, amongst these, [ am the
only person who still remain as a man of insignificant fortune, as a man who is kept far away

from your grace. I am afflicted with miseries and remain bereft of least happiness.



O, all-pervasive Lord!, even though my state of ignorance has been destroyed by the fire of supreme
knowledge and even though I remain purified by austere activities through your grace, my sinful
effects still remain comparable to an unbreakable object like vajra. I realize that only your active
Saktis are capable of delivering me from the contemptible bondage which makes me consider the
self as the not-self and the not-self as the self. I am fully aware of the fact that only your gracious
deeds such as saktipata and diksha would render my sinful effects weak and infructible. Ignorance
leads to endless transmigration. The annihilation of such ignorance could be effected with your grace
only.”
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etasminnantare devah prahasyovaca visvaratl| 21

vanyd prasvasya tam vipram samutthapya ca bhiitalat|| 22

Upon such eulogy rendered by Matanga, Srikantha, the Lord of the whole universe spoke assuaging words
very kindly, with ennobling smile on his face. With utterances adorned with the gems of assurance of
protection, consoling and firm resolution, the Lord lifted him up from the ground, wiped away

the fatigue expressed by various marks of his body and cleansed the film of ignorance left out in him.
Having done so, the Lord spoke:
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paramesvara uvaca
varamanviccha viprendra yattvaya manasepsitam|
tatah provdca hrstatma romaiicita vapurmunihl| 23

The Lord:

“0O,Sage!, you are the supreme one among the seers. Ask the boon which is intently desired by you.”
And then, Sage Matanga, with his inner self being inspiringly delighted and with his whole body
filled up with bristling of hairs, spoke:
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matanga uvaca
krtakrtyo'smi devesa tvatprasadatkimadbhutam|

praptavyam yatprayatnena tatpraptam akhilam mayall 24
drste tvayi jaganndthe lokanugraha karandt|

dvividharthapradam srimadvasturatna sucarcitaml| 25
JAanamajiianaham taram sukhabodhyamanakulam|

vipulartham asamdigdham samasoktya bravihi mell 26

Sage Matanga:

“O, the Lord of Devas!, through your grace I have become a person who has accomplished his goal.
What wonder is there? O, Lord of the universe, by your mere presence I have attained a great fruit

of the significant manifestation of sivatva(the power of all-knowing and of all-doing) which

is to be gained only through the supreme kind of diksha. Now, all that is to be known and to be
practised after getting diksha have become fulfilled merely through your gracious and kind words.
Even so, now, for the benefit of the world to which I wish to transmit the principles concerned with
diksha and such other matters, kindly teach me through brief and succinct statements a Scripture

which is capable of granting both the worldly enjoyments and final liberation, which deserves to be

in a prominent state, which enshrines in itself the unique concepts of the Lord(Pati), which is embedded
with the gems of the principles of existential things(pasa), which could destroy the roots of ignorance,
which could enable the reader cross over the ocean of transmigration, which could make known the

real sate of supreme bliss, which is not impaired with inexplicable statements and the statements
susceptible to double interpretations or ambiguity, which embodies in itself the concepts of all other
related Scriptures and which is capable of demonstrating the existence of the higher planes of existence
as explained in those Scriptures and which is not vitiated by contradictory statements.”
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tasya tadvacanam Srutva matangasya mahdatmanah|
JjAanalaya vapusmatya vanyalupta vapurguruhl| 27
uvdca tasmai supritya matangaya mahdatmane|

Having heard the words of Matanga, Lord Srikantha, the Great Preceptor whose form is the
personification and seat of pure consciousness and whose form is eternally free from decay and
destruction, spoke to the great Sage Matanga, pleasingly and affectionately:
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paramesvara uvdaca

vicarayuktam sadvastu sphutamamnaya darsanat!| 28
yatha vyavasthitam nyayamargenaivanulomatah|
sukaram suvibhaktangam satpadarthamayam subhaml| 29
catuspadamidam sastram ayatam amytatmakam|
dhatuvaktrambujodgaradvimaladgurusamtataull 30

“There is a Scripture(Agama) replete with investigations about the principles of existential things,
which principles are comparable to the gems, which is with clarity making known the Agamic tradition,
which has emanated in the path of creation maintained by the Lord and transmitted through competent
and continuing lineage , which is composed very methodically, associated with well-classified divisions,
replete with auspicious principles related to the six categories(padarthas). The Scripture of such
excellence, which is eternal, consists of four sections. Such great Scripture has come down directly
from the Supreme Lord who is eternally free from the veiling bondage( known as anava mala).
Originally, this emanated in the form of inaudible sound from the face of the Lord of five cosmic
functions, creation and others. Then, it attained the distinctly manifest and audible sound form for

the sake of preserving the lineage of the Guru.
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anustupchandasa piirvam nibaddham kotisamkhyayal

sadasivena devena tato'nantena dhimatall 31
bhasitam laksamatrena tedevaham tavadhunal

upasamhrtya samksepadvaksye vai paramesvaraml| 32
sahasranam trayenatha paricabhisca sataih param|

ato'nyo yah samuddharah sa sphutarthaprakasakah!| 33

na bhavatyatisitksmatvattato'vam niscayah sphutahl| 34



First, this Agama was revealed to Anantesvara by Lord Sadasiva as consisted of ten millions of verses

set in anushtup-meter. Then, Anantesvara who is endowed with supreme ‘sivajnana’ revealed this Agama
to me(Srikantha), reducing the number of verses to one hundred thousand. Now, being the disciple of
Srikantha, I proceed to teach this Scripture known as Paramesvara Agama, reducing the number of verses
to three thousand and five hundred. This Agama which has been thus abridged and grasped by me

is not in any way affected by this reduction and condensation. It clearly makes known the subtle
principles. It is not impaired with too much of brevity. Beyond doubt, it is with well ascertained and
established truths expressed clearly and brilliantly.
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udarabuddhirbhagavanmatangah

sastrarnavo yena haradavaptah|

aradhya venvakrta niscayena

tadvastu yuktya hyakhilam pravaksyel| 35

The ocean of Scripture called Paramesvara Agama was received from Lord Hara by Matanga, after
worshipping Him with the accompaniment of flute recital. Now, I proceed to reveal to you the same
ocean of Scripture(Paramesvara Agama) rendered with clarity and replete with well settled logical
reasoning and reflections.
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prathamah patalah samaptah

Here ends the First Chapter
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2 A Brief Summary of the Contents of this Agama
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athanorbandha sopana padapankti nivrttayel

sattabhivyaktaye caiva varnyate ca bubhuksunall 1
jiaanamrtam asamdigdham bhiityartham atulam param|

sadbhih padarthairmanikyaih vaksitrenatisobhitall 2
vasturasmi sahasradhya pravicara gunojjvalal

maleyam dhivilasinyd mandandayavataritall 3

To put an end to the occurrence of series of different states originated by the ladder-like karmic
effects and in order to manifest the essential nature of the self within a perfect sadhaka, which nature
is characterized by the power of all-knowing(sarvajnatva) and the power of all-doing(sarva kartrutva),
this Agama is being instructed now. The transmission of this Agama is also for the sake of those
persons who are in the pursuit of worldly enjoyments. In this Agama is contained the nectar of
siva-jnana. Being free from contradictions and inconsistencies, this is meant for the attainment of
inexhaustible source of supreme Bliss and great fruits which are not to be attained through other
means. This is incomparable and supreme. This Agama is embellished with the gems of six
categories, strung together charmingly with the thread of elegant words. This is much brightened

by the resplendent rays of tattvas, bhuvanas and others. This shines forth with the inspiring and
ennobling characteristics of well-reasoned inference and other valid proofs. This garland of Agama
is duly kept in continued instructions for the sake of attaining perfection and purification and for the
sake of transcending the limitations of self-knowledge effected by the principle of intellect(buddhi
tattva).
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bharturvakyavasane'smin matangapravaro munih|

bhakticandra vapusmatyd vinayambho'bhisiktayall 4
gird provdaca bhagavan devadeva jagatpatel

pravibhagam padarthanam sannamapi sivodayell 5
catuspade mahatantre yathavadvaktumarhasil

Upon the completion of the Lord"s speech(as given above), Sage Matanga whose body has now
become like the pure moon formed of absolute devotion, bathed himself with the pure water of
humility and spoke to the Lord: “O,Bhagavan, the Lord of Devas and the universe!, keeping yourself
in a fitting position, kindly explain to me the method of grouping of the six categories under four
sections which constitute the whole Agama as revealed by Lord Siva Himself.”
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tatah sa bhagvan devah sphuranmdanikya sekharahl| 6
vakyanala samutthena jvalavyithena mantrarat!
pradadaha muneh samyagajiianam trnarasivatl| 7

There upon, Bhagavan Srikantha whose crest shines forth with the crown studded with rubies and
other gems and whose resplendent form is constituted of sakti-mantras(samhita mantras), burnt
away completely the ignorant state of Matanga. The enkindled fire of statements associated with
the multitudinous arrays of flames which are of the nature of revealing the exact meaning of the
statements(comparable to the fire) burnt away his ignorance which hitherto existed in him like the
heap of dry grass.
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viveko yatra tattvanam karyakarana bhedatah|

yathavaducitam vastu heyam caivopavarnyatell 8
vidyapdadah sa vijiieyah sardhena parimanditah|

slokanam ca sahasrena sastre'smin munisattamall 9



The Lord said:

The section in which discriminative and distinct knowledge about tattvas associated with
differentiations based on cause-effect relationship are properly explained and in which the views
which are to be accepted and which are to be neglected based on valid proofs and reasoning are
clearly explained is known as the vidya-pada. O, the supreme sage!, in this Agama known as
Paramesvara, this section, namely the vidya-pada is elegantly decorated with one thousand and five
hundred verses.
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mudramandala mantranam laksanam sadhakatmanam)
acaryanam ca vidhivat sahasrenaiva varnyatell 10
kriyapadah sa vijiieyah sarvanugraka laksanah|

The section in which the characteristics of mudra, mandala and mantras prescribed for the initiated
disciples and for the Acharya are explained according to the uninterrupted tradition and to the

settled rules is known as kriya-pada. In this Agama, the kriya-pada is set forth in one thousand verses.
This section is of the nature of bestowing grace upon the all the diligent sadhakas.
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yatropayo viraktanam sadangah sumahatmanaml| 11
raginamapi bhogartham yogapadah sa ucyatel
Sataih paiicabhirakhyeyah slokanamapi vistaratl| 12

The section in which the path of yoga comprised of six parts(angas) has been described as the fitting
means for those persons aspiring for the final liberation and for the sages and seers and even for those
persons desirous of worldly enjoyments is called the yoga-section. This section has been extensively
set forth in five hundred verses.
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samaydacarasadvadasthitih svamnaya laksanahl
caryapadah samuddisto yathavatparicabhissataihl 13

The section in which various conducts, observances and disciplines have been enjoined for the
initiated disciples such as samayi, putraka and sadhaka and which enables them accomplish the
well-known four human goals(purusharthas) is known as the carya-pada. These conducts and
disciplines have been explained through the pleasing, agreeable and lucid statements in this section.
This section is set forth in five hundred verses.
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layabhogadhikarahvastritattvokti nidarsanat|

padarthah patinamasau prathamah parikirtitahl| 14
bhogyabhoktrtvasambandha mayadhdra susamcitel
kriyajianatmika kirtirye ca dharmah patau sphutahl| 15

saktyahvah sa padartho'yam dvitiyah paribhasyatel

Among the six categories explained in the vidya-pada of this Agama, Pati is proclaimed to be

the first category. The exposition of this category includes in itself the concepts about the three
principles known as laya, bhoga and adhikara. The relation between the enjoyment and the state
of being the enjoyer, the principle known as maya-tattva which exists as the supreme source for
the provision of enjoyments and the fitting bodies of the enjoying souls, the array and assemblage
of bodies and worlds pertaining to suddha-vidya realm, its principal cause known as suddhavidya-
tattva, the nature of 41 bhuvanas existing in the maya-tattva and the suddha-vidya tattva, Lords
Kriya Sakti, His JnanaSakti and the group of 81 padas starting with ‘vyoma vyapi’ for which

the abode is in the suddhavidya-tattva — all these are explained in the category known as Sakti.
This is the second category enumerated in this Agama.
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ve bhiitabhava tattvakhya mayatah ksuritah sadall 16
padarthasca triparvo'yam trtiyah sivasasanel
yo'svatantrah pasurbhoktd ksetri pasyah pumansphutaml| 17

padarthah pasunama'sau caturtho munipungaval

In this Agama, the third category is known as ‘triparva padartha’(the category in its threefold
division). This category comprises bhuta, bhava and tattva originated from maya. O, the supreme
sage!, the souls are, beyond doubt, in the state of bondage. In its limited state, the soul is dependent,
being veiled by anava mala; it is the enjoyer; it is associated with a fitting body. The category known
as ‘pasu’, meaning the bound self, is the fourth one in this Agama.
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dharmdadharma vipakakhyah sthitau bhokturihagatahl| 18
sadhyasadhana bhavena samsthita ye parasparam|
paiicamah sa tu boddhavyah padartho bhogasamjiiakah!| 19

The effects of both the good and the evil deeds exist in the buddhi-tattva in the form of lingering
impressions(vasanas or samskaras). During the embodied state of the bound soul, they remain
mutually helping for the sake of maturation. The accomplished and the means of accomplishing are
governed by these. They are the real causes for happiness and misery. The karmic effects are generally
known as bhoga. This bhoga is considered to be the fifth category in this Agama.
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yve mantrah Suddhamargasthah sivabhattarakadayah|

mudrasca Saktipirvah syurye carthah parivistrtahl| 20
padatraya updayo yah samsaroddharakaranam|
sasthah so'bhihitastantre paddarthah paramesvarell 21

Those mantras such as Siva-Bhattaraka and so forth, who exist in the pure realm(suddha vidya), those
mudras beginning with Sakti and others and those conducts and disciplines to be followed and
practised after initiation in three modes nitya(daily), naimittika(occasional) and kamya(optional)
serve as the means in all the three sections — carya, kriya and yoga and serve as the primary way

for the deliverance of the souls from the repeating cycles of birth and death. This upaya(means)

is considered to be the sixth category in this Paramesvara Agama.
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samkhya tantrarthayuktya gurulaghu laghutanukramenaivamukta
padanarh yo vibhagah sa sakalanigama vyapakatvadvibhaktahl

samksepoktya'dvasamstha patipasuvisayah siicitah satpadartha
stesamadau garTyanpatiriti gatitah procyate sa kramenall 22



By virtue of the meaning of the term ‘tantra’ and by virtue of the number of verses, the significant
characteristics of the four sections of this Agama have been told in the due order. These are larger,
comparatively large, small and smaaler sections.(That is, the vidya-pada is the larger section, kriya-
pada is a comparatively large section, yoga-pada is a small section and the carya-pada is the smaller
section). The sections have been divided in this way, since this method of division is quite applicable
to all Agamas. The matter concerned with adhva is briefly told as related to the first three padarthas.
And the principles concerned with Pati and pasu have been suggestively told as related to all the

six categories. Among these six categories, the category known as Pati is considered to be of great
and primary importance. Because of such importance, the nature of Pati is now explained.
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Il vidyapade uddes$aprakaranam dvitlyarh samaptam |

The second chapter of the vidya-pada “A Brief Summary of the Nature and Contents of this Agama” ends
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3 Ruminations on the Nature of Two Tattvas - Laya and Bhoga
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atha patyuradhisthanam svasakti kiranatmakaml|

tasyam divi sudiptatma niskampo'calamirtimanl| 1
kastha saiva para sitksma sarvadikkamrtatmikal

pradhvastavarana santa vastumatrati lalasall 2
adyantoparata sadhvi mirtitvenopacaryatel
sthitavanyonyaloke'smin samvida nopalabhyatell 3

The highest place in which there is the presence of Supreme Lord is of the nature of resplendent

rays of His own Sakti. In that place which is considered as the location meant for the playful deeds
related to the perfect souls, the Supreme Lord(Pati) is present, illuminating the entire extent of that plane
with His own rays. He is present there, being absolutely free from the state of becoming or evolving. His
form is of the nature of the power of knowledge and action(jnana kriyatmaka). It is the ultimate limit of all
other forms; highly supreme; capable of pervading even the interior of minute atom(paramanu); capable
of pervading the relevant deeds performed in various planes of existence; completely free from the
cosmic functions; not affected by desire and aversion; simply known as 'existence' alone; capable of
protecting the souls according to their maturity and fitness; free from the beginning and the end; benign
and compassionate. Only in a figurative sense, the Lord is said to be the possessor of form. Even though
He is present in the world consisting of variegated existents and beings, His form cannot be perceived
directly; His form is beyond direct perception.
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tatah sa munisardilah prstavan paramesvaram|

Srotradini pramanani prameyo 'rthasca paricadhdll 4
etavanvyavaharo'smin supratito jagatpatel
anumandgamakhye ca tatpirve vyavahartrsull 5

ebhyo'tiriktam yadvastu tatkatham sadhyate vibhol

Then, Matanga, the king among the sages(just like the lion among the animals) questioned Lord
Paramesvara: "O, Pervasive Lord, there are five organs- ears, skin, eyes, tongue and nose - which serve
as the tools to know the objects and correspondingly there are five objects(sound, touch, form, taste and
smell)knowable through these five organs respectively. All these are perceived directly. The five organs
generate knowledge related to only those things which are grasped directly. They cannot produce
knowledge related to those things which lie beyond direct perception. Since the form which is of the
nature of knowledge and action (jnanakriyatmaka) cannot exist, it cannot be known through

these organs. Even inferential knowledge and scriptural knowledge is valid as related to the existing
objects only. It cannot reveal the knowledge of a non-existent object. How the one which is apart and
different from the perceptible object could be known? How the existence of such an imperceptible

form which is beyond the grasp of the five organs could be established?
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vakyarka kiranaistivraih sphuradbhiratibhdasuraihl| 6
vibhurmarjitavanasu munerbhranyutthitam tamah|
sarva eva padarthah syuh sattamatropalaksitahl| 7
svadharmairavagamyante svagamokti nidarsanat|
dhiimadagneryathda patyuh saktayo viddhi sadhanaml| 8

Upon such questions, the Supreme Lord dispelled instantly the darkness of ignorance generated by
delusion in the mind of Matanga through the rays of meaningful exposition which are with excessive
luminosity and resplendence. The Lord said: "All the principles from sakti tattva onwards are recognized
to be ever existing. Basically, they are known to be ever-existents. Their existence is inferred through
their qualities(dharmas). This has been declared and ascertained by the statements enshrined in the
Agamas which have been revealed by the Lord Himself. Just as the existence of fire is established
through the appearance of smoke, even so the existence of Pati is established through His own Saktis.
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dharmena sadhyate dharmi kvacitkaryena karanaml

karanena kvacitkaryam kvacidamndya darsanatl| 9
evamanyonya sadharmya vaidharmyena viniscayat|

patyurdharmah saktayastu tasca sarvatra nihsrtahl 10
sastre'sminyuktitah siddha laksyante trisvavasthitahl

pasau pasesu bhogesu tateva tritayam punahl| 11
samyogdatpratipattvyam na ca Saktyujjhitam kvacit|
pravartate'svatantratvadacetanataya tathall 12
amirtatvacca kramaso yathoddistah parasparam|

vyastanam saktaye vaktum na kaddacitsvaripakaml| 13

upayo'pi hi taddharmanyayena samavasthitah|

On some occasions, 'dharmi'(the one which possesses qualities) is established through 'dharmas'(qualities);
on some other occasions, the cause is established though its effects; sometimes, the effect is established
through the cause. The existence of some objects is established by the statements of the agamas. In this
way, the existence of so many objects is established through the sameness of nature and dissimilarity
present in them. The Saktis are considered to be the qualities of Pati and they always evolve out
everywhere from the Lord for the sake of cosmic functions. In this Agama, their existence is established
through inference. They are observed to be in three states - as related to pasu, as related to pasa and as
related to bhoga. Again, they become threefold, as related to enjoyments(bhoga), ability to enjoy the
bhogas(bhoktrutva) and the actual experience(bhogya). Without being impelled and directed by the
Saktis, they never become active. Because, they are dependent on intelligent power for their function;
they are without consciousness; and they are formless. Therefore, they have been explained as mutually
related to each other, in the due order. Never would it be possible to explain their essential nature,
treating each one of them as a separate and singular entity. Even in the effective means such as diksha
and others, this nature of relatedness between the three(Pati, pasu and pasa) does exist, according to the
settled process.
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kim tu sadharmya vaidharmya vicaroktya prthak prthakl| 14
vaksyante'mi padarthdste susamprktah suvistarel

samsdre gahane patyii rasmibhih prakatikrtahl| 15
sSaktibhyah saktimansiddhah hyathava munipungaval

aksani prati pratyaksam manascaksamanuttamamdl| 16
samkalpavisayam siddham samkalpadeva kevalat

prapattavyam munivyaghra kimanyat pariprcchasill 17

These three Realities, namely Pati, pasu and pasa have been told elaborately through the statements
formed of deep deliberation and reflections and each of these has been dealt with separately in the
concerned chapter considering the common and dissimilar qualities observable between them. They have
been explained as closely related to each other, with elaborate details. In view of the cycle of
transmigration which is as mysterious as the dense forest, some qualities which are considered as eternal
are manifested by the Lord. Some other qualities which are ephemeral are brought out by the Saktis.
From the existence of Saktis, the existence of Pati, the possessor of Saktis, is established. O, the foremost
sage!, the existence of Pati is established in another way also. The five organs generate the knowledge
through direct perception. These organs are external. There is an internal organ known as the
mind(manas) which is pre-eminently superior to the external organs. The object recognizable through
reflection and ideation alone and not through direct perception is known by the mind when it
contemplates with one-pointed attention and when it remains in its own state, being dissociated from

the external organs. So the existence of formless Lord could be known by such mind. O, the foremost
sage, what else do you want to ask?
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paiicamantratanuh srimansakalah paripathyatel

suprasannendriyagramah sarvajiiah sarvagocarahl| 18
yogayogesvarassvami svatantrah pasupasahal
tasyoktih paurusaih sthiilaih pramanairna prabadhyatel| 19

pramanamekam tadvakyam tathyamisvarabhasitam|

The form of the Supreme Lord, Isvara, is composed of five mantras- isana and others. In the Agamas He
has been described as the One who is associated with 38 kala-mantras included within the range of

five mantras; He is eternally free from 'anava mala'. He is with a host of organs which are of the nature

of His own group of Saktis. He is the knower of all and hence the entire range of objects is known to Him.
He is the Lord of Mantras and Mantresvaras. He is absolutely independent. Being the Protector(pati),

He removes the bonds which are constricting the souls. The Agamas which are the embodiment of His



words cannot be refuted by the statements of valid proofs issued by the worldly persons, which proofs
are concerned only with gross matters. The statements revealed by the Supreme Lord, Isvara, constitute
a valid proof which shines forth as the One without a second. That proof is matchless. It is an irrefutable
truth.
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tasmadeva param tattvam acalam sarvatomukham| 20
yasminpraptasya na punarjanmehasti kadacanal

ittham gunavatastasmattattvattattvamaninditaml| 21
sphuradrasmi sahsradhyamadhastadvyapakam mahat
paribhasitamityetannamna bindurihocyatell 22
caturdhavasthitam vedyam prerakam jagato'vyayaml|

The laya-tattva comes into existence from the Supreme Lord through His Parigraha Sakti(assumptive
energy). It is the primary tattva. It is free from modifications and it pervades everywhere constantly
through its inexhaustible energies(Saktis). To a sadhaka who is united with this supreme tattva through
relevant diksha, birth does not take place even contemplatively. From the laya-tattva which is associated
with such supreme qualities, bhoga-tattva emerges. Being with supreme state of auspiciousness, it is ever
free from defilements. Being associated with thousands of luminous rays, it is with exceeding luminosity.
Being with innumerable Saktis which promote necessary transformations, it pervades the worlds which
are evolved below in the succeeding pure tattvas. Since it undergoes only a partial transformation, it
always remains inexhaustible(mahat). Even though it is not differentiated from laya-tattva, it has been
mentioned as a separate tattva in the name of bindu. It is with the power of propelling the tattvas and
bhuvanas in the lower plane. It exists as differentiated into four planes of existence. Even though
differentiated in this ways, it is imperishable.
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santi bhedah sthitah pirvam yatrasau paramesvarahl| 23
Santamurtiriti khyato vrtah santairmahatmabhih|
sahasraditya samkasairvisphuradbhih samantatahl| 24

kotisatasahasraistu svavirya gunasalibhihl

First, there is the 'santi bhuvana'. The Supreme Lord who is present there in the form of Tatpurusha-murti
as its presiding authority is called 'Santa-murti'. He is surrounded by one hundred thousand crores of



perfect and luminous souls known as 'santa-s' who have reached that world through diksha and systematic
worship, each one of them being with the resplendence of thousands of suns. They are endowed with
the vigor and qualities of the presiding Lord, Santa-murti.
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vidyakhyam aparam tasmattejomiirtermahatmanahl| 25
sthanam tattejasa diptam kotyagrena samantatah|
vyaptam bhuvanapalanam visvariipa krtatmanamil| 26

Below the 'santi-bhuvana' is the 'vidya-bhuvana'. It is controlled by the Supreme Lord in the form of
Aghora-murti, and as the presiding Lord of this world, He is called Tejomurti. This world is

illuminated by the effulgence of Tejomurti. He is surrounded by the great souls, who are in the number
of crores, who have reached that place through relevant diksha and worship to experience the enjoyments
afforded there, who are the protectors of the lower worlds and whose form has been modified to be in

the form of Bhairava.

ST O €I Ig STgdiad™|

AT TRARISHATHE: || R
FGd FEETUT I TIHAH)
R RreanisRerereard s | Re¢

tato'dhastatpratisthakhyam sthanam yad adbhutodayam|

tatrapyamrtamiirtestu parivaro 'mrtatmakahl| 27
laksayuta sahasrani yatramrta vapusmatam|
sivanam sivamarge'sminvyakhyatam paramarthatahl| 28

Below the plane of vidya-bhuvana, is the world known as 'pratishtha’ which is replete with wondrous
sources of enjoyments. The presiding Lord of pratishtha-bhuvana is Amrutamurti who is in the form

of Vamadeva Murti. He is surrounded by ten thousands and hundred thousands of the perfect souls

known as 'Amrutatmakas' endowed with absolute purity. Their body is of the nature of ambrosia, befitting
the enjoyments of that world. They have reached that world through relevant diksha and worship. The
existence of such bhuvana has been established in the Saiva-path, with highest truthfulness.
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vinivrttadhikarasya paiicamantra mahdatanoh|

gacchatah paramam kastham visramo yatra dhimatahl| 29
tannivrttiriti khyatam sthanam sthanavatam varaml
sthiramirtiramoghatma yatrasau paramesvarahl| 30

When Lord Sadasiva - whose form is composed of five mantras and who is endowed with perfect
knowledge about the cosmic functions, becomes free from the notion of wielding authority over the
functions related to the tattvas and bhuvanas,- He is enabled to reach the plane which is above the plane of
adhikara tattva. Having reached that supreme abode, He keeps himself free from all sorts of cosmic
functions. The supreme plane where Lord Sadasiva keeps Himself at repose is called 'nivrutti bhuvana'.

It is the place to be reached by the perfect souls who have been united with this nivrutti bhuvana through
relevant diksha. The Supreme Lord of this bhuvana is called 'Sthiramurti' who is in the form of

Sadyojata Murti. He is there with unfailing efficacy.
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tasmimsthitva pratisthati devo'mrtatanuh sivahl

evam kramat sudiptango vidyadeha samasrayat|| 31
tatah santatvamdayati santau sa paramesvarah|

santyatitam param tattvam avinasyavyayatmakaml| 32
yvenonmilita sadbhavah pasavah sivatam gatah|

sadasivasya devasya layastattve 'tiniskalell 33
caturmirtimayam subhram yattatsakalaniskalam|

tasmin bhogah samuddistah patyurvisvasya sarvadall 34

At the time of dissolution, Lord Sadasiva withdraws sadasiva bhuvana and nivrutti bhuvana and all

the perfect souls including Sthiramurti into Himself and reaches pratistha-bhuvana. In the

same way He , being with effulgent form, withdraws into Himself pratishtha-bhuvana and all the souls
including Amrutamurti. Then He reaches Vidya-bhuvana and withdraws into Himself that bhuvana

and all the perfect souls there, including Tejomurti. Next, he reaches santi-bhuvana and performs the
dissolution of santi-bhuvana by withdrawing that bhuvana and the souls and Santamuti into Himself.
Above these four bhuvanas is 'santyatita bhuvana' which is imperishable and free from modifications. It is
in the laya-tattva. The souls whose siva-centered consciousness has been perfectly unfolded by Sadasiva
reach this supreme abode and attain the qualities of Siva. At this laya-tattva , the form of Sadasiva is
absolutely free from the association of kalas. That form is composed of four Murtis mentioned before

( from Santamurti to Sthiramurti); it is exceedingly pure and auspicious; it is 'sakala-nishkala'. In this
supreme abode, there is transcendental enjoyment befitting the Lord of all tattvas and bhuvanas.
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dhaturviryatmakam syadvibhavagunagandapiritam mantramukhyaih
yonih syadaksaranam avitathamathulam saktigarbham ca mukhyam |
sthanam bhogaya bhokturna ca calati yatah sasvatam visvamiirteh
vyakhyatam nispraparicam tadapi na viratau varnyate'syadhikarah 11 35

This is of the nature of assumptive power(parigraha sakti) of the Supreme Lord; it is extensive, consisting
the santi and other worlds within it; it is replete with masses of variegated sources of enjoyments , serving
as the material cause for body fit enough to experience those enjoyments. It is occupied by the prominent
anga-mantras and brahma-mantras; it is the material cause for the emergence of letters which are of the
nature of pure vidya-tattva; not even slightly impaired by false notions; incomparable; filled up with
primary saktis which are promoting the evolutions taking place in the pure realm of suddha-tattva. It

is the abode of the Lord who is protecting the pure realm of suddha-tattva for the sake of befitting
enjoyments to be experienced by the highly perfect souls. Being the material cause for pure vidya-tattva
and others, it never goes out of existence and therefore it is endless. It was explained earlier that laya-
tattva is not associated with any world. Even the laya-tatva is eternal; it never goes out of existence.

Next, the nature of adhikara-tattva is explained in the sequel.
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This is the third chapter titled "Ruminations on the Nature of Two Tattvas - Laya and Bhoga"
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4 Adhikaratattva Prakaranam

4 The Nature of Adhikara Tattva(Sadasiva Tattva)
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athadhikarinah patyuh kridatah paramam padam |

svatantrasyapi vaktavyam svabhavo'sya yatah pura || 1
kridamstato'vatiryasu bindau sa paramesvarah |

samsiddhikena bhavena yato'savupabymhitah 1| 2

There is a supreme and transcendental place meant for the playful deeds related to the worlds and souls
being performed by the Supreme Lord who has now assumed a state of Adhikarin(Authority over the
cosmic deeds, authority to create the worlds once again after the final dissolution). To be with absolute
freedom is His essential nature. But, even though He is absolutely independent, He is said to have assumed
upon Himself a state of authority over the cosmic deeds. To say that the Supreme Lord is in His playful
deeds means He has come down to adhikara tattva from His previous state in bindu tattva . With the
resolution which spontaneously dawned within Himself, He, assuming the state of Adhikarin, gets Himself
fully involved in the cosmic deeds accompanied by His Saktis which are inseparably united with Him.
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atiraskrtaviryena prabhavenatisarpina |

sarvadhvaprakatendayam karta karyasya visvarat || 3
calatastasya bindvakhyatsthanaddhaturmahatmanah |
tattejo navadha bhinnam sphutam yogabalotkatam || 4

Being accompanied by the Sakti whose vigor is never obstructed, who is with majestic splendor and who
instantaneously pervades everywhere, Sadasiva assumes the state of Doer and creates the hosts of things
related to all adhvas and shines forth in form of everything. He, the Primal Creator and the Great Lord,
comes down from the bindu-tattva and His Sakti which is of the nature of knowing and doing and whose
creative power is ever-excelling gets variegated into nine.
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yvogenddhisthitam samyak parena paramesthinah |

yogo'sya Saktayah svakhyd visphuranti samantatah || 5
isanyapiirani hardi vamda miirtisca paiicami |

evabhih paramesanah saktibhih samadhisthitah || 6
visuddhaviprududgaraih pravarsatyakhile'dhvani |
svayogodbhutakiranairvidyavidyesvaraih sivaih || 7
vrtah sa bhagavandevo mayacakra pravartibhih |

te'tivakrantavibhavah patyurdjiianuvartinah | 8

Lord Parameshti(Sadasiva) exists, His Lordship over the worlds being well powered by the supreme
Saktis. These are His own Saktis who pervade everywhere without being impeded by limiting forces.
These Saktis are: Isani, Apurani, Hardi, Vama and Murti. The Supreme Lord (Sadasiva) is always powered
by these Saktis. Being powered by these Saktis, He downpours various enjoyments in the worlds of all

the adhvas by sending forth pure drops from His mouth. He is surrounded by luminous rays emitted by
His own Saktis and by eight Vidyesvaras who are endowed with qualities of Siva and who are setting the
wheel of Maya in motion to give rise to evolution. These eight Vidyesvaras have taken possession of
exceeding power and prowess through the grace of Siva and they are always fulfilling the commands given
by the Supreme Lord, Sadasiva.
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ananto 'nantaviryatma sitksmo 'to 'tivapurmahan |

tatah sivottamo devastrtiyah parikirtitah || 9
ekanetraikarudrau ca trimirtiraparastatah |
Srikanthasca mahatejah sikhandi ca mahadyutih 1| 10



The eight Vidyesvaras are: Ananta, who is with endless vigor, Sukshma who is great and with awesome
body, Sivottama, Ekanetra, Ekarudra, Trimurti, Srikantha who is with excelling splendor and Sikhandi
who is with exceeding effulgence. These Rudras are Siddhas endowed with pre-eminent power of
knowing and doing.
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balam ca tejasah patyurvikaraih prakatikrtam || 11
tasmadevavatarakhyatsamayatparamatmanah |

nisargenaiva saktinam vyaparo'tiva puskalah | 12
yenasu te mahavirya vidyesah prakatikrtah |

yairvrtah parame vyomni rdjate mantranayakah || 13

The power which is of nature of knowing and doing is manifested in them by the Saktis of Siva who
safeguards the power of knowing and doing possessed by all the souls. By nature, the workings of the
Saktis of the Great Lord are much abundant, right from the time of creation succeeding the previous
dissolution. The exceeding vigor of the Vidyesvaras gets manifested in them as if a quick flash only by
these Saktis. Being surrounded by these Vidyesvaras, Sadasiva who is the Lord of Mantras shines forth in
His bhuvana located in the supreme space.
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tanustasyopacarena pancamantramayi Siva |

isanamiirdhd pumvaktra hyaghorahrdayah prabhuh | 14
ucyate vamaguhyoktya sadyomiirtih sthita prthak |

harini janani tavadrodhayitri ca saktayah | 15
etah saktimatah proktah saktayo'stau mahamunel

asam viryam vibhagasca vaktavyah purato yatah || 16

tato'sminnesyate vaktum tathapyuddesato'dhund |



It is figuratively said that Sadasiva appears with a body. In reality, His body is of the nature of five mantras
of Sivasakti. He is with the head formed of Isana-mantra; face formed of Tatpurusha -mantra; heart formed
of Aghora-mantra; secret part formed of Vamadeva-mantra; all other parts of His body , formed of
Sadyojata-mantra. There are three more Saktis - Harini, Janani and Rodhayitri. O, the great Sage!, these
eight Saktis are said to be constituting the form of Sadasiva, to be appearing as the body of Sadasiva. Their
vigor and differentiations would be told afterwards, in the sequel. Therefore, it is not desired to speak
elaborately here. Yet, their essential nature is now told here pointedly.
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astau dharma mahesasya saktyastakavidhau sthitah || 17
vaksyante jiapandartham tu samksepena na vistarat |

mirdhd va parama kastha taccaivesitvamadbhutam || 18
isanibhistadutthabhiraniinam balamadarat |

viniskrtya malattirnam yojayatyamale pade || 19

yatastasmdcca bhagavan isamiirdheti cocyate |

There are eight aspects of the Great Isvara and these eight aspects present themselves in the form of eight
Saktis. These are made known to you very briefly, not in an extensive way. The incredible lordship of Isvara
is at the state of apex, comparable to the highest part of a body, the head. Through the grace-yielding
Saktis which are five in number and which are manifested by Isana, the Lord compassionately and swiftly
manifests the power of knowing and doing within the souls, brings them out of the hold of anava-mala and
installs them in a pure realm which is at the highest level, like the head. Therefore, the Lord is said to be
with the head constituted of isana-mantra.
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vaktram tejomayam tasya yenodgirnah samantatah | 20
Jjianagniviprusastivrah piurayantyakhilam jagat
pumsabdah pavane proktah pundatyasmimscardcare || 21



ajiiananicayam pumsam tasmatpumsa udahytah |
calacchaktimayam vaktram tacca sarvagatam vibhoh | 22
pumanvaktre sthito yasmattasmatpumvaktra isyate |

His face is the mass of effulgent Sakti. Through this face He showers profusely the flashing sparks of
guiding words and utterances from the fire of knowledge-scriptures and fills the worlds of all adhvas

with such sparks. The word 'pum' denotes purity. He purifies the souls which are living in the world
consisting of moving and non-moving things by removing the heap of ignorance from them. Therefore

He is called 'Pumsa’. The face is conceived to be of the nature of assumptive power(parigraha sakti) which
is all-pervasive. This assumptive power is known as 'maha-maya' and since it is the causal source of sound,
it is conceived as the face. Since the Lord presents Himself in the 'maha-maya' conceived in the form of
face, He is said to be with the face constituted of Tatpurusha-mantra.
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sadbhavo hrdayam proktam aghorah santa ucyate || 23
sadbhavena santatma ghorah samsara eva hi |
sa yasmannesyate patyuraghorahrdayastatah || 24

It is revealed that the heart is identical with constant oneness with the absolute Existence characterized by
sivatva(power of all-knowing and all-doing). The word 'aghora' denotes tranquility. Through the constant
oneness with Existence(sivatva), He is always in a state of tranquility. The term 'ghora' denotes the limiting
factors such as mala, likes and dislikes and others. Since He is beginninglessly free from such 'ghora’, he is
called 'aghora'. Since His heart is identical with the innate nature of tranquility, He is said to be with the
heart constituted of Aghora-mantra.
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rahasyoktya smyrtam vamam patyustejah kriyatmakam |

vamadgarairyatah karta karoti racanam sphutam || 25
citram bhuvanamalakhyam tattvakhyam ca sa visvarat |
vamoktyd viparitatvam praparice'smin sadasivah || 26

laksyate viparitena viruddhenapi karmana |



pradaddatyanusanghebhyo yatphalam manasepsitam || 27
tasmacca bhagavan devo vamaguhyah prabhasyate |

The term 'vama' associated with the word 'guhya’ denotes the Kriya-sakti of the Lord. Vama means
strangely or differently formed and guhya means 'not directly seen'. The Lord who shines forth in the
entire range of things (Visvarat) accomplishes the creation of variegated range of worlds and tattvas
through the thirteen kalas evolved from the Vamasakti(Kriyasakti). The term 'vama' denotes the nature
of being contrary. In this universe, the existence of Sadasiva is inferred through the activities which are
contrary and opposed to each other. Through such activities He grants all the fruits to the hosts of souls
as desired by them. Therefore, Lord Sadasiva is said to be with the secret part constituted of Vamadeva
mantra.
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mirtih Sariram yattasya svavirya vibhavatmakam || 28
sadyojatam paradbhavat suvyaktam kridanaya tat |

svabhavasyapare bhavah sa kridetyupacaryate | 29
sadyo mitrtitvamapannam sadyomiirtistatah smytah |

evam mantrastu paficaite yairnibaddhatanuh sivah | 30

The term 'murti' denotes the body. The body of the Lord is of the nature of His own mighty power of
knowing and doing associated with the authority over creation. Sadyojata manifests Himself from the
transcendental laya tattva for the sake of cosmic play related to the worlds and the worldly beings. Since
he effortlessly leaves out of state of laya and assumes another state, such effortless activity is figuratively
termed as 'play'. He assumes the state of being with a body instantaneously at the very moment He wills to
create. Therefore, His form is considered to be constituted of Sadyojata-mantra. In this way, Sadasiva
appears with a form constituted of these five mantras.
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ghatitam paficabhistasya Sariram amalam Subham |

tadapyatra tatha siddham saktitraya nidarsanat || 31
harint ya sivasyokta harturharanasilini |

haranam haniruddista bhogesvabhiratatmanam || 32
pudgalanam Sanairgatva lingam samhrtya vegatah |

nivartayati sambhogam tasminneva bhavalaye || 33

vinivesayitum Saktda patyuh sa vasavartini |

His form designed by the five mantras is naturally pure and auspicious. Through the differences seen in
His activities, the presence of internal organs is observed in His form. Such internal organs are formed of
three Saktis(Harini and others). When the Lord is involved in dissolving the worlds, His Sakti who is
involved in seizing and arresting the enjoyments is called Harini. 'Seizing'(haranam) here denotes the
dissolving of the enjoyments meted out to the 'sakalas'(souls bound with three bonds). Patiently expecting
the time of dissolution, Harini takes hold of the subtle body of the sakala-souls and at the time of
dissolution this Sakti dissolves the enjoyments very swiftly and is capable of keeping the souls at rest in
the field of maya. Such Harini is submissive to the will of Sadasiva.
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athavonnatisamarthyat pumanudhyatamadarat | 34
prak Sivena param sthanam samahrtya nayedbhyrsam |

harandaddhdrini harturharyesvevopalaksyate | 35
yato'svatantro bhogatmda pravrttah pasagocare |

vyaghatabhak tatastasya sa saktih paramesvari || 36

pravrtta laksyate samyan na capaiti svakam balam |

The nature of Harini is explained in another way. This Sakti takes hold of the initiated sadhaka who is
in constant contemplation and gradually draws him up without being interrupted to the supreme plane
known as siva tattva. Therefore this Sakti is called Harini and its assistance to the Lord who is intent on
drawing the contemplating soul towards Himself is well observed. The soul, being a dependent one , is
experiencing the enjoyments, being caught in the snares of pasa until such bhogas get arrested by Harini.
The working of this Sakti known as Paramesvari is observed well in the soul's progress. This Sakti is
eternal and never ceases to exist, since it is the power of Sadasiva Himself.
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Jjanani karanasyoktd saktirya kridatah prabhoh || 37
pravrttasvena viryena toyavatpatita ksitau |

maydatmake 'nubijanam janani janandatmika || 38
tayatmaviryavartinyd paiicamantratanuh sivah |

Jjagato'syakhilasyapi tasmdjjanayita pita || 39
evam susitksmakirand saktirjananasilini |

pradrsyate nusamghasya mata janmani janmani || 40

The Sakti known as Janani functions as the internal instrument of the Lord who is involved in the cosmic
play. Strengthened by the vigor (power of knowing and doing) of Sadasiva, this Sakti proceeds to do

its work related to the souls and the worlds. Just like the rain water reaches the ground and produces
sprouts, even so this Sakti descends in the filed of maya, produces the enjoyments which hitherto

were in the form of lingering impressions(vasanas) and nourishes the power of the souls enabling them
enjoy the bhogas. Just like the working of father and mother is seen in bringing up the child, even so

the working of Janani and Sadasiva whose body is formed of five mantras is seen in the progress of the
soul. The subtle deeds of Janani, who is skilful in producing the enjoyments, are well observed in the
host of souls. In each birth of the soul, this Sakti functions as its mother.
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rodhayitri ca ya patyurvisrtasyamitatmanah |

laksyate pasusamghasya niyamasthiti dayika || 41
va samartha vidhau roddhum jagadbhogesvabhiplutam |
Saktih sa rodhayitryuktd yato rodhayita prabhuh | 42

The Sakti of Sadasiva which proceeds to stabilize and to obstruct is known as Rodhayitri. To the
innumerable souls classified into vijnanakalas and pralayakalas, this Sakti allots respective places for
existence according to their competency. The same Sakti is capable of obstructing the sakala-souls
to prevent them from leaping towards the multitudes of enjoyments provided in the worlds, enabling
them to experience the bhogas according to the karmic rules. Being associated with this Sakti,
Sadasiva functions as the Lord of obstruction(Rodhayita).



BRI EERS U RS EL e ta ]

THARTHIEA g @euRaTad | 93
AT TSl Zih: R ST
9 Yt Atttz | 9%

patisakti trayavistam jagatsthavarajangamam |

bhramatyajiianamohena duhkhadiparitapitam | 43
yavatsonmilini Saktih Sivardgena samyutd |
na patatyati tejasvinityanugrahasalini || 44

The whole world consisting of moving and non-moving things exists, seized by these three Saktis. Seized
by them, the souls which are entangled in the wheel of worlds are extremely tormented by ignorance,
delusion and distress. The wheel of their birth and death is constantly kept in motion, until the Unmilani
Sakti (Sakti which effects unfolding of knowledge) descends on the competent souls. The workings of
these three Saktis are taking place simultaneously- creation of bhogas for some souls, withdrawal for
some other souls and obstruction for other souls. When the resplendent and eternal grace-yielding Sakti
descends on the competent souls in whom deep devotion for the Lord is strongly rooted, these three Saktis
do not keep the transmigratory wheel in motion for them.
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tannipatdcca tasyettham ajiiasyapyabhildsinah |

buddhirutpadyate'kasmadvivekenatmavartina | 45
vivekino viraktasya jijiidsa copajayate |

Jijidsopetacaitanyam pasum samsarasagarat || 46
Jighrksaya yunaktyenam yuktam prerayita prabhuh |

prerane prerakah sriman dvayorapi sa mantrarat || 47
anugrahyasya vinaye tathanugrahakasya ca |

karunye tvanayoryasmadattayoryogah sudurlabhah || 48

Due to the descent of Grace-yielding Sakti on the competent sadhaka who was so far in ignorance and
who was desirous of worldly enjoyments and who was conceiving the not-self as the self, discriminative



knowledge gets unfolded in him suddenly and he becomes free from attachment and desire. Consequently,
intense desire for knowing the exact nature of his soul, God and the world manifests in him. Intense desire
for knowledge results in the attainment of the knowledge of tattvas, God and disciplines. When the sadhaka
becomes desirous of approaching a Master, the indwelling Lord Sadasiva directs him towards a competent
Guru. In the matter of directing, Lord Sadasiva Himself, who shines forth with mantra kalas, is the impeller
for both the sadhaka(disciple) and the Guru. In the matter of offering reverential services to the Guru by the
disciple who is to be bestowed grace and that of compassion to be held by the Guru, only the grace of the
Lord is instrumental. Without the gracious involvement of the Lord in this matter, the union between a Guru
and a disciple is very difficult to occur.
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naprasanne prabho yasmad dvaramapnoti pudgalah |

muktaye gurunamanam vyaktam vartma sunirmalam || 49
yam prapya pasavah siddhah patitvamupayanti hi |

tasya devadidevasya karanatvamaninditam || 50

If the Lord is not favorably disposed towards both the disciple and the Guru, the disciple would not get a
proper way to take a Guru and to attain liberation and the reverential appellation "Guru" would not be
attained by the Master. The pure path is laid between the disciple and the Guru, by the Lord. Having
attained a Guru, the bound souls become 'siddhas' and finally attains oneness with the Lord. The role of
being instrumental to the union of the disciple and the Guru always remains beyond reproach.
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bharturye sasane deva mahantascakravartinah |

tesam bhuvanavinydsah svasu svasu vibhitisu || 51
na tesam parisamkhyanam nirmalanam mahatmanam |

yastesam vibhavah sitksmah sitksmasdrasca suvrata | 52

As directed by the Supreme Lord, the eight Vidyesvaras who are the great souls and who wield the absolute
royal power over the impure maya have been placed in the pure realm. Through the process of

diksha based on bhuvana-nyasa, many sadhakas have been elevated and installed in the respective bhuvanas
of the Vidyesvaras and endowed with the exalted bhogas of such bhuvanas. O, Matanga!, the number of
such pure and great souls could not be estimated and similarly the number of resources such as the
enjoyments, means for the enjoyments, mansions and such others which are of the nature of nada-tattva and
the mutual encounters occurring between them could not be estimated.
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mano'bilasitanbhogan bhurijate te mahdabalah |

praninah suddhavrttisthah satatam dhyanatatparah || 53
sadasivarpita dhiyastesam atroditam padam |

meruprstham yatha praptastrnalostadayo bhrsam || 54
prapnuvanti suvarnatvam tadvad sadasive pade |

sadasivasamah sarve kim tu te sesvard matah | 55

These elevated souls who are with mighty power enjoy various kinds of bhogas as desired by them in

their respective worlds. Those sadhakas who have been initiated in such a way as to attain the world of
Sadasiva, who are deeply engrossed in the constant meditation on Sadasiva and whose mind has been
surrendered to Him reach the Sadasiva-bhuvana at the end. Just as the blade of grass and clods of earth
attain the nature of gold on approaching the side of Mt Meru, even so all the sadhakas who reach the world
of Sadasiva attain equality with Sadasiva. But, even though they become equal to Sadasiva, they are

always dependent, being ruled over by Lord Sadasiva.
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karyatvenanuruddistastavatsantanagocare |

vavaddharena harinyd na samyagdhriyate balat | 56
pascaddatte Sivatve'noh karakatvena karanam |
na tam prati kadacitsyat so'pi karyatvagocarat | 57

uttirnah patisamarthyat sthitah santapade yatah |

The initiated soul is in the state of being impelled and directed by the Lord from within. Until the sadhka
is uplifted and drawn to the higher plane by the vigor of the Lord and Harini, he is to persevere being
affiliated to a particular lineage of Guru. Afterwards, the Lord grants him the state of sivatva. For this
attainment, Sadasiva is instrumental through Harini. Since the sadhaka is in the state of being impelled,
never the downfall would occur to him. Having been elevated by the innate power of the Lord, he exists in
the plane of laya-tattva.
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danam nama svasattaiva ya sa jiianakriyatmika || 58
sa saktistasya samsparsad vyaktibhiita sunirmald |
patyurdanam tadevoktam na svayam vyajyate pasoh || 59

What is said as 'granting'(dana) is actually granting His own quality characterized by the power of knowing
and doing. By the mere touch of the Lord, that power which is exceedingly pure and everlasting gets
manifested in the sadhaka. The exact sense of the words 'granting of the Lord' has been explained in this
way. This power does not manifest in him of its own accord.

et s T = e f:
Redisguiias | Rsgaan

AT HIh: GHATRSIA

TR &gl ferarred | §o

nityo'vikari ca yathadhvamirtih

sthito'graniryasca sa visvaneta |

tatha mayoktah sakalakaloktya

sSaktervibhagam hyadhund vidhasye || 60

Lord Sadasiva is eternal; never sustains modifications in His form; He manifests Himself in the form

of adhva; He is the leading authority of Vidyesvaras and their Saktis and He is the one who leads the
worlds of pure realm. Thus the nature of three states of Lord Siva- Nishkala Siva, Bhoga Siva and Adhikara
Siva has been told by me. Now I will explain the nature of different Saktis.
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Il adikaratattva prakaranar caturtharh samaptam ||

Here ends the chapter on the Nature of Adhikara Tattva
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